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To the Reader

Peace is a state to be pursued and a way of life that flows 
from the heart of the individual into communities, and 
ultimately into the entire world. In this bishops’ letter we 
examine the meaning of peace and its challenges and op-
portunities.

The Call to Peace is the third in a series of bishops’ let-
ters in which the Evangelical Lutheran Church of Finland’s 
bishops express their views on current issues. The previous 
letter, The Longing of Prayer (2023), called for reflection on 
the power and place of prayer in our lives. Now, the focus 
is on both inner peace and the peace of society.

Peace does not happen by itself. It demands under-
standing, and a desire and continuous work for it. In this 
letter the bishops explore the many dimensions of peace: 
what does it mean for individuals, communities and na-
tions? How is it born, and how can it be sustained? The 
letter encourages each of us to work for peace wherever 
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we find ourselves – and to be an instrument of God’s peace 
in this world.

The bishops also share their own experiences of peace 
and how it is built. Finally, the reader is introduced to a 
way of praying for peace that will serve as a resource in 
our daily work for peace.

This bishops’ letter calls on each of us to journey to-
wards peace, for every step towards peace has meaning.

Helsinki, 3 June 2025
Editorial Board
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Dreaming of peace

“Peace be with you!” Jesus greeted his disciples. The apos-
tles greeted the early Christians and congregations in 
the same way. “Shalom”, “Shalom aleichem”, “As-salamu 
alaykum” and “Peace be with you” are greetings that are 
still used in many societies. Yearning for peace is part of 
what it is to be human. When there is peace among those 
who are closest, there is joy. The world’s wars, whether 
near or far, remind us how much peace means. We must 
constantly work for peace, even if we never achieve it.

People yearn for peace amidst guilt, change and dan-
ger, but only a brief look around ourselves or at the news 
headlines shows that a paradise-like peace is far from 
reality. As this bishops’ letter was being written, the wars 
in Ukraine and the Middle East were making the threat of 
conflict and the hopelessness it causes all too close to us. 
Religious and ideological communities are involved in con-
flict, even if the pursuit of peace is inherent to our values.  
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“Peace I leave with you; my peace 
I give to you. I do not give to you as 
the world gives. Do not let your hearts 
be troubled, and do not let them be 
afraid” (John 14:27). Jesus’s words 
offer encouragement and promise 
amidst brokenness.

Human beings also seek peace 
within themselves. It’s one of the gifts 
of faith. The purpose of confession 
in worship is to allow anxiety and 
discord to be healed through God’s 
mercy. In the opening greeting and 
closing blessing at worship, as well 

as in the eucharistic liturgy, the peace of God is the object 
of both our seeking and our hope. During communion, 
we can wish each other peace and seek to be reconciled 
before we kneel at the altar. Through prayer and various 
devotions we can experience the gift of God’s peace.

The peace that Christ gives comes from the individual. 
Inner peace spreads out to nearby communities, but it 
does not simply stay there. The need for peace is the 

The peace 
that Christ 
gives comes 
from the 
individual.
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concern of all humanity. Building peace is the task of every 
Christian in this world. This bishops’ letter therefore fo-
cuses on peace. Scattered throughout the letter’s text are 
some reflections by the bishops on their own experiences 
of peace.
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Ecumenical appeal for peace at Turku Cathedral.



Peace is a powerful feeling. It’s an experience of recon-
ciliation. Fragility is real, yet life feels whole. Peace is to 
be reconciled with people, creation and God. 

I experience peace in nature, in the silence of old 
churches and when I’m with others. It’s when time is 
different, when I understand that it is changing and 
that my own time is also unique.

Even in a world where there is no peace, people can 
feel peace and build it. You can find peace even in the 
midst of great sorrow or in a difficult situation. Not only 
is it accepting life as it is: it also creates the desire for 
action, and it creates hope. 

Can Christians sense an inner peace when the word 
around them is troubled? I think so, but there’s no es-
cape from reality. Peace is for everyone and everywhere.
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What is peace, and 
how can we find it?

Sixteen hundred years ago the Church Father Augustine 
defined peace as the tranquillity of order. So peace is 
much more than merely the absence of violence. Peace 
is achieved through social stability and security, democra
tic elections and human rights, and when we are treated 
fairly in decisions that affect our own lives. 

A peace that is just requires the realisation of interna-
tionally recognised human rights and equality. This means 
a conflict can only be resolved if the parties are prepared 
to negotiate concerning their own interests and expecta-
tions. The victims of war must be heard as the experts they 
are, and civilians must be heard when piecing together 
the shattered structures of society. People of all ages and 
backgrounds must be involved in making decisions. 
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Conflict is caused by the un-
just distribution of power and 
resources, so a great deal of dis-
cussion is warranted. A success-
ful peace process restores the 
dignity of victims of war, holds 
the culpable accountable and in-
cludes both as equals in society.

From the Christian perspective 
peace is God’s will, God’s work 
and God’s gift. To work for peace 
is to follow God’s will.

A peace 
that is just 

requires the 
realisation of 

internationally 
recognised 

human rights 
and equality.
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The home of an elderly Ukrainian in a village in the Kyiv region. 



This world needs peace, but I also think of it as an 
experience within ourselves. Jesus promises to give us 
a peace that the world cannot give. The world can-
not take it away. I experience this peace in the midst 
of nature. I experience it at the eucharist, and when 
we greet each other in peace. I experience it during 
difficult discussions, when you can still feel a sense 
of inner peace and calm, despite the outer turmoil.  
I experience it when I am promised forgiveness, or when 
I am reconciled with another following a disagreement. 
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Promoting peace is a 
task for everyone

The task of promoting and maintaining peace is every-
one’s responsibility, whatever our gender, age, education 
or income, ethnicity or citizenship. Inclusivity – the prin-
ciple of the equal inclusion of different people – can be 
found in many statements and resolutions of international 
organisations like the United Nations. It is regarded as a 
prerequisite for the achieving of a lasting peace.

In society and communities it means that groups like 
women, young people, those with disabilities and ethnic 
minorities that have traditionally been marginalised are 
heard when decisions are made. Their experience deepens 
our understanding of the causes of conflict. For example, 
in the Kerio Valley in Kenya women from various communi-
ties have formed peace committees in a situation that is 
prone to conflict with the support of Finn Church Aid. They 
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offer mediation in disputes and try 
to prevent conflicts escalating. The 
local authorities have used these 
effective and influential groups in 
their efforts for conflict prevention 
and resolution. The UN Security 
Council has acknowledged the 
need for equal participation in its 
resolutions on Women, Peace and Security, and Youth, Peace 
and Security.

Lasting peace is built through shared effort. This is why 
it is important that Ukraine is at the table when peace 
terms are being agreed to bring Russia’s war of aggres-
sion to an end. Likewise, African states and institutions 
should be finding solutions for their own continent instead 
of relying on support and assistance from outside Africa.

Lasting peace 
is built through 

shared effort.
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The global situation is a challenge 
to peace work

There have been occasions in world history when a region 
has maintained relative peace for a longer period. The Cold 
War began with the end of the Second World War and 
continued until the collapse of the Soviet Union. Aided by 
the nuclear deterrent, it created the semblance of peace 
in a Europe that was recovering from war. Simultaneously, 
the Soviet Union and United States were arming and wag-
ing wars in Korea, Vietnam and Afghanistan, for example.  

Economic interdependence between states lessens the 
threat of armed conflict because wars disrupt commercial 
relations. Economic alliances have created deterrents like 
economic sanctions to prevent the outbreak of large-scale 
conflicts. Their effectiveness is currently being tested with 
the repositioning of economic dominance, alliances and 
geopolitics in general.

The UN Security Council’s role is to maintain interna-
tional peace and security, and it has the right to impose 
coercive measures in doing so. Among other things, it 
decides on peacekeeping operations and the imposition 
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of various sanctions. The UN’s ability to act has become 
limited today. This has been influenced by the paralysis of 
the Security Council’s decision-making mechanisms result-
ing from the clash of great power political interests and 
the right of veto, and by abuses by peacekeeping forces, 
for example.

Countries in the Global South have accused the West of 
double standards in recent years. Western countries follow 
different principles when a matter affects them directly. 
An example is the West’s difficulty in condemning Israel’s 
actions in the war against the Palestinian territories and the 
ease with which it has forgotten the wars in Yemen, Sudan 
and Ethiopia. Meanwhile, the West expects the countries of 
the Global South to condemn Russia’s invasion of Ukraine. 

Accusations of double standards have increased mis-
trust and undermined international cooperation. Increas-
ingly, states have shifted from broad mutual commitments 
to agreements between a few countries to advance their 
own interests. This also says something about how dif-
ferently democracy is understood and about the contrast 
between it and authoritarian systems. 
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Much of Europe has enjoyed an 
exceptionally long period of peace. 
Eight decades have elapsed since 
the end of the Second World War, 
though much of this period was 
overshadowed by the threat of 
nuclear war. During the decades of 
peace most of Europe outsourced 
its security to the NATO military al-
liance, and especially to the United 
States, and European societies 
have been able to invest in areas 
like education and healthcare. Atti-
tudes to armaments have changed 

within a short period. The arms industry has again begun 
to be considered an ethical investment. The risk of such 
investment is that it will incite another war. 

The security situation is forcing us to make new value 
judgements. If the money required for armaments is taken 
from welfare budgets, it must be asked who will ultimately 
pay for these new value judgements, and what kind of 
risks will arise in future because of them.

The security 
situation 
is forcing 
us to make 
new value 
judgements.
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War for the sake of peace

War is one of the worst catastrophes because it causes 
widespread suffering and destruction. Individuals and 
communities must do all they can to preserve peace. Yet 
evil is a present reality in the world, and it manifests itself 
in conflicts between different groups and nations, for ex
ample. Given that war has long been part of the reality of 
human societies, moral and ethical principles have been 
sought to limit its atrocities and the suffering it causes. The 
principles of a just war have evolved over a long period. 
They begin with the thinking of the Roman politician and 
philosopher Marcus Tullius Cicero (106–43 BC). Their de-
velopment has since been influenced by the Church Father 
Augustine (AD 354–430), the Catholic theologian and phi-
losopher Thomas Aquinas (1225–1274) and the reformer 
Martin Luther (1483–1546), for example. The Augsburg 
Confession, which is important to Lutherans, states that a 
Christian may participate in a just war and serve as a soldier. 

The principles shed light on whether it is possible to 
identify situations where war is the least evil of all the 
alternatives, but the aim is not to indicate approval of war 
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as a phenomenon or of the initiation or continuation of 
a particular war.  

The principles’ premise is that there must be a legit
imate reason for resorting to military action. This means 
the common good must be defended against threats of 
serious violence or injustice. Such a defensive war can only 
be justified if political and diplomatic efforts to achieve 
peace have been exhausted.  

War can only be justified if its undertaking is led by le-
gitimate authority. Armed defence must have a proper aim 
– the prevention of injustice and the achievement of a just 
peace. Ultimately, if war does break out, the principles of 
a just war prohibit unnecessary destruction and suffering. 

Even a just war is always contrary to God’s will from 
the perspective of Christian faith and ethics. It harms our 
neighbours – even our enemies, corrupts those who resort 
to it, and damages the moral resources of the individual 
and the community. Nevertheless, if it is necessary, the 
Christian must participate in a just war. If a threat is un
avoidable or beyond our control, defending one’s country 
– even with weapons – is justified if it prevents greater evil 
and destruction.
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The just war 
problematic

The principles of a just war, which 
raise the threshold for military ac-
tion, are vulnerable to conflicting in-
terpretations and abuses. Parties to 
war seek to justify what they do by 
saying there are no peaceful alter-
natives. Defending one’s own good 
can be used to justify pre-emptive 
and destructive attacks on and de-
monisation of the enemy. The re-
sort to violence typically perpetu-
ates its cycle, making it significantly 
more difficult to achieve peaceful 
solutions to conflict. What is re-
quired for an influence based on trust is suffocated in 
the midst of violence. 

Defining a defensive posture is complicated by war’s 
increasing asymmetry. Hybrid warfare in its various forms 
blurs the line between peace and war. It may include 

Even a just 
war is always 

contrary to 
God’s will 
from the 

perspective of 
Christian faith 

and ethics.
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economic damage or its threat, disinformation and criminal 
activity – possibly combined with more traditional forms 
of warfare. Instead of or in addition to an armed attack, 
hybrid warfare threatens violence, economic damage or 
social unrest, for example.

The threshold for the violation of the laws of war and 
humanitarian law has been lowered in many conflict zones. 
The parties to conflicts also ruthlessly exploit ways of vio-
lating the principles of a just war. Although humanitarian 
law requires their protection, civilians, children, women, 
the sick and the elderly are increasingly used as human 
shields between the parties to conflicts. The manipulation 
of refugee flows, cyberattacks, disinformation, hunger and 
environmental degradation have become tools of warfare. 
On top of this propaganda makes it difficult to assess the 
legality of war. The dissemination of distorted and false 
information seeks to divide people and break the consen-
sus of citizens.

Adherence to the principles of a just war must be based 
on a careful ethical debate because any consideration of 
warfare entails a discussion of the most difficult human 
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conditions. This ensures the prin-
ciples are used only for their origi-
nal purpose: limiting the damage 
of war.   

Even a just war is always a 
profoundly traumatic event that 
hurts people, and it is passed 
on to the generations born after 
peace has been declared. The 
experiences of war are also felt 
in our own society. Many Finnish 
families still bear the emotional scars of both the Civil War 
and the Winter and Continuation Wars.

Adherence to 
the principles 

of a just war 
must be based 

on a careful 
ethical debate.
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In the Kerio valley in Kenya women from various communities 
have formed peace committees to mediate in disputes and pre-
vent the escalation of intercommunal conflicts. Finn Church Aid 
supports these groups through facilitation and relief packages.



Achieving peace between warring parties is challenging. 
Even when the guns have fallen silent, the atmosphere 
continues to be filled with suspicion and unrest. There 
is concern and alertness to the possibility of a return to 
fighting. The same thing in miniature is present in my 
mind. It’s difficult to feel an inner peace. There’s always 
something to do. My thoughts can always consume me. 
Can I calm down even during short moments of rest? 
But perhaps I just don’t notice when I’m experiencing 
peace. I suppose that’s what peace is: not having to 
pay attention to troubling things.
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The Bible and peace

The Bible’s accounts of creation describe order and har-
mony. Everything has its place in the whole, and it is all 
good. The idea of creation ex nihilo, or creation from noth-
ing, reinforces the notion of the world’s ultimate peaceful-
ness. The cosmos is not born out of a struggle against the 
forces of chaos; all reality has been harmonious from the 
beginning. War and conflict disrupt reality. 

The second and older account of creation, following the 
first in the Bible’s opening pages, describes the creation 
of human beings (Gen. 2:4–25). It has another tone: hu-
man beings are threatened from the beginning. Adam is 
appointed not only to cultivate but to serve as a steward 
of paradise, which means simply ‘garden’ in the Middle 
East, where gardens were lush plantations surrounded by 
walls amidst a barren environment. They needed guarding 
to keep wild animals and hostile people away. How the 
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first human beings may have experienced the threat from 
other human beings is irrelevant. 

The creation account is not historical. It is mythical. The 
story of paradise describes the threat of conflict hanging 
over human life, even in a safe and peaceful garden. The 
threat eventually manifests itself in a surprising way: the 
snake succeeds in luring human beings to commit an act 
that results in their being driven out to take on the ardu-
ous task of cultivating the barren land. The story of the 
Fall explains why the first harmony was broken.

God grants peace

The lesson of the myth of paradise is that we must obey 
God’s command. This lesson assumes a key role in the 
Old Testament. In 587 BC Babylon conquered Jerusalem, 
destroyed the Temple, and carried off a significant portion 
of the people into exile. The event was a national and reli-
gious calamity for the Israelites that was thought to be the 
result of disobeying the will of God. It led to God’s wrath 
and punishment – thought to be war and destruction. 
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In turn, peace was seen as a blessing. The Old Testa-
ment writers, however, thought that God’s blessing was 
also manifested in war. In particular, stories of conquest 
describe a war in which God’s blessing secures military 
success. Some wars are even called the Lord’s. This is an 
early example of the misuse of religion to justify war and 
violence. 

A central question in the Old Testament is whether the 
people still have hope for the future. The same message 
can be seen in the writings of numerous prophets, which 
focus on Jerusalem’s destruction. The prophet Isaiah, for 
example, proclaims judgement but also peace with a har-
monious vision of the future. “The wolf shall live with the 
lamb… and the weaned child shall put its hand on the 
adder’s den. They will not hurt or destroy on all my holy 
mountain” (Isa. 11:6a, 8b–9a).

This dreamlike image of perfect harmony corresponds 
to the idea in the creation account that the world is in-
tended for good. Sin and its consequences, violence and 
war, are only disturbances in God’s created reality. They 
are not its fundamental marks.
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Apocalyptic – the path of 
destruction to peace

Apocalyptic thinking (apocalypse = revelation, manifesta-
tion) appeared in Judaism shortly before Jesus. It is based 
on strongly historical thinking: the past does not repeat 
itself; the present leads to a completely new reality. Apoca-
lyptic linear thinking differs from the cyclical and repetitive 
worldview that often produces a sense of permanence. 
“There is nothing new under the sun” (Ecc. 1:9). Apocalypti-
cism might be called Christianity’s mother tongue. Jesus’s 
resurrection foreshadows an unprecedented future event 
in which all people will rise from the dead. 

Another feature of apocalypticism is dualism. It says the 
world is a battle between good and evil. The influence of 
evil has seriously derailed the world, resulting in famine, 
natural disasters, death and war. These plagues will get 
worse with the passing of time, and the forces of evil will 
seem only to get stronger. Wars are cited among the end-
time plagues as the birth pangs of a new era of peace. For 
example, Jesus said: “For nation will rise against nation, 
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and kingdom against kingdom; there will be earthquakes 
in various places; there will be famines. This is but the 
beginning of the birth pangs” (Mark 13:8).

This historical dichotomy manifests itself as an excep-
tion: although this world is corrupted by evil, God will take 
control of events in accordance with God’s own timetable 
and change history’s course in a revolutionary way. At the 
final judgement evil will receive its reward and will be con-
fined to hell. The coming of God’s kingdom will therefore 
bring complete peace, in contrast to the former time of 
tribulation.

Apocalyptic literature features the idea of one good war 
to end all wars. In the Revelation of John, Christ leads his 
army into the final battle on a white horse, and the forces 
of evil are defeated (Rev. 19:11–21). This idea has had a 
surprising resonance, especially since the First World War.  
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Jesus: ‘Peace I leave with you.’

Jesus mentions peace a dozen times. The Jews living under 
Roman rule were awaiting a Messiah who would liberate 
their people. These expectations were directed at Jesus. 
Yet his methods were peaceful.

The peace of which Jesus speaks is multifaceted. In 
the Sermon on the Mount, “Blessed are the peacemakers” 
(Matt. 5:9) refers to inner peace, not pacifism, even though 
pacificus means peacemaker in Latin. As with the poor 
in spirit whom Jesus mentions earlier in the gospel, this 
peacemaking also concerns peace in daily relationships. 

In contrast, John’s Gospel has some pacifist overtones. 
Jesus says of his disciples: “They do not belong to the world, 
just as I do not belong to the world” (John 17:14). Thus, 
Jesus repudiates warfare: “My kingdom is not from this 
world. If my kingdom were from this world, my followers 
would be fighting” (John 18:36).

Jesus’s words are radical: although he has armies at his 
disposal, he doesn’t want to use them. His death on the 
cross underlines his words. Evil must not be repaid with 
evil, but hatred is overcome by love. Jesus teaches that 
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violence is not the right way to resolve conflict. Instead, he 
urges us to forgive, to love our enemies and to leave the 
task of judgement to God. This central element of Jesus’s 
teaching challenges the human sense of justice. 

Jesus speaks of the end times, a sign of which will be 
nations and people attacking each other. A theology of 
Christian peace has to acknowledge that we must live with 
wars until the end of time. So is peace in this world often 
actually just about minimising the threat of war? At most, 
we can try to prevent conflict happening and limit the 
destructive power of war.

Lutheranism is largely committed to Paul’s doctrine 
of authority (Rom. 13:1–7), according to which the sword 
of authority exerts restraint on evil. Paul maintains that 
the time when people are separated by violent authority 
structures is coming to an end: every principality, power 
and authority will be overthrown, so that “God may be 
all in all” (1 Cor. 15:24–28). The future ideal is Christian 
anarchism, in which only God has power. 

Jesus’s words have sometimes been interpreted 
through a patriarchal lens. Jesus tells his disciples to put 
their swords back in their sheaths because all who take 
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up the sword will perish by it (Matt. 26.52–54). However, 
this passage concerns case-specific instructions and sen-
tencing guidelines for prisoners, not a general principle. 
Jesus declares that the peace that is his gift is completely 
different. “My peace I give to you. I do not give to you as 
the world gives” (John 14:27). His gaze turns away from a 
world that is evil to heaven, from earthly to spiritual peace.

When Jesus turns his gaze to what lies beyond, it is a 
protest against the world’s problems. War is a negative 
phenomenon that does not really belong in a world that 
God creates. Jesus did not recognise the power politics of 
his age, even though he lacked a sociopolitical programme. 
Like the Old Testament, he saw peace as a fundamental 
characteristic of a world created by God. As the Christmas 
gospel tells us: “Glory to God in the highest heaven, and on 
earth peace among those whom he favours!” (Luke 2:14).
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People expressing their support for Ukraine.



Once, when I was very little, I was at a cottage with my 
grandmother in the middle of winter. It was very cold, 
and in the evening the sauna was heated. At the end 
of the sauna my aunt wrapped me in an old sheep-
skin coat of my grandfather’s and carried me across 
the yard to the cottage. The fur smelled of the attic 
and wool, the frosty snow crunched under Auntie’s felt 
boots, and the starry sky was black and bright. When I 
think of peace, I think of that moment. We know peace 
when we’re safe.

37



Churches and 
religions for peace

Christian pacifism’s roots go back a long way. The Men-
nonite Church was born in the Reformation in the sixteenth 
century. Its self-understanding included a commitment 
to non-violence and pacifism. The first organised peace 
movements emerged in the early nineteenth century, influ-
enced, among others, by the Quakers, whose fundamental 
Christian principles include peace. 

The World Council of Churches was established in 1948, 
soon after the end of the Second World War. At its found-
ing meeting it declared: “War is against the will of God.” 
The goal was to bring churches and Christians together. 
It was felt that this would help the nations overcome the 
hostilities of the war. Peace and justice continue to play a 
central role in the World Council of Churches’ work, and it 
has also been active in the anti-nuclear movement. 
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One of the World Council of Churches’ latest docu-
ments on the theme of peace is An Ecumenical Call to Just 
Peace. It highlights the fundamental elements of peace as 
a shared responsibility for peacekeeping, the protection 
of human rights, the promotion of social justice and the 
nurturing of cultural diversity throughout the world.

Peacebuilding has also been in-
volved in the genesis of other inter-
national church organisations. The 
Lutheran World Federation was es-
tablished in 1949 to assist refugees 
and promote peace and reconcili-
ation, especially in a Europe that 
had been torn apart by the Second 
World War. Today it promotes the 
work of peace with local churches 
around the world. The Conference 
of European Churches was estab-
lished in 1959 to build bridges be-
tween churches in a Europe divided 
by the Cold War. The Evangelical 

Peace and 
justice 

continue to 
play a central 

role in the 
World Council 

of Churches’ 
work.
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Lutheran Church of Finland 
is a founding member of all 
these organisations. 

Domestic mission organi-
sations work closely with the 
church in promoting justice 
and equality in the world. 
For example, they support 
the adaptation of food pro-
duction to the impacts of 
climate change and increase 
women’s and children’s edu-
cational opportunities, thus 
affecting the entire commu-
nity’s wellbeing and social 
peace. 

Domestic mission 
organisations 
work closely with 
the church in 
promoting justice 
and equality in 
the world.
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Finnish parishes also carry out peace work, though it 
doesn’t always go by this name. Family counselling, di-
aconal work and work with minorities increase equality, 
willingness to compromise and justice between different 
groups.
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Candles of remembrance at Ruskeasanta cemetery.



I walk in the churchyard every week. The graves are 
silent. Mortality bring coffins and minds down into the 
earth. Leaves, snow and tears fall on the graves. How 
many tears have been shed over the square metres of 
a century-old cemetery? “He will wipe every tear away 
from their eyes.” That promise gives me my own sense 
of peace – a peace that doesn’t come from me, but that 
I can make my own.
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Religions and peace

Despite the trend of secularisation, religions continue to 
have great importance in Western societies. Worldwide, 
religiosity is growing. More than 80 per cent of the world’s 
population belong to a religion. Religious values guide the 
thinking and actions of many members of religious com-
munities. 

Roughly two thirds of conflicts in recent years have 
had a religious dimension. Disputes are not necessarily 
religious, but religion is used to justify the views of dif-
ferent parties or to create images of enemies. Religions 
can be part of the problem, but they can also be part of 
the solution. 

Religions play a significant peacemaking role. Change in 
people’s attitudes and actions is more durable when it is 
based on their beliefs and values. Religious leaders often 
influence entire communities. Religious followers listen 
to their leaders’ views. For example, more than half the 
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members of Ghana’s National Peace Council are religious 
leaders. Its duties include the maintenance of national 
unity, political tolerance and measures to reduce tension 
between different groups. The Council has taken action 
to prevent conflict during elections. 

Religious leaders may have more importance as moral 
leaders than their political counterparts. Religious actors 
and communities are familiar with the local context. They 
understand both the causes of conflicts and the popu-
lation’s values, beliefs and cultural norms. There is very 
little trust in the authorities in many countries around the 
world, so religious leaders are seen as reliable partners in 
promoting peace. Since the Yugoslav war the Interreligious 
Council of Bosnia and Herzegovina has promoted reconcili-
ation and dialogue. The leaders of the Catholic, Orthodox, 
Islamic and Jewish communities have sought mutual un-
derstanding, opposed hate speech and supported peace 
education. The Interreligious Council has played a key role 
in healing the wounds of war in Bosnian society.

Religious communities usually have established and 
permanent connections with even the remotest areas, even 
when the social fabric is fragile or there is no functioning 
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state administration. Such networks are a significant aid in 
peacebuilding. The Catholic Church in Colombia has been 
a communication channel between the competing parties 
in the decades-long civil war and has supported the peace 
process. The church has built and nurtured trust between 
the parties. It has monitored the observance of ceasefire 
agreements and has sought to prevent their violation. 

The Colombian churches and religious communities 
work together in the DiPaz organisation to promote peace 
and reconciliation. The Evangelical Lutheran Church of Co-
lombia is also a member of DiPaz. International support 
from other Lutheran churches and their aid organisations 
such as Felm has helped this small church position itself 
in working for peace as part of the wider Lutheran church 
family. 

In the peace process in South Sudan church leaders 
have acted as approved negotiators between the politi-
cal and armed parties to the conflict. The South Sudan 
Council of Churches has been supported by Finn Church 
Aid, a long-term partner in its peace work. 
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Interreligious peace work 
also involves dialogue and me-
diation within communities. 
Dynamics and hierarchies be-
tween groups can increase 
tension and restrict participa-
tion in peace processes and 
the realisation of human rights 
for women and young people, 
for example. Religious lead-
ers in Somalia have used their 
spiritual and moral leadership 
to advance women’s political 
rights where their participation 
in politics and public leadership 
has frequently been challenged.

Interreligious 
peace work 

also involves 
dialogue and 

mediation within 
communities.
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A meeting of the 
religious peace 
conference in 
South Sudan.



We were sitting there – an imam, a rabbi and a priest. 
Violence had again spread through the city. Hostility 
had reared its head, yet we had still come together to 
be silent and to pray. We had no words. Who would 
hear our prayers? Our loud and silent cries to God? 
Lord have mercy! In the silence of that place where we 
had no words, we were touched by God. Through our 
tears we felt each other’s pain: this was what it meant 
to be human, to reach out to each other and to God. 
In the recognition of our shared pain peace was born.
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Interreligious dialogue

Religions differ in many ways, but the golden rule unites 
them: “In everything do to others as you would have them 
do to you” (Matt. 7:12). The rule is found in various forms 
in many religions. This lays a good foundation for a com-
mon aspiration for peaceful coexistence, despite different 
perceptions of what happens after death, for example. 

Interreligious dialogue promotes dialogue and there-
fore peace. It’s important that representatives of different 
religions familiarise themselves with each other’s customs 
and encounter those who practise other religions as neigh-
bours and fellow citizens. 

Interreligious doctrinal discussions deepen our un-
derstanding of each religion’s basic principles in relation 
to peace, for example. Listening is an important skill in 
dialogue. It helps us understand the basic assumptions 
of representatives of other religions and their associated 
practices. Interreligious interaction and cooperation are 
important for the prevention of conflict, including here 
in Finland.  
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There have been both Jewish and Muslim communities 
in Finland since the second half of the nineteenth century. 
Increasing numbers of Muslims and people with a Muslim 
background have arrived in Finland and established their 
own religious communities in recent decades. As a majority 
church, the Evangelical Lutheran Church of Finland plays 
a special role in promoting and participating in interreli-
gious dialogue.

A key cooperation organisation is the CORE Forum, in 
which representatives of different religions cooperate to 
promote religious literacy and dialogue, for example. Reli-
gions work together in this way to strengthen social peace.

Grassroots action in interreligious dialogue focuses on 
getting to know those who practise other religions and 
how they think. The aim is to eradicate prejudice and its 
associated problems. Meeting and discussing with people 
of other religions helps us understand what unites us. 
Especially where peace is concerned, it is clear that the 
common goal is to build a world where everyone is safe.
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Peace work 
starts with daily 
encounters

Christianity teaches that every person is equally important 
and valuable in the eyes of God. People still succumb to 
the urge to categorise each other based on real or per-
ceived differences. Fear and prejudice prevent us seeing 
the value of the other. 

Such objectification views people as “them” and “us”. 
“Others” represent things that differ from “our” customs, 
language or culture. “Others” are seen as a threat to “our” 
identity, values and way of life. If exacerbated, this can 
result in social, economic and political control being used 
to exert their power and limit the scope for “others”. This 
seeks to reinforce the idea of our own superiority in rela-
tion to those it is desired to see as different or inferior. 
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The Bible tells us that “the 
tongue is a small member, yet 
it boasts of great exploits. How 
great a forest is set ablaze by a 
small fire!” (James 3:5). The sim-
plest work for peace is to be at-
tentive to words and language. 
Words should not fuel the fire of 
otherness: fear of immigration or 
other threatening images based 
on unintentionally or intention-
ally created misconceptions and 
images. In combating fear, it is 
important to correct misunder-
standings that further inequality. 
If we trust and have faith in God’s 
goodness, we won’t see others 
as a threat. The Christian’s duty 
is not to reject others but to support their fellow travel-
lers, whatever their differences. 

The work of peace doesn’t always require grand ges-
tures, but it is reflected in love for our family, neighbours 

The Christian’s 
duty is not to 
reject others 

but to support 
their fellow 

travellers, 
whatever their 

differences.
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and colleagues. Our kindness and respect for others, and 
our little daily acts like volunteering, helping our neigh-
bours or involving ourselves in community projects, can 
lead to a greater good. 

Words can have a positive impact. Greeting another 
with a wish for peace gets an encounter off to a positive 
start. It reflects an attitude in which weapons are laid aside 
and hands are ready for a peaceful encounter. Peace in our 
own heart and reconciliation with God lay the foundation 
for transmitting peace to others. 

The peace of the cross

The absence of peace seems to be part of human life. War 
and conflict are a part of human suffering that sometimes 
leads to the questioning of faith in a loving God. Martin 
Luther spoke of the theology of the cross (e.g. 1 Cor. 1:18–
31; Rom. 4:25). It refers to God’s action in stripping human 
beings of their imagined self-righteousness. The suffering 
and anxiety of human life dispel the illusion of self-reliance, 
as does the experience of the inability to follow the Bible’s 
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ethical commandments, or the Law. As Luther said, the 
person becomes empty and nothing before God. Even God 
may appear to contradict God’s self. It is precisely in such 
situations that God has mercy and saves those in need.

Luther’s theology of the cross has served as an inspira
tion for many theologians who have reflected on how God 
can be present in a world filled with suffering. For example, 
the German theologian Jürgen Moltmann (1926–2024) 
maintains that a theology of the cross tells us human suf-
fering and social injustice are not alien to God. When a 
person is wronged, God suffers alongside them. God’s will 
is for us to act for the sake of justice and for love of our 
neighbour. It has been said elsewhere that the cross of 
Christ reveals the true humanity of God amidst the pain 
and anguish of human life. It also testifies to the God who 
understands human suffering and suffers with those who 
suffer. The experience of the cross results in solidarity with 
others’ suffering and inspires work for peace.
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With Felm’s support the Middle East Council of Churches pro-
vides basic healthcare and medicines in Gaza, for example. 
The picture shows patients at the Augusta Victoria hospital.



I’m walking slowly through the heroes’ cemetery of my 
childhood parish. There are many stone slabs com-
memorating those who fell in the most recent wars. 
Finally, I find what I’m looking for. The gravestones’ 
of my mother’s three brothers. Two of them fell in the 
Winter War in the same place on successive days. The 
third brother in the Continuation War. These uncles 
are advocates for peace and peacemakers for me. 
You might question that idea. How can you defend 
peace with a gun in your hand on the frontline? But 
that’s how I think of my uncles and their comrades. 
They didn’t want war. But they wanted to defend their 
homeland’s independence and freedom, despite their 
fears. The end of their young lives during the war was 
a tragedy: I hope nothing like this ever happens again 
in our country. Yet I know such things are happening 
all the time in other parts of the world. I quietly leave 
the heroes’ cemetery with these thoughts in my mind. 
I find myself praying for peace.
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Towards reconciliation

Christian forgiveness and reconciliation are important. 
“Be kind to one another, tender-hearted, forgiving one 
another, as God in Christ has forgiven you” (Eph. 4:32). As 
children, many of us learn that we should make up after 
a fight. Reconciliation begins with an apology, whether a 
conflict is between two people or a community.

Remorse always accompanies a genuine apology. It is 
understanding that we’ve done wrong, and that we want 
to correct our ways. An apology meets us halfway. It awaits 
the other half of the equation – forgiveness. Forgiveness 
lets the healing process begin and creates the ground for 
the birth of something new.

There’s nothing automatic about forgiveness. It’s a pro-
cess. It often takes time. It entails the expression of our own 
experience of being wounded and of being heard. Seeking 
and offering forgiveness can be deeply meaningful and 
healing experiences between two people or a community.  

Part of the recovery process from many protracted 
conflicts is the encounter between personal and shared 
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memories. For example, the 
Healing of Memories process has 
served as an avenue for finding 
a shared way forward from trau-
matic experiences in post-apart-
heid South Africa, violence-torn 
Northern Ireland and post-social-
ist Romania. Encounter and the 
sharing of memories also play an 
important role in Finland’s Sámi peace and reconciliation 
process. Memories of the 1918 Civil War have been shared 
locally, and space has been created for experiences and 
difficult emotions to be passed down from generation to 
generation.

Remorse always 
accompanies 

a genuine 
apology.

59



People gathering for a peaceful demonstration 
in support of Ukraine.



My strongest experiences of deep peace have been 
those fleeting moments when my grandchild has been 
in my arms, wrapped their arms tightly around my 
neck, pressed their head against my shoulder, and we’ve 
shared a moment of complete silence. That’s when you 
feel that everything that is important, whether past or 
present, joyful or unchanging, meaningful or of peace 
and fulfilment, is present.
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Prayer for peace calls 
for change

“Blessed are the peacemakers, for they will be called chil-
dren of God.” The words of Jesus in the Sermon on the 
Mount speak of a God for whom peace is so much part 
of God’s nature that those who make peace are known 
as God’s children.

To encounter another is to make peace. Each of us 
can choose in our own lives whether to place ourselves 
at the service of war or peace in our encounters. Consent-
ing to confrontation and objectifying the enemy increases 
evil’s power in our own lives and the entire world. Another 
choice is possible: we can always see God’s image in the 
other. It is the choice to see the face of Christ in the face 
of the other. 

For the Christian prayer is a special, fundamental act 
of peace. Prayer for peace belongs both to churches as a 
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whole and to individual Christians. We need peace because 
it cannot be taken for granted. When conflicts flare and 
touch the world, it’s easy to remember to pray for peace. 
It’s also necessary when conflicts drag on and disappear 
from the headlines. We should pray all the time for peace.  

Although peace doesn’t always happen everywhere 
despite our prayers, prayer is never in vain. Shared 
prayer for peace invites parishes and other communities 
to examine how they live and interact with each other and 
with others. Praying for peace can change the person who 
prays and strengthen peacemaking in their own daily life 
and among their immediate circle. Part of the essence of 
praying for peace is that we pray that we may ourselves 
begin to build peace in our own lives, in our own daily 
work, every day.
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A prayer for peace

God of grace, we give you thanks,  
for you are our refuge and help. 
You hear our prayers when we cry out to you. 
You hear even our whispers.

God our guide,
lead us in the way of you peace, which is your will for us.
Give us courage to resist all that does not reflect justice, 
both in ourselves and in the world.

Help us to be your hands in the world, 
to give shelter to those who are forgotten and broken.
When we see or perceive persecution and the need to flee, 
support us through others and with your presence.

Open the way from distress to new joy, freedom, 
the reassurance of home and reconciliation.
For it is your love that gives us hope and encourages us 
as we journey.
Praise be to you, Triune God,
Father, Son and Holy Spirit,
who shows us your goodness and protection, now and for ever.
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Helsinki, 3 June 2025

Tapio Luoma, Archbishop of Turku and Finland 
Matti Repo, Bishop of Tampere 
Jari Jolkkonen, Bishop of Kuopio 
Teemu Laajasalo, Bishop of Helsinki 
Jukka Keskitalo, Bishop of Oulu 
Kaisamari Hintikka, Bishop of Espoo 
Bo-Göran Åstrand, Bishop of Borgå 
Mari Leppänen, Bishop of Turku 
Matti Salomäki, Bishop of Lapua 
Mari Parkkinen, Bishop of Mikkeli.
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Peace isn’t just a goal. It is a continuous journey from 
the individual’s inner peace towards the stability of 
the entire world. This bishops’ letter invites the reader 
to reflect on the meaning of peace and how it is built 
in daily life. The bishops of the Evangelical Lutheran 
Church of Finland share their views about peace and 
encourage all of us to work for it.

The letter offers profound reflections and practical 
perspectives concerning how we can promote peace 
in both personal and community life. The bishops lead 
the reader to a prayer for peace, providing tips for the 
tangible actions that will bring us closer to a more 
peaceful world.
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