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Suomalais-ruotsalainen luterilais-katolinen dialogi

Kontinuitet i spiritualiteten

Matti Repo, Dr. teol.

1. Fromhet eller spiritualiter?

Evangelisk-lutherska kyrkan | Finland
tror -1 enlighet med den Miceanska iros-
bekanmeisen - att kyrkan ir “en, hehg,
katolsk och apostolisk™. Nar kyrkan be-
kiinner sin tro pd Gud, bygger bon sin
amddliga identited pd evangeliots grand,
det evangelium som apostlama forkun-
finde ach sorm har bevarats och iraderats
genaan tederna finda till vira dagas.

Art bekanma tro betvder dock inte 1 for-
sta hand att recitera formulerade irossat-
ser eller att kinna till vissa doktniner, Det
handlar snarare om &t leva i en andlig
fehandelse med Gud. Tron omiattar hela
den troende personen med hans eller
henmnes inre och yitre liv. | minga hund-
ra &r har lutheranerna van vana vid an
benamaa det andliga livet som *from-
het” medan man de senaste tiderna hell-
re har biirjat tala om “spiritualitet”. Skill-
naden mellan dessa uitrwek bestds 1 af
“fromheten” (pd finska hurskanus, tyska
Frammigheit, engelska piery) betonar
sdrskilt den subjektiva dimensionen av

tron, medan “spirifualiteten” mera L
haneyn till den pemenskapliga sidan
Fromheten skiljer sig frin gpnitualite-
ten pld grund av sin individoella prigel.

2, Gudstjansten som centruam

Man har i den finska luiherdomen velst
framhdiva den “sanna”™ tron i som et
gudakugt leverne i en personlig “hylie-
tats religion”, men detia har inte hetytl
en avskiming frdn den gemensamma
gudstjsnsien. Den lutherska fromheten
hor starka firbindelser till det sakramen-
tada livet, Spintualiteten har varit shval
gemenskaplig och eukanstisk, men pd
samma gling ocksd personlig, Man misie
indd medge att vissa individuelia drag
har priiglar den finska lutherdomen. | dag
ser man detta dnng tydligare nér antalet

pudstjamsidetagare sjumker beklaghgt.

Elementena i guedstjinsten kan skildeas
som de mest centrala faktorema i den
lutherska spiritualitcten. Bibellsningen
och predikan har vani viktiga och oile




st masd bedrjan i reformationstiden. At
fira folket tro pd Gud treenig, lita ph
Cruds 1ofken | evangelict sam leva en-
hgt Guds vilja var uppdraget 2om redan
i barjan ansdg vara govet kKyrkan av Gud,
Reformationen infdrde inget avbroa |
detta, tvirtom forkunnade den det sam-
ma gudomliga budskapet om frilsning-
en i Knshs som apostiama redan hade
forkunna. Vissa praxis frindrades men
det andliga liver koncentrerades fortfa-
rande ph gudstjansten.

Antanvinda finska spriket | mdssan var
et synnerligen vikuge syfle for Mikael
Agricola | gudsiinsifmyelsen under
reformationstidevarver. Vi vet dock att
man predikade pd folkspriket redan un-
der medeltiden. Det firde larerankon-
cilietdir 1215 hade bestimt att biskopar-
na skulle winkmng predikamer och ui-
rusts dem med nddvandiga instrument 1
deras tiinst, Vidare hade konciliet be-
stdmit att forsamlingsmedlemmarna mds-
te bikta sig och ta emot naltvarden 3-
minstone en ghng om dret. Dessa tvld
beslut {can. 10, 21) frsdkie garantera
al vanliga knsma [irde k&nna ceniraly
larosatser, kunde ndmna sina synder pd
madersmdlet och deltog 1 sakramentalt
liv. Al dena fick lutherdomen i arv frin
den medelnda kyrkan. Lutherdomen har
fiirvarat dem trofast och fven utvecklat
dem vidare i sarmma anda som senare
betonades av andra vatikankonciliet i
konstitutionen D¢ sacra linrgia (Sacro-
sanciunt coneilinm).

Redan priisterna under medeltida méste
gora det maligt for Grsamlingsmedlem-
mar it 3ga nlirickliga grundkunskaper
i trosiliran, De kristna lirde sig vissa pe-
mensamma bdner, ndrrane besidme Fa-
der vir och Ave Mana. Efter reforma-
tionen betonades vid sadan av dessa ock-
si andra medel for linurgiske deltagan-
de. Sirskilt vikiig blev forsamlingens
pealmsdng. Den filrsta finska Pralanba-

ken redigerades av Jakob Finno dr 1583,
Den omfattade 101 psalmer, feralet av
tyskt eller svenskt lutherskr ursprung,
men minga hade sin hirkomst 1| den ka- |
todska tiden. Lutherska betoningar an-
sigs vara inte bara vil frenligs med den |
katolska traditionen, utan dven klara ut-
Hggningar av den apostoliska trons inne-
hall. Er tydligt exempel &r psalm nr 221
| den nuvarande finska psalmboken, som
infliedes | den andra finska psalmboken
ar 1603, Den har fem verser av Thomas
Akvinas och fem andra verser av Hem-
ming fran Masku. Alla verser lovprisar
Eonstus som kommer till sin Aock § de
heliga sakramenten.

[en heliga nattvarden var sirskill vik-

tig fiir lutherska reformationen, Missan
avskaffades inte men dess karakeir som
en gemensam cukarstisk mdliud forhela
fiirsamlingen forhtijdes. Den enda stora
kyrkan 1 Finland med sidoaliare och fle-
re prister, domkyrkan i Abo, indrades.
Man vet inte exakt vad som hinde med ||
demkyrkans inre gestaltnmng efter riks-
dagen i Viisteris 1527, di kyrkan beann
ir 1546. Sidoaltarena hade i alla fall bh-
vit dverflodiga vid reformationen och
kronan konfiskerade nativardskiclen for
anl kunna betzla sin skubd il Libeck.
Ar 1557 dverlimnade domkyrkan till
skattkammaren 1 Stockholm tolv par r
kalkar och patener samt fem altarkors,
rokelsekird, biskopssiavar, m3sshakar,
gyllene kors mum.; enbart silver Gver 20
kz - men vid huvudaltaret firade man
fortfarande missan och spiritualiteten
fick en dnnu tydligare eukaristisk pri-
gel: fiesamiingen birjade njuta sakra-
mentet 1 bilgge gestalterna, 1 brod och |
W¥in.

A, Trosbiiran som lnnehdll

Fir de lutherska reformatorerna sival | I
Tyskland som 1 Skandinavien var det

synnerligen viktyet att de knistna [irde
sig trons innchdll De var naturligivis
inte de forsia § sina strivanden, | den ka-
teketiska undervisnmgens histona visas
oft till statuterna av drkebiskopen
Pecham av Canterbury (1 281), Arkebis-
kopen gav rattesnoren till det “klent be-
givade pristerskapet” och befallde dem
att predika dtminstone fyra ginger per
&r pl folkspriket om fljande teman:
rosbekiinnelsen, Guds tio bud, det dubb-
Ta kdrleksbudet, de sju barmhartighets-
vierken, de sju kardinalondemna, de sju
kardmaldygderna ochde sju sakrament-
ena. Motsvarande synodalstatuter har
ftsrvarats ph olika hall | Europa, ocksi i
de nosdiska lindemna. Magnus Tavast,
biskop i Abo, deltog | Soderkipings pro-
vincialsynod (1441}, som befallde att
Fader viir, Ave Mana och trosbekiinnel-
sen mdste lHsas pd folkspriket alla sbn=
dagar och fesidagar, Likaledes bestam-
des ocksd | biskop Magnus Shrkilax
stamier frdn Ar 1492, men syndabekin.
nelsen tillfogades ocksd,

Philipp Melanchthon uppmanade i sin
Linterrichi der Viairaforea pristema pre-
dika 1 kKyrkoma om Guds tio bud, iros-
bekinnelsen och Herrens bin samt om
sakramentena och att dessa ocksd mdste
I&ras barnen i skoborma. Nir reformatio-
men anliinde till Sverige, bestiis i Ore-
bro dir 1529, att priisten 1 borjan och slu-
tet av varpe predikan skall lisa Guds tio
bied, Fader vir och Ave Maria.

Martin Luthers Lilla Katekes kom st
ut i Wittenberg & 1529, Den var tryckt
ph sju tavior som kunde hings upp pd
viiggen i huset. Fadern i familjen hade
ansvar fir ait lra sina bam och resten
av husfolket Guds tio bud, iroshekdn-
nelsen och Hemmens bdn. Under en ling
tid var detta dndd inte b vanligt i Fin-
land, di vanliga hushinder inte var lis-
kunniga. Det fanns varken bicker eller
lirare pd finska. Mikael Agricola barga-

de first framstalla en ABC-bok som pd
samuma tid skulle iina som katekes. Bo-
ken kom ur 1542443 och den innehdll
katekesens fem huvadstycken, sami Ave
Moaria och andra boner. Pa deita st blev
l&seskolan ocksil en bineskola och ut-
vecklades till en viisentlig ded av kyrkans
arbete under minga sekler 1 Finand. Inte
mindre viktig blev ocksh bisningen 1
hemmen som etl uitryck fde spinitualite-
=1

Lasaing, husandakt och skn fiskola (kon-
firmandundervisning) hér samman: de
bygger alla pi kaekesen och meditatio-
nen dver den. Man kan med skill plsth
att den viktigasie boken 1 finsk luthersk
aparitizalitet har warnt katekesen och Lis-
ningen av den, den wiktigasie kKunska-
pen, Lisningen har betynt shvidl ast 1dra
sig och de andra 1 bisset som att be en-
ligt det vad man laser. Sarskilt betydel-
sefulla katekeser 1 finska kyrkans histo-
ria var skrivina av biskopama i Abo och
Uppsala, namligen Johannes Gezelius
{d.4., 1666) och Claus Svebilius (pl fin-
ska 1746). Bida var skriven 1 form av
frigor och svar.

4. Andakizsbiicker och Postillor
som medel

Vid sidan av Prafmboken och Kareke-
xem har lutheranerna 1 Finland winyitjat
ocksd andra bocker ¢ sin husandaky. Bi-
beln var dyr och shtillvida svirillging-
lig, men hénbdcker pd finska har man
haft alltifrin reformationcn (Agricola:
Rucauis-Kirla 1544, Uuxl testamenisi
| 548},

Under den lutharska onodoxins tidevary
pd 16-och | TO-talen lades sirskild vikt
vid troslEran, Den kyrkohistoriska forsk-
nimgen frsmbdde under en Hing 1d or-
todoxin 53 som en formalistsk, worr och
andlig fattig tid. Den wigiorde en ndgot
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glags miirk bakgrund mot vilken pietis-
men och vickelserfrelserna ansips ha
vant en berittigad och nddvandig pro-
13t av den levande knstligheten, Nume-
ra wirderas orodoxm annorlunda och
dess pocentuering av troslirans renhet
hetraktas som ett bevarande av det fikea
andliga livet. Kyrkan firsblie sorja for
forsamlingsmedlemmiarmas cvigs salig-
het genom att 1ira dem lyssna pd Guds
ord, be, g ull skriftermbl och till nast-
varden.

Pastorernas fick hjilp i sitt arbete genom
att det publicerndes storm ieologiska pre-
dikoverk som kunde anvindas 1 frbere-
delsen, sdsom det giorts redan under
medebtiden — ndigra cxemplar av medel-
tida ménsterpredikosamlingar har forva-
rats acksd | Finland, De viktigasie pre-
dikoverken under ortodoxins tidevary
var Postillan av Ericus Enci Sorolainen
(1621-25) och den stora bibelkommen-
taren av fader och son Johannes Gezeli-
us, Som gav ul siit gemensamma stor-
verk ent hundra b sendre § sex vol

(pd svenska 1711=-1728) = alla ire filr
fattare var biskopar i Abo. Dessa verk
fisljde mbnstret 1 den tyska lutherdomen,
och genom dem fick pastorerna tealo-
giskt inflytande frin de tyska orodoxa
universiteten. Lutherska predikmingama
behandlade lromissigt och stadigt oli-
ka sidor av den knstna trom. Andd var
de inte rikiade till frnufes utan till hiir-
taf: syftet var dock att lira mons inne-
hill, men i sista hand an viicks fSnreen-
de for Guds 18fien och framkalla fortris-
tan Fisr hans barmhdrtiga wvilja,

5. “Nidens ordning™

Enligt luthersk teologi strukiureras kyr-
kans forkunnelten efter i principier,
lag och evangelium. Lagen inbegriper
ally vad Gud befaller och vad han kra-
ver av minniskan — d.v.s helighet och

i

kirick = medon evangeliet ombattar allt
vl Grud skndoer henne f0r Knisi lidan-
dies skall.

I ortsdon-futherska prediknmingar, och
sdrskilt 1 dogrmanken, systematiserades
ranfirdiggdrelsen | en “nddens ordning”
(ewndo saluis), som konstituerades av
tex. fljande clement: kallelsen (voca-
tig), upplysningen (ilfumiratio), pinytt-
fodelsen (regeneratio) och omvindelzen
(conversia), fomyelsen (removario) och
den mystiska foreningen (umio mysiica)

Liran om ordo salutis leder sin ursprung
ldngn nillbaka i tiden, dnda till den au-
gustinska nddeliran, Olika begrepp be-
tecknar indd tnte skilda stadier som skul-
le genomgds i en viss slirskild ordning,
utan i anden handlar det om et bogisk
skiljande 1 en och samema process, Tron
bénor med erkinnande av syndemna och
leder vidare Over syndabekinnelse och
tilliten {fiducia) tll en forening med
Kristes (unio), | nytandet av dessa be-
grepp och denna ordning stod den luth-
crska onlodoxin och pictismen nikm var-
andra - man kan med skil pistd att or-
iodoxin och pietismen ir teologeka k-
ingar eller sidor av et och samma mynt.

Bade ontodoxm och pretismen betonade
en undo oo Chrisio — den kan beniim-
nas som Kngti inneboende {inhabitaio)
eller Krigti andliga nErvano 1 tron, men 1
bida traditionema syftade spinitualiteten
pd att gdra den troende firenad med
Cnad. Flisenandet bérjar redan i livet och
fullbosdas flest | evigheten.

6. Mystiken i lutherska
uppbypgelsebiicker

Siivill pretismen som onodexin Ervde
teclogiskt matenal frin den medeltida
katolska mystiken. Johann Amdn och
Johann Gerhard, tyska [Sefattare vid

1600-1ale1s birjan, ndmmer som sina
aukteriteter klassiska och medelinda 13-
rase, sh som Augustinus, Bermhard av
Clairvaux och Johannes Touber, Bine-
bicker, =& som Amidis Paradiespiridein
{1612} och Gerhards Meditationes sa-
grae (1606} samt Exercitinm pielfalis
quotidignum (1612), citerar otaligs
ginger mystiska autorer och kombine-
rar deras salser med luthersk o, Armd
och Gerhard ldstes redan under 1600-
talet ull wppbyggelse | Sverige och Fin-
land och bida blev respekterade som
andliga Wrare sdvil av pietistiski orien-
terade roende sorm av kyrkans ledare,

Sarskilt omtyekt | bida lindema var Jo-
hann Amdis Fer Bicker vom waliren
Christentuni, som kom ut 1 Tyskland
1605-1610 och i sin helhet ph svenska i
Stockholm 1647, men dess firsta del
koen ut pd finska foest 18321 Abo. Fyra
béicker om dem sanng kristendomen bley
et standardverk om luthersk fromhet 1
gynnerhet inom vickelserdeelsenn. Vad
som gir den inressant &r dess nka an-
vandande av den medeltida mystiken.
Genom Amdis Semma keisfemdom 1ot
citat, teologiska begrepp och utiryck fie
farreformatoriskt devoris modernd in i
det lutherska andliga liver. A andra si-
ddar har Amdt vanit trogen sin lutherska
nk1 och i ndgon min modifie-
ral den medeltida mystiken och cierat
den med hinsyn ull Jutherska liror om
rittflirdig gisrelsen och kallclsen - miinga
medeltida verk horde ju hemma i klos-
terliver. Men trots dedta kan man 1 den
finskn spiritualiteien se off visst infly-
tande av der fromheisideal, som priglas
1 verk sisom Thomas Kempis De imifa-
fiome Christi eller Thealogia Deitsch
och Johann Taulers predikningar, samt
Bemnhards uiliiggning av Canticum.

Redan Luther hade utgivit Theologia
Dwtsch i iryek &r 1518, och Amdi pu-
blicerade den &r 1597, Uppsaladrkebas-

kopen Acgidiis Aurelios wigav boken pd
svenska &r 1617, Under samma rutkom
ocksd Gerhards Meditationes 1 Svenge.
Bada har blivit tryckta ocksd i Finland
ach Lises Snnu | vira dagar inorm vick-
elserdrelsens - de sensste upplagoma ul-
kom 1979 och 1995, Tomas Kempis Ch
Krisil efterfijande har tryckis 1 sjuedi-
tioner, den senaste 19T

Den bemhardska brudsmystiken fann
ocksd sin viig 1 futherska psalmer,
1600-1alets 1yska psalmdikiare, 4 som
Johanm Herrmann, Paul Gerhardt eller
Johanmes Rist, beskrev tron som en in-
tim karlek nll Krest blodiga shroch frls-
mingen som et andligt brillop med ho-
mom. Tywirr har man under upplysnings-
tidevarvet ~ och kanske tll dnnu mer
skada i vir senaste psalmbok fmyelse |
dr 1986 — tagit bort naycket av dettanka
bildsprik.

7. Spiritualiteten i
viickelserdrelsena

Man kan kanske beskriva vickelserfiret-
sena inom kyrkan 1 Finland snarare som
gammaltutherska in enbart pietisticka,
D¢ stod teologiskt imte Engt rin ono-
doxin. Genom ast gira medeliida moys-
tska verk bekania inom lutherdomen,
har pietismen och vickelserdrelsena
stirkt viira |3nkar ocksd till den katol-
ska spiritualiteten. MNir man noggrannt
laste postillor med phetistisk egenart, s4
som den av Johannes Wegelius eller den
av svensken Anders Nohrborg, kom man
i kontakt med den samma anda, som
hade inspirerat ocksS medeltida awiorer
som Johannes Tauler, Amdt hade utge-
it Taubers Postilfe &r 1621 och den kom
ut i Sverige och i Finland i mitten pd
| Bilk-tales.

Inom vilckelserbrelsena liste man bock-
er som lirde 13saren kinna den trefaldi-

1




ga mystiska viigen: via purgativa, iflu-
mifdarivea & wnitive, Man kan ana att
dessa tre stadier tyckies vara jamitrba-
ra med den lutherska ordo saluric -18-
ran. Béda betonar ju det andliga livet 54
o ctt sjilvbemidande och en stribvan
efter ant £ se Gud. En sanm knsten stdr
en stindig strid med sin syndipa 5j8l och
lever i en fonsatt kamp emol sina kotili-
g2 och andliga frestelser.

Paavo Ruotsalainen, den troligvis mest
betydelzelfulla finska vickelseledaren
under |80-talet, var en olird bonde,
men hans uppfattneng om wron hor il
en ling och ekumenisk teologisk tradi-
ion, Han betonade att mam miiste £ en
“inre kinnedom om Krstus” — men ait
rian kan inte At och enkelt kan finga
cvangeliet for sig spilv, uian man kan
‘hara lammna sig som symdare 1 Guds hiin-
der och vinta talls Frilsaren riddar, Pa-

malleller gl Tomas Kempis “bdmjukan-
de”, Tska tenlogins “sjilvibreakelse”
eller Taulers “dwverthielse™ (Gelassen-
heit) & inte $vdra ant finna

Ett sarskilt intresse genternot spinituali-
telen och den mesleltda mystiken har
viixt fram 1 Fintand under de senaste tju-
go fren. Verk av nederlandska, tyska,
spanska och engelska mystiker har ut-
givits pd finska 1 en panska Hng rad.
Men det handlar inte om en ny trend el-
ler et viligt fenaanen. Finska luiheraner
hear Blivit bebanta med radibonema om
mystsk spimitualitet redan wnder de fo-
regdende Arhundradena, Luthersk tro
vittnar 1 sig spily omeen kontmuited § det
andliga livet, som pd samma glng fir
personligl, liromdssigl, sakramentalt
och gemenskaplige.

Kyrkan och kontinuiteten i dess
dmbete ur evangelisk-lutherska
kyrkans i Finland synvinkel

Ecklesiastikriid Rasto Cantell

Enligt wosbekannclsen ar kyrkan “en
enda, helig, katolsk och apostolisk™. Den
evangelisk-lutherska kyrkan i Finland
anser ait den b bl denna Jesu Krist
kytka som §ren enda, helig, katolsk och
apostolisk, och 31t den &r dess represen-
tant, efterfidljare och traditionshrare i
detta land och i denna virld, Martin
Luther beskriver 1 Stora katekesen 4it
firhdillande b1l Knsti kyrkan si ke “Jog
tror, atf det pd forden finnes en liten kop
eller frsamiing av idel heliga under it
Meved, Kristws, kallad nillvammar ge-
e den Helige Ande, §en fro, it simne
ool en kunskap, wirastod med mbnga-
handa gdver, dock endrdkiig | kirleken,
wiaw partier och splittring, Av denra fir-
samling dr ocked fag en del eller om,
med delakiigher § ock ran sl alla de
gdwvor, som dien deer. TH densamtaa har
Jag blivit fird och dirmed infariivad av
dent Helige Ande, ait farg har
hiirt och alliigme hir Guds ond, vilkel
dr ferursditningen fGr att komawa 6"
{Luther, Stora katekesen, frklanngen
ull tredje trosartikeln)

War kyrka hiivdar ime att den dr den enda
sanna kyrkan 1 varlden och begransar
inte heller majlighetentll frilsning bara
till den lutherska kyrkan, Tillsammans

mied andra kyrker vill i inom den eky-
meniska rorelsen sieiva till en symlig
enhet | Krist kyrka och till dess forverk-
ligande 1 historien. Den apostoliska ti-
den, wrkyrkan och deds histons samt den
fidiga kyrkans utvecklimg hr normativa
ocksh for dagens kyrka. De ckumeniska
ireshekinnelsema och de ekumeniska
konciliemna leder kyrkan allipimt att be-
kdnma samma tro som grundar sig pa det
Cruds ord som uppenbarats i Bibeln. An
deni lutherskn kyrkan ansbwier 2ag nll den
garmmalkyrkliga trostraditionen &r klart
ultryckt i kyrkolagen och kytheonbning-
en for den evangehsk-lutherska kyrkan
i Finland.

I kyrkolagens | kapitel 1 § stir det: “Den
evangelisk-lutherska kyekan | Finfand
bekdnner sig Hil den kristng tro, som
.pmuimdcngp&ﬂrbdmﬂrwﬂindldm

tre hekdanelser sami i de
Mﬁer:.h: bellinnelseskrifterna. Kyrkans
bBekdmnelse nitryeks ndrmare § vkoord-
ningen” (KL 1 kap. | §). Motsvarande
stitlle 1 Eyrkoordninmgen [yder: "Diea
evangelisk-Tutherska kyekan § Finlend
bekdnmer sig 6l den kristra tro som
grundar sig pd Guds beliga ond, det
Gamla och Nya testamentets profetiska

och apostalivka skrifter, och som dr ut-
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talad | den gamia kyrkans tre bekderel-
ser samil | den offrdndrade Ausburgsta
bekdremityen ook | de dvriga bekinmel-
seskrifrer for den lutherska Eyrkan som
insagirs § Komkordieboken. Kyrkan fast-
kdiler sow 5ind higsta ritlesndne den |
dexsa bekdanelseskrifter uttrvekia prin-
cipen, att all ldra | kyrkan skall provas
och bedimas enligt Gads heliga ond™
(KO | kap. | §).

Utgiingspunkten fr de lutherska bekiin-
nelseskri fiemas huvudsakliga verk, Aug-
burgska bekiinnelsen, dr Niceambtets
bestut, som anses vara sant och forplik-
tande fir kyrkan (CA I). Avsikten med
reformationen var inte att splittra kyr-
kan utan art £ tll sthnd en nodvindig
formyelse mom den katolska kyrkan
vast, Kyrkan [Brstods sem den helega
Andens gemenskap, den moder. som
fider och ndr varje kristen genom Guds
ord (Luther, Stora katekesen, 448). Ty-
viier genomitindes Martin Luthers och
Philipp Melanchthons fomyelsestra-
vinden inte enligh deras ursprungliga
intentioner, ulun de medverkade fir sm
del till den tragiska splittringen av kyr-
kan i vist. En delossak il att kyrkan
splittrades var ofvivelaktigt ant den di-
varande ledningen for kyrkan 1 vist var
ovillig och ofSmmbgen att genomiora
nldvandipa reformer, Det andra Vailkan-
konciliet satie sedan, med frahundra frs
fordrijning, till stor del i ging de fomy-
elser 1§ kyrkan som reformatorema krive
P san td,

Reformationens ursprunghiga fimyelse.
program besknvs miffande 1 slutet pd
den mnledande delen av Ausburgska be-
kinnelsen: “Derfa & § buvudeok som-
munfattningen av vir lira, varav from-
gdr. att den lcke innehdller ndgor, som
srdr § strid med den kelige Skrift eller
den allmdunelign kyrkan ofler den re-
meryka kyrkan, sd& gt denna dr bind
peroum de gamda fhrfatiarng " (CA XX

10

I Finland och Sverige anvande kung
Gustav Vasa refosmationen for ait iji-
na sina politiska ock ckonomiska syi
tem. Senare fick grunddragen i den Tuih-
erska statskyrkligheien sin biejan | den-
na, fiir kyrkans sjdlvstindighet ddesdig-
ra, utvecklbing. Samtidigt skedie dock en
lugn reformation inom kyrkan, dess egna
interna formyelseprocess, som leddes av
kyrkans egna man ((Maus Petri, Laty-
rentius Petri, Mikael Agricola och
Paualos Juwsten).

Reformationen 1 Svenge-Finland inne-
bar inte en bryming med del fGrgingna
eller e avbrost 1 kyrkans kontinuiter,
Den medeltida andliga traditionen beva-
rades som den lutherska kyrkans skatt,
vars centrala innehill ir bland annat den
apostoliska successionen. [l hisr rons,
birams och dmbetets kontinuitet, Enligt
reformatom i Sverige, Olaus Petr &r bi-
skopsiimbetet otvivelaktigt av den heli-
ga Anden och besthr i kyrkan si linge
wlirlden estdr.

Dhen lutherska kyrkan fonstiner den meds

cltida katolska kyrkans arbete 1 Finland.

Guds ord och sakramenten bygger och
uppranhdller kyrkan, som dr trons och
kilrlekens gemenskap. Genom det heli-

ga dopet blir man medlem i Kristi kyrka

och delaktig i den friilsning som den for-

meedlar. | kyrkans liv stir natvardsguds-

tidnsten, den heliga missan, i centrum. |

altarets sakrament, Herrens heliga natt-

vard &r Kristus som Lidit och disi, blivit

korsflist och wppstdn fe vir skull san-

nerligen nirvarande. 1 bradet och vinet

ger han alla som deltar § nattvarden sin

kropp och sitt blod. Nattvarden dr enhe-

tens sakrament. Ddr br de krisinas ge-

menskap med Kristus och de knsinas

gemenskap sinsemellan kopplade il
wvarandra. Malet med reformationen var

farmyelse av kyrkan, men den bedde 1ill

att kyrkan i vist splittrades och att det
lutherska kyrkosamfundet bildades.

Dien evangelisk-lutherska kyrkan i Fin-
s iy 1 sitt namn manaet av arvet frdn
Martin Luther. Luther wille dock inte it
den kyrka som utformades genom refir-
mationen skulle kallas huthersk efter ho-
norm. Reformationen vilke fmya den be-
finthiga kyrkan, inte grunda-en ny. Eut
intressant forstk a1t visa pd reformatio-
nens gammalkyrkliga karakiir och
grund var di teologemna i Tibingen dwver-
satte Ausburgska bekdnmelsen ull gre-
kiska och sande den nill den ckumenis-
ka patriarken | Kostantinopel sami kor-

med bonom. (Worl und
Mysterium. Der Bricfwechsel dber
Glauben und Kirche 1573 bis 1581
swischen den Tabmger Theologen und
dem Patriarchen von Konstantinopel,
Witten 1958} Tyvir ledde projekiet imie
till det resultat som de lutherska teolo-
gema Gnskade,

Den lutherska kyrkan 137 | Ausburgska
bekinmeluen om Krsti kyrka st e fe-
lig kyrka skall dga bestind 1ill evirde-
fig tid” (una sancia ecclesia perpeiuc
mansura sit: CA VI Kristi en enda san-
na kyrka finns alltsd fortfarande till och
bstar for evigl trots kytkans historiska
splitring. For den delade kristenhetens
kyrkor &r det visentliga hur de forstir
sig sjdlva och defimerar sitt fichdllande
1ill denna Kristi en enda, heliga, katol-
ski och apostoliska kyrka.

Vid det andra vatikankoneilien framitr-
de den Romersk-katolska kyrkan en of-
fenthig ursiks tll sina dtskilda broder e
sina dvertriidelser mot kyrkans enhet och
defimerade 1 kyrkokonstitutionen Lua-
nien gentinm pd eft nyin 8 sin forhdl-
lande till den enda sanna kyrkan och till
frilspingen. | konstitwtionen slir man
fast art Knisti sanma kyvrka &r nirvarande
1 den romersk-katolska kyrkan (subsis-
it an ecelesia Fomana), men att de nie
dr identiska. Fortfarande 13 man an inte
endast et formellt medlemskap {corpoe-

re) i kyrkan leder tall friilsning utan hydr-
tats tro (corde), Dessutom framedide
der andra vatikankoncilier | Rom en ny
misdel] for enbet ¢ sitl ckumeniska de-
kret Undiatks redintegratio (icnugprit-
tande av enheten). Enligt modellen kri-
ver man inte lingre av andra kyrkor att
de Aterghr till Rom, wtan att alla kyrkors
permensanma uppgift Ar atl olisammans
1 dnger och baunng striva efter att ter-
upprista kyrkans enbet <& att den blir
synlig 1 historien.

Den lutherska kyrkan &r [Sromassigioch
historiskt en efterfoljare nll Rom. En
spilvidrsthelse av lutherdomen forutsst-
ter ait man kinner den romersk-katol-
ska teologin och uppeatthdiler en dialog
med den. Forutom den rbdande enighe-
ten om evangeliets lara &r, enligt den
[utherska uppfatmingen, en enighet om
farvaliandet av sakramenten, speciellt
niir det giller att forvalta nativardens
sakrament, en fontsittning for kyrkans
enhet. En ritt natrvard foratsitter for sin
del it i, av Gud — fr att £l en ristfir-
diggrande o — instiftat &mbete, or-
dets och sakramentens 1janarambete.

Kyrkan, dess enhet och tro farstds sa-
kramentalt i den hutherska kyrkan. Guds
ard och den mmmh?mm&!rgcr
bypgrer och asthiiller kyrkan. Ordet
och uhmmﬁrc: samt kyrkans nthete,
som iinar dessa, i de konstitutiva fak-
torerna for kyrkan, Den lutherska kyr-
kans uppiatming om den kristma tron i
sakramental. Tron fikds ur, lever pd och
vixer av Guds ord och sakramenten.
Antalet sakrament har 1 den lutherska
kyrkan clablerats till tvik. Diopet och natt-
varden se¢ utglhende frin den lutherska
sakramentsdefinitionen som cgeniliga
sakrament, for an de bida uppfyller de
villkor o s1ills pd rista sakrament: (1)
de grundar sig pd Kristi befallmng, de
innehdller lofic om nid och (2) de inne-
hdller ett konkret element. 1 dopet &r det
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vattnet och i nattvarden bradet och vi-
wet. ksl Guds ord dr et nddemedel.
Sililedes jir ordet och sakramenten med-
el fir Guds ndd och frilsming.

inom den lutherska traditionen har dei
funnits en svag vacklin i definitionen
av begreppet sakrament. Annug 1 firsva-
ret av den Ausburgska bekdnnelsen an.
&eq bikten vara sakrament vid sidan av
dopet och nattvanden {Apologin, 222, [
sarmma sammanhang bedbmer man ar
det ocksd fr majhigt ati wnder vissa fr-
utsiseringar hdlla osdinationen tll pelst-
dmbetet fir sakrament: “Men om onga
vilf fadia prasivigaingen sdsom gallan-
de predikodmbeler, s& kava vi inter estar
att kella pedstvigningen eff sakraong,
T}'pﬂ'ﬂ'{tﬂdﬂfbﬂﬂ' ﬂr_ﬂrm-ﬂ'qm av el
ok far hidrliga lflen ™ (Apologin, 723}

En forutsatming fir kyrkans enhet &r ant
det rider enighet om trons innehdll, kyr-
kans lara och farvaltandet av sakramen-
ten. Ant fdrvalta sakramenten beryder i
samband med nattvarden atiryckligen
konsckration, inte bara att dela ut de kon-
sekrerade (nativards jelementema till foe-
samlingsmedlemmanma, At 5 fSrval-
ta sakramenten fanatsdtter for sin del kyr-
kans dmbeie, som enligt den lutherska
uppfattningen ir ordets och sakrameni-
ens fjanarimbete instiftat av Gud — foe
an i en rilte, rdnfirdiggorande dvs. fral-
sande tro. Den augustanska texten pd la-
tim anvinder termen fanarSmbete, mi-
nisteriur, och den tyska texten anvin-
der termen predikodmbete, Prdigran,
Innehdllet dir det samma i bida (CA V).
Ciuds ord och sakramenten sami det av
Cud mstiftade tinarimbetet, som tjinar
och vhrdar dessa, hise till kyrkans kon-
stitution, De dr oumbdirligs konstitutiva
fakorer fir kyrkans existens. Fonuisit-
ningar for att skota det kyrkliga imbetet
ir en riknt kallelse (rite vocatus) och vig-
mimg tll &mbetet (CA X1V,
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Den evangelisk-lutherska kyrkan i Fin-
land forsehr kyrkans enhet sd att sdkan-
de av och tillvixt | enbetir en dynumisk
process diir det 3r mdjligt och vist ant gi
framdl sicg fiir steg eller gradwis. En dy-
Ik stegvis framekridande metod for #ird-
wvan Gl enhet har anviinis bl.a. av de ang-
likanska kyrkoma pd de Brittiska Sama
ach Irland samt av de nordiska och bal-
tiska lutherska kyrkoma i deras gemen-
samma Borgl-deklaration. Likasd av
Lutherska virldsfiisbundet och den Ro-
mersk-katolska kyrkan i Gemensamma
deklarztion om riniirdiggorelseldran,
Dokumenten skiljer sig nog frdn varan-
dra till en del bdde vad ghller innehil]
och resultat, men deras metod fr den
samma, Borgd-deklaranonen knvier
samman de undertecknande kyrkoma i
en niira kyrklig gemenskap, som omfiat-
tar bl a narvardsgemenskap, msesidigt
erkinnande av Smbeten och strdvan gl
el gemensami vittnesbird och pemen-
sam fjinst i Europa,

I Germensam deklaration om rinfirdig-
gorelseliran har man A sin sida uppndtt
enighet om de grundliggande sanning-
ama i riufirdigporelseliran, mie om
hela rdtfErdigpdrelseliran, PA basen av
denna tillrackliga Brokonsensus konsta-
terar mam oft de i tiderna Gillda lsofir-
domandena om rittfirdiggorelselfran
inte langre tillimpas pd dagens kyrkor.
P basen av detia kanp:un ﬁlﬁ“::c ﬂm
ut gil pi djupet med andrm problem. Bide
i Borgd-deklarationen och | Gemensam
deklaration om ranfirdipptrelse] dran
har kyrkoma nirmat sig varandra. Det
har skett en tvdhig konvergens, en till-
vixt 1 enighet. | bdda dokumenten kon-
stateras first den enighet som uppnlits i
firhandlingarna och direfter de skallna-
der som finnu. finns som en uppgifl wom
korver pemensamt fortsan arbete,

Liturgical Continuity in the
Lutheran Churches of Sweden

and Finland

Jari Jolkkonen
————

Luther and Lutheran limrgical
renewal in the 1520s

1. In research on the liturgy of the Lut-
heran reformation, the most commonly
used adjective is “conservative”. Right
from the start the German reformation
developed as a movemenl CORNSETVINE
{conserve) liturgical continuity and hol-
ding on to the Western Catholic wradiu-
on.

Martin Luther personally cancelled the
first “Lutheran” renewal of the liturgy of
the Divine Service. This eccarred in the
beginmang of March 1522, Duning the yeas
while Luiher was hading in the fortress
of Wartburg, back in Witienberg they
staried making a radical renewal of the

' See WA TOTIL, 1-64.

liturgy. This wis done under the leader-
ship of Andreas Karlstadt, When Luther
heard about these novelties and the un-
rest they were causing, he angrily returned
to Wittenberg. At the beginning of Lent
he strode into the pulpit in the traditional
robe of 2 monk, a cope. And he held his
famous frvacavis sermons.’ In them he
annulled, in practice, all of the changes
that had been made, The message was
clear- the Lutheran reformuation canmol be
a revolution. Regardless of some pos-
sihle reforms, the continuaty and unifor-
mity of the liturgy must be preserved.

3. For Luther the heart and core of the
liturgy was thebelief in the real presence
of Christ in consecrated bread and wine.
This doctrine of the real presence wits
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“geen a8 more important than the techn-
cal details of the liturgy, Over the thealogy
ofthe Eucharist, then, Luther carmed out
a disputabion against two camps. Af first,
his criticism was focused on the Scho-
Lastic concept of sacrifice. According to
Luther, the sacrament of the altar is not
our meritorious sacrifice o God bt
God's free gift 10 us (needless to say,
the idea of the real presence includes,
on the other hand, the 1dea of distribusio
meriti, Chrst's sacrifice an the Calvary
present in and applied through the sac-
rament). However, Luther's harsher cri-
ticism was later reserved for the Swiss
reformers. They rejected the doctrine of
the real presence. According 1o Luthe-
rans, Christ is present in the consecra-
ted bread and wine, not just spiritually
(zpirirualiter), but in truth and subsian-
tally (vere ef substantialiter). This doctri-
ne was sates confessionis, a matier of
confession, necessary for our salvation,

3. For quite a bong time Luther had been
reluctant 1o make changes in the current
Catholic Order of the Mass. Little by little
he yielded to the pressure for some ne-
forms. You see, he was constantly being
asked for such reforms, and, after all_ he
considered that the mdicals had botched
the job.? Therefore, Luther published twio
Orders for Divine Service. In these he
did not create a new liturgy, but simly
made small changes in the prevalent Cat-
holic Mass. By sticking with the traditio-
nal doctrine and maintaming a high re-
gard for the contmuaty of the liturgy, Lut-
her didn’t please everybody. For exarmp-
e, professor Andreas Karlstady, who had
beent Luther's friend but then had gone
over 1o the radical reformation, called
Luther “the papis! twice over”™,

—

' See Luihers Prefiace fo the Forrmla Mizsae, WA 12, 19T,

OWA 2, 197-220,
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4. The next year, in 1523, Luther publis-
hed his Formula missae & commumio-
nis pro ecclesia Fiittenbergensi (FM),
It was not a new agenda, a new Order,
but simply a short writing on the Divine
service. FM was the normal Catholic
Mass with a portien of the prayers of
the Rowvan canon removed {cannan sris-
mrl Thes usape became the charcte-
ristic feature of the Divine Service in
Scandinavia, In Sweden and Finland the
classical structure of the Western Mass

3. Luther only made one larger change.
He shortened the canon of the mass,
From their position surrounding the
Words of Institution, he removed por- §

tions from the T igifr prayer to the clo-
sing doxology, Per iprum. He felt that
the wording was problematic in terms off
15 expression of sacnfice, Luther re-
tained the following portions: the Open-
ing Dhlogue { Sursiom corda), the Prefa-
e (Fere digmem), the Words of Instit-
ton (Chat preiidie), the Sancius and Bene.
dictus with elevation, the Lord’s Prayer,
the Peace (Pax), the Domine Jesu Chrizre
Fili D vivi -prayer and the Agnus Dei,

The abridgment of the Roman canon has
led toa lot of discussion, Only few scho-
lars have defended this selution (B.
Spinks, D. Wendebourg). Neveriheless,
practically all Lutheran researchers feel
that this was - to use Robert Jenson’s
expression - an “unhappy solution™, In
their opinion, Luther could have formu-
lated the wording of the Eucharistic
prayer on the basis of the Eastern litur-
gres, whach is what Vatican Il did. Ho-
wever, Luther didn’t know other ancient
liturgies. For him, the most important

thing was the real presence of Christ.
Thus he aciually pui inbo practke the
“F lorentine minimaem’, that is the Words
of Institulion a8 the only formof the Sac-
pament: When the priest recites the
Words of Institution, Christ is traly pre-
sent in the beead and wine.

&, After three more years, in 1526 the
Denutiehe Messe was published, another
renewed Order for Divine Service.” It
was not a direct tranglation of the earhier
form, bt an independent work. It was
meani for the commioners and uneduca-
ted. Therefore, the structure of the linar-
£y 'was stll sinple, 'Wi.“'l-tl'l“ﬂll'lﬂ!-ii o the
didactic and hymmological elements.
Replacing the Preface was 4 teaching or
exhoetation homily, and some Ordinarum
-sections of the Mass was translated and
supplanted by Germam hymns in poctic
measure, Mevertheless, the hurgical
structure comesponded to the tradito-
nal Ovder of the Western Mass.

7. Let's look, then, at what remained the
same and what changed back in the
15205, The hurgical struciure was re-
tazncd with almost no change. The Lut-
herans emphasized the importance of the
sermon. They took into use the chalice
for the laity, ranslated the linrgy into the
mother tongue, amnd invigorated congre-
gational singing. All of these elermnents
were selected from ithe common liturgn=
cal herilage. None of them were new
“Lutheran™ inventions,

® 0 WA I 4113

Luther attempted to “reform™ certaim
problematic usages, matters of unclear
interpretation, Lutherans gave up bath
privaic masses and votive masses. Pri-
vate masses held for the personal devo-
ton of the priest were consi umnne-
cessary, because of the communal natu-
re of the Lord's Supper. Votive masses
wire abandoned because 11 was consi-
dered improper 10 buy or s¢ll” masses.’
I addition, it was felt that the gt of the
sacrament must be received with perso-
nal faith. Ome can pray for the dead, but
not afficiate the holy Eucharist for them.*

The adoration of Christ present in the

consecrated bread and wine were ae-

cepled i pew, that is, duning the mass

with the intention of “eating and drin-

king™. Howewver, the sscramenial adora-

tign exira wem, that is, for purposes
other than the onginal instiiuison of the
WEWE Sacramenti, were criticized.” The
consecration of the additional clements
should be done by reading the Words of
Institution. Should any of the consécra-

b elements remaan afier distnbution, the
priests were 1o finish eating and dnnking
them during the course of the Mass, az
Luther stabed, *'pust as we do here i Wit-
tenberg™." This is one of the reasons
why, in the Lutheran tradition, the priest-
hood partakes of the Lond's Supgper last.
Heowever, the reservation of the consec-
rated bread (and wine) were sccepted if

* Bee for example Confiessio Augustima X X111 and Articubis Smalcaldicnsis [T, I Abready on
1. Amgust 1521 in the Fortress of Warthurg, Luther wrote 1o Melanchthon that he has
given up to celebrate private masses for his own devadion, see WA Br 2, 370-372.

* See for example WA 6, 515, 6.1% (De captivitse Babylonacal,

T WA L1, 417-456 (Vom Anbeten des Sakraments de heiligen Leichnams Christi).

' See two bitser letver of Luther and Bugenhagen 1o pastor Simon Wolferinus in Eisleben
who though that the “leftovers” were ron secrementa sed mere elementa. Reformers in
Wiisenbery harshly sccused Wolferinus as being a “rwinglan”™ heretic (WA, Br 10, 336~

M1 & 348349,
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the intennion was distmbute the secrament
later 1o the sick and infirm.*

E. In the expression of the Augsburp
Confession (CA), Lutheranism desired
1o hold on to the commaon liturgical heri-
tage of the church. According 1o CA,
“no novelty has been introduced which
did not exist in the church from ancient
times (German text). The use of the ver-
nacular and the chalice for the laity were
mot viewed as church dividing 155ues.
“Almost all the customary ceremonies
are also retained"” and the Mass is, there-
fore, celebrated “by the example of the
church”™ {Latin text): “Our churehes are
falscly accused of abolishing the Mass,
Actually, the Mass is retained among us
and 15 celebrated with the greatest reve-
rence. Almost all the customary ceremo-
mies are also retained, except thag Ger-
man hyrmns ane interspersed bere and the-
re among the parts sung n Latin, These
are added for the instruction of the peop-
le, for ceremonacs are needed especially
in order that the unleamed may be taught.
Paul prescnibed that in church a langu-
age should be used which is understood
by the people. The people ane accusto-
mad to receive the sacrament together,
in &0 far as they are fit to do 5o, This
likewise increases the reverence and de-
vatton of public worship, for none are
admitted unless they are first heard and

exarmined. — Since, therefore, the Mass

among us is supported by the example

of the church as seen from the Scripru-

res and the Fathers (ex Scriprura ef pat-

ribus), we are confident that it cannot

be disapproved, especially since the cus-
fomary public ceremonies are for the

el part retained. ™"

" Seeforexample WA 1011, 32, 3-10( Von beider Gestalt des Sakraments zu nehmen) and

WATe S, 5314,
OCANXIY, 1-6; 2041,
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Liturgical continuity in Lutheran
Sweden and Finland, 1530-1900

9. The policy ofthe reformation was also
reflected in Scandinavia The Mass of
the Lutheran churches was, as 1o its
struscture, the Catholic Mass. Only a por
tion of the connon missae praver ws
left unread. Nevertheless, the linrgica
contimuty and wni formity were preser
vied to s greater extent in Sweden (and
Finland) than in Germany or even the
other Scandinavian countries, Actually,
in Denmark and Norway, Luther"s cras
ser version, ihe Dewiscive Messe, held
sway. In Germany itself the lack of poli
tical unity bed 1o the fragrmeniation of the
titurgy. Al the same time, Sweden-Fu
land was one state, with, in practice, ong
agenda, one kandbook or missal, These
Swedish Orders for Services apge:

in almost identical form, translated into
Finmash, with only a one-yvear delay.,
Swedish 1548 appeared in Finnish &
1549, the Swodish 1614 version in Fi
nish 1613, and likewise the 1693 in 1694,
Later the handbooks have been updated
in Swedenan 1811, 1894, 1942 and 1 986
B7 and in Finland in 1886, 1913, 1968,
and 200§, Furthermore, Calvinistic ten
dencies had almost no influence in Sca

climavin,

10, In Sweden, the first Onder for the
Mass in the vernacular was drawn up by
Olaus Per, Thin Swenske Messan ep-)
fer som hon nu Bdlles § Stockko
(1331}, hs predecessors were Luther's
Formula missae (1523) and Andreas
Diébers Mirnbergs Messe (15250 The
first Finnish Mass was Mikoel Agricola's

Messu eli Herran Echiolinen {1549,

Mass ar the Lord 5 Supper). This was
hased on the renewed edition of the Sw-

edish mass by Olaus Petri, in 1548, A
hitter struggle ensued over the so-called
“Red Book™ published under King Jo-
han I1 This book, the Linnmia sveca-

N nae ecclesioe catholicae et orthodozae

conformis, attlempted 10 restore certain
Medseval ceremondes. Thse sibuation wis,
nevertheless, stabilized, under the in-
fluence of the Uppsala Convocation of
1593,

[1. From the 17 to the 199 century the-
re were movernents within Lutheranism
which paid more attention to the posi-
tion of the sermon than 1o the other por-
tions of the liturgy. Lutheran Orthodoxy
emphasized comect doctrine and Pretism
the inmer and affective aspects of belief,
Both Onthodoxy and Pietism had a st-
rong spirfuality. From the 18* century
onwards, the Enlightenment, with its bent
tonwards rationality, underlined moral va-
hses and education. All three stressed the
serman and teaching. The pedagogical
dimension of the Divime Service was fea-
tured more than the doxological dimen-
ston, In spite of these namowing lemden-
cies, the liturgy retained its structure al-
miost tetally unchanged. The Divine Ser-
vice was structurally still the Western, the
Catholic Mass.

12, In Scandinavia, Lutheranism signifi-
canily strengthened the congrepational
snging of hymms and the status of church
maskc. Anong the ordinary clergy and
withan the circles of belevers, there was
4 great ouipouring of spiritual music.
Fromthe official church ymnbooks, the

congregations have always sang praise
1o the Almigihy in the words of 51 Am-

brosius of Milan or 51t Thomas Aquinas
or Martin Luther or even the lines of poet-
ry of an ordinary peasant, According fo
Eugene Brand: “Music is one key o the
1i:ur3:'ﬁal ethos of the Lutheran chur-
ches,”

The Divine Service today

13. Both in Sweden and in Finland
throughout the 20 century there was
emphasis placed on linking the service
more closely 1o the old church and 1o
the traditions of the Medieval lwrgy, In-
terest in the study ol the Divine Service
and liturgy began to grow at the et of
the 19* century, This occurred as the
liturgical renewal movement of the Be-
nedictine monks spread fo the other den-
omirations and even 1o Sweden and Fin-
land. An important milestone in that chan-
ge was reached with Yngve Brilioth's stu-
dy Nairvarden | evangeliskt guds-
tidsmaelivi 1926 and its English revision
Encharisiie Faith and Practice - Evari-
gefical and Catholie (1930). In that work
he underseored the Catholic roots of the
Lutherzn liturgical tradition. At present,
important basic studies include, in Swe-
den, Car Henn'k Martlings Svensk {iur-
gihistoria (Stockholm 1992) and, in Fin-
tand, prof. Heikki Kotila’s fatroduchion
to the History and Theology of the Li-
turgey (in Finnish, Helsinda [994)

14. The current handbook of the Swe-
dish chairch wis ratafied in | 986, the Fin-

nish agenda in 2000, In both of these,
the Order for the Mass i5 almost identi-

A New Dictionary of Liturgy and Worship, Ed. By 1. G Davies. 3* Impression. London

19946,
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cal, as t5 shown in the appendix. Both
services are grounded ever more firmly
on the classical structure of the Wesiern
church, the Early Church, and Medicval
trachitions.

13, Ome dietail im these Missals confirms
the tradition. In beth handbooks, there
has been & retum 10 the classic Euchas
ristic prayer. Neither of these acknow-
lediges the possibility of afficiating the
Losd's Supper by simply reading the
Waords of Institution. The prayers are
constructed around monfs of remems-
brance {amemeresis ) and mvoking (epikle-
565), As in the Micean Creed, the struciu-
re of the prayer 18 bazed on Trinnarian
dogma and - pardon the expression - the
“plor™ proceeds n accord with salvai-
on hastory. That 13 10 53y wie remember
the Father's acts of creation and the
Som's acts of redemption and ymplore
(aod that through the Holy Spirit he
would cause his salvatory acts 1o be-
come present also today, here, and now,

I6, Martin Luther retained the central
canonical hours, although he did make
some changes in thern. [n has writing For
Chredmung Groffesdiensies dn der Gemain-
de (WA 12, 31-37), Luther describes the
structure of the canonical hours as in-
tended for the Wittenberg students and
the clergy. These were the traditional
Matins and Vespers, with the additon,
at their beginnings, of a half hour Word
with Bible readings and a sermon. Inthe
Small Catechismn, there are moming and
evening prayers for ordinary people.
They do nat contium anything specifical-

ly “Lutheran™. They have, simply, the
sipn of the cross, the Trnitarean blessing,
The Creed, the Lords Praver, the col-
lect, and a hymm, Then the reader is ex-
horied 10 go “jevfully™ to his moming's
wiork or 1o his night of rest. The raditio-
nal prayers have always besn kept, but
not altogether diligently. However, inthe
20" century they have been rediscove-
red. MNow they are an integral part of the
spiriuality.

T T T TR I

Conelusion: The intention of the Luthe-
ran Churches in Sweden and Finland has
been o conserve the liturgical tradition
of the western church, especially the
strscture of the mass. From the liturgi=
cal point of view there have been some
narrowing tendencies between 17T and
19* cenmury, like Lutheran Orthadoxy,
Pietizm and the Enli However,
they had little influence to the handbooks.
The strscture of the mass was, in practi-
ce, still the same. Furthermore, during.
the last century both Churches have

come 1o appreciate more and more the

preal tradition they have inherited from
the Medieval Catholic period. In my opi-
nion, the common challenge today is,
perhaps, not so much the lack of theolo-
grcal comtimudty but the lack of people in
our services. How could we together
help the baptized Church members, des-
pite the individunlistic tendencies of ou
tirne, to find again the joyful path to the
Binurgy and bo the wonderful gifts of God?

Church nitari i streitigheiten zwischen Lutheraner und
"3 mﬁﬁ:ﬂ Kathotiken wurde und dadurch ihren Weg
% “whenThe-  zum Kerpus der Bekenntnisschriflen
LISLEDNING ‘g 7 ghoei-  michtfand
| Beredeleen: % ﬂ.f-'l- ¥ Drer wahre trinitarische Got st fiir Lu-
"] Faderes och - ther kein von den Kreaturen geirennics
Reredelscord, g %E‘_g;iﬁ,snﬂmdﬂrm_ms-hﬂnmd:
Syndabekiinnels - Le %—% %% B few. der Gott fir uns.! Dieses
| Foscica, ﬁ% 4 "ﬂ'a i . Gottes beschreibt Luther im
Tnckbon- E 223 ﬁﬁ@iﬂiﬁ,inﬂn‘nﬂmnﬁw
[Introitus] = .% L %‘% : -,E:ﬁcrl Gott sprichl.
Hesre, forharma dig ( ‘% B AR
Lavsingen (Gloria ocl SREAE Y YT § = i Glaubensar-
%...""Eh W %‘%_ % 2 -%eabgamlﬂ
| LORDET .3; e R % wedes Valers
 Kollekibon A ,ﬁ-%-gi LeRe R . SagDe
extlgsningar: 352 S
Tﬂmgmﬂiﬂm %&; %'?3- % i%%& u;%. % g
LFsamnl %Tx%é.m‘%%’éﬁi
 Epastel g .%‘33:
Cerachualpsalm f_,‘? % - 0
Predikan
Tronsbekinnclsen (Creda)® =
[Psalm efier predikan] LuyBE% Of Intercession
Offertory bymn ((fferrorium)
% (Ofertowium) Eucharistic Prayer
Lovsigelsen: Opening dialogue
e e
lFflclE{SmﬁE;Er } Pn:luwiﬂhﬂm Waords of Institution
sistvardsbanen { A-H) The Lord’s Praver { Pater noster)
Herrens bsbn | Peace (Pax) :
| Brodsbrytelsen] 0 God's Lamb (Agrus Dei)
Hemens fnd (Pax)* [*‘Iﬁﬁ‘;ﬂ"ﬂ:mulﬂm
! i)™ Coameriandon { comim
mﬁ-#um:m } Thanksgiving peayer
Tackbon v
IV AVS Praise: Benedicamius of lymn®
Blessing®
[Dhismissal] _
[Clasing music: hymm and‘or posthedium]




cal, as is shown in the appendix. Both
services are grounded ever more firmly
on the classical structure of the Westemn

church, the Early Church, and Medicval
tradiirons.

15, One detail in these Missals confirms
the tradition. In both handbooks, there
has been a retum 1o the classic Eucha-
ristic prayer. Neither of these acknow-
ledges the possibility of officiating the
Lord’s Supper by simply reading the
Wards of Institution, The PTayers dre
constructed around motifz of remem-
brance (anammnesis)and invoking (epikle-
iz} Asin the Nicean Creed, the uﬁ:m—
re of the prayer is based on Trinitarian
dogma and - pardon the expression « the
“plot” proseeds in accord with salvati-
on history. That is 1o say: we remember
the Father’s acts of creation and the
Son's acts of redemption and implore
Ciod that through the Holy Spint he
would cause his salvatory acis to be-
come present also today, here, and now,

16, Martin Luther retained the central
canonical hours, although he did make
some changes in them. In his writing o

Cretiesdicnsies in der Cemeine
de (WA 12, 31-37), Luther describes the
siructure of the canonical bowrs as in-
tended for the Wittenberg students and
the clergy. These were the traditional
Matins and Vespers, with the addition,
a1 their beginnings, of a half hour Word
with Bible readings and a sermon. In the
Small Catechism, there are moming and
evening prayers for ordinary people.
They donot contain anything specifical-

ly “Lutheran™. They have, simply, the
sign of the cross, the Trinitarian blessing,
The Creed, the Lord’s Prayer, the col-
lect, and a hymn. Then the reader is ex-
horted to go “joyfully™ to his moming's
work or to his mght of rest, The traditio-
nal prayers have always been kept, but
nod aliogether diligenily, However, in the
20 century they have been rediscoves
red. Now they are an integral part of the
spariuality.

Conclusion: The intention of the Luthe-
ran Churches in Sweden and Finland has
been to conserve the liturgical tradition
of the western church, especially the
strscture of the mass, From the liturgi-
el pnint of view there have been some
narrowing fendencies between 17* and
19" century, like Lutheran Orthodoxy,
Pietism and the Enlightenment. However,
they had little influence 10 the handbooks.
The structure of the mass was, in practi-
ce, stll the same. Furthermore, during
the last century both Churches have
come 10 appreciate more and more the
greal tradition they have inherited from
the Medieval Cathalic period. In my opi-
nion, the common challenge today is,
perhaps, nod so much the lack of theols-
gical continuity but the Lack of people in
our services. How could we together
help the baptized Church members, des-
pite the individualistic tendencies of sur
time, to find again the joyful path to the
iturgy and 1o the wonderfisl gifts of God?

Church ol Sweden, Handbook 1986

L INLEERNING
Pzalm
Beredelsen:
=] Fadems och Sonens och den..",
Beredelicand,
Symddabekinnelse och bon om farklckse,
Farkbelsen,
Tackhén.
[ Emtrodtas] ) )
Herre, forbarma dig {Kpeie)
LW{GIMIE‘:I‘I- Lawdamus® |

ILORDET

Eolkekthim

Textlbsnmgar
Cammaltestamenthig texl,
[Psalm]
Epistel

Ciradualpsalm
Evangelvam®

Predekan
| Tronibekianelsen { Creda)®

Meddelanden
[ Psalm efter predikan]
Kyrkans firbin

I MALTID
ﬂﬂbﬂndchlfﬂ{'ﬂ!ﬁﬂﬂﬁml

Inledniag ( Surswn condg)®
Forsirining (Prefatonen)®
Helsg { Sancius)®
peatmvardskinen { A-H)
Herrens bin
[Brodshrytelsen]
Herrens frid (Pax)®
O Cruds Lasmen [ Agmes Dei)®
Kommunsanen

Tackhin

IV AVSLUTNING
Benedicamus eller Lowvpsalm®
Vilsignelsen®

Ex. Lut, Church of Finland, Handbook
0

Openang hymn
miroduscTion:
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Die Kontinuitit in der Lehre

der Kirche

Bischof, Dr. Simo Peura
—_——

1. Dvie Spaltung der Kirche als
Erbe

Das Wesentlichste der Lehre ist lutheri-
scherseits in den Bekenninisschrifien
dargelegt, Sio bestchen aus den alikirch-
lichen, Skumenischen Glaubenshekenng.
migzen und den lutherschen Bekennmis-
sen vom 16, Jahrtumders. Die letztgenann.
ten Schriften sind hauptsichlich in ciner
Sireitsituation innerhalb der rémisch-ka-
tholischen Kirele entstanden, Die eings-
gen Ausnahmen sind die Formula Con-
cordize {1377} und der Beschluss von
Uppsala (1 593), den die lutherischen Kir-
chen in Frnndand und Schweden nach der
Reformation zum Corpus ibirer Bekenm-
nisschn fhen mﬂgﬂf‘lﬂ;ﬁcn haben,

Vergleichen wir die sinzelnen Bekenmi-
misschniten mitcinander, so haben sie
nechi glei Wilrde. Die wichtigs-
ten sind die altkirchlichen Glaubenshe-
kennmisse, danach die Confessio Augus-
tang undd Luthers Katechismen. Iheser
Tathestand entspricht auch der Art, wie
sie canrmal entstanden sind. Das Augs-

20

burgische Bekennimsast ziemlich sysie-
matisch aufgebaut: es beschreibt
zundchst die CGilaubenswahrheiten, in be-
#ug auf deren es keine wesentlichen Lehir-
unterschiode wischen der Reformation
und der rammech-katholisehen Kirche
gibt. Erst danach werden die strittigen
Gewohnbeiten, die abgeschafft werden
mikssen, zum
gemacht. Denken wirdie rwei Katechis-
mien Luthers, so st es die Uberzeugun
ihres Verfassers, dass sie den Kem d:E
christlichen Glaubenslehre susammen-
ﬁssg e aushept Awsserdem kinnen wir
besimersie enavere Logik inden Katechis-
men finden, anhand deren das Wesent-
lichsie in der christlichen Glaubenslehse
den Christen gelehrt werden kann.

Es war nicht die Absicht der Teilnehmer
des Retchstags in Augsburg 1530, dass |
dic rimische Kirche serspalten wurde |
und eine neue Kirche emtstehe. Bis wu
seinem Tod hat Luther die Maglichkeit

ciner lutherischen Kirche abgelehnt und

den Tathestand, dass es evangelische |

Getneinden innerhall der rémisch-katho-

der Diarstellung *

lischen Kitche gabt, als Emcuerung der
wahren Kirche Christ verstanden. Dig
historische Entwicklung hat aber lutheri-
eehe Landeskirchen in Deutschland und
wiolkskirchen im Morden it thren luthe-
rischen Bekenntnisschaifien, mit threm
geistlichen Leben und mit ihrer kirchli-
chen Strukiur sustandegebrachi. In die-
sen fast SO0 Jahren haben beade an die-
gen hen belgiligie lutherische
Kirchen Lehrentscheidungen getrofien,
die im gottesdiensilichen Leben der Kir-
chei ihipen Ausdrock bekommen haben.
%o ist es auch in der rbmisch-Ratholi-
schen Kirche geschehen, Das Gresetz des
gottesdiensilichen Lebens (lex orandi)
und das Gesetr des verbimadlichen Leh-
rens (lex docendi) sind unvermeidiich
miteinander pebunden, und se dirfen
nicht 7u einem Widerspruch miteinander
gintreten. 181 cs nan uns noch maglich
und beiderseis, die entslandemen Unter-
sehiede in der Weise zu (berbrilcken,
dass dic sichibare Einheil der Kirche
wicder existiert?

2. Confessio Augustana und die
Katechismen Luthers als
Darsicllung der katholischen
Lehre

e imtemationale luthensch-katholische
Eonmssion hat 1980 festgestallt, dass due
Antikel des Augsburgischen Bekenntnis-
sesan hohem Mass die Intention der ka-
tholischen Lehre enthalien, Digse Stel-
himgnahme der Komission besteht aufl
den Ergebnissen der luthenisch-katholi-
schen theologischien Arbeitsgruppe: Es
il ean Ergebnis unserer gemeinsamen
Arbeit, dass dic Confessio Augustana
nichi nur die Intentson hatie, den gemein-

4 Tydrinoa 1994, 122.

samen katholischen Glauben zu bezeu-
gen, sondern dass ihre inhalthchen Aus-
sagen tatsichlich m hohem Masse als
Ausdmuck disser Katholizithi verstandsn
werden milssen.™' Zur CA hat aber die
ramisch-katholische Kirche bis heote
pichi offimell Stellung penommesn.

Es is1 die Absicht der Confessio Augus-
tama, die Versthnung in der Weise ru ér-
maghichen, dass die chrisdiche Einigheit
in der cinen Kische weederhergestellt wer-
den kanm, Melanchthon bringt mehrmals
die Holfnung dessen zum Ausdruck,
diass es in der Zubunil cive cinzige umd
wihre Form der Religion {una, sincera
et vern rebigio colatr et servitue b gibt b
dieselbe lex orandi susgedbt wird, Der
£weck des Bekenninisses besteht dann,
dass alle in cner Gememschafl, Barchen
und Einigheit™ (i ung etigm ceclesia
chrstiana unitate et concordia) leben
ktmnen.” Die Skumenische Intention wird
auch nicht dann vergessen, wenn imrwei-
ten Teil des Bekenninisses die damali-
gen Misshriuche der katholischen Kir-
che zum Gegenstand der Diskussion ge-
s hi werden,

Wie die pemetnsams Bommesson hins
gewicsen hat, versteht dic Confessio
Auvgustana sich als Summa der Lehre,
die in den emeuerten evangelischen Ge-
meimden im Laafe der 1520er Jahre ge-
fehrt wurde. Damit will das Bekennines
runichst sagen, dass nur das Wesent-
lichste won dem chrstlichen Glauben i
den Artikeln der CA darpelege ist. Dies
bietridTt sowohl die cesten 21 Artikel, die
mit refativ knappen Formulierungen
jeweils den Kem der Sache darsiellen,
als such die letzten sichen Artikel, die rat
den Mussbriuche behandeln. In herug auf

*  BSLK 44.22.45, | (CA Praefatio 3-5). Ebenso CA Pracfatio 10-11, 13-14,
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die behaupteten Missbriuche werden nur
die Vomehmsten erwiihnt und im allge-
mein wird die Weillaufigkeit und dee
Linge vermieden™, erklin Melanchihon.
Dibe evangelischen Standpunkie wenden
it Lieh und Gasigheii” dargestelli.
Zugleich hofft Melanchthon, dass diese
gebdirt und verstanden werden, und be-
tont, dass die evangelischen Stinde be-
reit sind, romisch-katholische Positionen
zu hivren und ihrerseits die Einseitighei-
ten der eigenen Auslegung kritisch xu
priifen.’

Deenken wir an unserer Gkumenischen
Aufgabe, 505t die Selbsdarseellung des
Bekenntnisses wichig, dass die 2] Arti-
kel als Summa der Glaubenslehre sich
auf de Heilige Schrift und die Schrifien
der Viiter grilnden. Es gibt in thnen in-
halthich nichts gegen dic Schinft und dic
kathohsche Kirche. Sie sind aber ausch
mcht, 2o Melanchthon, zuwider der ro-
misch-katholischen Kirche, Es wird also
in den evangelischen Gemeinden mur die
wihre katholische Lehre gepredigs, dic
niche im Widerspruch mit der rimisch-
kathalischen Kirche stehi ®

Das lutherische Lelrverstindnis ist in
dicser Weise von der Confessio Augus-
tana und threr Intention gepragt. For das
geistliche Leben der lutherischen Kirchen
=ind aber die Katechizmen des Refoe-
mators nach wichtiger als das Augshur-
gische Bekenntnis peworden. Sie sind
aum Cinind der lutherischen Spintualits
und des kirchlichen Lebens geworden,

[Me internationale lutherisch-katholische
Kommission verdffentlichte im Jahre
1983 gemeinsame Erklarung zu Martin
Luther und seiner Theologie mit der

' BSLK 44, 10-20 (CA Pracfatio 2-4); 133, 7-134, 4 (CA, Schluss 1h

Uberschrifi, Martin Luther - Zeuge Jes
Chrets®, Der Ton des Dokuments ist re.
tativ vorsichiig. Der Ketzer wird a
wLeuge Jesu Christi™, nicht aber als  ge
mcinsamer Lehrer der Kirche™ oder al
w vater im Clauben™ genannt, wie der ka:
tholische Lutherforschier Peter Manmns e
geit cher 198 0er Jahre getan hat. Nach de
Kommission besteht die Wirde Luthe
vor allem darin, dass er die Rechiferd
gungshehre hervorgehoben haet.

Dre Eatechesmen Luthers wurden von de
Kommission im allgemeinen so vers
den, dass sie pemeifsanm mt der CA cing
spezielle Rolle (ecclesial significance) i
den lutherischen Kirchen haben. Auss
dem simd die zwel Katechizmen von be
sonderer Bedeutung filr das Leben de
Kirche. Diese drei Dokumente hildie
nach der Ansicht der Kommission cind
adiquate Basiz [lir das dkumenische
Ciesprich zwischen Lutheraner und Ka!
tholiken. Den Inbalt der Katechismen ung
die Rechifertigungslehne beschreibi di
Kommission aber nur wenig. Wie be
kannt, gibt es in den Katechismen kei
ergenes Bapited filr das Thema der Rech
fertigung, und trotzdem ist sie da!

Wir Lutheraner haben nichi immer hel
merkl, dass die Rechifertigungsle

micht das eingige Thema des christliche
Glaubens ist. Es gitt ja unter den fiir da
Konvergenz notwendigen Themen awc
andere Glaubenswahrheiten und nicht al
lein die der Rechifertigung des Sindey

die berdcksichtigt werden missen. Wil
diirfen dic Lehre keineswegs auf eine
Punkt, d. h. auf den der Rechifertigung
und noch weniger auf den der forend
schen Gerechisprechung redusrieren. D
focus fustificationis wird ja erst dan

* BSLK Ele, B-83d, 7{CA, Schluss des ersten Teils 1-3); 84, 3-6 (CA, Beginn des rweild

Terls 1)
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versiandisch, wenn ihr tnmitansch-chris-
tologischer Grund genug Aufmerksam-
keit findet. Fs 41 in der luthenschen The-
ologie eigentlich erst dann miglich, e1-
nen inhalthchen Zusammenhang zwi-
schen Gerechtsprechung und Gerechi-
machung zu schen, wenn dic Rechtfern-
gungshehne in Berichung zu den wichigs-
ten Girundwahrheiten des Christentums
gestellt wird. Dies ist die kathelische In-
tention der CA und der zwei Katechis-
men Luthers,

3. Luthers Katechismen

¥ 3.1, Trinititslehre und Christologie

als CGirund der Rechifertigung

Allgemein gilt in der lutherischen Theo-
logse, die Rechifertigungsichre steht in
enger Bezichung zur Christologie.
Anders verhitlt s sich beim Zusammen-
hang von Rechtfertgung und Trinitis-
lehre, der erstin den leteren Jahren mehr
Aufmerksambedt als bisher gefunden hat.
Dic Ursache licgt darin, dafl die Trini-
tatslehre als eine unwiderlegbare Selbst-
verstandichkeit der christlichen Theolo-
gie betrachtet wird, die in der Reforma-
tionszeitmcht um Gegenstand der Lehr-

streitigheiten zwischen Lutheraner und
Katholiken wiirde und dadurch thren Weg
zum Korpus der Bekenntnisschrifien
nicht fand.

Der wahre tnnitansche Gost st fir Lu-
ther kein von den Kreaturen geirennies
Seindes, sondern der mu uns-kommends
Giott bew, der Got for uns.? Dieses
Merkmal Gottes beschreibi Luther im
Cirodlen Katechremes, indemer von Golt
als dem Sich-Gebenden Cioft sprchi.

Mach Luther ist in den drei Glaubensas-
tikeln (credo) "anfs allerkiresic abgernalet
und furgebildet, was Gottes des Vaters
Wesen, Wille, Tuen und Werk s2i™.* Der
trinitarische Coat will sich selbst als un-
sussprechliche Liche bew, als dem Sin-
der peschenkte Gabe offenbaren. Das
tragende Motiv seiner Auslegung des
Symbolums 15t also der Tatbestand, dab
Giott nach seinem Wesen die Lighe 151,
die dem Shider eben dann offenbar wind,
wenn Gott sich selbst ihm als Gabe
schenkt Immer wieder betont er in sei-
ner Auslegung des credo, wie jede Per-
son der Trnitt sich selbst als Gabe m
einer jeweils typischen Weise dem Glau-
benden schenkl” Sogar der Zweck der
Schapfung wind in ciner entsprechensder

“Dheser [der philosophizchen bew, der metaphysischen Gottesvorstellung| zufolge is1 Goi,
wit Aristoteles sapt, cin von den Kreaturen getrenntes Serendes, wahrhaliig und i sich
selbst dac Kreataren beschawend, Aber was hat das mituns s schafTen? Sogar der Teufed
‘erkenid Gotl dermallen und weill, dall er wahrhalisg 11 Wo man sber in der Theologie
Ginirescrkenntnis lehr, st Got nichi als innerhalb seiner selbst Verblesbender zu kemnen,
sandern ex komemt wu uns, dall wir ndmlich fest dama glawben, dal e fiir uns Geod st WA

, A%, 240, 23-2%

1 Dazu siche im einzelnen BSLK 650, 27-33; 61, 10-15; “Denn da [im Symbol] hat cr

BSLE 646, 7-10; 647, 27-29; 660, 18-21.

wnd aufgetan den teffsten Abgrund seines vilberlichen Hersens und ited
mausprech Luche in allen dresen Artikeln.™; “Denn wir kilsnden {wie droben verkli-
L) narm daru komemen, dasz wir des Vaters Hulde und Gaads erkenneten ohn
durch des HERRN Christum, der ein Spiegel ist des viiterlichen Herzens, ausrer welchem
- warmachis sehen denn cinen romigen und schrecklichen Richter, Von Chrsto aber kiinn-

wir auch gar pights wissen, wo e nicht durch den heilipen Geist offenbaret wire.”
BSLK 660, 38.47,
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Weise ausgelegt: “Denn er hat uns chen
dna ffen, dasz er uns cridscie
und heiligte und Gber, dasz er uns alles
geben und eingetan hatte, was im Him-
meel und auf Erden ist, hat er uns auch
seinen Sohn und besligen Geist geben,
durch welche er uns 2u sich brichte {per
quos nos ad se attrahered).™ Die Frlo-
sung des Slnders besteht somit darin,
dass Gioot sich selbst als Licbe dem Sin-
der schenks,

e Vermittlung der ghulichen Gerech-
tigkett in der Rechafertigung besteht im
weiteren darin, dall Gott in Chrisius
Mensch geworden 151 und dal Chrisius
das Frl am Kreuz vollbsache
hat. Fikr Luther ist der mnere Zusammen-
hang zwischen der gittlichen Gerechrig-
ket und dem Verdienst bow. der Gerech-
tigkeit Christi, wie auch der innere #u-
sammenhang von Christi Person und
Werk, der unauswechselbare Grund fir
die Rechtfertigung des Sinders. Er be-
schreibt dicsen Tatbestand = B, im An-
tilatomus,” wenn er gegen den katholi-

som und aufgrund seines Werks in

woveiten Persan der Tonacht bedeutet,

Rechifertigung und alles Guoen, Er
des Todes und des Teufels, wo wir

finden, eingenommen. Er hat uns

in scinen Besitz und Schutz senom

schen Theologen Latormes zu Felde mcht. Weisheir, Gewalt, durch sein Leben u
Sein Verstindnis von Rechifertigung be- seime Seligkeit, d, h. er verwirklicha dex
ruht auf sciner Auslegung von Rom. 5,  effektiv-sanativen Aspekt der Rechifers

15 (gratia Dwei et donum in gratia unius
hominis Jesu Christi in plures sbunda-
viL.), in der er die zwei Aspekie der
Rechtfertigung anhand der Begriffe von
Crunst (gratia, favor), d. h. der impuai-
ven Gerechierklirung, und Gabe {do-

zum Leben und von der Stnde zur
rechtigkeit geb
verdndenien i

BSLE 660, 32-38,

. Dtmuhﬂmgﬂh&dmdﬂufmn{ﬂmPWMHSMLﬂ '

nump d. h. der samaliven Gerechirng
chung, zum Ausdruck bringt." Dieses
Gedanken, daB Christus in seiner Per

und Aulferstehung, die uns rechifertigen.
de Gierechiighkeit peworden ist, beschreib
Luther spiter im Grofen Katechimus,
wenn er erkliin, was das Sich-Geben de

.Tm.tﬂ}ﬁsmindn-.-xutmund Herr di
Crerechiighet, des Lebens, des Heils, de

unsere Stelle im Gefingnis der Sindel

als Gegenstand des gittlichen Zoms b
diesen verderbenden Machten befren
Sein Erlisungswerk hat dann sur Folge
dall einerscits die Stinder sich wiede
llll_;ttrﬂﬂnﬁﬁwui und Griade befinde
(favor Dei bew, der imputative Aspek
der Rechifertigung). Er hat uns ja zu sich

Andererseits reghert und leitet Christy
die Sonder durch seine Gerechtighei

tigung in s, Obwohl wir schon jetat im
Prinzip vom Teufel zu Gott, vom Tod

hefreit Christus uns von den verderben-
ten Michten villig erst am Jingsten
Mo "' Bis sy diesemn Tag ist Chrgtus mat
Reiner Gerechtigkeit filr ung sowohl die

abe, die uns allmdhlich von der Siinde
hefreit und gerecht macht, und die Guns?
jottes, die uns vollstindig vor dem git-
ichen Zom schiltzt und uns in Gottes
Augen trotz der bleibenden Sinde ange-
nehm sein 144

il nun die rechtfertigende Gerechtig-
it vorn Ciesichtspunk des Sinders in
Christus allein existiert, nicht sum Besitz
Bdec Christen wird und in diesem Sinne
jErmes flesritia aliena bleibt, is1 & ange-
®hracht zu fragen, wic Luther die Zueig-
ing der Gierechtigkeit von Christiss aim
dnder versicht
Luther antwortet; die Rechifertipung des
Sinders kommt durch die wnie cum
® Chrisio mastande. Weil die rechtfertigen-
de Gerechtigheit fir uns in Christus al-
beim existiert. 11 s notwendig, dal er sich
mit dem Sinder vereinigt, der sich als
saricht, ungerecht, lagrensch, ohnmach-
tig sowie als bose erkennt und bekennt.
Chnistus 15t also unsere Gerechtigkeit
ehen deswegen, weil der gpekrewrigte und
auferstandene Christus dic Emencrung

el des Sunders = wie sie denn als Phin
t gind und in diess ki e g .
it erhiallen werden

_men im Leben des Christen beschnieben
werden kann - zustandebringt, indemer
in dem Stinder durch den Glauben as-

esend st Wie es unmiglich ist, die

Person Christi von scinem Werk zu tren-

n, 50 15t c3 unmaglich, unsere Recht-
gung von der Gegenwart des Ge-

g M

wriglen und Auferstandenen zu tren-

Trotz ihrer Kritik an der katholischen Stndenbehre bei Latomus, bildet sic such ciocall FET

positiven Ausgangspunkt filr die hutherisch-katholische in der F
Saides i Anndherung in der Frage der 5

sanal cormuptionem naturae, lustitiam vero quae sif donum ded, fides scilicet Christ

Ho. Lij. Dicst. Nune aatem sine lege manifestata os justitia dei. ... Huic fided ot iustitisg
COMmES £31 gratia seu masericondsa, fisor ded, contra iram, quae peccati comes est, vi o

nas qui eredit in Chriseum, habeat deum propstium = SLA 2, 481, 22-30,

“Mam Fuamgeliom etiam duo procdicat ot doget, Tustiiram et gratiam der. Per rusiititam

Die evangelischen Christen und Theolo-
gen haben seit der Reformation neben
den Katechizmen Luthers sein Kommen-
tar sum Galaterbnel benutzl, um thre
Spintualitsl 2u pilegen. Sie haben be-
merkt, wie Luther eben in diesem Werk
den Glauben als jeme Wirklichkeit dar-
stellt, deren Sperifikum der Tatbestand
tst, dafl Christus durch ihn pepenwiirtig
und eins mdl dem Sdnder wird.

Es geht filr Luther in der wahren fides
Christi mcht nur darum, dal Cheistus
rum Gegenstand des Glaubens wird (fi-
des quae), sondern such daram, dafl der
wahre Glaube jene Seinswirklichkeitist,
in der und durch die Chrisius pegenwiiy-
tig wird. Der Tathestand, dali Christus
im Glauben gegenwislig ist, ist fr Lu-
ther unbesimitten, obwohl der Modus der
Geegenwart Christi als "non cogitabile™
hezeichnet werden mub. Luther selbs
Sullert sich metaphorisch, wig "der Glay-
be ist Erkenntnis oder gar Finsternis, die
nichts erkennt” und “in dieser Finsternis
sitzt der durch den Glauben ergnffene
Christus so, wie Gott einst aul dem Sin-
a1 und im Termpel inmitten des Dunkels
safl”, urn den Tathestand der Gegenwart
o beschreiben., Obwohl die Sinnen und
die Erkenminis des Menschen die Gegen-
wart Christi nicht genfigend erreichen
kéinnen, gibt es alse filr thn kemen An-
laB, die Realitit der Gegenwan l'."hfi-_"..ﬁ._il:l
Fweilel 2o zichen, Bs pebi pegenteilig im
Himweis auf die Finsternis des Glaubens
darum, dab der Glaube den Schatz, &
h Christum praesentem, ergreifl und zu



eigen hat, und zwar so, dall er eben dann

Werk, durch die &ffentliche Predigt de

turm von din verschiedenen Aspekien der

den Sinder rechtfertigen kann, * Evangeliums und d ic Sakramengdic wahre Gotiescrkenninis und unser
Lo E—— anbielet :.ﬂmm&m-t psungswerlg e 2U bewirken. Rechifertigung.
Luther im GroBen Katechismus gher “?rdm":h“lms‘ﬂ'mﬂ'”m- “II Das ganze Werk des trinitarischen Gat- 1.2, DieRechifertigung als
Chyistus als Gabe spricht, der sich dem Lrott mit und in seinem Wort den Heili tes bezieht sich somit aufunser Heil. Der Gerechterklirung und
Stnder schenken 15Bt, indem Gort der  Eor USist BibS, um uns den Schatz 28 viycr ha uns #u diesen Zweck geschaf: i

: bringen und uzueignen. fen. Die Gabe des Heiligen Geistes wird TG

Varer seinen Geist gibt, um die rweite
Person der Trinitit zu offenbaren, Der
Heilige Ceeist “erstlich fithret in seine hei-
lige Gemeine (i sanciam communionems
suam) und in der Kirchen Schosz legt,
dadurch er uns predigt und zu Chrisio
bringet™."" Obwohl Christus uns den
schatz durch sein Leiden, Sterben und
Aufersiehen bereits erworben und ge-
wonnen hat, kinnen wir Christus nur
dann kenmen, wenn der Heilige Geist uns
diesen Schatz, d. h. Christes und sein

einen Seite ist Cheistus und aul der

k51 nun der Hetlige Geist, der uns

hier um den Tatbestand der wnio
Credo-Auslegung ist ja, daf der tring
den Glauben dem Sinder schenks,

" WA40L, 228, 20-229, 30 {Dx),
ipsi dscunt fidem
nog ¢ contra dicimus fidem apprehendere Christum qui
qm?éur_d:qm PosFil cxisters in peccato mortals,
cet. Sed 51 et vera fides, est quaedam cona fiducia cordis et Firmus sssensus quo

tnmen in islis teoebns Christus fide

mfn'n}n.:‘m fidem, sed ipsa
mus, hag est, in Christum qui, ut maxime non vadeatur, tamen preasens i
W 0 ntl. -
fides, quia apprehendit ot possidet istum thesaurum, scilicet Chriatum ;u-lj:;ﬁ
qua modo Pracaens SIt, non ot cogitabile, quia sunt tenchrae, ut dixi. Lbi ergo vera fid
cia cordis est, ibi adest Christus in ipsa nebuls of fide. .. Ergo fide
corde habitans Christus est jnstitia Chiristisna quam Deus nos Exl fissbas
; domat vitnm sctermam, ™ Siche auch WALO [, 546, 21-28, g
BELK 654, 13-17. = In diesem Zusam

jedenfalls davom aus, daB die Kirche “schon da i i
Heil notwendigen Mingel me_r“&m&mr:idﬂmmh v

such BSLK 655, 2.8, 11-33.
BSLK 6:54, 22-42; siche auch den lateinfschen Text BSLE 654, 41-45,

1L
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Die Situation 15t somit folgende: Auf deg

deven Seite der Sinder, der Christus ni
kennt und micht an ihn glauben kann, B

tus affenbart und 2u ihm bringt I.",I:
Chrixtp, Das grundlegende Motiv sei
sche Gott sich in dreifacher Weise dure

“Nos autem logo charitatis istius ponimus fidem, Et sic
ef chantstem vovios mlm-n:;tphrl.iudirlnn iprscim, i
infoemmeid, uit color paneterm. Quare ides Cheistiana nmmnﬁmqn:imu vel vacua s
donec charitas accedsi of cam vivifis
appeehenditur, Sicut Chrishas sit obiectum fidei, imo non obi in dicam, on. i
I I hidei, v, sed, ul ita 1
psa fide Christus adest. Fides ergo est cognitio quacdam vel tenebr quae kil videt, B
i Templo sedebat in medio tenchrarum. st ergo formalis nostra immi?h: :
fides ¢t nebula condis, hoc ex, fiduscia in rem quam non vides

&l m

_ ; : menharg i1 es nicht méglich, i et
die Bedeutung der Kirche hinsschidich der Gradenvermatilung mﬂiﬁimum P

bl 1547,
d“{hrrmE _m:hllﬁmmg.ﬂllfmmﬁchw u!lﬂdm irldn'H.i.rnl':-ll-':

. ungcnunqﬂ:n!ww:_r!ienhm.ﬂismmﬁufgmdumﬂignﬁﬁm phil.
darin, dal) er uns in scine heilige Kirche fhrt, wo eruns dasn Christos offenbart, Sich

fiir uns notwendig. weil wir ahne den
Gieist nichts von Chrstus und semnem
Werk wissen. Christus als Gabe 51
ehenso notwendig, weil nur er der Spie-
gel des viiterlichen Herzens 11 uml Aur
er die Grnade und Huld seines Vaters af-
fenbaren kann. Durch seinen Sohn und
den Hetigen Gieist bringt Gott der Vater
ik e sich, der im tiefsten Grund seines
vilterlichen Herzens aus der unausprech-
lichen Liebe besteht.' Der trinitarische
Godt affenbart aleo sen Wesen als un-

Es gibd vm Groben Katechismus kem &=
genes Kapitel fir die Darstellung der
Rechifertipung, Sie wird aber im dnitten
Glaubensartikel dargelegt, auf den wir
schan oben hingewicsen haten. Die ne-
formatonsche Theologie unterscheider
die Rechefertipang und die Hetlignang nichs
voncinander: der Heilige Creist bowirkt im
Sinderein lebenslanges Prozess, indem
er sein‘'Werk m thm sustandchangt und
dic Heiligung so mehrt, dass der Christ
und die commumio sanélorum tHghich

1

sechiiche Liche, indem e7 sich M aymimmt, im Glauben stark wird und gute
seinem Sohn und m seinen Geistschenk! — Friichte des Glaubens vollbringt. Um sein
und den Christen im Glauben an Chris- — peepyfertigendes und heiligendes Werk

1us partizipienen Libt. Um diesen Tatbe-

: wverwirklichen, benutzt der Heilige Geist
-stand zu beschreiben, spricht das Luther-

das Wort, die Sakramente und die Kir-
che."”

el war hie sehen, wie sich Geott ganz und garmit allem, das er hat und vermag, uns gibé
o Ml und Siewer, dic zehen Ciepot zu halten: der Vater alle Kreammn, Chrstas alle sein
Werk, der heilige Geist alle seme Gaben, Das o jiz genung wom Glaoben. ., " BSLK
411, 37-43, - Dicsheriglich sicllt Luther sein Verstndnis in der Schrift “Vom Abend-
“mahl Christi, Bekenntnis” prigiser als im Groflen Katechizmus dar. "[as gind die drey
ercon / vod exn ot / der sich vns allen selbs ganiz vod gar gegeben hat / mitallem das er
wnd hat. Der Vater gibt sich vns ¢ mit hymel vad erden sampt allen creafusen.. hat
damach der son sich selbs vas gegeben / alle sein werck / leiden / weisheit vad gerech-
tickeit geschenckt . So kompt der heilige geist vod gibt sach auch vos gansz vod gar |/ des
Jeres i solehe wolthat Christi vos erveigt/ erkennen / hilfft sie empfaben vad behalien /
. nufejzlich bemschen vod nusteilen | mehen vind foddem,.. Vind thut dasselbage beide yn-
nertich vnd susserlich /Y neerlich durch den glauben vnd ander gewstlich gaben. Eusser-
 lichaber / durchs Euangelion ! durch die tauffe / vnd sacrament des altars / durch welche
. erals durch drey mittel odder weyse /er o v kompt vand das leaden Christi ynm vos vbet
vrnd 2 prunz birisgen der seligheit ™ SoA 4, 250, 22-252, 5.

bt der heilige Geist bei der heiligen Gemeine oder Christenheit bis suf den jingssen
ch er ns halet, und brauchet sie damm, das Wort s fubren und treiben, dadurch
A machet und mehret, dass sie tiglch munchme und stark werden im Cilau-
. Frichien, so er schaffer BSLEK 657, 42-638, 1. - Siche auch BSLK 659,
16-200  Siche, das alles sall des heiligen Geists Ampt und Werk sein, dase er auf Erden

Heilipkeit anfshe und tiglich mehre durch die rwei Stick: christliche Kirelse und

F




e luthensche Reformation geht davon rechtmachung ist eine Realiti, obwohl Mach derm lutherischen Verstindnis efit-
i d.ug e L NS S ilwie ™ tem Mt Mengch e o mﬁ““tfmﬂ - hﬁlif der Haliu'hinnus die Houptsticke
verkindigte Wort und durch das Sakra-  gesteckt hat und dieser noch nacht vallig]  Leben der Kirc e den fir das geisthiche Leben notwen-

ment der Taufe bereits angefangen 51, i is1, ; 3 A ;
T hcr it S0 mock e Ol bt i oy Lo 8bie Lehre e Kateshismen wind imgot-  digen Kem der Lehve. Der Katechisms,

sich befindet, sind eincrseits die Abso- dass Christus und sem Geist die .|. i
lution bew. die Vergebung der Stnden in wns sunichte machen und der Christ
unid andererseits die stindige Emeuenung 1 ganzer und und volliger Heiligheit
und der Kampf gegen die Simde von  einem newen ewigen Leben™ aufersicht.
wesentlicher Bedeutung.'® Der Grosse

cdienstlichen Leben rexipiert, Dadurch d. h. die zehn Gebote (Gowes, die
bilden sie mit den peistlichen Geslingen Haupistbeke des gemeinsamen (lau-
ind Lieder auch den Grund fir die lu- bienis, Water unser, die Tawfe und die Eu-
herische Spiritualitar gebildet. [he mﬂhar_i;hg;&: ..kumiz{t ﬂ:umﬂ% .f‘t;b
i s Katechismus werden 1 der ganzen Heiligen . Sie
i sind von alters her in der Christenhen

. : o ; - Glieder
Katechisrrus behrt: . Denn wicwohl Gor.  Aus dem Gesichispunke, dass der Heiligimmer wieder benutzt, wern die . :
tes Gnade dunch Christum erworben ist ¢ Geist den Christen schon jetzt ingiier Gemeinde zusammen kopemen und  hewahrt. Versteht also der Christ die

und die Heiligkeit durch den heiligen  Glauben emeuert hat, wenn auch nic
Gieist gemacht durch Gottes Wort in der VOllstindig gerecht pemachi hat, wird die
Vereinigung der chnstlichen Kirchen, so Aussage des simul fusius und peccato
sind wir doch nimmer ohne Sund unsers versiEndlich, Der Grobe Katechis
Fleschs halben, so wir noch am Hals bringt deesen Tatbestand =0 zum Ans
tragen. ! dreck und fasst zugheich die verschiede

Lebt also der Chnst in der communic  men: ,[Denn jtzt beiben wir halb und halb
sanctorum, 50 hat er dic Gnade Gottes  reine und healig, auf dasz der heilig Geis
werworben®. [hes bedeutet, dass Goi EruTReT an uns erbeite durch das ‘Wort
seane Gunet und Gnade dern Chnisten taglich Vergebung austeile bis in j
trotz der in thm noch sich befindenden Leben, da micht mehr Vergebung wird
Sinde zeigt. Weil nun Gott dicse Sinde  sein, sondemn ganz und gar rein und heill:
in der Kirche durch das Wort, die Sa-  lige Menschen, voller Fromamkeit undg
kramente und die Absolution immer  Gerechtigkeit, entnommen und ledig va
wieder vergibt, kann sie den Christen  Sund, Tod und allems Unglick in ein
nichtschaden™ Dies hat die lutherische ~ neuen unsterblichen und verklirte
Reformation mit der Gerechterklsrung Letb. " Hat der Heilige Geist sein Wi
gerncinl. Der Tatbestand, dassder Christ ohne Unterlab vollstindig gebracht, sg
Tur communio sanclorum gehdn, bedeu-  istder Chnist endlich gar und ewig bei
1e ausserdem, dass der Heilige Geistsein lig® gemacht.”

heiligendes Werk in ihm schon angefan-

gen hat. Die Emeuerung bew. die Ge-

g T i : e b
enn die Messe gefeiert wird, Sie sind ?td:ulung dieser Haupstilcke, so
senso die Grundlexte der Spiriualitis,  kennt er den ganeen Inhall der Schn i

enn eineine Christen und Familien ihre ;
vend : [¥es solkic in der tghchen Meditation und
;! -nu‘ﬁr:n-. & JERTAhgEouy- o= im Gebet morgens, mittags und abends
il geschehen. Obwohl Luﬂﬂ&i:m Eut
Dhe Rezeption der Lehre fides quas) und ausgebibdeter Theologe tor der
das gestliche Leben {f{'|d¢:l :[E::-I} sind Hetligen Schrift war, wollte er biszu sei-
nich voneinander #u trennen. Die Lehre nem Tod ein Kind und ein Katechismus-
wird imCebet meditativ sich angeeignet  schiller sein, weil in den Hauptstiicken
nd im weiteren zum Bestandieil des  des Katechismus immer wieder neue Si-
“W hristlichen Lebens. Eben fiir diesen  chen u lemen ist. Liest der Christ tig-
rck hat Luther die Katechismen fiir  lich die Hauptstdcke und 0b4a er sie mt
piarrer und Elern peschrichen, so dass Gedanken und Reden, so bringt die Me-
<ie dic Haupesticke der christlichen Leh-  ditation viel Niltze und gersthiche Frilch-
re-dern Volk und den Farmilien vermitteln e Luther is8 Gbereeug, dass der heali-
8 und dass diese sie in der taghichen Ausi-  ge Geast bei solchem Lesen, Reden und
W bung der Spiritualitit zocignen kdnnen.  Gedenken gegenwiirtig ist und immer
8 e Katechismen sind _Handbiicher (en-  newe und mehr Licht und Andacht dazu
chiridson) des christlichen Lebens” ge- gint, dasz es immerdar besser und bes-
worden. Spater gegen Ende des 16, Jahs-  ser schmecki und eingehet ™ Dies ist ent-
hunderts haben die Lutheraner die Kate-  scheidend sowohl fiir den geistlichen
chismen , dse Laien Bibel” genannt, weil  Kampf gegen die Sande, den Teufel und
inihmen alles begriffen iss, was in Heili-  andere Verderbnisméiche abs auch fir die

nen Aspekie der Rechifertigung

ger Schrift weitkiufig gehandelt und ¢i-
nem € hrst n zu seiner Selig-
BSLK 658, 10-18 keil zu wissen vonnoten ist™
BSLK 658, 19-25, ¥

Siche auch BSLK 658, 30-35:

BSLK 6340 1-8

BILE 639, 7-16.

ne-ber heilige Geeist treibt sein Werk ohn Unterlasz bés aul den ten dazu er ve
rocdnet eine Gemeine aof Erden, dadunch er alles mumwiMm Wirsn
dem, der uns thglich erzubolet durch das Wort und den Glauben gibt, mehret und sl -
durch dasselbige Wort und Vergebung dor Sunde, nul dasz ey uns, wenn das alles ausees
richt und wir dabei blesben, der Welt und allem Unglisck absterben, endlich gar und ewi
herlrg mache, welchs wir itz durchs Wort im Glachen warten * BSLE 659, 47-6640, 11,4

hich ist die Grottesdionstordnung selbet von wesenilicher Bedeutung gewesen.
ehe den AufEare von Jolkkonen. Siche auch Powrtaines 1504, 29,

K. 769, 1-10 (Epsiome, Voo dem summarischen Begniff 5k Poutinmen 1994, 28-29,

552, 16-33; 554, 1733,




Verwirkbichung der guten Werke des Gilau- Die Koatechismen sind seit der Refa

bens T

Per Katechismuss 15t mun 50 aufgebaut,
dass dig 10 Gebote dem Menschen das
lehrt, was Gott von ihm fordent und er-
wartei und was er un soll, d. b Gou
und seinie Michaten ru heben, Meditien

Rereption der Lehre in Finnland

nun aber der Christ dse Forderungen der Die Katechismusverfasser
zehn Giebote, 50 wird es thm Klar, dass — ggper dmm:::n mumﬂhﬂ ny
er den Willen Gottes nicht wollstindip sur Grundiext ihrer K atechismen. 5o w

erfillen kann, Das Credo ist eine anders-
amige Lehre. Es lehnt dem Menschen das,
wiak Goll getan hat, was Gott 2u geben
het und was er von Gott erwarten und
emplangen muss. Dhese Meditanon der
Hauprartikel des Glaubens 13531 den
Menschen eben bemerken, dass Gont
mach seinemm Wesen dic ssch pebende Lie-
be st Schenkt der mimtanische Gott gich
durch den Glauben, so partizipiert der
Mensch an Gott und an seiner Gereche
tghkest, Viter unser ist dann das Gebed,
in dem der Mensch betet, Gott ibhm das
e geben, wae er mcht hat, was aber er
haben muss, um Gott und seine Nichs-
ten lichen zu kinnen. Benutzt nun der
Christ in seinem idglichen Gebet das
Ciebet des Herm, so werden die eigenen
Waorter Christi die des Christen. [ndem
der Chirist im Heiligen Geist die Worter
Jesu Christi aussprichi, 50 ister eins mit

es bet Jaakko Finno (1580-1582),

widerspiepeln.

Haupistrukour heilsgeschichtlich-g

seinem Herm und annihert durch thn ib- tisch pebaut wurden und nicht mehr d
ren himmlizchen Vater. In dieser Weise Idee der Katechismen Luthers zu eige
wird der Christ an Gt teilhaftig, und ~ pemacht haben,

ifie Lust und Liebe mu den Gebaten Got-
s bekommt

Giotr sefber ist und alle seine Heiligen,” Siche dama BSLK 553_ 5.1,
" BSLEK 646, 1-12; 661, 21-42 aic
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tion der Cirund der Spintualitdt und dey

Am Ende des |9 Inhrhunderes wuarde da
Katechizmus die , Chrstlehse™ (krstinog
pi) genannt. Der Katechismus von |89
138 tnnitanisch gegliedert, aber ansonste
folgt sie der Loci-Methode. So ist @
mech in den Katechismen von 1923 ur
1948, dic innerhalb der trinitarishe

BSLK 346, 15-27, 547, 29548, 6; 549, 2.71. - Dier Reformator hebt mit Hismnor
Bedewtang der fortdasemden Meditation hervor. Die Pfarrern sollen , stetig anhalien ba
de mit lesen, behren, lemen, denken und tichten und nichi ablassen, bis solange sie erfah
ren und gewisz werden, dasz sie den Teufe! 1ot gelehret und gelehner worden sind, det

Pren heutigen Katechismus der evange-
lisch-lutherischen Kirche Finnlands hat

AP i eschrichen
Schweden pewesen. Das erste finnise ischol Eero Huovinen gesc

geschricbene | Lehrbuch™ war Mikael
Agricolas {der Reformator Finnlands
ABC-kiria (= Buch){1542), das such de
Kleinen Eatechisrmus Luthers enthiel

2000). Der Idee Luthers folgend besteht
der neue Katechisrmes aus den 10 Ge-
haten Gotes, dem Glaubenshekenninis,
Vater unser umd den Sakramenten der
Taufe und der Euchanstie mit ilrer Aus-
legungen. Er enthilt such kurec Darstel-
lungen dessen, was die Heilige Schnft
bedeutet, was die Beichie ist, was das

. 4 16 bedeuted, wie man beten soll, und
Ericus Sorclainen {16 14), Juhana Gezdl oy :

lius d. A (1666) und Olaus Svebili
(1680 aul schwedisch, 1745 auf finmisc
Es kann gesagi werden, dass alle wich
tigsten finmischen Katechismen de
Muster Luthers gefolgt haben. Dic As
toren wollten die Erbe der Reformatic
unverindert weiter vermitieln, obwol
zugleich ihre cigene Zeit und ihr eigene
Verstindniz sich in den Darstellunge

wis der Segen des Herm im Leben des
Christen wirkt In bezug auf dicse The-
mien werden die Auslegungeh Luthers in
semem Kleinen Katechismas zitiert.

Es ist typisch fir den newen Katechis-
miiks, dass die fides quae kurz und kom-
paki dargelegt wird. Dies besteh in der
Uiberzeugung dessen, dass der Chnst am
Anfang des 21, Jahehunden dic Lehre der
| Kirche immer noch meditativ zueignen
kann, Per neue Katechismus wurde al-
len Famillien in Finnland mit der Absicht
_ﬁﬁmm:ﬁulsmlm ohne gros-
s Vorbedingungen anwenden kann. Der
Katechismuss ist auch fior cine gemein-
schafiliche Benutzung geeignet, wenn 2.

B, die Gemeinde zusammen kommi, um
emeieam dic Haopisticke des chrzili-

A chen Glaubens zu beten,

4, Die Gemeinsame Erklirung zur
~ Rechtfertigungsiehre: der

d der weiteren Anndherung
deu'nbmdrgﬁmlum
der ischen Theologie und Spritua-

lith, 151 es meines Erachiens kein Wun-
der, dass die lutherischen Kirchen in
Finnland und Schweden die bashengen
lutherisch-katholischen Bestrebungen
gemne untersiites haben. Es geht im die-
sem Erbe am letzten Ende daram, dass
die Trinititslehre umd die Chrisiologhe mit
der Rechiferngungsichre cime sohide Ba-
gis filr dic weitere Skumenische Anndhe-
rung hilden. Dabei wird es auch behaup-
tet, dass der dkumenische Minimalismus
uns nicht schr weil vorwirts ragt.

s Dokument der internationilen luthe-
risch-katholschen Kommission “Ale
somter ginem Christus = (1980) fadt den
pemeinsamen Grund dieser 2wei Kirchen
in der Weise, dass es im Einklang mn
der Struktur der CA zunichst die rinita-
risch-chnstologische Glaubenswahrhent
und erst danach den Konsens in der
Rechafertigungslehre (Giaubenswahrhet)
hervorhebs, Otwohl in dicsem Dokument
der Zusammenhang von trinitarisch-
christologischer Glaubenswahrheit und
Rechtfertigumgslehre nochnicht inhaltlich
durchpearbeitet wird, verfolgen dic spa-
teren Dokumente chen dicse Lime. Es
wird = B, im Dokument "Eimkeir vor
s betont, daB der chnstliche Glaube
*das chrstologische und minitarische
Zentrum™ hat, ™ und besonders in dem
armeerikanschen Dokument " fuifcaeion
by Faith™, daB Luthers Verstindnis der
Rechifertigung christologisch bestimmt
ist und die Trinitistheologie 2. B. in den
Schmalkaldischen Artikeln zur Yoraus-

setaung hat ™




Am klarsten hat diese Angichi ihren Weg
in die "Gemeinsame Erkidrimg " geiun-
der. Im Artikel 15 (Kapitel 3} der GE
wird die triniianse h-christologische Ba-
giz als Grund der semeinsamen Darstel-
lung der Rechtfertigung 50 zum Ausdnck
gebracht. .Es 151 unser BEMEINSAmEr
Glaube, dass die Rechiferiigung das
Werk des dreicimigen Crotes 150, Der va-
ter hat seinci Cohn zum Heil der Sinder
i dhie Welt gesands, Die Menschwerdung,
der Tod und die Auferstehung Christ
sind Grund und Veraussetzung des
Rechefertigung. Daher bedeutet Rechi-
fertigung, dass Chnsius sefbsl unsere
Gerechtigheit ist, derer wir nach dem
Willen des Vaters durch den Heiligen
Geist teilhaftig werden. Gemeinsam be-
kennen wir: Allcin aus Cnade sm Gilau-
ben an die Heilstat Christi, micht aufgrmd
unseres Verdienstes, werden wir von
Gon anpenamanen und emplangen den
Heiligen Geist, der unsere Herzen emeu-
ert i wns befihigt und aufrutt zu guten
Werken™

Dieser Artikel enthalt wichtige Aspekie,
die firr die ganze Auslegung der GE von
wesenilicher Bedeutung simd, B2 ward
erstens betont, dass die Rechifertigung
als Werk des drejgmnigen (rolles zustan:
degebracht ward. Der Muespanpspunkt der
Rechifertigung ist zweitens im wohlwol-
lencden Wilken des nitarschen Gotles,
dier weine Gnade dem Sinder offenba-
ren will. Die Gerechiighkeit wird drittens
mit der Person Chrsti gebunden: der
menschpewordene, gekreungle und auf=

(3E L5

erstandene Sohn Gottes selbst 15t unse-
re Gerechtighein, Die Person Chinsti und
nichg
vonenander getrenat. Viertens wind be-
tont, dass der Slnder eben an Chrisius]

das Werk Christi werden

uned an seiner Gerechtigheit seilhafbig (par-
ticipatio) werden muss, um gerecht wer.

den zu kénnen. Und wester imArtike] [

wird die I".'Ill'l:'l!l:|.||LII'|il: dier Tellhabe b
schrichen: sie peschieht im Glaube

durch das Wart und durch die Sakras
menie in der comminic fanctoriemn el

in der Kinche ™

Nt Halfe der tnimitart ;E:'I-I.'?Irl.\h:l\]|1|:'_;5-£
Basis ward die Rechifertigung dann i
Kapitel 4 viclerles entfalier. Das Verhile
s et 2wel Aspekie der Rechifertigung
ist im dem Artiked 22 darpelept. Wenn deg
Zusamrmenhang swischen Gerechierkli
rung und Gierechtmachung in der ers
verdffentlichien Fassung der GE { | o35)
sch mit dem Terminus “und™ erkling
wirde, i<t es in der l;n-;ll:ulllj_:m{ FEITEE
samen Erkiinimg anders. Die Geerechitr
chumg ket micht mehr nur die Air die k
tholische Theologie typische Ausdnuciksd
welse des Hellsverstiindnises, Sie enis
spriche dem Verstiindnis Luthers, des 2
B. im Groben Katechismus die Gere:
berkliimung und die Gerechimachung michg
vz nander trennl,

Mach der GE gehort zur Rechtfertigungd
sowoil die Yergebung der Simden durc
die Gnade Goces als auch die Befreiun u
vimn der knechienden Machi der SGnde
urd dic Gabe des newven Lebens i Ch
tus," Der Zusammenhang swischen Ge

Ll
(]

# A Tlean dusch Chrshas werden wir gerechifenzgt, sndem wir im Glaoben dieses Heil emp
famgen. Der Glaube selbst i wiederum Geschenk Goites durch den Heiligen Geise, dof
i Woort wnd in den Sakrumenten in der Gemeinschaft der Glasbigen warkt und rugled
die Gliubigen 2 jener Erncuerung ihres Lebens fihe, dee Godt im ewigen Leben walb
dei = GE B,

GE 22

herklirung und Gerechimachung be-
krehi i der Teilhabe an Christus und in
Her wnio cum Christo, Die Katholiken
nd Lutheraner bekennen gemenearm
Wenn der Mensch an Christus im Cilau-
s teilhat. rechmet thm Gott seine Sn-
nicht an und wirkt in ihm tinge Liche

iurch den Heiligen Geist, Beide Aspek-

des Gradenhandelns Gottes dirfen

bnicht vonemander getrennd werden. e

cehiiren in der Weise musamme, dass
der Mensch im Glauben mit Christus
veresnigt wind, der in seiner Person un-
sere Lierechtighkeit is1 (1. Kor. | 30); s0-

¥ wohl dic Vergebung der Sdinden, als auch

die healigende Gegenwart Gottes

Ansonsien 15t ez bemerkenswert, dass
die GE die Sakramente und ihre Rolle in
der Vermittlung des Heils betont. Das
Heil wird vom Heiligen Geist dem >in-
der in der Taufe geschenkt. Sie ist das
Fundament seines ganzen chrstlichen

¥ Lebens ™ Auch das schwiengsic Pro-

bierm des GE-Prozesses, namiich dus des
Simderseins des Gerechiferigien, wird
anhand der Taufe gelost. Zuniichsr wird
hervorgehoben, dass der Heilipe Gersl
in der Taufe den Menschen mat Christus
wereint, ithn rechifertigt und wirklich er-
mewert. Dann wird festgestellt, dass der
Christ immer noch der Macht und dem
Zugrifl der Stinde nicht entzogen ist, Er
muss lebenslang dic Gomwidrigheit des
alten Menschen bekimpien und tiglich
Ciott um Vergebung bitten: Das Umkehr
und dic Bube gehiren zum Leben des
gerechifertigien Chnisten.” Wir milssen
auch mcht vergessen, dass das Thema

M GEZS,
EL] ﬁEn
. GE3T.

der guten Werke in der GE cine ausrei-
chende Lisung gefunden hat. Es wird
pemeinsam bekennen, dass der Chnst
gute Frucht bringt, wenn or in Chnstus
lebt und in der empfangenen Gnade
wirkt, Dhese Falge der Rechtfertugung 15t
filr thn sugleich eine Verpflichung. Auch
hier ist die biblische ldee von dem Semn
unad Leben in Christus, d. h. die Vereant-
gung mit Christus, der Schlilssel zur Be-
wiltigung der Meinungsunterschiede.”

Meines Erachtens hat die lutherische
[heobogee keme Schwierigheiten dic oben
dargestellien Einsichien der Rechiler-
gung #u rezipieren, wenn sie die Rechi-
fertipung anhand des Grossen Katechis-
mats Luthers versieht. Die Kirche Schwe-
dens und die evangelisch-lutherische Kir-
che Finnlands haben die OF mal ciner
grossen Mehrheit akzeptiert. Obwohl
unsere Birche in Finntand mat der ersten
Fassung der GE nicht zufneden wiar, hat
gie das Vorhaben trotadem unierstilta
urwd aiktiv an den weiteren Gespeichen
dber die GE 1eilgenommen, um das Do-
kument zu verbessem, Die Betenungen
der tnnilansch-christologischen Bana,
i Chirizmus als unsere Gerechtigheil, des
Fusammenhangs rwischen Gerechierklii-
rung und Gerechtmachung, der Teilhahe
an Christus, der Taufe als wtsdchlichs
Emecuerung und des Kampis gegen die
Sunde — sie alle sind wesentliche Glau-
bemswahrheiien der lutherischen Lehre
uzicl Spirinealicit

LE]
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5. Die fukunfi der lutherisch-
katholischen Okumene

Die hetherisch-katholische Oloumene geht
weiler i die Richtung der sichtharen Eimn-
heit Schirnt bei Schritt. Anhand der GE
haben wir jeta einige Clavbenswahrhei-
ten dargelegt, die um Kemn des pemein-
samen Grundes pehiren, Weil cin Kon-
sens in Grundwahrheiten der Rechilerti-
gungslehre besteht, erschemnen die Lehbr-
verurteifungen des 16, Jabrhunderis in
einem neuen Licht. Dig in der GE vorge-
begte luthensche Lehre einerseits und die
m der GE vorgelegie katholische Lehre
andererseits sind nicht von den Lehrver-
urteilungen getroffen. Um digses Erpeb-
mi% erreichen mu konnen, war es entschei-
dend, dass die Gespric thr ge-
meinsames Verstindnis der Rechifiert-
gung in der GE dargelegt haben.

Es muss zugleich aber gesagt werden,
dass es immer noch im Bereich der
Rechtiertigungslehre Themen gbt, die m
wealeren durchdiskutvert werden miilssen.
Solche Themen sind z. B. das Problem
der bleibenden Sdnde des Gerechifenig-
ten, di¢ Bedeutung der Bube fir das
Fortschreiten des Christen und die Raol-
le dier guten Werke in der Rechifertigung.
Ausserdern erwiihng die GE selbst emnige
Fragen, die weiterer Klirung bediirfen,
[hese betreffen das Verhiltnis von Wort
Cioates und kirchlicher Lehre sowie die
Lehre won der Kirche, von ihrer Einheit,
worm Al und von Sakramenien wnd auch
die Beziehung zwischen Rechifertigung
e Secmadethik,

Deer ninitanisch-chrestobogische Komund
die Glaubenswahrheiten in berug auf die
Rechtfertigung sind also schon da, aber
zugleich ist ¢s notwendig, dass wir die-
sen Kern befestigen und erweitern.
Ansonsten kst er zu dinm ungd oy schmal,
wrm die Meinungsumerschieds hinsichi-
lich der oben erwithnten Fragen zu ira-

34

gen und uns indic sichibare Einheit ung

euchansiische Gememzchalt zu fhre

Die Confessio Augustana bevorzugh
idas sage ich dir: Als du noch jung warst,

micht einen minimalistuschen gemeinsal
men Kemn und Grund. Wie bekannt, be
stehidie wahre Einhett der Kirchen nac
der CA 7 darin, dass das Evangeliun
weintrichtighich nach reinem Verstand!
{doctrina evangelil) gepredigt wird un
die Sakramente . dem gnl:liichm Wi
gemise gerescht werden™, Es wird alsg
das gemeimsame Versiindmnis der Verkiln
digung des Evangeliums und der Sa

meente getordert, abwer nichl nur dics. Wi
missen sugheich bemerken, dass vor digl
sen Bedingungen CA schon andere Glag
bensartikel dargelegt hat, Zu den v
lechen Antikel des Glaubens und der
{articudi fidei praceipua) gebiven diese: di
Artike] von Goit, von der Erbsiinde, vo
dem Sohn Gones, von der Rechilers
gung, vom Predigtami (de ministeno eg
clesiastica), vom neuen Oelorsam
von der Kirche. Es schemt s mur, da
der Konsens inallen dicsen Themen o
Kern gehdn, Deswegen ist es notwendy
wu fragen, ob e in berug auf dicse A
kel noch solche Fragen gibt, die der B
klinung bediirfen,

Es ist micht einfach 7u unterscheids
welche Lehraussagen zu dem filr de
Konsens notwendigen Kem gehiiven un
welche Lehraussagen ferer von der Mid
sich befinden und nicht emn g SN
Verstindnis benGtigen. Dics erkiin sl

Ye Okumene ist eine Sache unseres
mllens und unserer Demut, aber auch
rie Sache unseres Hemmi, Aanen, amen,

41 du dich selhst geglirtel und konn-
test gehen, wohin du wolltest. Wenn du

aber alt geworden bist, wirst du deine
i

v ausstrecken, und ein anderer wird
fich girten und dich filhren, wohin du

pichtwillst” (Joh 21:18)

Alle unter einem Chrisms
Alleuntereinem Chrisous, Stel
f gher gemeinsEmen ni-
. masch-katholisch’ evangelisch-
luthenschen Komission zum
Augsburgischen Bekenninis.
Wege zur Gemeinschaft, Frank-
fiart arm Mdain 1930

Die Bekenntnisschrifien der evange-
%—Mkﬂﬂ erischen Kirche
- Die Bekenntmisse

hrifien des
- evangelischeluthenschen Kirche.
“Hrsg im Gedenkjahr der Augs-

~ hurgischen Konfession 1934, 6.,
-- lfl?:d‘_lﬁﬁ:hml: Aufl. Gotingen
o *‘?..- .

A
%ﬁﬁﬁﬂmﬁm uns. Modelle, For-
- men und Phasen katholisch/Tut-

- henischer Kirchengemeinschatt,
: orm & Frankfury am Main

eigentlich erst im Laufe der Lebrgesp
che. Viclleicht begreifen wir zusamms
in ginem Moment, dass wir schon wea
genug gekomemen sind und dass esnid
mehr etwas Wesentliches gibt, was
voneinander noch trennt. Bis dann
sen wir aber geduldig mateinander disk
tieren, um zusimmen dic Lehre und &8
Glaubenswahrheiten der einen Kinche 3
verstchen und s rezipicren.

Erkldrung zur Rechtfersi-
; Gemeinsame Erklirung zur

Justiffearion by Faih

IbF  Justification by Faith. Lutherans
and Catholics in Dialogue VII
Ed by H. George Anderson &
T. Austin Murphy & Joscph A.
Burgess. Minneapolis 1985,

Lurher, Martin

14 1  Ranoms Latomianee {Antilato-
mus). 1521,

WA 401 Inepistolam 5, Pauli ad Gala-
tas COMIMentarius, ex praelectio-
ne [3, M. Linbieri collects. 1531/
1535

WA 43 Genesis-Vorlesung. 1533-,

Malta-Bericht

Bericht der evangelisch-luthe-
risch/ramisch-katholischen Stu-
dicndoomission “Das Evangelium
und die Kirche™, — Lutherium
und Katholizismus im Gesprich.
Hrsg. von Mar¢ Lienhard &
Harding Meyer. Okumenische
Perspektiven 3. Frankfur am
Main 1972, 5. 143174,

Poutinimen, Mait

(994  Lhudistuva knistinoppi. Suomsalad-
sen katekrsmutreforman ieologl-
anhistoriallinen tausto, [Der
theologiegeschichtliche Hin-
tergrund der finnischen Ka-
techismus-reform). KTE B 75
Preksdmaki,

Tvdirimaya, Pirfa

1993 Adveramunitatern Luterilainen
identiteetti Lutenilaisen maail-
rreanlitton ja roomalaiskatolisen
kirkon wilisissd oppikeskusie-
fuissa vuosina 1967-1984, [The
Lutheran ldemtity in the Dhalogue
between the LWF and the RCC
in 1967-1984], Studia missiolo-
Bica &1 oecumenica Fennica 8.
Luther-Agreoola-Sewra. Helsmba,




Continuity in the poor relief

A Short Historical Overview from the Middle Ages to the

Reformation

Virpi Mikinen

Introduction

Many general treatments of the lstory
of poor reliel argue that the Reformation

decormposed the poor reliel system of

the Church and thus the state [o0k ovier
the poor relief as pant of its social res-
Iﬁ_l-n!.l"l:l'.lj.- Kecent studees concermmg 10e
Reformation, kowever, have shown that
Protesiant panshes continued o lake
cire of the poor as parishes had done
for centuries as part of the Catholi
Church. In fact, poor reliel only became
a ziate responsility in Probestant count-
ries a5 late &3 10 the end ol the e ghteenth
cemiury, iogether wath the nise of modiem

P
SOCRETY

See especially Kanrbe Arfiman,

nen | {oribeomeng)

1%

The Lutheran Refor
= : b
Legal Viewposns™ (mamuscript), in Luthermm Regformalio

In modern Lutheranism, Luther's |
kingdoms theory Ieas led some to el
that e Church has a spintual respo
bility only, i.¢. to preach the forgive
of sinsand the Gospel, According to
iden. all paher things such as pasoT re
and education belong under the work
regiment, the Law. Howewer, schol
have shown that the borderime betw
the two kingdoms was understood
ferently in the sixteenth cenfury than
day. In the age of Luther and early 1
heranksm, the worldly regiment took
of the soctal order, whereas the spinl
regirment was in charge of poor rel)
Also in this respect, the Reformat)
continued the tradition of the poor rel
developed in the Catholic Chunch du
the Middic Ages.'

of Poor Relief: A Histoncal
e i Livwer, ed. Wi &

he e cavil Taws of poor reliel i Lut-
weran states went, however, through a
rofound change afier the age of Refor-
nation. Although they mcluded ehemenis
sFcanon b the resulting law “are neal-
er simnply o revision of nor 8 reversion
o canon {aw, but rather a skilful blend
{Catholic and Evangelical theology -1-_’!-.1
sponical and civilian legal learmmg
as, despite the continuity in the poar
clief. the Reformation also made new
innovations in theological, legal, SF!-.'IJ:|
d political spheres that had sigm hean-
ce o our subject amd later on, Lo the -:h-l-
velopment of the Nordic weitare slale

Im thus paper, I wrll braelly disciess some
theological and ethical aspecis of the
poor relief in the Middle Agesand in the
age of the Reformation. | will argue that
the poor relief of early Lutheranism was
mostly o contimsation of medieval Cat-
b lie imaditicin

Poor Relief in the Middle Ages

Mendscancy was a senous problem m
medicval society, m which the Church
amnd piher social instiiutions had develo-
ped no general poor reliel. However,
monastenes and other spintual instn-

tions took care of the poor as much s
they could, especially the Franciscan
Oder { founded 1nthe 12208}, which the
refore has been called “the medieval Sal-
wation Ay

In medieval canon law, the r¢~.|H:-:'.-|E|:I|-
By 0 O g¢|:|;|r|g_|lm P :1:::4.':'|!||.':.l.'lng-:-!
to bishoprics. The Church recomimen-
ded benevolence toward the poor who
did not have the means of sustenance
encouraging people to give alms, Canon
{aw maintained the abfigaiion towand ihe
oD Dy SERAEOE, fipT L'?q..ll'."lp:l.':

“Feed the poor. If you do not feed
them you kill them.™

“Thi one who l‘:-:.'l.';'!':- mHare [or one-
gelf than he or she needs is guilty
of thefl.™

According to medicval canon fawyers
the law obliged a persof with propert
i help the poor. Helping others inc-
reased religions merits, The medicval
Church or society were not, however,
particularly interested in the reasors of
poverty, Instead, poverty was (akem 354
matter of fact. This, however, did not
lead 1o fatalism. The Church tried 1o help
the poor by collecting money, especiadly
in the form of tithes. Despiie the obliga-

T Tohn I Wikte, Lirw gud Profestantisn. The Legal Trachings af the Lutheran Seforma
pios, Combndge Liniversity Press, Cambridges 2002

I Of Erms Trockuch. Die Bedeurung des Provesiotismas fiie die Enéstehung der modier-
men Hele Berlm 1925, who siates thet Lather's programime only called For a spinhesl

For general aspects concerning the poor relicl smong ihe mendicant orders e, R, W,

Sstvplhern, Mestern Socteny aed the Church fn the Muldle Apes, '|".TI1|§IJFII Books, New
Yark 1570, Excellent stadics of medieval poor relicl are Bran Tiemvey, Medieval Poor
Lt A Sketoliof Canonical Theory ard its Application i Englaed, University of Calr-
fomis Press, Berkebey and Los Angeles 1959 and John Henderson, Medy and Chariny in
Late Medieval Floremoe. Lnversaty of Chicago Press, Chicago and Londoa 1594

change
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tions towand the poor stated in canon
law, the reality in the legal courts was
unfortunately far from justice. Medieval
legal system was unable to protect the
poor. Judges were corrupl and lawyers
o0 avancious o take cases of simple
peor. The Chusch, however, organized
lggal aid 1o the poor.”

Une reason to aceepl poverty, as a gi-
ven state wis medieval spirituality that
took poverty as a certain menit. It should
be remembered that poverty had two-
fold connotations in the Middle Ages.
Om the one hand poverty was an unvo-
luntary, miserable state of human being.
The poor (mizerabiles personase) were
thase who did not sustain their life with
themselves by working, i.e. widows, or-
phans, sick and the old. On the other
hand, poverty was & religious sdeal for
those living in monasteries, As a vow it
was understood as giving up personal
property (of both personal and common
property, as the Franciscans did) for
spintual reasons. Thus a poor man or
WO Wk seen as the image of Christ
himseli, and poverty as the imitation of
Christ, This ideal was manifested in
Christizn mysticism,

Medieval Church sanctionesd poverty 2
this also included to the interpretation g™ “!"“"“““““'““‘ foe aundml!;
' 8 o onesclf and for the needs of the poor.
real poor, tot only to those who dedic fourteenth cen es-
ted to it by spintual reasons. Srudigh® e end of the k Death e
concerning medieval scrmons (for insiPctally: after the Black Heali, Py
ce of the pericope of rich man and e longer scen uanilﬂlmdmi Iydﬂl'
zarus n Luke 16:19-31) have shown g inscad. the poor were Seen I CHRET
thir veul woc s vy 46 e b and sick. Theologically, benevo l:m_:L
chances of salvation than the rich." Aieard the poos ?Hniwngu L
ready toward the late thirteenth cenggl 07 L€ COMTATY, il was & 5
attitudes toward the poor began to chall 11 the level of social clhics, two Impor-
ﬁmwmd o uldl:.'f ﬁm&s had ca 1ant legal and theological principles go-
ey fiches hindering th mmknﬂ:mm thse poor 10
the prpot ofobtaeing s bighet S0EL e e o, o et
position for oneself, the late E:-u ! ::i!h ,rm;maﬂim_mﬁ-
and fifleenth-century scholastics beg; ciple of extreme necessity stated that a
et sosst md potioa b e = e aced mgh TTED
P : a n his
commiiis. iy o ol e T i o conmo
: . . ions of all was based on the
way that nch.:. may cﬂ:ﬁgu“;l:m | doctrine that in the migma.l:luut before
tury theologians noted the social 2 mﬂlﬂmﬂhﬁa patural dlu::mmi:-n o
palitical benefits of property, and Ul jake what he or she needed. In accor-
rmportance of a working and thrifty p@ dance with these two natural law prin-
pulation in obtaining it. Thomas Aquil caples, in the case of extreme emergency
nas, for example, accepted trade, whidl thee rigranad nanural law became valid again
ey Sl o
! i y without excusing a
public advantage. Common opinion alfl thefi. Both principbes were a common-

- Economic Nationalism -

The farst declaration for Church's responsibility to give legal aid 1o the il
willaws mﬂﬂp{lﬂu]wumtﬁd ifi i Cosneal of Chaleedon mﬂi-ﬂmﬂj I
l:r_wuﬂlh:pn-nnmlmk::l also in Roman classical law, See James Brusdage, =Widows)
ﬂﬂ?‘hﬁdmmldndiﬂllflnm Law™, in Llpow My Fusbend ¥ Do ¥
ot et Feraricr of Medieval £ ced, LM i
gl _.Hh:;h Tf!, ey i PO, errer, Liniversity of M :

tessi » “And the Rich Man alve died; and He wis buried in Heli™. The 8
cial Ethas in Mendicont Sermons, Bibliotheca Historica 28, Helsinki 1997,

iy Pecters, Lewven 2001

meles see, Bnan Tiemoy,

place of medieval moral theology and
church law in the thineenth century.”

Poor Relief in the Age of
Reformation

The Reformation of poor reliel was an
important part of Martin Luther's ide-
ology from the 1520s omwards. In prac-
tice, he and his colleagues succeeded
well in organizng poor relbef. Accarding
tos Luther, the responsibility for the poor
belonged to Christian society as such,
and 1o the congregation and the Church
as a whole

There are many controversial questions
concerning Luther's theology that are
imporiant to mention here, First, there i
the dispute of the wus legis. The three
uses of law in Lutheran Confessions m-
chude (1} a civil use of law in the earthly
kangdom; (2) a theologmcal use, which is
supposed to wake the consciousness of
sin and the need of grace in person; and
{3} a use, which is meant to gurde the
Cheistians in thear moral life. 11 has been
disputed whether the third use belongs
to genuine Lutheranism, since it secms

Gee Joha F. MeGovern, “The Rise of New Economic Attitudes — Economse Hamanism,
the: Later Maddle Apes and the Renaissance, A D, 1200

Tradirio 26 (1970), 217-253. For some examples how social and political
8 provided by wealth were seen in secular theologians writings concemming propes-
Virpi Mikinen, Property Rights (a the Late Medeival Discussion on Franciscan

he development see, Sco G Swanson, “The Medieval Foundations af fobm Locke's

ory of Natural Rights: Rights of Subsissence and the Principle of Extreme Necessa-
 History of Political Thought 18 (1997), 399-455,

The fdea of Narural Rights. Snadies on Namral Rights,

ol Lirw amd Church Law 11501625, Scholars Press, Atlanta, Georgea 1997.
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to bring the law back to the Chnstian
gospel, which claims to be higher than
the law, Second disputed issue concems
Luther's doctrine of two kingdoms. The
main problem goes as follows: If the
mioral law is connected with nature, rea-
som, civil magistrates and the earthly king-
dom, then Lutheranism seems [0 give
earthly realm too much autonomy. It can
be thus argued that religion must keep
its idea of moral law connected with its
own theology in order 1o able to exerci-
se moral criticism when civil suthonnes
become unjust. Lutheran theolopy has,
howewer, recenily to i exag-
gerated versions of the two kingdoms
doctrine.'

Both of the above mentioned disputed
questions include a CEMAIN presuppss-
tion of dualisen with regand 1o the use of
lnw, Recent studies have shown that also
the dualistic interpretations of the law are
problematic. Luther clearly presupposes
A SIrong unii]rnll'lalthw, which mq]rj;
derstood properly by exposing

af rmm.:f REE.- Er!'da.u. 7:12) m Luther.
Foar Luther, the Golden Rule isa proms-
nent expression of natural law.'! As such
the rule also includes a motivational
structure that reflects the structure of cre-
ation and God's intention, even the divi-

ne nature. The Golden Rule proceeds
from bove that alpuistically seeks o fialfil
the needs of the neighbours. The mile
also points 10 God and 1o divine nanm;
as self-giving reality.” Luther’s Emllﬂ
point 15 that the content of ratural law
should not be understood in terms of
onde caritaris, which presupposes  Ta-
wral movement of all creatuses towands
the highest good and at the same e
towards their own good and commoan
goad, Thus, the natural law does noft
contain any description of the natural in-
clinations of creatures lowards good
ends. For this reason the Golden Rule,
which is for Luther identical with the
Love Commandment, does not comain
any command 1o love oneself as the ke-
gitirmate ground for loving one S m:g;'«:l-
bouars. [1 oily comsrands Lo l-:ln-;u!: one's
neighbour, bul presupposes seil- ove or
secking onc’s own good as an example
and model for loving other peaple.

Let ws fake an cm&w;a
texts. Aceording o ¢ -
ves not only the one who has the Tord-
ship aver it; it also serves and Teizlpes the-
“se in need and in poverty." Thus eve-
ryone should have so much property thak

1 See Heikki Pihlajamiki and Risto Sasrnen in their imteoduction ' Smdics concerning Lut-

heran Befommateon and the Law" in Lintheran

o amd phe Lew (mamiscripd),

L i het is in the same line than Gratian. They both saw the significance of the
| Ig-uldmn muwn:': hmﬁuhﬂulm of mamural law, Gratian, however, did not give any exact analy:
wes of the content of the golden rule. See Virpi Mikinen and Antii Raunid, Liwther on

rights”, in Lutheran Reforma

grent ard the Law {manuscopt),

i Gee Anti Raunio's Summe des christlichen Lebens. Ehie ﬂo.'i:‘m Regel als Cresets der
Liche i der Theologre Marrin Lithers von [310-1327, Mainz 2001,

i Raanbe 2001: Mikinen and Raunio (manuscnpt). . .

w WA 101, 2, 376, It shoukd be poted here that Luther clearty dofnds the right to private
e Hmmhdpummm:?nn&WEmmlmmdMumm
context of family and social life: See also Makinen and Raumio [manuscript).

e

she is able 10 feed herself, does not live
on cost of the others but hefps them to
get what they need for living. " Here Lut-
her is going 10 the same lines than lae
scholastics. In contrast to medieval aut-
hors, Luther combines the Golden Rule
with hiz understanding of unselfish and
seif-giving divine love, which does not
seek its owmn benefin, He understands the
Crolden Rule demanding works done out
of love and not containing a moment of
s=ekang one's own benefit. Thenelore,
Luther eriticized the tracitional canomist
teaching, according to which it was only
in the case of extreme necessity that gi-
ving from one's own property was obli-
gatory. For Luther, it was against the
Gobden Hule to wait until the extreme
need. Instead, people had the duty 1o
hielp the needy already before that.

Luther maintained that the poor relief
belonged to the Church as a spiritual re-
giment amnd not to the state as a worldly
regrmienl. In fact, this had also been ihe
case in the early Church and in the Mid-
die Ages. However, it was the state’s res-
ponsibility to supervise that the poor re-
Toef was instituted in accordanse with the
state-approved church order. In this con-
mection, Luther compared a just com-

mamity with a heavenly and divine hos-

pital. According to him, a hurmanly built

hespital can, bowever, be used only by

fome people, but it is a divine work 1o

make the whole land such a hospital,

wihach can be engoyed by all and especi-

ally by the poor. A community, where
Justice is in effect, & beneficial 1oward

the poor; it ensures evervone food and

WAL a4,

WA 31, 1, 2040, 5-19, For the pooc relselm practice in the age of Reformastion see Arfiman
{manuscripe).
* Ses Wite 2002

property sa that she of he will not be-
COme poor or a beggar, ™

John Witte states in his Law and Pro-
festantism (2002) that Luther also had
an interesting idea of three life-spheres
of communitics of a human person; fa-
mily, state and church. Whereas an “es-
tate™ demotes a singular and static role
o which a person is bomn and in which
he or she remains, all three belong to the
life-sphere of every single citizen, Ali-
ough family, state and church clearly
remain hicrarchical institutions for Luts
hes, his aim in distinguishing among them
isthedivigion of power, labour and com-
pelence between the thres realms, which
thus become relatively autonomous. And
although the church clearly stands for the
spiriual realm, the estates of Tamily and
stale are not meant o be secular, but they
witness and relzie to God s work in cre-
ating and sustaiming the world. The three-
fold division was already found in late
medieval Aristotelianism, in which the
ethical domarn was divided between po-
litics, economics (family and household
ethics) and individual ethics, Luther's use
of the threefold division is no doubt qui-
te innowvative, since he replaces the indi-
vidual ethics with ecclesiastical ethics,
but there is neventheless some continua-
tion also within the doctrine of theee es-
tates.”™ The fruitfulness of Luther’s
doctrine of three eseates in social refomms
was evident. Since the church is only one
of the three fundamental cormmunities,
s responsitbality is also limited, There-
fore, Lutheranism ¢an promote social




reforms within the state and the family
rather independently of ecclesiastcal

ide a mecting point with more con-
m COMANILAN AN arqpma:hm
which stress on that mcﬂuqi;:dgmm
FEMmalTs on & speci e commi-
nity and the individual’s role withinit.®

Luther's emphasize of so-called need-
based golden rule prompted later on
many social reforms, which are typical
nfnmdemwﬁMM.mmmthmﬂ
when looking at all neightours needs
and concetving Christian morals in terms
ufij“-iuw.lnmd-'hﬂsrdcﬂﬂnﬂipﬁﬂ-
ach mativates poot relief and social care.
On the other hand, these guidelines of
rule contribute to swech respon-
sible ruling nl!'snc:iﬂﬂ_.-,w[ddusa.lmm:ln-
rested in preventing social problems.

Summary

The attitudes toward the poor relief in
the Middle Ages could be described as
rising from the hasis of deontic cihics
(when speaking in modem terms): the
obligation 10 help others was mainly
on religious merits. From this
point of view, Luther I‘.'I'illl.‘."llb_d-ﬂ:l.‘-d!n'ﬂ
docirine. The main ethical principles af-
fecting poor relief, that of extreme ne-
cessity and that of COMITEON poSSCsSI0NS,
expressed the ideas of social benevolen-
ce and justice toward the poor. In the
age of the Reformation, and especially
in Luther’s teaching, the ideas of com-
min good and social responsibility were
important aspects in the poor reliel. Ac-
cording 1o Luther’s theory of two king-
doms, poor relief belonged to the spin-
tl-ﬂmgmmandwﬁllmund:rﬂnm-
pongiblity of the Church, as had alirea-
dy been the case in the Middle Ages.

i i i 3 im thear astiche of Lt
- i amiki and Risto Saarinen commenting Wine s study in
E:?:lhnf:?ﬁ;ﬂm and the Law in Recent Scholarship { forboomang ).

% pihlajamiki and Searinen { forbooming)
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Jesus Christ as the

Word of God

Some aspects of the theology of the Word in the Lutheran

Confessional writings
Jan Jolkkonen

Meaning: The Word of God has three
meanings in the doctrine and life of the
Evangelical-Lutheran Chiarch: (1) Jesus
Christ as Logos, the eternal and incama-
ted Word of God; (2} the Holy Scrptu-
re a5 writlen word of God; (3) procla-
mation of the Goapel as spoken word
of God. The first meaning is cssential
and fundamental - and is written wath

capital “W* in this paper.

Attt Gowd 's word bas these three meas
nings i the Lutheran Confessional wri-
tings {1 530- 1 580, However, there is no
article under the ttle “word of God™ in
the Book of Concord, A specific and
independent article regarding the word
of Gaod 12 more typical of later develop-
meents in the Lutheran tradition, especi=
ally the Lutheran Orthodoxy of the 17#
century.

desus Chriss; According 1o the first Lut-
hieran confessional writings, Jesus Christ
a3 the Son of God and second Person
of the Holy Trinity is the tue Legas, the
eternal and incamated Word of G, as
15 revealed in the prologue of the Gospel
of 51 Jobn (Jo 1:1-14), According 1o the
thard article of the Confession
(CA) “our churches teach that the Word
— that is, the Son of God - ook on hu-
min nature in the womb of the blessed
Mary.” There are twi natures, diving and
hurmam, inseparably uniied in the one per-
son of Christ,

Furthermore, in the first amicle on God,
C A rejects as anti-Tnnatarian heresy “Sa-
mozatenes, old and mew™, who bold thas
Crod 15 only one person and that “the
other iwo, the Word and the Holy Spint,
are ot distimet persons but that the Word
signifies only a physical word or woice




and that the Holy Spirit is only a mowve-
mient induced in creatures.” This means
that the theology of the Word of God
cannot be separated from the doctmines
of the Trinity and Chnstology. The con-
cept “Word of God" has its basis in the
lifie of the Holy Trinity and in the person
of Jesus Christ,

Proclamation: In the Augsburg Confes-
sion, Luther s Catechisrns and the Smal-
cald Articles the word of God is also
understood as the spoken word, the li-
ving proclamation of the Gospel: “Gos-
pel is an external, oral proclamation™
(D, 4; see aleo CA VI and XXV
AS T, 4 and B).

Holy Scriptwre: The understanding of the
Holy Seripture as the written word af
Giod i% evident in early confessional wri-
tings (CA 1X-X111) and is more broadly
expressed and explained in the later wni-
tings, the Formula of Concord and the
Episarme of FC, in 1580,

Authority: The Holy Scripture as the writ-
ten word of God has fundamental aui-
hority in the life of the Church. It is the
highest norm and rube (norma mermans)
of doctrine, praxis and administration of
the Chisrch, 28 is stated in the Epitome:
“We believe, teach, and confess that the
prophetic and apostolic writings of the
Old and Mew Testaments are the anly
rule and norm according to which all
doctrines.and teachers alike must be ap-
praised and judged.”

However, nobody is allowed to interpret
the word of God “according to his or
her own private thoughts™ (Uppsala
1593}, The Holy Scriplure musi be in-
terpreted in the context of the Church
and according to the creeds of the an-
cient Church and the testimonies of the
post-Apostolic fathers, as is stated in the
preface of FC: “Since in ancient times

i

the true Christian Soctrine as it was cor-
rectly and soundly undersiood was
drawn together out of God’s word in
brief articles or chaplers agains1 the aber-
rations of heretics, we firther pledge al-
legiance to the three general Creeds, the
Apostle’s, the Nicene, and the Athanasi-
an, as the glonous confessions of the
faith — suecinet, Christan, and based
upan the word of God ~ in which all
those heresies which at that time had an-
sen within the Christian chunch are chearly
and solidly refuted.”

The Authority of the Lutheran Confes-
sional writings must be - according 1o
their own self-understanding - subordi-
nated to the Holy Senplure (Saera seip-
twra) and the ancient crecds (symbo-
). They are testimonies (confessio)
from the one faith of the haly, apostolic
and catholic Church in a particular situa-
tion.

Sacramentality: The word of God i3 ef-
fective and, in this sense, sacramental,
because it brings Christ 1o us, By the
power of the Holy Spirit, God the Fat-
her gives the Son through and in the ex-
temal word, namely through proclamati-
on and the sacraments. This word com-
municates 1o us not only the message of
Christ, but Christ himself as our Lord
and Savipur and, with Christ, the whaole
reality of salvation, Therefore, the effec-
tiveness of the word does not depend
ion the disposition of the rminister bui the
word remains efficacions even when
proclaimed or administered by an un-
worthy person (CA VI A VI-VILL 19)

Lise a5 proclamation: God does not
work withowt his external word of proc-
lamanion and sacraments; “Whalever
iGod effects inws he does through exter-
nal ordinances”™ (DC, 4, M), sex FC, E,
11, 13}. Proclamation and sacraments are
twa difTerent forms, audible and visible,

of the one and same word, We use the
word of God by proclaiming the messa-
ge of the Gospel. The word of God as
law reveals the pood and holy will of God
and demands undivided love towards
God and our neighbour. Therefore, the
law, wiath its other meanings, is also a
dermand and an accusation. [t uncovers
our unbelief, selfishness and transgres-
siong agunst God. The word of God as
Ceosped from Jesus Chnst reveals the love
and mercy of the Father and communi-
cates these o us (FC, E, V). Even for
the justified God's commandments re-
Lainy their validity, '

Uise as sacraments: We use the word of
CGiod by administering the holy sacra-
ments. According tothe Large Catechism
the essence and virlue of baptism is
based on God's wond. We shiuld “ho-
nor and exalt baptism on account of the
word, since God himself has honoured
it by words and desds." It s not sumply
common waber, but “water comprehens
ded in God's word and commandment.”
Therefore, it is “divine, heavenly, holy
and blessed water™, not by virtue of the
natural substance of the water but by the
virtue of God's word, which is added to
the water and whach contains all the full-
ness of God: “From the word it derives
116 TAtuTe &% @ Sacrament, as Augusting
taught ‘accedar verbim ad elemention
et fit sacramenium”, This means that
when the word is added 10 the element,
it becomes a sacramend, thai is, a holy,
divine thing and sign.” By the virtue of
this word, the waters of holy baptism
bring us "victory over death and the de-
vil, forgiveness of sin, God's grace,
Christ wath all his warks and the Holy
Spint withall his gifts”, that is, the whole
reality of salvation.

Furthermore, in the Euchanst the wond

of God distinguishes the clements from
miere bread and wine and constitates ita

sactament which is “rightly called the
body and blood of Christ™” According
to the Large Catechism God’s word
transforms the elements of bread and
wine into the true body and blood of
Christ: “11 vou takoe the word away from
the elements or view them apart from the
word, you have nothing but ordinary
bread amd wime. But of the words remaan,
a5 s right and necessary, then n virlue
of them they are truly body and blood
of Chrst” The sacrament of the Altars
contains the whole Gospel. It is the ef-
fective testament of Chnst through which
Giod gives us grace and Spirit and unites
s with Christ and with other baptized
Christinns.

W alsowse the word in the private con-
fession, as 15 stated in Luther's Briel
Exhoration 1o Confession: “When | urge
you o go 1o privale confession, | am
simply urging you 1o be a Christian,” Or,
in still other words: “If you despise i
and proudly stay away from confessa-
on, then we must come (0 the conclusi-
oy that vou ane no Chrigtian and that you
ought not receive the sacrament.” In the
Srrall Catechism, confession, public or
secrel, consists of two parts, “One 15
that we confess our sins, The other is
that we recelve absolutson or fOrgivensss
from the confessor as from God him-
sel £, but by no means doubting but firm-
Iy believing that our sins are thereby for
given before Giod in heaven.” Despiic ol
the lack of visible element {matena), the
private confession is regarded as a sac-
rament 1m Melanchthon's Apology (A
XII, 4).

Lise as meditation: God's word 15 also
practiced and meditated vpon public
worship and privaie prayer. In the pub-
lic liturgy we use the word by hearing
readings from the Old and Mew Testa-
menis, by praving with the words of the
Holy Senprure and by singing hymns
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which proclaim the Gospel. In private
prayer we meditate upon God's word,
which strengthens our faith, brings con-
solation and transforms us into the ima-
ge of Christ. The effectiveness of the
word in medilation 13 sirongly expres-
sed in the preface of the Large Catechism
inwhich Luther urges “lazy-bellies™ {that
i%, evangelical pastors!) to pray and o
meditate upon God’s word because the
word even has exoncistic power:

“Mothing is so cffectiual against the
devil, the world, the flesh and all
evil thoughis as 10 OCCupy Onc-
self with the word of God, talk
about i, and meditateon i, Psalm
I calls those blessed who “medi-
tate on God's law day and night'

You will never offer up any incen-
g or other savor more potent
agamsi the dewval than (o occupy
yourself with God's command-
ments and words and o speak,
sing, and meditzie on them This,
indeed, is the true holy water and
the sign of the cross which routs
the devil and puts him to flight
Far this resson alones you should
cagerly read, recite, ponder, and
practice the Catechiem, even if the
only hlessing and benefit vou ob-
tain from it is 1o rout the devil and
evil thoughis. For he cannot bear
o hear God's word. God's word
is mot some empty tabe, such as
the ane about Dietrich of Bern, but
as 51, Paul says in Rom 1216, 1tis
‘the power of God', indeed, the
power of God which bums the
devil and gives us immeasurabie
strength, comfor, and help.”

Specific effects: The effects of the word
are descrnibed in diffesent expressions in
the Confiessional writings. Through the
extemnal word of proclamation and the
sacraments, and by the power ofthe Holy

4

Spirit, God calls and converts us, gat-
hers an eternal dvierch for himsel§out of
the Tieman race/illurminates us, works in
our hearts true repentance, knowledge
aniel sormew of our sins, regenerles us,
gives forgiveness of sins and true faith
in the Son of God, Jesus Christ, bepets
us anew and sanctifies us, gives us new
life and comfort in our hearts, works m
us both to will and to achieve, makes us
saints and leads us 1o eternal life (FC I1,
48-54: X1, 33: DC, Abendmahl, 31; DC,
Beicht, 14; A, XII, &), Therefore, the
word of God never departs withowt its
Fruit A, XL, 11).

Office; God has instituted the Office of
the Word, the ordained ministry of te-
aching the Gospel and administering the
sacraments (CA V). All the baptized
members of the body of Christ are cal-
led 10 use the word of God in their per-
sonal spiritual hife. However, nobody
should prexch publicly in the church or
administer the sacraments withoul a re-

gular call (CA XIV).

DC = Deutsche Catechixmus {Lus-
her)

EC = Exhortation to Confession
{Licthver)

CA = Confessio Augustana
A = Apology for CA {Melanchi-
ko

nJ
A5 = Articulis Semalcaldiensis

FC = Formula concordine
FC. E = Formula concordiar, Epitome

Katsauksia kirkkojen viilisiin suhteisun

Situation, Problems and
Perspectives in Ecumenical

Theology

Guest Lecture at Helsinki University 14.10.2003

Cardinal Walter Kasper

1 am delighted to be mvited 1o give this
becture on this famous university and |
thank you for your cordial weleome. This
inwitation and your welcome is a further
s of the goosd and brotherly relations
between the Churches here tn Finland,
In French there 15 a slogan: “Cn refourne
boupours & son premier amour,” “One
reiums always 0 ones first love.™ This
leciure is for me a retum to what 1 did
and what [ liked to do during 25 vears of
vy life and what | miss in my present
work as bishop and cardinal: 1o give lec-
tures and 1o engage in discussion with
students. What | want to do today is net
0 much o lecture on new resulis of
scholarly research since, unfortunately,
my oigations do not allow to do serni-
os theological research work any long-
er. So I will limit mryself to indicating -
from the perspective of the Pontifical
Council for Christian Unity - where we
are today: whal are the schicvements of
the ecumenical movement, what the
problems sl need o be reseolved, and
what could or should be the perspec-

tives for the mext steps in ihe immediate
fusure,

I. AnAmbiguous Situation

In a sitaation where the 1ermm globalisa.
tion characterises our condition in all sts
ambiguity, ecumenism becomes o re-
sponse foihe signs of te times. Through
the new means of communication and
travel, people are closer 10 each other,
natioms and people are much more inter-
related and they are, 50 10 sy, on the
same hoat for better of for worse. In
such a Sluation non particuli or nations
al or church or chusch comsmerity can
stay apart and live isolated in a self-suf-
ficient way. Ecumenism, which derives
from the Greek term oikoumene, Le. the
whole world, the whoele globe — becomes
imperative. Such a giohahsation of be-
ing clurch and bemg Christian come-
sponds ultimately o the mandate of Je-
sus Christ, who wanted one Church and
who peayed on the eve of his death that
all of his disciples be ong (John 17;21).
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So all churches and all churelh commu-
nitics confess in the Creed their belief
“in one, holy, catholic and aposiolic
Church.” This s why for the Catholic
Chisrch, especially for the present Pape,
ecumenism is one of the priontes of her
pastoral work,'

Much has been achieved over the last
decades. Separated Christians no long-
ef consider one anotler as srangers,
compelitors of even enemacs, but as
brothers and sisters, They have lasgely
removed the former lack of undersiand-
ing, misunderstanding, prejudice, and
indifference; they pray 1ogeiher, they give
together witness 1o their common faith;
in many fields they work tusifully to-
gether. They have expenienced that "what
umites us i% much greater than what di-
vides us"f Such a change was hardly
conceivable only half a century ago; o
wish (0 go back 1o those tmes would
entail beimng forsaken notonly by all good
spirits but also by the Holy Spirit.

Monetheless, after the first rather euphonic
phase of the ecumenical movement
which followed the Second Vatican
Council, the last decade has seen us ex-
periencing signs of tiredness, duallusion-
frient and stagnation. Sorme speak even
of a crisis o a new ecumenical winter,

Why such a crisis? Different answers can
bee given. [ will imit myself o one, which
brings us to the heart of the question:
The new identity question. Even in &
world which is charactenised by globati-
satbon many ask: Who we are? Who am

—

1?7 Mobody wants 10 be absorbed in an
anonymous and faceless whole. The
question of identity arises in individuals,
as well as in entire culiures, ethnac groups
and religions; and 1t anses fenally within
the Christian churches, where a wrongly
undersiood ccumenism has led some-
times 10 relativism and indifferentism
which cannot be neither the foundation
nor the result of a healthy n:um;‘nﬂis_rr:.
Omly partners which have thewr sdentity
::nl}nl:nmf in dialogue. Two fog banks
canmot meet tegether, they blur in each
other, So the identity quéestion for hu-
man and for ecumenical reasons 15 un-
derstandable

But wrongly understood, this question
of identity can lead to fundamentalist at-
tirudes and to o closed identiny, which
forgets that we have our identity only i
relntion with others, Understood in this
sense, the question of idennity 1s funda-
mental and constitutive for the human
person and for the Church as well. Thus,
in the last few years questions pertaming
to the theological foundations of a healthy
ecumenism have once sgan ansen.

I1. The Ecclesiological Foundations

Limity is & key term in the Obd and in the
Few Testament. We believe m one God,
one Lord and Saviour Jesus Christ, one
Spirit, one baptism and consequently
also one inthe one holy Church, Theough
the one baptism all baplized are already
members of (e one body of Chnstl, All

I Umitsits rediptegratse (=UR) 1; LE upam ging (=ULIS) 949,
1 U 3, Tothe “Frusts of Dialogue™: LIS 41-45,

a8

the e our divisions are agains God's
will, they are im contradictiion fo what we
are by baptism, they are sin and a scan-
dal to the word. But as the [1. Vatican
Council emphastsed, even when they live
in different and divided church comme-
mities we are already now in a deep but
incomplete communion,” We are already
brothers and sisters in Christ, our com-

rison Lo,

The affirmaton of the Councal that the
Church of Jesus Christ subsists im the
Carhalic Church? dioes not exclude that
also outside the visible structure of the
Catholic Church there are not anly indi-
widual Christians but also ecelesial ebe-
ments which, as gifis belonging 1o the
Church of Christ, are forces impelling
towards Catholic unity.? Or, as the en-
cyclical “Ut urwm sing™ states, “It is not
that beyond the boundaries of the Cath-
albic communaty there 15 an ecclesial vac-
uum™.* Both the Council and the Encye-
licad acknowledpge explicitly that the Holy
Spirit is aperating in the other churches
and church communities.” Consequent-
Iy, there 15 no idea of an arrogant claim
to 4 manapaly on salvaton,

The Dieclaration of the Congregation for
the Doctrine of Faith * Domins Sesus™
did non contradict 1o these slatements
of the Council. It fook them up of unity,
recalling some of the fundamental Cath-
olic principles of ecumenism. This dsc-

"OUR3

Y Lumen gentum (LG £,
'OLGEURZ,
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LG 15; UR 3: LIUS 48; “Dowiimics S,

ument made much notse in the ecwmen:-
el world, The highly abstract and com-
pact style of the document has given nse
1o doubis abous the ecumenical commit-
ment of the Catholic Church. Many peo-
ple were disappoimied, wounded and hun
by itz tane and style, But correctly inter-
preved, this text 15 in s substance i ling
with the Second Vatscan Councal. Result-
ing irritations are no reason for resigna-
tion. References to stll existing and un-
deniable differences do not mean the end
of dialogue; on the contrany, they repre-
sent a challenge to dialogue. In any case,
the document does not represent any
fundamental change in the attitude of the
Catholic Church. Pope John Paul 1L
emphasised several times, that the ecu-
menical decision aofthe [1 Vatcan Coun-
el is errevocable.

Besides, the Council 15 aware of the sin-
fulness of the members of 118 own
Church, and of sinfiol structures existing
in the Church itself* and it knows about
the need of reforming the shape of the
Church. The Church is a pilgrim Chaurch,
an ecclesia “'semper purificanda™, which
rusd constantly take the way of penance
and renewal."® The Catholic Church oo
is wounded by the divisions of Christi-
amity, Her wounds include the imgossi-

bility of concretely realising fully her own
Catholicity in the situation of divisaon,
Several aspects of being Clyurch ans bet-
ter realised in the ather Churches. There-
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fore, ecumenism is no onc-wWay sireet,
but a reciprocal leaming process, of -
as stated in the Encyelical ™ U7 e sine”
- an exchange of gifis."”

The way to it 15 therefore not the retum
af the others inio the fold of the Catho-
lig Church. In the coumenical movermnent
the guestion is the conversion of all to
Jesus Christ. As we move nearer o Je-
s Christ, m him we move NEarer 1o one
anotlker. Therefore, it is not a question
of Church political debates and compro-
miges, ol of some kind of union, but of
a reciprocal spiritual exchange and a
bl enrichment. The odksumdne i3 a
spiritual process, in which the question
is ot about a way backwands but about
away forwards. " Such umiy is oltimately
a gifi of God's Spnt and of s gpuid-
ance, Therefore, the odkoumene 15 nels
iher & mere academic nos simply a dip-
lomatie matter; ws 2oul and is heat =
spiriual ecomenism.

It 15 precisely this aspect of spinitual ec-
umenism that our Pontifical Council
w3 bo stress an the future. For withouw
such a soul, ecumenism becomes either
soulless activism or a mere acadermic af-
fair in which the great majonty of the
faithiul canmot take pan; unable o un-
derstand what is at stake in the ecumen-
ingkifferent or even regect it all, so that a
real recepiion of the resulis in the body
of the Church docs nod take place, We
miust, at the same time, deepen and wid-
en tlee ecumenical dialogue.

TUUs 28

M. Ecumenism with the Orlental
Chiurehes

After these few remarks on the founda-
tioss and the heart of scumenical theal-
ogy 1 will proceed 1o the concrete ecu-
menical sineation. [n doing 50 we cannot
Lirmt ourselves to Protestant-Cathobhie pe-
lations. In the eikolmene wie must over-
come a unilateral “Western-onentad ™ ec-
umenical theodogy and include the Ori-
cntal Churches. This seems o me imue
especially here in Finnland, whre the re-
lations berween ihe orhnodox Chorch
and the Catholic Church is exemplary.

The Onental Churches include besides
the Orthadox Churches also the Anclent
Oriental Churches which separated from
the then imperial Church as early as the
4" and 3™ centunes. To us Westemers
they make an archaic impression; bt
thiey are fively Churches, deeply rooted
in the lifie of thear respective peoples. By
Joining the ccumenical movement they
were able o overcome their perenmial
isolation and resume their place within
the whale of Chrshanity,

The reasons under] ving their separation,
besides political merves, lay in the dis-
pute about the Clin ical formula of
the Council of Chalcedon (451): Jesus
Chiristinee God and trie man in one per-
=0, that is one person in two nabures.
In the meantime, after intensive prepara-

" Thus J. Ratzinger, Gont wsd die Welt. Glauben und Leben in waserer Zeit. Snagar-

Mumnich 2000, 388 5.
LR T LLS21,

tory work involving historical research
on dogmas™ and discussion mediated
by the “Pro Oriente” Foundation in Wi-
enna,'® these controversics have been
settled through the bilateral declarations
of the Pope and the respective Patn-
archs." It was recogmised that when
speaking of one person and two natures,
the starting point was a different philo-
sophical conception, but with the same
mcaning as far as the conlemt itself 15
concerned. Thiz undersianding has ena-
bled maintaming the commaon faith in Je-
sk Chrast withou! imposing on the oth-
er one's own respective formala, The
ultirnate outcome hat been unity in the
diversity of ways of expression,

Omly three weeks ago, after an mterval
of almost ten years, we initiated a sec-
ond phase of dialoguwe, this time with all
the Ancient Onental Churches together,
We hope that concrcte steps can suc-
cessively be taken and that perspectives
of a poasible full communion can be de-
veloped in the future,

Mo such official agreement has yet been
reached with the Orthodox Churches of
Byzantine and Slavie radition. Howey-
er, at the end of the Council the excom-

mumication of 1034, the symbolic date
of the separation between Easi and West,
was cancelled “from the conscience of
the Church™, Of course, the year 1054 is
rather a symbolic date, East and West
hadl received differently the message of
the Gospel and they had developed dif-
ferent traditions,"* different forms of cul-
tures and mentalities. Yet despite these
differences, all were living n the one
Church. But already in the first Millenni-
um, Easi and West grew increasingly
apart, understanding each other less and
tess, This estrangemend was the very res-
son of the separation,'”

S0 we see even today in every meeling

with the Orthodox churches that while
we are very close 1o ope another in faith
and in sacramental life, we have difficul-
ties in understandmg each other cultural-
Iy and mentally. In the East, we encoun-
ter o haghly developed culture, but one
with neither the Western separation be-
tween Church and State nor the modemn
Enhightenment, and one marked most of
all by 50 o1 70 yvears of Comgmunist op-
pression. After the changes closing the
Last century, these churches ane mow free
fior the first time — free from the Byzan-
tine emperors, free from the Ditomans,

® Imporant works by A, Grilimeser, A. de Halleus, L. Abramowski, cic.

" CF Wt wnd Wakeheir, Edowol. 105, 197401 989; Chalredon wad die Folgea (FS Bischol
Mesrab Eikanan (Pro Orente, val, 14}, lansbreck Vienna 1992, To that: [, Wendebourg,
D¢ eine Christenkeit auf Erden, Tibingen D00, 1167146,

T O Dokmente wacksernder

. Published by H. Meyer, H.). Lirban, L.

Wisher Vol, 1, Paderborn-Frankfurt 2.8, 1583, 525:531; 533 5 541 s {with the Copts).
vol. 3 {1993 571 5 (with the Syrians); 375 {with the Copts); 578 = (with the Malsnkara

Crikodox Symian Chrch); Growdk in Agreement. Ed. 1. Gros, H. Mewer,

, W, Rush. Viel, 2,

Gieneva 2000, 707-T08 [with the Armenian-Apostolic Churchl;, T11-T12 (with the As.

gyrian Charch of the Eas).
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free from the Tears and free from the
togalitarian Comaman 53 syssem; but they
see themselves facimg an éntirely trans-
formed world, in which they must first
find thewr way, This takes time and re-
quires patience.

The three documents produced by 1he
“Joint Catholic-Ovthodox, Commassion
fior the Theological Dialogue™ berween
1980 and 1990 show a deep community
in thee umderstanding of faith, church and
sacraments. ™ Along this line, importan
elements of the ancient church commun-
ion with both the Orthodox and the An-
cient Oriental Sister Churches could be
rengwed; reciprocal visis and regular
corespondence between the Pope and
the Parmarchs, freguent contacts at the
local ehurch level and - importantly for
the sirongly monastic Oriental Churches
~ ot the fevel of monastenes.

The only seriously debated theological

issue’! between us and the Orihados
Church, besides the “Filiogre™-clause
im the Creed, 15 the question of Roman
pramacy. As Popes Paul ¥l and John
Paul Il have often said, this issue is for
non-Catholic Christeans the most seriows
stumbling block.™ In this perspeciive,
John Paul 11 i his Ecumenical Encycli-
cal “Li wriem siat” (19955 extended an
invitation to a fratemal dinlogue on the

¥ Tothe intcrnabonal

future exercise of the primacy.” A quite
revolutionary step for a Pope! The reso-
nanee wid greal The Pontifical Couneil
for Promoting Christian Unity has col-
lected the reactions 1o this initiative and
has sent this summary o all the church-
s and ecclesial groupings invobved. The
outeome of the first phase — as 10 be
expecied = was by far not vet a consen-
gus; but there seems to be a new atmos-
phere, a new mberesd and 8 new open-

ness. Mow, we hope (o initiate a second

phase of the dislogue. In May we will
conveni a theological symposiumon the
Petrine ministry with theologians of all
the main Orihodox churches.

Unforunately, after the 198990 polincal
chanpes m Muddle and Eastern Europe,
relations with the Onhodox churches
have become more difficult. In Ukraine
and Romania the Oriendal churches in
umion with Reme, which had been vio-
lently oppressed and persecused by Sa-
lin, have come out of the catacombs and
refurned to public e 01d hostlites on
prosclytism and uniatism re-emerged,
and have since then made the dialogoe
more difficult and sometimes even po-
lemical. At the last plenary mesting of
the “Joant International Comemission™ in
Baltimore, 2001, we could unforiunately
make no progress. Problems and diffi-
culties arose especially with the magor

dialogue: Documents on increasing agreement, vol, 2, 531-341; 542-

533, 556-367, the Balamand document, in: Groweh i Agreement, 5.0.0, 680-685, Bila-
teral Dilogue: Orthodoxy i Dialegue. Ed, by Bremer-]. Ocldemann-I3. Stoltmann
Trier 1999, Impartant Nesth-Amerscan Dinbogue: The (heest for Umity, Ed, ). Borelli and
J.H: Enckson, Crestwood-Washinglon, 1996,

1 Tothe isswe on the question of the “Filiogue™ of. Erklirung des Pipsthichen Einbeitirates
Les traditions grecgue o latine concemant la procession du Sains-Esprit, Vatican City

1996,

B Paul W1, Address wo the World Council of Churches in Geneva {1 2 June 1'954) in; Inscg-
namenti V11, 1 (19845, 1686; Jobn Paul 1, Address to 1he Plenary of the PCPCL, m:
information Service, Mo, %8 (1998) 115 s; UUS 88,
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Orthacdox church, the Russian-Onthodox
Church, atter the erection of four dio-
ceses within the Russian Federation.

In the meantime through personal visats
and fratemal contacts, the so-called dia-
logue of love, we have been able to1m-
prove our bilateral relations with the Or-
thodox Churches of Romama, Serbea,
andt Bulgaria. Highly ranked delegations
have paid mutual visits, In particular, af-
ter the historical visit of the Pope 1o Ath-
ens in MM, our until then rather cool
relations with the Church of Greece have
warmed up and have developed im0 in-
crépsngly more Intensive co-operation.
A funher step was taken Lwo weeks ago
with a visit of a Delegation of the Holy
See to Athens, a visit which only two
years ago would have been totally wnim-
aginable. In our relations with Moscow
zigns of dérente and ameliortion are vis-
ible. It 15 my own impresston that we
stand a1 the beginning of a promizmg new
phase.

IV, Ecumenism with the Churches
of the Reformed Tradition

I am comvinced that the improvement of
our ecurmenical relations with the Orien-
tal Churches is essential alsa in order 1o
overcome the divisions within Wesiemn
Christianity, Forupon its separation from
the East, Latin Christianity has developed

untlaterally; it has, g0 1o say, breathed
with one lung onlyvand is impoverished,
This impoverishment was one cause,
1 others, of the serous crigis in the
Church in the late Middle Ages, which
led to the tragie division of the 16™ cen-
lniTy.,

The following rermarks will limot them-
selves to the dialogue with the Lutherans
which, together with the dialogue with
the Anglican Communion, 15 the most
developed one. With the Lutheran Waeld
Federation much has boen accomplished
in the last decades in many dialogues at
the intemational, regional and local lev-
l.'1-"

All these dialogues were based on a new
meethod. We did no longer star with our
tradational controversies but with what
we have i comsmon: Besides the Holy
Seriptures the tradition of the first cen-
turies of the siall undivided Church, es-
pecially the first Councils of the Church
and their interpretation of the Wblcal
witness, the doctrine of the Trnity and
the chnstological dogmas. They became
part of the Creed which belongs 1o the
binding Confessional writings of the Lu-
therin Reformation. They are the com-
maon heritage of the Church of the East
and the West. The controversies which
arose in the 16th century must be under-
stood amd can be solved only on the ba-
535 and in the context of this commaon
tradiison.

W shall meation oaly the intemational documents: With the Lutherans: The Graupel and
thee Charcd (“Mala Repont ™) (1972); The Evcharist ( 1978); Wy to Commumity { 19800,
Al Under Owe Chreist (1980);, The Misistry in the Chirch {1981}, Martin Linther -
Witmess to Jesws Cheise (1983Y, Facing Uity { 1984), Church and Justiffearion | 1994)
With the Reformed: e Presence of Christ dn Clurek ard Warld { 19771 Maltilaiem!
dinbogues: Baprivm, Euckariss, Miriniry, Convergence Declarations of the Faith and Or-
der Commission of the World Couneil of Churches { 1982}, Conferning oae Fuith Toger-
fer An eewmenical fmberpretation of the Apastelic Credo ay Kaowar fa the Profeison

of Faith aff Nieea-Conetantineple (381 )
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In doing so in the last decades we were
able overcome many prejisdices and mis-
und.crs!lndiﬂgi ::pﬂ':iiltl:-' m the two
questions where the controversy in the
[ th cenpury was exremely buming: the
question of the Mass and the question
of justification. to reach In the first ques-
tion there are already important conver-
gences, but not yet a official agreement.
In the latter question based on consider-
able preparatory work,™ we could reach
an agreement on fundamental questions
in the “Joint Declaration on the Doc-
frine of Jussificarion”', which was sol-
emaly signed in Augsburg in [999 =
This = as the Pope nghtly expressed it =
was & milestone, that is an imporiant step
bui not yet the énd of the jourmney.

Of course, there are a number of further
yet unresolved issucs. However, the
Churches do naot have to agres point by
poant on all theological issues. [Mihere is
substantial agreement, not all Kinds of
differences need necessanly be church
divisive; some can be understood not as
contradictory but as complementary, In
this sense a differentiated agroement, &
reconciled diversity, or whatever we
name it, is sufficient and as o matter of
fact was reached.”

Some, especially Protestant theologios,
have expresséd disappointment shout the
Joint Declanation. They miss concrels
eoclesial consequences. |1 s tnae, we did
neodt reach already & substantial full agree-
ment on the Church. But nevertheless this
crtique is unjestifed. The Joiar Decla-
rarior brogght aboui a new and deeper
dirmension and intenzty of relations with
our Lutheran brothers and sisters, a di-
miension we do not have with sther Prot-
estant denorranations. This deepening of
our relation 15 a ecclesial reality, cven
when it not ye! brought abouwt full com-
rsnsod. Lltinnately, this enables uws o give
common witness to the world about the
essence of the Gospel: Jesus Christ and
his salvifique meaning. This is in our
mostly secularised world 15 no small
thing.

The actual “inner core” which remains
15 the question of the Church and its in-
herent question of Church rminstry, I8is
now of the agenda. In the reformatory
sense, the Church 15 “creanra verb™ ™
she is understosd primanly through the
proclamation of the Word and the an-
swer tn the faith; she 15 the assembly of

the believers, in which the Gospel 15
preached in its purity and the sacramenis
are admamistered according 1o the Gos-
pel.® With word and sacrament Luther
wanted 1o maintain the Episcopal strug-
twre. The Augsburg Confestion is very
clear on thas pomt (CA XXV, Where-
as the Scandinavian Evangelical church-
e, thoagh they became national church-
es, could maintwin the Episcopal sfruc-
fure, the constilution of the continental
churches ongmating i the Reformation
15 nod Episcopal but community-synusd-
ical and preshytenial; theologacally, the
cpiscopate 15 o pastorate with the func-
tion of church leadership,” a compre-
henston which 15 even more strongly
marked in the Reformed Chusches than
in the Lutheran Churches. !

Howewver, in the two last decades there
has been some shift. The Lima doco-
ments on “Baphizm, Eucharist and Min-
darey™ (1982, in which the aposiolic sue-
cession i the episcopaie 15 considered
“a% @ sign, though not a guaranies, of
the continuity and unity of the Church”,
play an important role. Meanwhile, in the
dilague with the Anghcan Churches,
which hold ecurmenically an imponant

intermediary position,™ the Scandinavi-
an and the US-American Lutheran
Churches have tken up the issue of the
historical episcopate.® The continenital
European Lutheran Churches of the
Lewenberg Commumity have a different
stand; they understand both, the Epis-
copal and the symodical-presbyterial or-
der as legitimade and assert a legitomate
plurality of Church struchures, ™

Biehind these pwio posi bions stand nod only
twodifferent eeclesological concephions
but two different interpretations of the
Reformation, two different answers 10
the question what the Reformanon in-
tended and how this impulse of the Ref-
emmation should be implemented 1oday.
There is.one inperpretatson which aifirms
that Luther and the Reformers did nos
want to establish a new confessional
church but ntended to refomm the exist-
ing universal Church, But for theslogi-
cal and politecal reasons this falled. So
the umity of the one Church was broken
and different confessional churches
emerged. Az a3 resuli, both the existing
Church and the emerging confessional
churches were hurt, even if in different
Wy,
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But today there is a new political and
ecelesial situation, Through the ecumen-
ical movement and the ecumenical shar-
ing of our confessional gifts we are Jeam-
ing from each other and are becoming a
blessing for each other. Without giving
up the substance of our confessional
heritage we are sharing it with our ecy-
menical parner. And so we are on a pil-
grimage together, secking full commun-
vom, secking whiat has been described as
Evangelical catholicity and Catholic evan-
gelicity.®

But there is also another protestant in-
terpretation, It does not speak of a fun-
damental consensus which can grow to
full consensus, but rather, of a funda-
mental difference which makes agree-
ments on particular issues impossible.
Thes position halds that the doctrine of
justification of the Reformers is not just
one particular doctrine among others,
but the Summa cvangelii which, assuch,_
i the focus and the criterion of the en-
tire Christian faith, From this cenire
emerEes a new configuration and a new
paradigm of being Christian and being
Church. According to this position
Luther, in the conflict over indulgences,
confronted the whole system and sirue-
ture of the mediation of the Church.. The
individual Christian, rather than needing
the mediation of the Chureh, has now
his'her immediate relationship w Jesus
Christ and the Gospel, histher personal

cenitude of fasth, and this constifes hiv'
her -Chrism:} freedom. The Church as
congregano fidelium is a free gathering
of the faithful and nod the room and the
fold which bears and holds the single
believer. It i evident that such a con-
ceptian has far reaching ¢ LERCEs
for the understanding of Church author-
ity and tradition. In this view, which is
thataf F, Schierermacher and A. Ritschl
m the [9th century, and of G Ebeling
and E. Herms in the 20%, there is in-
deed a fundamental differenice with the
Cathalic vision ™

Thus, there 15 still need fior clanification
on ecclesiological 155y alby om
thee erdaned |;l'u|1.isr.r_'|.-, ﬂhmbr;ﬂ
ly and within the Protestant world itself,
We are confronied with two different ap-
proaches: on the one hand, 3 more from
the ancient church tradition inspined uni-
wersally onented Episcopal approach of
the Anglicans and same Lutheran church-
€8 and, on the other hand, a more indi-
vidual on the local community centred
presbyteral approach. We receive cur-
rently different signals from our partners,
and it is not easy for us at this time 1o
distinguish in what direction they are
mowing in ecclesiological terms. The
Soint International Diglogue Commis-
siom with the Lutherans is now working
ofl these isues. The “Faitk and Order
Commission” has also initiated a con-

- Thjlmquﬁnnh:th.HzllmutmhtmLq:h}ll]‘nnl'rjgh{hmhﬂmvmmud
the Um-&nm-mw_.-m::m som the first part of the 20th century, by H. Asmussen amd
others Today we find semilar views in the work of W, Pannenberg, Reformation und Eig-

. beit der Kirche, in: Kirche arsd Okumene, Gattingen 2000, 173-185.

Ci. Girundkonsens - Grunddifferenz, hrsg. von A. Birmelé und H. Meyer, Frankfisna, M.

1992,
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sultation process on “The Nature amd
the Purpose of the Churcl™ which -
wie hope ~ will constructvely build far-
ther on the Lima documents on “Bap-
eism, Escharist and Minisiny™ (1982).

V. Mote on Eucharistic Sharing

Thus, in the dialogue with the Churches
of the Reformed tradition, after the clar-
ification on the Doctrine of Justification,
rhee issuess stll pending ane pre-ermnently
those dealing with ecclesiology, In the
Catholic as well a5 i the Orthadox wi-
derstanding, these issucs represent the
key to mowing foreard on the question
of Euchanstic communion. This is — as
I knovw, having been a bishop of a large
diocese where Catholics and Prodestants
live together - a highly urgent pastoral
guestion, Therefore | would hke o add
oaly a brief node to this very ofien con-
troversially discussed question,

According tothe ancient tradition, which
i the Lutheran tradition as well, for the
Catholic Church Eucharistic communion
and ecclesial communion belong togeth-
er, Suind Augustin called the Eucharess the
“sign of unity and the bond of kove™™,
which brings us into personal conmmun-
fom with Jesus Christ and nourishes our
communeon within the Church as well,
This generally fortads cuchanstic shar-
ing as a general practice,,

But there can be and there are partcular
situations of necessaty and ofa decp spir-
fual need, which — because the salus
animarum is the suprema lex = in partic-
ular cases allow a non-Catholic Chins-
tian who shares our euchanistic faith 1o
share holy comerunion and cven com-
mends it.* Pope John Paul 11, m his last
encyclical “Ecclesia de Eucharisiia”
(2003} quotes even a passage of his
foemer encychical “Ut umumesing™ (1 995)
saying, that “it is a source of joy to nowe
that Catholic ministers are able, i cer-
tain particular cases, (o admonister the
Sacraments of the Eucharist, Penance
and Anointing of the Sick to Christians
who are not in full comemunion with the
Catholic Church but who greatly desire
to receive these sacraments, frecly re-
quest them and manifest the faith which
the Catholic Church professes with re-
gard to these sacraments,™!

The problem for us is the lack of reci-
procity. Because up o now we have not
found subsiantial agreement on Church
mimstry we must say with the Council,
thal because of the lack of the Sacra-
ment of Chrders the ecclesial cormamm-
ties stemrmang from  the Reformation
have noit preserved the full reality (inte-
gra subetantia) of the euchanistic mys-
tery. | know this is a hasd statement, This
does nol mean that the Protestant Mass
is mothing, The Council itsellimenediate-
by tries to speak of it inoa positive way,

W The Nanere and the Parpase of the Church, 4 Stage on the Wiy fo a Comman Stae-

meng. Faith and Order Paper 181 (1998),
: In loanmis Evangelium tr. 24, cap. 6,n. 13,

Urg
“ UL 46; Ecclesin de Fughanistia, 46,
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saying: “When they commemaorate the
Lord's death and resurrection ... they
profiess chat it signifies life in commun-
o with Chnst and await his corung in
glory.” Then the Council concludes sug-
gesting further dialogue on this impor-
1anl matter. And 50 we come back to the
ecclesiological problems, which stand at
the basis of the problem of Eochanstc
sharing,

V1. Pneumatology as Fundamental
Problem

Diften we are confronted with the obyec-
fion: it canmot be that just because of the
queestion of the Church, church munistry
— priesthood, epascopate, Petnine minis-
try = wie shauld live in separate church-
es and not paricipate together in the
Lord's Table. And yet it is 0! Theolo-
gians of the Orthadox Churches and of
the Reformed iradition point out that on
the: pssue of the Church and church min-
isiry a decper difference is becoming
clear. We shall progress in the ecumen-
cal dialogue only if we succeed in defin-
ing mone precisely that deeper difference,
nod in order (o cement the diversity b
to be able to overcome it in a beter way.

For many Orthodox theologians the ba-
sic difference invelves the argument
about the “Filiogue ", the Latin addition
o the common Nicene-Constantinopol-
itan Creed of the ancient Church.™ At
first sight, this seems 8 somewhat odd
thesis, But in the view of many Ortho-
dox iheclogians, the “Filiegue ™ has
concrete conseguences for the under-
standing of the Church. For them, i
seems to link the efficiency of the Holy

Spirit fully 1w the person and work of
Jesus Christ, lsaving no room for the
freedom of the Spinit; the “Filiogue *
chains, so to speak, the Holy Spint en-
tirely wp to Jesus Chrst and the ingtiu-
tons established by Christ. According
to that reading the “Filiogue™ is the root
of the Catholic submission of charisma
to the institutson, of individual freedom
to the puthority of the Church, of the pro-
phetic to the juridical, of mysticism o
scholasticism, of the common priest-
hood te the hierarchical pricsthood, and
finally of the Episcopal collegiality to the
Roman primacy.

We find sirmilar arguments based on quite
different premises on the Protestant side,
The Reformatory Churches are no doub
in the Latin tradition and they penerally
keep the “Filiogue ™, agaimst the enthu-
stasts they affirm with enesgy thal the
Sparit is Jesus Christ's Spirit and is tied
to Word and Sacrament. But for them,
toa, it is a question of the sovereignty of
Cread's Word in amd above the Church,
&s against a - real or supposed - unilar-
eral juridical-instintional view af the
Chusch,* So the development of the Free
churches and the pietistic movemenis
with their emphasis on the freedom of
the Sparit, partially as a reaction to the
very soon equally institutionalised and
established Protestant churches, has 10
some exient its inner histonical logic.
Tosday we are the witnesses of the rew
vigorous Pentecostal movemnent, which
world-wide is in rapid expansion, whilst
the Protestant mainline churches are on
the warld-wide level in decline. This the
ecumenical scene is changing dramati-
caily.

% Cf on what follows my contribution The Haly Spirit and Christian Unity (not yet pub-

lished).
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The Pentecostals are noi always easy
dinloygise parmers, Some of them are very
aggressive and proselytistic and cause,
especially in Labin America, great prob-
lems for the Catholic Charch. With many
others we have been able 1o develop a
positive and trusiful dialogue,™ They are
wveery firm im their Trindtarian and Christo-
logacal belicls and in their cthical con-
victions. [n a word: they are senous
Christians, but they lack a developed
ecclesicdogy, especially a umversal ec-
clesiology which transcends respective
local communitses.

The Second Vatican Coancil, toa,
brought a revival of the charnsmatic di-
mension of the Church.* The Council
does not speak only of the effect of the
Spirtt through the Bishops™ but rather
also of the sense of faith of all believ-
ers”, of the introduciion of the Spirit intoe
the truth throughout the entire life of the
Church.* There should, therefore, nol
be any one-sided top-down relationship
between bishops and priests™ or be-
iween lay people, priests and bishops™
b, rather, & raituad relatonship built on
brotherhood and friendship,

LG4 T 1349 AA S AG 4 30
LG 21; 34 5; 27,

LG 1233

ELE

LG 28 PO T, O 16; 28,

LG AT PO 9, AAZS,

EAERFER

A practical consequence of thas was the
charismatic movemend, through which
the Pentecostal movement found its way
ite the Catholic Church, In & certain
gense one can cven speak of a “pente-
costalisation” of the Catholic Church in
many parishes and congregations, rec-
ognisable from the way m which they
celebrate thear liturgy. Howewer, in con-
trast to the Pentecostal movements oul-
side Catholicism, the Cathodic charismad-
ic movement remains within the sacra-
mental and mstitutional struciure of the
Chureh; 10 therefore has the possibility
1o st an mvigorating effect into the
Chureh.*'

Thas preumatological approach can eas-
ily be inserted in a renewed patristic ec-
clesiology of comimunion, which in the
last decades has become mone and more
the key term of most of the ecumenical
dialogue documents.® According to the
MNew Testament and the Fathers com-
munign Soes NoL mean an aggrejgation
or federation, but participation in the one
farth, the one sacraments, especially the

Cf. Dokumnenite wachsender Dbercinstimmung, Bd, 551-622

# mithoritative thealogians m the chansmsatie movement inclads H. Mihlen, K. McDon-

mell, F. A Sulbivan, and others.

% Cf I Herling, Communio und Prmat: Una Sapcta 17, 1962, 21-125% Y, Congar, Min-
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und Kirche I, Mainz 1957, 272-28%; J, M. B Tillard, L Eghise d'bgheses, Paris 1087, 1.
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Eucharist, the one Christ and the one
Spirit. Because we participate all in the
sarme goods of salvation we are m com-
munion also with each other, a commun-
ion which 1% not absorption but unity
within diversity, where each has histher
own charisma, histher on gift to share
with all others and 1o serve the other.

Thils renewed view the Church is chaped
on the archetype of the Triniy™ God is,
in Hirself, the pure relationship oflove;
shove all, the Holy Spanit 1s bove in per-
som, A relational omology follows from
this, which is fundamental fora renewed
communic-ecclesiology. [t can undes-
stand bemg only as being in terms of re-
lations, as a mubeal giving of space and
as the mutual enabling of the relations.

This irmplies many structural questions
of ecclesiplogy, including the relaton of
common pricsthood of all baptised and
hierarchical priesthood and the relation
of primacy and synodical or Conciliar
structures in the Church; the relations
between bishops, preests and deacons,
between Pastors and the entire people
of Crod. Bt this tmplies also a spirimal-
ity of pommunion, a spinfuality of mutu-
al ministry, of solidarity and of give space
10 the ather,

Johann Adam Mbhler captured the sense
of this issue splendidly in the following
wipnile: “Two extremes in Church bl are
possible, however, and they are bath
called egoismy they are: when each per-
g OF one person wanis io be every-
thimg; tn the latter case, the bond of uni-

WG4 URI
Mo LA Mabkiler, Unity in the Church, § 70,
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ty becomes 5o ught and bove so hot that
asphyxia canmd be averted; in the former
case, everyihing falls apan to such an
extent and it becomes o cold tha you
frecze; the one type of cgolsm penerates
the other; but there 15 no need for one
person or each person to want o be eve-
rything; only everyone together can be
everything and the unity of all only a
whinle, This i= the 1dea of the Cathalic
Church.™*

VIIL Ecumenical Praxis during the
Present Transition Period

By the work of the Spint we are on the
way 1o this goal. In this mamement we
live im an inermediaie sineslion between
the “already™ and the “not yet™. Our
quisstion now is, how wecan fill this wran-
sitbenal period, of a real if not complete
church commumia, with real hfe. Such
an “ecumenism of life™.is all the mare
impratant as the churches did not only
diverge through discussion, they di-
verged through the way they lived,
through alienation and estrangement.
Therefore, in order 1o reach again full
commiion they nead 1o come closer o
each other again i thear Hves; they mmist
get accustomed to each other, pray to-
gedher, work together, live together, bear-
ing the sting of the mcompletensis of
the costammio. [ wani to stress five points
fior such an “ecumenism of life™:

1. This transitional pernod must have its

own “ethas” mvolvang renunciaton of all
kinds of open or hidden proselytism,

awarencss that all “inside”™ decisions of
our church towch also our pariners, heal-
g the wournds lefi by history (punifica-
tion of memonies), and wider recephion
of the ecumenical dialogues and agres-
mends already achieved. Without danger
to our faith or our eonseience we could
already do much more together than we
actually do! comimon Bible study, ex-
change of spiritual experiences, gather-
ing of liturgical texis, point worship in
services of the Word, co-operation i
mission, in theology, in cultural and so-
cinl witress, co-operation in the arca of
development and the preservation of the
COVITONTTENY, in mass medin, ot

2. We must find institutions] forms and
stractures for the present transitional pe-
riodd and for the above-mentioned “ecu-
menism of life”, This can be undertaken
in particular thoough Councils of church=
s omy the negional and national bewel. They
do not constitite a super-church, and
they require none of the churches 1o
ahandon their own self-understanding.
Responsibality for the ecumenical jouwr-
ney wltimately remains with the churches
themselhves. But they are an imgrortant
instrument, and o forum for co-opera-
o between the chureles and instra-
ment for the promotion of umty (of [H-
reciory for the Application of Principles
and Nowrms on Ecwmenizm, [993 T66-
I8y 1 am aware and | am happy that in
Finland you imtisted already this kind of
institutional co-operation,

1. Continuation of our dinlogees. Afier
the substantial clanfication of the central
coment of the faath (chnstology, soten-
ology and doctrnine of justification), it is
the guestion of the church and her mas-
sion which becomes central. Part of this
discussion relates 1o ministnies in the
church, Pariicularly at stake is the eps-
copaie in Aposiolic sucoession and the
Petrine ministry. Both are a gif for the

church that we want to share for the good
of all. But we, too, can leam from the
Orthodox and Reformation traditions,
and consider further how best 1o intg-
graie the episcopate and the Petrine min-
istry with synodical and collegial struc-
tures. Such an effort o strengthen and
develop the symodal and collegial strac-
tures in our own church without giving
up the esseniial nature of personal re-
sponsibility is the only way i which an
coiimenical consensus could be reached
about the Petrine and episcopal minis-
ries.

4, In this interim stage two forms of ec-
umienismare mterrelated: ecumenisn ad
exfra throngh ecumsenical encounters,
diatopues and co-operation, and ecumen-
ism ad intra through reform and renew-
al of the the Church. There 1= no ecu-
menism without conversbon and reform
(LR d-8; LLE 1 5-017), It is particatarly
imporiant o come 10 a balanced rela-
tionship between the universal church
amed the local churches, Cnly mthas way
we can find credibility for the ecumeni-
cal concept of communio a5 unity with-
in diversity and diversity within unity.

5. Last but not least, from its very be-
ginning the ccumenical mowvement las
been and will continue to be an impulse
and a gift of the Holy Sparit (R £ ).
We cannot “make™ or “orgamse”™
COMmIRI0N., S0 pre-cminence umong all
ecumenical activities belongs bo spiritual
ecumenism, which is the hean of all ecu-
menism (LR 75 UL 20-27). Ofien
less ecumenical activism would be mone,
i this light, spiriul ecumenism should
be: mare strongly promated and relations
with and between ecumenically con-
cemed monasteries, movements, broth-
erhoods and groups should be sirengih-
ened, Only through such an ecumenical
spituality we can get new ecumcnical en-
thusizsm




This does not mean devising unrealistic
ubopias of the future. Patience 15 the little
sister of Christian hope (Ch. Péguy).
Instead of starng af the impossible, and
chafing against it, we have to live the al-
ready given and possible conrmunto, and
do what i3 pessible today, By advanc-
ing im this way, step by step, we may
hope that we will find the way 1owards a
hetter common fture, With the Second
Vatican Council we ane convinced that
the ecumenical movemeni is fosiered by
the grace of the Holy Spirit. It is not a
fruit of the spirit of the fimes, bui a work
omed & frunt of God's Spint, God's Spirit
who is always ready with surprises,
Thus, for Christions there is never rea-
son 10 give up hope.
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Therefor the praver ™ Femi Crator Spir-
fius™ is the witimate answer (o how to
fulfil the insistence of the one Spirit to
overcome the scandal of division. Only
in Him we are able 0 implemsent our
Lord"s prayer on the eve of his death
“that all may be one™ (fn {7,22).

Homily, 12" October 2003 in
Helsinki, Catholic Mass

Cardinal Walter Kasper

[ear beother bishops, dear brothers and
sisters in Chrisy!

[t15a poy and an honour for me o speak
1o you, on the conclusion of this year of
solemn celebrations of the 700th birth-
day of saint Brigida, o greet my brother
bishops of the Finnish-Orihodox, the Lu-
theran and the Catholic Church here
peesent, @nd to greet them and you all
not anly in oy personal name but also in
the name of Pope John Paul 11, who es-
pecially sance his histonc visit o the
Scandinavian countries in the year 1939
i% alwarys with vou in his thoughts, inhis
heart and in his prayers, Every year he
commemorates with a high Finnish dele-
gatbon the feast of Samt Hennk, the pa-
tron of Finland. This celebration pro-
vides a bond between your beloved
country, with it obd Christian tradition,
and the centre of the Catholic Christian-
ity in Rome, As Saint Henrik as well a
Saint Brigida are vemerated by both Lu-
therans and Catholics, they are a bridpe
between our Churches which, by unfor-
tumate historcal circumstances, divided
almoss five ceniuries ago,

In Sami Brigida we celebrate a samt of
the still undivided Chunch, venerated by
both Lutherans and Cathaolics as well.
Despite our ragic divisions this comman
heritage and this common veneration
binds us together still today in a pro-
found communicn of faith and of respon-
sihility. Saint Brigida is our common
merther in faith, and she was alrexdy in
her days the common mother of the
whole of Europe. We remained and we
are brothers and sisters in Jesus Chinat,

our common Losd,

Our hentage 15 a common one, jusd %
our challenges inthe present satuafion are
common as well. They are different,
however, from the days of Saint Brigi-
da Finland and Sweden as the whole of
Europe are no longer the Christian oc¢i-
dent, Tragicatly our divisions have con-
tribated 1o seculansation and pluralism,
where Christian convictions, values and
ethical nomms are no longer the generally
recopnised basis of our natons and 50-
cieties. The Chnstian roeots of Europe,
for which Saint Brigida as patron of Eu-
rope stands, are in danger of being for-
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gotien or overlooked. As Christians we
are scattered among brothers and sisters
af different denommatons, religions, new
religious movements and sects, ideolo-
gies and, nol least, among refigiously in-
different people. We all five in different
ways in g new kind of Diaspora,

This new siteateon has to be named and
recognised courageously. We have no
choice, and it docs not help at all to la-
ment the bad tmes. It is oar time and i
15 precisely the time in which God, the
Lord of history, has called us. 1t is there-
fore Grod"s tme, and ol the ime of the
devil but the tme of salvation.

I,

What do these great Saints have to say
fo you and to us all this vear as we ce-
lebrated the 700™ anniversary of her
birih? What 15 their message for woday?
1 thank it is first of all what Jesus said 1o
s in his farewel] sermon on the eve of
s death, a5 proclaimed in wxlay's gos-
pel: “Holy Father, protect them by the
power of your name - so that they be
one 28 weare one” (Tohn 17:117,

In wday's gospel Jesus pives an answer
to the question of a man who had asked
him: “Good Teaches, what must [ do o
inherit eternal Bfe? " (Mk 10:17). Thisisa
basic question of all of us, It is the ques-
tion for life, for the sense and for the
value of 1ife: a sitapion simalar to that
which we face also in our maodern world
full of all kinds of trouble, masunder-
standings, haired and even persecution.

This question for eternal life applics to
the timie and the bife of Saimt Brigida and
ivapplies to us and our situation as well,
She lwved in wroubled times, and so do
we. Certainly, today there are no fonce-
ful amd windent persccutions, at least nol
here in our coumtries. But as believers
and as Christians today we feel often as
strangers o our seculansed workd, where

v

Faith, and fedebiny 10 fanth, often seem to
be strange things, where soe-called mosd-
em new opimons and attinedes are spread,
highlighted ard recommended and where
Faithful Chnstians are about to become
a lintbe Mock. Faithfulness does not be-
long 1o today’s most respecied and es-
teermed values, neither in Faith nor i hu-
man relabions and in matmmony. Flexi-
bility 15 praised, But what we are gain-
ing? Do we not loose orientation and di-
rection Do we not become umsteady and
rootless? s there sull an above and a
below? Where do we have support,
where aire we o go?!

For Saint Brigida the answer was clear,
She anchored her life in Jesus Chnst and
omented 1 sccording bo his words of eter-
nal truzh, She soaght Chnst's fceof love
and mercy and she was blessed 10 live
ke cormmunion with himy
whio 15 the way and the truth and the life
(Johin F4:6), Is there o different answes
for us? Must we not say with the apostle
Peter: “Lord to whom shall we go? You
have the words of etemal life" (John 6:68)

Thies 1his anniversary has been above all
areminder and an mvitation, that we who
walk i the footsteps of Saini Brigida and
are her heirs, onent our lives anew (o=
wards that which remains and gives life,
nitonly for the fugitive mement but for
cver, 2o that we are nod “tossed back
and forth by the waves, blown here

there by every wind of teaching™ (Eph

nal life - thisis Brngida's begacy and
sage for us.

“Mo one can lay any foundation o
then the ope alreacy baed, shich i)
Chirist™ (1 Cor 32113 This is trwe al

fior the construction of the umited Europe,
which at Brigida®s time was still united
and whose patron she 15 Only on the
hasis of Christ's words and corrmmand-
ments concerning the sanctity of 1ife, s
tice, truth, peace and love, can this Eu-
house last and be a welcoming
haome for all its inhabitants, Holy Brigida
pray for us and our faithfulness, pray for
Eusope and the preservation of 1ts Chnig-
L rosods.
I
[hear brothers and sisters, i seems (o me,
that there is yet an other message saint
Brigida has to give 1o us acconding of
today's gospel reading. The man who
had asked Jesus how to imhent eternal
life was shocked by Jesus’ answer to go,
to22] everyihing and to give the money
{0 the peor, “for he had many posses-
sions” (Mk 10:22). The answer of Jesus
5 clear: The important step to wwe lifie 15
nat 1o have many possessions bai io be
able 1o give away as much as possable
1o others who are in need. To give away
1o those in need is the way 1 happiness
and peace, the way 1o elermal Life. [1s
thee samie way that all Chrsttans have in
commen. The call of Jesus for help for
those in need, in-spintual or material
needs, 1s the same call for all Christians,
Orthodox, Lutherans or Catholics as
well. This call for all of us gives us umity
and peace, and leads us 1o eternal life.

Linrty and peace, this was alse an ufgent
cofncernin the days of saint Brigeda, She
was a profound mystic but she was also
avery active worran; she combined con-
templation and activity, she helped the
poor and worked hard as a blessed
peacemaker in her time. She was the
mother of Europe. Today, as we know,
peace in the word is again at stake and in
danger. Peacemnakers are necessary,
peacemakers in the world and among
Christ's disciples. After Brigada's death

the unity of the Chusch wias broken apart;
there were religious wars between Chnis-
tian nations, which we can mention fo-
day only with deep shame and serious
repentance,

Thanks to Goud, 1 our time the Holy
Spirit has reminded Christians of all
Churches once agamnst the words of Je-
sus in his high priestly farewell sermon,
“that all of them may be ane™ (John
17:21}. The second Vatican Council and
Fope John Paul 1T made therefore the
ccumenical concern one of their major
pastoral proritees. In the last decades
Saint Brigida as well as Saint Hennk be-
came more an more the patron and the
interesssor of such an ecumenical rap-
prochement between Scandmavia and
Rome,

Pope John Paul 11 has clearly stated that
ecumenizm is not an optional choice or
the hobby of a few. Ths 15 not stply
the duty of bishops and theologians; it
i5 also the task of each comemumity and
of each Christian fxithful. Thus, ecumene
ism 5 for all of us a holy obligation. We
believe in the one God, in the one Lord
Jesus Christ, in the one Holy Spint, in
the one Baptism and in the one Church,
in which we are bound together despiie
all pur painful divisions, In the Creed that
wie have shared since these first centu-
rics we say; 1 behieve in the one holy
Chureh™,

Unfortunately, also within the Churchiien-
long and divizions cxist, divisions be-
tween castern and western Christiansty,
between Opthodox and Catholics, be-
tween Catholics and Lutherans. Sadly,
Christianity cannot be proud of its im-
age. Only being united. we can wilfiess
to peace and reconciliation in the world;
only when we are united among our-
selves and when we have healed the
wounds of our own divisions will we be
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are able 1o heal the wounds in our world
and 1o help to overcome the conflicts in
our world. Te pray and to work for the
unity of Chrstians means o pray and to
work fior the healing of the wounds of
division and for reconciliation. Today's
world requifes our common witness,

We have achieved a lot over the Jas 40
vears, The most important achievemenis,
though, are not the documens, which
remain pieces of paper if they are pot
put into practice. The most significant
result is the new spinit that has developed.
Nowadays the divided churches iry 1o
look ar one another not a8 enemies bul
as friends, They make an effon 1o over-
come old prejudices and negative opin-
ions expressed against each other in the
past, &md 1ry 1o deepen their respective
understanding and appreciation. They
have rediscovered their brotherhood and
have set off together towards Christian
ety

The ome Church, of course, canngd be a
uniform Church. The different churches
should bring their own spimitual and the-
elogical mchness into the one Church.
As there are different gifis building to-
gether the one body of Christ in the one
Haoly Spinit, so everybody should be pant
of the life of the Chureh in a reconciled
diversity.

O coerse, we have not reached our fi-
nall goal yet. Dpposition nd mistnsy still
remain. There are still doctrinal guestions
to clarify especially on the nature of the
Church and Church manisiry. But there
are also encouraging signs creating new

hiopes for the future. [ recall, for exam-
ple, the Day of Prayer for Peace m the
Woarld ihat was' celebrated i Assisi in
Jarmary 3002, where representatives of
all world religions and all churches came
iogether in opder to pray for peace. Only
30 or 40 years ago this would have been
unimaginable, On this occasion, [ wish
1o expeess my decpest gratitude to all
priests, to all men and women, partics-

larly to all young people who are com-
mitied 1o the promotion of ecumenism,

A special word of thanks goes to all the
faithful who pray for the unity of the
Church. Prayer 15 indecd the heart of

ecumenism, its true propeller, Without
prayer wi cannot achieve anyihing. We!
cannid reach umaty only with cur force
and willpower. Linaty is a gift of the Holy
Sparit, Therefore, let ws pray for unity,
for reconciliation, for peace and far love
given o us by the Holy Spirtt.

“Come, Holy Spirit, and fill the huml
of your faithful. Chase the hatred and
evil thoughts from them. Help us to aver-
corme 2] our quarrels, all our prejudices,

all our jealousies and grudpes. Insil in

the wounds of our divisions, (ive us reg-
onciliation, unity and peace,” “Haoly Brig-
ida, Patron-of Europe, and holy Henrik,
Patron of Finland, pray for us.” Amen.

Sammantride mellan ledande
biskopar i de nordiska
lutherska kyrkorna och den

Katolska Nordiska
biskopskonferensen

Birgittasystramas gisthem Abo, 18-19 mars 2004

Heikki Jidaskeldinen och fﬂmg_e!_a Corsten

MNirvarande:

Lutheraner:

Arkebiskop KG Harmmar (Uppsala), ir-
kebiskop Jukka Paorma (Aba), biskop
Eero Huovinen (Helsinglors), biskop
Erik Momman Svendsen (Kdpenhamnl,
buskop Holger Jepsen ( Lolland-Falster),
bizkop (i Hagesather (Bergen), biskop
Finn Wagle (Trondheim), biskop Martin
Lind (Linkoping), ecklesiastikrid Risto
Canell, drkebiskopens adjunkt Heikk
JEaskelfinen,

Karoliker:

Biskop Gerhard Schwenzer (Oslo), bi-
skop Georg Miller (Trondheim), biskop
Anders Arborelivs (Stockholm), biskop
William Kenney (hjilpbiskop Stock-
holm), biskop Hubertus Brandenburg
(biskop em. Stockholm), biskop Creslaw

Koson (Kipenhamn), biskop Hans Mar-
tensen (biskop em. Kopenhamn], biskep
Jdael Wribel (Helsingfors) och biskop
Johannes Gijsen (Reyigavik),

Mordiska biskopskonferensens general-
sekreterare sr Angela Corsten, general-
vikane Tuomo T Vimpan.

Maitet inleds torsdagen den 18 mars med
gemensam kvillsmat och informel ] sam-

varo som avslutas med gemensam kvillls-
bén som leds av Grkebiskop Paarma.
[ren 19 mars birjar med morgonbén som
bigkop Miller leder, Arkebiskop Ham-
mnar hdiller et kont anfrande.

Dagen bestlir av fyma arbetspass.

Arbetspass §;

Eftcrsom den katolska sidan denna ging
fir viirckar, hidil sar biskop Schwenzer & den
Mordiska biskopskonferensens vignar
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alla vilkormna. Arkebiskop Paarmma wpp-
mianar tillen tyst manut (6 af minnas de

mifinniskor som most lvel |en stor
trafikelyckn under natien.

Biskop Miller och Risto Cantell rappor-
terar om det ekumeniska samarbetet i
Norden efter nedliggningenav NER.

Enligt biskop Miller dr folkkyrkomas
instillning avgdeamde fir mbjligheien art
finna il en ekumenisk plattform pd nord-
isk bas. Enmdjlighet ir ETN {Ekumeniskt
Inststut fdr Morden) som pd initiativ av
Svenska kyrkan och Evangelisk-lutherska
kwrkan 1 Finland inrfittats som en verk-
sambetsannkEning msEm Signinastfielsen,
1 dess ram bedrivs et wredrigt projeke fir
Nordisk Ekumenik dir alla NER:s med-
lermemar och andra intresserade inbjuds
att delta, Yiterligare en moglighet fir sam-
arbete mellan de nationella ckumeniska
riden. Det fir dock att beakin att man s4
kan @ "en dyr chumenik av byrdkrater”
och att de smd kyrkoma har sviirt att giea
sin plst hird.

Risto Cantell informerar om EIN:s upp-
komst. Avwsakten med det S s £ 610 selind
en liten och smidig organisation med
koordineningsfunktion. Alla kyrkor och
sammfund & viitkomna Gl et Ekumeniskt
idéforum 18-19 april oberoende av om
de vill vara med 1 EIN eller inte. Dess
ckonomi & genom initiativiagama tryg-
gad wnaler tre dr. Fungerande nabonella
ekumeniska rdd finns fr ndrvarande inte
1 alla nordiska lander, och de Gr s4 val
sysselsatta an de knappast kan koordi-
nera ckumeniskl samarbete pl nordisk
il

I deskussionen podngleras det an FIN &r
et av mdnga midjliga och nddvindiga in-
itiativ (e nordiskt samarbete. Diet Sr bra
art det som progekt har en smidig struk-
tur. Vi beldiver och har minga olika ma-
tesplatser. Alla sidana bée viilkomnas,

G

Biskoparmas och kyrkomas ansvar fir
ekumenik kan inte imnas dver oll orga-
nesstioner, Informationsfladet melkan oli-
ka mitesplatser och organisationer bor-
de farbittras, NER:s kursverksamhet var
rmiyeket vardefull, borde inie falla bori,
men pid ded omekdet kan ETN vaza eniill-
ghng. Idén an generalsekneterama i de
nationella ekumeniska riden tritiTas re-
gelbundet borde inte glimmas. Morden
skulle kunna ha en gemensam ckumenisk
almanacka som fir tillginglig och uppda-
teras via elekironisks medier. Biskops-
miitet vill utvilrdera nista ging hur eku-
meniskt samarbete 1 Morden har fram-
skredit och foreslds under tiden som atti-
tyd bmte “vlnls och s=", utan "var aktiv
och se”, |

Arbetspass 2;

Biskop Gijsen och biskop Huovinen
sam tema Liniversalitet och diversitet i
kyrkan

Biskop Grjsen talar pid engelska:

“Saint Paul has undertined that God
will 1o share the fruits of the sacrifice
his Son with all nations did not mean
all people had to take over the Jewi
customs, bul they maght confine
selves 1o the faith in Jesus, the Saviowr,
the accepiance of the gospel as their gud
de, the listening to the teaching of t
apostles and their suthorized

sus called - through his disciples
particularly his aposiles - together.”

Biskep Huovinen siiger bland annai. at
Efestertrevel (EF 4:3-6) pirminner oss
am 2l enheten har ett innehdll och en
sibstans, sodn A euea dos, utanfis vira
egna subjektiva trosattityder. A ena si-
dan &r var egen o on nddviindig forut-
ghttming. Wi kan infe vara knsina utan att
ha en egen tro, en fides propra, ¢n fides
guea. Men & andra sidan kan vir person-
liga tro inte ersitia trons innehdll, trons

abjekt, fides gine,

Den klassiska lutherska teologin har
tankt, att i trosfrilgor och Krofrigor miste
man ha en stérre enhet, men pl kiirle-
kens eller pl etikens omrdde bar och
rrdste man ha en spbrre fribet, Vad bety-
der denna teologiska distinktion § dag i
vira egna kyrkor och vad betyder den
{tir vira eloemeniska rel ationer” Borde vi
ha stérme Toderans mom viira egna kyrkor
med demy, s0m dr ense med oss om &m-
betets instiftelse, inmehdll och upppit,
meen skiljer sig i frilgan om innchavarens
kon? Ardet mijlig att med vir katolska
partner fordjupa oss tillsammans i &m-
betets innehdll, men B frkgan om k-
net forkli dppen?

| diskussrongn niimner Biskop Schwen-
zer olika liturgser som exempel pd enhet
och mingfald: hiurgier har olikheter i ut=
irwek men enhet i innchilllet, emghet i det
centrala och mdng fald 1 utirycken, euka-
rislia som centrum.

Man var eniga att tron ochetiken hir till-
sammans, Man kan inie separera dem
Biskop Arborelius phpekar, ant vi mdsie
hitta en gemensam plattform. Sidana iir
redan Bibein och tll exempel vir germen-
samma hustoria, den heliga Birgitta och
hennes betvdelse for Norden, nordisk
spinitzalitet, Wi borde mer arbeta pemen-
samt meed samhilisfkpos.

Arbetspass 3:

Diskussionen i arbetspass 2 slutfiirs. |
samband med detta foresldr biskop Hu-
ovinen st mitet skulle kunna utala siga
enctisk friga. Det dr vikeigtan ha i dtan-
ke vid fsrheredelsen av niisia mite.

Biskop Arborelius presenterar den efber-

synodala apostoliska uppmaningen Ec-
clesia in Europa,

Arkebiskop Paarma reflekterar dver kyr-
kornas speci fika ndrag 1ill den politiska
debatten i Europa och till ELL Det &rinte
sagl aft var profetiska rdst allud uder
ullrackligr klare. Det behbvs mer diskus-
siom inom de enskilda kyvrkoma och mel-
lan kyrkema for ait kunna bidranll ELs
framtid, i synnerhet konstiiutiomnen. Man
bir dock aldng glémma st Europa &
mer &n EL ach vErkden i mera n Eure-
pa och USA, | symnerhet de fattaga fol-
ken behdver vir Manke om vi vill varaen
umiversell, global och iche-exklusmy kyr-
ka

Efterit stillde biskop Wagle frigan om
det behibvs en ny ckumenisk orgamisa-
tion 1 Europa s& att kytkoma inte talar
med for mdmpa eoster moed ELL I det dag-
liga livet behivs det dock en organisa-
non shsom COMECE (Comsmission of
the Bishops" Conferences of the Euro-
pean Community) som har mandat an
reagera snabbil och utan Bnga kensulia-
HONSProcesser.

Biskop Jepsen infoemerar om LVF s do-
kument “The Episcopal Ministry and the
Apistolicity of the Church™ som just nu
ar uie pd rermiss hos medlemskyrkoma.
Ambeiets kontext fr mission och apos-
iolicrtet. Apostolicitet innebdr kontinui-
tet 1 rassion, ki och imbete. Reforma-
torerna ville skydda den eftersom de an-
s den fiir hotad, Alla kristna &r kallade
att delta i kyrkans mission, och &mbetet
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mdste dirfior ses mot bakgrunden av det
all i prils taddmet. Ett s3rskilt mbete
sonn miscdidelas genom ondimanon ser do-
kumentet som konsututive fr kyrkan.
Biskopaambetet ir en del av Smbetet,
men med i sdrakilda fompliktelser, Dess
vikhigaste uppgsfit ir att bevara regional-

kyrkan som en del av den universala kyr-

kan. Enligt dokumentet borde episcopé
uldvas 1 synodala struktuser,

Efterit 1alades kort om begreppet “kon-
stitwtivt”™ som pd tyska kan dversifiag
med "notwendig” elier “heilmatwendsg™.
Dienna differentrering kunde bidra nif an
ltisa problem mellan 0ss: “notwendiger
Drienst am heilsnotwendigen Grundbest-
and der Farche™,

Arbetspass 4:

Biskop Kenney och biskop Huovinen
presenterar den luthersk-katolska dialg-
gen om rinfirdiggirelsen i kyrkans liv
miellan de katolska stiften | Stockhalm
och Helsingfors och de finska och svens-
ka butherska kyrkoma,

Dnadoggruppen bdrade st arbete & 2002
och den Plancrade arbetstiden &r fem A
Gruppen har samiats tre ginger och har
sil1 ndista miite 1 april i Goteborg. Arbe-

tet kommer ait ske efler-tva metoder, den
klassiska dindogmetoden och den kon-
textwella ndr man drar konsekvenser av
den germensamma deklarationen om rit-
tfirdiggirelseliran och frdgar efter dess
betydelse For vanliga minniskor,

0

Hiskop Wagle berditar om de chumenig
ka segelturerna 1 Nord- och Ostersjin pl
sommaren 2003, Segeliurerna har van
elt initiativ av den ckumenisia patria
Bantholomeos 1 och ocksd en forisiy
ning av hans tidigare miljbeegelturema,

Milpbsegelnirerna har varit et bra e

Communio Sanctorum: Saksan

pel vl Kyrkomas ekumeniska samver katumaisten ja I“tEﬁIaistE“

kan konkret kan betyda. De har ockg
variten my fiorm av den gamia pilgrimsn
dionen. Miljdproblemet &r globalt
s dr ocksd kyrkoma, enligt biskop W .
le. Han presenterar ocksh deklaratio ﬂplsta
=oin har undersknvits av de kyrkoleds
m 1og del :dl-:n's.mingm_ Cielranper!
arationen desinbaeras till biskopae :
54 Juha Junttila

Biskop Schwenzer tackar de ndrvara
och avsiutar mitet. Amnen for nis
mite 206 skall fastsidllas pd de regulj
ra biskopsrmdiena 2005 fr an vara

aktuella som mojligt '

|

Johdanto

Historia ja iausta

Saksan katolisen kirkon piispainkekous
1 VELKDm johto perustival kahidenkes-
kisen 1yoryhmin, poka julkaisi tytmsd tu-
Tokset mimellE "Communio sanclonm -
Die Kirehe als Gemeinschall der Heili-
gen (CS)

Asizkinaon jatkoa kifkkojen dialogille,
joka alkos | 9746, Se johi asiakinan syn-
tyyn 19R4, ja sen namend on "Kinchenge-
meinschafi in Wort und Sakrament™. Kir-
kot hyviiksvivit dokumentin, ja 1Emin
Jifkeen siitd kivemisn keskusselu, Kark-
kojen kannanotof julkaistiin 1958,

Dialogin tehtivi ja teemat

Vuonna 1986 kirkkojen edustagat pabiti-
vl jatkaa dialogia ja perustaa vuden -
Ixeraalisen tybrvhmiin. Se sai tehrivik-
socn kisatelld avoimeksi j&ineiti kohbs

Jouko Heikkinen

* yhteinen asiakirja kirkko-

Bernice Sundkvist

ja hankkaa bsdsel vityk=si kirken olemus-
Et i virkaa sekd paaviutta koskeviin ky-
symyksim. Myds woistaiseksi lukkiotuner-
sum Kvsymmyksinm, jotka koskival kirkko-
oikeusta ja Manaa ja pyhicn palvontaa,
halisttian selvysiti

T}-ﬂr}'hrm kissite]l seuraavia feemoja:
todistusmstanssien ( Rasrmatiu, ra-
ditsn, uskovien wskontaju eli kaikki-
en uskovien pappeus, kirkollinen
wirka, tealogia) vieys evankeliumin
totuasden ldytymisessl ja julstam-
L1= i1

- kirkem ykseyden adistimmen umver-
saalilia tasolla ja paaviuuteen lity-
vilt kysymykset

—  pyhien yhieys, joka viinia kuoleman
rajan (eskatologia, rikous kuollei-
den puolesta, pyhien avuksinga-
minen, Mara ~ Herran in)

Tydryhmil ol tieboinen, et Betyl ogan
Koobi (paais juriscikticeed iy
tymdtttmyys) ovat vield suuna ykseyden
estesth. Dhalogm osapuolet eivilt tienneet,
miten selvitys ja kavtannon ehdotukser
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iz ongelmakoehid e vodtmsun 5L
Silti tydrvhmi ei halunnul poisiaa paa-
viuden 1arkastelua huolimana joidenkin
jdsenten halustandin menctella. Thssl se
noudatti paavi Johannes Paavali Il pyyn-
103 kayda keskustelua paavindesta, jorta
s¢ ohs ekumeenisssi hyviksyttiivissi

Panvinden kasittelylle loi pohjaa myds
Kirchengemeinschaft in Wort und Sakra-
ment —dokumentti. Sen tuloksista
WELKI:n johio oli iodennut, ctter ajatus
paaviudesta antikristuksena kohdista niy-
kyhetken katoliseen kirkkoon ja sen kiy-
1antddn.

Gal kirpeen selityksessd Luther tolcas
“lahkolaisten mellakoinnin®™ viittivin:
paawvi on antikristus, Luther jatkan: “Hy-
vinsanotu.” Siteen han sl “Paavi kal-
ta. tahclon suwdella jalkojast ja tunnuston
sinut ylipapiksi, jos $ind puolestasi suos-
i kurmsurtaen kmnmbosttamann munun K-
fustani ja nrydatimiEin, estd meilld on sym-
tien aniesksiantarmus ja kankaikikimnen eli-
i hiinen kuolermansa ja viGsvowsenk-
sensd angiosta eikd simum tradibodttes
nowdattamisen palkkana " (Luther 2003,
5, 254}, Huomattakoon, eitd C5- doku-
imentin horisontt - oppejs tarkastellaan
K ristuksesta ja vanhurskautiamisesta ki-
sin - vastas edelld lainattua Luthenn in-
tentiota.

Kun kangainvdlisen dialogin tecmoga kil-
siteltiin, tima ci tarkostanut, el vt kir-
kot oliss miti jo hyvaksyneed. Se osobi,
11 e vason dizlognt hedelmbnravin toi-
siaan. Osapuolet sanftoival iodela, etbei
keskustelu vain vahvisianui Kirchenge-
meinschafi in Wort und Sakrament -
dokumentin tuboksia vaan keskustelussa

plidstiin myds clesnpiin,

T2

Kommuuniockklesiologia

(%543 communio sanclomum —1&EMman
on kivtetty ekklesiologisten kysymysten
kehyksend.

Nakervs kirkosta kommuuriona paia-
Hie varhaiskirkkoon, Kommuurio-k3site
whistdd katolista, ortodoksista fa fure-
rilaicte kirkkoa, Kulteakin bommuuni-
osta on erilaisia ndkemyksid. Erot tule-
vert esille, kun yritesddn kuvata, mitkd
elementir ovat konstituriivisia kirkkajen
vksepdelle. Vatikaanin uskonopin
kongregaatio julkaisi vuonna J992 kir-
Jeen, joka nimend oli Kirkko koomio-
niavta. Kengrepaation pf Jozeph Rai-
zimper tolesi, eltd kevmaasaipoklletio-
logia korostan patkalliskivkon merkirys-
td. Samalla universaalin kirkon merki-
tys heikentyy. Raszingerin mukaan re-
formatarisen ajattelun painopisie on
Jumalan sanaw jullsnksessa, Sumalan
suna kokoaa ja luo seurakunnan. Kirk-
ko-institmtiolla & ole luterilaisuudes-
sa teologizesti merkittdvid aseman.
Kirkkog el ymmdrretd piispalline s vaan
kongregationalisesti: kekoontuneella
sewrakunnaila irseliidin on kaikki fuma-
lanpalveluseldimin valtnder. Kirkko
symiyy niiin alhaalea, paikallissesrakbon-
ta o itsensd. Ratzingerin mukaan tasid
katoavar kirkon fulkisuus ja piispallimen
prinsiippi, foka on sewrgus eukaristio-
pa; Krizius on meidiin raichantme

Karodivesya kirkozsa kommemmiookkie-

siologian pyrkimylkyend on fuoda koko-
naisus, fohon sisdltyvar paavius, pii
s, wirka i i ke, _.h::l' L flhed fa
kastellaan Herran sokramentaalisesia
lasndolosta kisin. Talld on merkitys
s visinvisen kristiyn eldmddn. Osal-
iuﬁ: Kristukseen merkitsee samalla
osallixwta hdnen veljiingg ja sisaritn-
st (Jouke Heikkinen, Ehtoollizen kom-
muurioajatus: Ekumenia ja teologia.
Helsinki |993).

Dialogin ekumeeninen metodi {(Yor-
word. 5 12-13)

Metodissaan rybryhmi on [hrenyt k-
keelle vudest ckumeenisesta hermenewti-
kasta. Tavodteltava yhieys el 1arkoita vh-
denmuotonsuutia fdie Elmheinlichieait)
v moneutta, joasa jiljelli olevat erot
ervil sam kirkkoja erottavas merkitysti
Dialogin piimdicing e ole kattava kon-
sensus fdle Deckingspleichbeit) vasn
grivtymyt Konsensus fein diferensierter
Konsens}, joka sisaltia kaksi asina:
- knstanalaisesta opisia saavaieisan
perustavas [aaua oleva ja olennai-
zeen sisdlbin ulottuva yvhsimieli-

= ﬂ]ﬁl}s siitd, miksi jiljelld olevat
oppierot ovat hyviksyttivissl e1vit-
ki aseta perustavan [aatun olevan ja
olennaisesss obevan yhsimielisyyitd
kyseenalmscks.

D fferentioidun konsensuksen metod si-
siileili kakss vimhetta: Ensin kysyidan, sul-
kecko oman kitkon varsinainen ndkemys
pois todsen osapudden opan, Jos ndin g
tapahdu, kysytian vicld, ovatko omat
hwovunamattomat nikemykset slabyteny
niin sehvist teisen osapuolen opissa, et-
bei it pveth heomsoimatia cikl voida
AsaimAd vidnin.

Kiwtetyszd metodissa vol ndhdd yhuey-
den sovitetion erilaisunden —ekumeeni-
seer metodiin. “Erlyimyt korsenius ™
omafeimainem, silld siind madrirelidan,
mice s s fimielinaiden hufee vallira, Kai-
Jiwra opinkohdisag el edellvend yisimie-
liyrid, muta olenndisessa sisalidsd se
fulee soaviitaa. Ndin CS-dinlogissa
viedddn metodisia keskustelua eleen-
i,

1. Communie sanctorum: kyrkan,
aridet och sakramenten

D heligas gemenskap enligt
kyvrkans bekiinnelse

Communio sancioriem cller de heliges
pemenskap (Gemeingchall der Helli-
2o utpdr ramen for de frdgestsllningar
som i fremdl fr bearbetming 1 doku-
mentet. Det konstateras att de heligas
gemenskap §r en gemenskap genom,
med ochi i Jesus Knstus, en gemmenskap i
den helige Ande. Gemenskapen i bety-
gad i de gammalkyrkligs bekdinnelserna.
Tromn har olika dimensioner, den &r ira
ph Gud som en fortrdstan pd Gud, en
fortrdstan som har 1t mnchill, De heli-
gas pemenskap Br ent siidant innehidll
CApostolicum), Deluktighet 1 dier hafiga
{rancta), utgde grund i en gemenskap
med Kristus och varandra. Som en ge-
menskap med den uppstindne dverskri-
der gemenskapen rummets och tidens
begrinsmngar. En gemenskap som tar del
i den treenige Gudens skapar- och frills.
mingsgdrming i pd en ging ebl myster-
um och konkret historia, De frépesrdll-
sidgar som behandlas § C5 skall ses 1
Tpuset av en sfdan spinning mellan &t 1eo-
logiskt och ett empiniskt perspektiv: 1)
en sanverkan av olika instanser som fin-
ner och inygar den uppenbarsde san-
nngen, 2) dmmbetets enbetsskapande funk-
tion, 3) gemenskapen som én gemens-
kap dver doden. (CS 1-T),

Eyrkan enligt Bibelns vittneshird

Unifrdn Bibelns vittnesbdrd noteras at
Ciud handlar | miansklighceens histona.
Ciud kallade Israels folk, sinde Messias
och rikiar sig dirmed Gven tll alla folk.
Jesus sander sima lnungar och efier hans
el Blir Knisti did och uppstindelse rike-
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vande fir gemenskapen. Kyrkans kal-
s beskrivs pé ndpot olika st bero-
e de pi de bibliska forfattarnas situati-
o Avgorande fitr kyrhans gestaltrang &r
e inre liv som verkas av den helige
Ande wiot den bakgrunden forsthr man
dstjansien $om kyrkani gestalt, Frin
B ansten ghr evangeliet vidare ut i
E-:;fﬂcﬂ med de roende. Grundiiggande
e kyrkans uppbyggnad ir apostiadm-
hetet 50M fortsdtter aft bevarn kyrkans
— och ientitet och darmed dess
het. Urkyrkan ir firebild och inspira-
':‘-n_ i kyrkans fortsata liv, (CS 8-21),

heligas gemenskap i den
:;:rni!.ﬂ Gudens kirlek

g4 permenskap med Crud bestir
E:E}Lﬁ'lrgﬂ i dem Rmﬂr:l:mh}gu kil
jen. 1 €0 gudomliga treenigheten finns
ocksi forebilden fiir kyrkans enhet, Tre
h,wurh"l"}'ﬂ_ﬁ frarm: kyrkan som Guds
flie, som Krsti kropp och som den he-
fige Andies wempel. (C5 23-34).
| den |J.||'4_-ﬂ'.-_'r,rr.|:|rr pemensamma folk
ings wnden avelfias myarserin-
'H_,I. soun Blir ryaflign ffmgre fram @ fex-
e | behondlingen av enskilda frdgor.
i kan ™ har | denna bexkriviing in-
jagit en contral plats. Trols att man ta-
fur v €0 SPAAIng melfan mysteriom
jy heamkret historia diskireray tinte dif
O sem wiellan den teologiskt och den
f:-mp_“.”k_r bestimda kvrkan, Denna
pdlighe! gde att L_':.lra'{'r_u' parien kar:ll
IIJI;;.,.q,,_-.-m- egen tolkning, vilker ocksd vi-
fﬂ_ sig pd flera sidflen | CS-doknmen-
r:lﬂ' et fur ger ocksd rum fir diverge-
rande ttningar o Kyrkan inom
jurhersk gradition, dvs, tolkningar som
:drft,rnﬂ_gﬂ;plmﬁ?mpu}'t‘mf k_pir.ﬂ:nn “hr”
resp. pll hyrkans fumktion, CS-rapmor-
JEi3 hetoring av kyrkans vitrenm, gur_f;.
gjnst poh dmbete fBre evangelict ("im
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Sehwang ") lter sig inte uian problem

Jiiremas aved fGrutsaimringar bos Luiker |

och 1 CA.

e heligas gemenskap i ord och
sakrament

Den gemenskap som Gud vill med mén-
niskor kommer tll stind dir minmskor
finns, i viirlden, P4 motsvarande sitt som
Ciud blev minniska 1 Jesus Knsthes an-
vinder den helige Ande jordisks medel
fisr an Astadkomma gemenskap. Man

konstaterar ail Knsius ir ndrvarande @500
ord och 1 sakramenten. Deita sker i kyr-
kan, i gudstjinsten som det rum 1 vilket
Gud mitster genom ond och sakrament
och verkar . (C5 35-39),

Man wlar om en Kristi ndrvaro |
aclk sakramenil, men sdmueron | onder
Jar ofiki kang, Man citerar CA 7 dar
des padas om predikan av evangelium. |
elf cital wr eff katolsks dokument bete
ol e Kristus "relhar sprichy, wean df
heiligen Schriften o der Kirche gel
sen werden " 150 7). Dels fafar m
oivdligs om ordet som predikan res
fidgring av Skeiften, deds biir frdgan
kyrkans roll som instans § frilsaings,
mediingen ofvdlie, (54 anvdrdrin

av CA 7). Kyrkan som [nstiffton kaa
CF tolkaz som nddwindig fir den
menskap vred Cied som ord ool

ment fdrmedlar ( kyrkan sfilv s
“skraement V), Den lutherska beroni
gen av elt kyvkans frvaliande av
denmpdien § enlighet Guds vilja ook

te dr pedioned. Feshrivaingen av

kan sker ocked ensidigt wtifedn “ord
sakrament . En frsrdelse av byrka
“merifrin”, som en kirlekens ¢

nio, e gemenskap dir man bdr var
dras birdor, saknas i CF,

Cuds ol

Om Guds ond sdgs ant det &r Guds sjal-
vuppenbarclse som gor Knstus kind och
viicker tro pd honom genom Guds ndd.
Mian bebonar att kyrican imte fbrfogar dver
ordet, utan tar emol dess sanning, inky-
garoch o ol lir M an L foan ofika
insfanser som miste samverka: al Bi-
beln, b) traditionen, ¢) Guds folks vitt-
nesbisrd, d) liredmbetet och ¢} teologin
Hisr de enskibda instansema och deras
inbdrdes samverkan skall frstis kedver
enligt C5 Klargdranden. (5 40-43),

a) Bibeln eller den heliga Skrift kan som
ursprunglig killa ull gudskunskap kallas
Guds ord. Gemensamt betonas 2t Skrif-
en fir troviardig som Guds ord och kan
utghra en yitersia norm £Br tron. Som
(iuds ard har Bibeln sint sammanhang i
kytkan. (C5 46-50.

b 1 CS understryks an bhde hnheraner
och katoliker gemensami kan framhdlla
Skrifiens primat som norm., Aven frdn
ksiolsk sida betonas att den e denna
kyrka viktiga fraditionen, som en fie-
medling av den aposioliska tron, mdste
hea san grund i Sknften. (C5 51-56, 72}

Tanken pd Sriftens primal frambdlls
starks § C8 ock & frin lithersk sida sett
en vitienilig wigdngspuake Br dialog.
Samtidigl kan man Eorsialera aff prin-
cipen am Skriftens primel inte whan vi-
dire Mzer tolkningiproblem gdllande
konkreta frdpor. “Guds ord " som ge-
mensam adomare, slan speciffcering av
inachallsliga aspekrer, Gr inte entydig,
Todknimpen av Skrifien sker (nfe whaafr
fraditiowen. Tolkningen av exxkildea fri-
gor | C8 wizar hur oliko raditioner
praglar folkningen.

¢) Det konstateras ast bide katoliker och
hstheraner betonar ant alla dépia som

Giuds folk deltar i att vitina om kyrkans
tro, Sven om fan har olika unrvek foe
denna funktion. (C8 5760

d} Dl s@irskilda ansvarer for 1&ran tll-
kommer dmbefer. Shval katohker som
hutheraner har en sdkdan mstans, men olik-
heter finms i tolkningen av Smbetsinne-
havaren (CS 61--68; se vidare kap. 2 ne-
dan om Sorbetet). Man noterar ang skall-
naderma 1 synsit hdnger samman med
en mer grundiiiggande syn pi orde och
frigan om dess kraft och verkan som
bir beakias, [ €5 visar man kot pholik-
heter nir diet giller wlkmingen ov [Gmme-
dlingsprocessen. D4r lutheranema riknar
med ordets egen kraft an verka det som
det talar om, betonar katolikermna bety-
delsen av eif ofelbart larodmbete, Enhigt
€35 kan ingendera frviinias uppge sina
postioner, endast pe wiryrmame 1 en sam-
mangiimkning sil att den andrs respekin-
v sympuenkl kan ingd i iolkningen av den
egna. (C5 68),

I det hir sammanhanget kan noterds
att C8 upprepar falar onr Grads oed som
“rannirg " (die Babrredt Godtes). (05
4145 47-48. Dirmed har man qn-
fagil en referensiam e Dorde!” 10m
man inie diskuferar. Med “sanaing
wendersiryls ordets inmehdfleligs, objek-
tiva dimension. Denna kan visserligen
ocksd fSravaras inom furhersk irosupp-
Sfantning, men den fGe luthersk syn vikil-
ga befoningen av ordel som muniligt,
som eft Me, som et akiaelly Gy (-
fal ock handlorde undarskyms. el
handlar pﬁ et dju":h::m_- ;:u!rm o enliked
SfErestdiiningar om Gid ock Guds ak-
fuella ndrvaro, Den lutherska symen pd
ardel sam primrl evangelium, och som
aovangelium Kristes sidl, ser fGremdler
[ foirmedling ock tre som e Riraa-
rande och aktivt handlande persan.
Cdrcler sam fGrknnas shapar en rela-
on, som & inre gemenskap (ve e B
Sundbvize 20040 Dt sakrameniala dra-
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2ol § Luthers firkunnelse). Mot “san-
mimg " svarar ¢n starkare betorad burs-
kaprdimension. Denna betoning fir
woksd konrekvwenser JGF syren pd e
diingsprocessen ool kyrkans/Gmbetets
roll (jfr C8 68 ovan). Trots alla fiirsdk
all frambiva ordel som grund fir iron
kvarsidr oklarheter om betvdelsen av
andra fakeorer. { ett citat wr DV 5 walas
v att frour fmte kan “vel, werden
utan CGuds ndd och den helige Andes
Bisrdmd ook CF himvisar ulan kemmen-
tar fir fimfdrelse il KiKat, art. 3005
di). Art tron "fullbordas " genom Guds
nid (DV 5) och atr alla faser tillokrive
Ciuds mitd genom Anden och evange-
fium (KIKar) ar knappast el jimfBr-
bara, Der fiir uthersk folkning vikiiga
fanken pd evangellets suverfnitet fram-
triider m.a.o, inte klart.

e} Om den vetenskapligs recloging roll
konstateras alt eftersom ordet dir grun-
den for frilsning ar det vikugt med ¢n
rationell firsthelse av uppenbarelsen.
Man ralar om metodisk exakt argumen-
tatign for den trosgrund man inte frfoe
gar dver och om formuleringar fdr sam-
tiden. Teologin betraktas som nodvin-
dig fe trosframstillningen. Sameidigt
ftieutsiitter den en kyriklig bindning, dven
om den tillika har en kritisk funktion i
farhdllande il kyrkan, (CS 69-71),

Nir det galler teofogins roll ter sig on
del formcleringar § C5 fridmmande fGr
en nardisk teologisk vetenskapssyn och
fanken b den velemskapliga frilieten,
Man kunde ha klargfors fSrutsdttningan
mﬁir dei 5818 p& vilfkel man nirmar
sig tecdogin ock nvdligare definieral vad
som avses med en vetenskapliy resp.
hyrklig teologd,

D¢ enshalda nstanserna (a—¢) § fBrmed-
lingsprocessen konstateras ha specifika
uppgifier och samtidigt vara beroende av
varandra, Interaktionen mellan de olika

Th

instanserna kan inbe fErses wian den he
lige Andes verkan. Mingfalden i givo
och tinster fir med sag splinningar och
C5 framhillerbehovet av regler, (CS 7
T4,

desfirmedimgen betecknas | katolsk 1eo-
logi med fermen sakrament, eif
Crrundsairament | fichdilande til Krns-
tus som Lir-sakrament. DiRgenom be-
jonas kyrkans beroende av den treenige
Guden. I luthersk teologi framhdils vis-

Oirdet “samverkan ™ bidrar 1l en otyd
lighet i frdga om de olika instanserma,
nyngd | olika semmankang, 5S¢ dve
kap. 4, "Askeleita telld tytaen kirkko
Vhreytaen " nedan),

Sakrament

Om sabramenten konsiateras ant
kommat [3ngt 1 dialogen kning dop o
nattvard. Man tror ant oppna frigor ss
sakramenisbegreppet och frigan o
sakramentens antal kan £ nya synpun
ter ilafiin lemat "commurnio saneio

1 C5 noferas ant man gemensamt Lhr 2
dessa br medel for gudsgemenskap, af
de &r imstiftade av Knstus, att Krisius §
den egentlige firvaltaren och att den he
lige Ande verkar genom sakrament
Anglende sakramentens antal noteras ai
man visserligen diknar alika, men it d
lutherskt erkiinda sakramenten dop och
nativard ocksd 1 den katolska kyrkan and
ses som de viktiga. [ lutherska ™
har man ocksd pudstitinst- eller vilsigs
nelechandlingar fisr hestimda Hvssitus
tioner som kommer nira de dvriga o
den katolska kyrkans sakrament. D
dppna definitionen av sakrament ger n
fir dialog. TS dnskar en vidare refleks
on kring sakramend resp., wilsignelvehan
dling utifrin historisk utveckling, line
giska aspekier och teologisk frsthelse
(CS T4-RB5)

Mir det giller byrkans funktion § s
mentsfirmedlingen noteras likheter ock
skilbnader 1 symsitt. Viardera betonar Kns
tus som det egenthiga sakramentet 1 vik
ken misinmiskan fir del genom nhdemed
len. Kyrkans funktion av verkiyg for nk

serligen ocksd kyrkan som sakraments-

farmedlingens plats men kyrkans och

Ciuds handiande &skiljs tydligare. Kyr-
kan fGrmedlar, men Knstus skinker ndd,

{CS 86-89),

En gemenskap av heliga

o | friga om synen pd rittflirdiggbrelsen

arses endigt C5 numera rigla en funda-
mental Gverensstimmelse | de katolska
och utherska kyrkoma, Man §r ocksd
overens om frdgans centrala betydelse
fiar kyrkan, (C8 90-92). Overensstim-
melsen VISAr Sig i en gemensam forsthel-
s av det babliska budskapet orm rittilir-
diggtrelsen, | C5 invisas il GT, Jesus
och alika MT-sknfier. R Srdighetien &
en giva av Guds ndd, genom tron pl
Kristus. Rattfirdigheten beerakeas | Pau-
fus anda som det avgdrande imnehdlics i
“evangelium”™. Men man konstatersr ain
fiven anclra bibliska uttnyck mdste utveck-
las och pragla tro och liv, (C5 93109},

4 Trotsen fundamental dverenssiimmelse

finns dsck olika acceniuenngar. Man
mislerar adt den futherska tolkningen star-
kare lyfier fram cunfirdiggdeelsens ka-

4 rakidr av et tillraknande, rmedan den ka-
tolska betonar nddens firvandlande ka-
g rakthr (C5 1100 C5 understryker bety-

delsen av den gemencamma deklaratio-
nen som en ny mojlighet att vitma for
wviirlden (TS [17-122)

Den korta karaktdriseringen av futhers-
ka resp. katolske accentueringar gor
drle raitvisa &f mpanser fmom Tutkersk
folkning (redan § CA, Apal, I¥, inte bara
inyare forskning, f.ex. Manwermaa mfl.
och frdgan om den i gron nirvarande

Kristus). Denng iakivagelse dr ndgor
forvdnande med fanke pd o mam § OS5
hdnvigar ol err wigrbetar dokaement som
eger pd ldrozamial

2. Palveluun kutsuttujen yhteisd

Yleistd

Kirkon yhieist ja erbyistd virkaa kiisinte-
feva luku "Palvehnm kutsuttugen vhieist™
on Communic sarcforum-rapariin lu-
vuista selkelst laajin (35 5.) limeisesn
siired kuvasbua virkakeskustelun ajankoh-
tnasuus karkkopenviilisen vanhurskauit-
masoppia koskeneen lokselhisen keskus-
bl plikkeen.

Luvun teermoins ovat: yhiginen pappeus
ja sen suhide entyiscen pappeuteen, kir-
kom olemuaksellinen yhieisllisyys paikal-
lissewrabuntina, aloekirkkoina ja koko-
naskirkkona sekil paavius (Pietann pal-
velusvirka) Paaviaeen, erifyisest paavin
primanttiin liinyvien ongelmien laajues
selittall sen, el ieeman kfseelliin perin
12 sivun verman

Yhteinen ja eritvinen pappeos

Raportissa viitataan histonallisena tosi-
astana yhteisen pappeuden (das gemein-
some Priestertion) kaventumisecn kes-
Kiamjan krrkossa pa myednnetiin refosmaa-
tion kratiikks yhieisen ja erityisen pappeu-
den subteen vainstymicest kirkossao-
keutetuksi. Reformaation kastettujen vhe
teisen pappewden korostus oli ajeittaim
muodostua molempia unnustuksa “erol-
tavaksi opiksi™ (die Unrerscheidiongsleh-
rej, jonka roomalaiskatolimen osapuoli
tulkitsi popa kyseenalaistavan erdinoidun
viram (C5 127).

™



Raportin mukasn Vatikaanin toisen kon-
siilin yhieisid pappeutta koskeva uask ar-
vostus sen nimittiessd “koko kuisutiua
Jumalan kansaa . ‘uskowvien yhieiseksi
papistoksi'™ ja "korostacssa selvist e
kovien vhicistd pappeutta”, korjasi rat-
kaisevast blanmettn. CS-raportn mmekasn
osapuolet voival nyl vhdessil tunnustaa
"kaikkien uskovien arvon todelsen vas-
taavuuden™ (LG 32, C5 128-129),

CS-raportti arviol uskovien vhesen pap-
peuden suhteen luteniiaisten ja katelisien
valilla vallitsevan nyt "yhieisen va-
kaumuksen (die gemeiniame Rezen-
gungl, jolls on suun ekumeesninen mer-
kitys”. Tamin merkityksen CS-raporiti
Urmases siecranmalla G-z akijas seu-
raavasti "Oppi kaikkien kastetujen yh-
beiscsid pappewdesta ja virkajen palvelu-
luonieesta kirkossa ja kirkkoa varten on
tanadn yhreinen [Rrdkokis kirkon hen-
gelhisgi virkan koskevien vield avoumien
kysymysten selviitdmisekss.” (GA,
£111.15;CS 130).

Kirkow virkea koskeville fatkokeshusie-
luille on CS-raporiissa reflektoin phsi-
mielixyys yhteisen pappeuden meriink-
sestd erityiselle viralle ja sen luonteelle
palveluvickana Al “vhieinen [ahiG-
kel 7, fota &F Jatkessa sailsi kummarn-
kaan osapuolen erityistulkinnalla me-
el

Yhteisen pappeuden ja kirkon viran sub-
teen tarkemmassa madrittelyssd CS-ra-
il ot Hihidkohdakseen Vatikaanin
toisen konsiilin LG-asiakigan nakemyk-
sen; “Uskovien yhicinen pappeus ja pal-
veluviran pappeus, s0. hierarkinen pap-
peus, croavat toisiaan jopa olemuksel-
taan, ei vain asteellaan frwar dem We.
ved, aichi bloss dem Grade nach), Kui-
tenkin me lityvill 1o mss: ne molemma
ovatmmitthn kulloinkin erityiseli tovalls
osallisia Kristuksen pappeudesta,” (LG
10),
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;‘;‘“" mm“w;“m'mm H]'i i valnamatoming, etts ilmsan sith pai-
sestd pappeudesta ja jatketaan: “Muuta ..“"ﬂipfgm?;] B la.}r;m m:::;
mat beista kutsutaan erityiscen papilliseeg 2. (M) LEPOTE PARCE
virkaan, jonka Kristus asettanat kirkkoogP 107 Painoa yhicisen hoeny
Tams -“!#:auli]nuj*‘iﬂujn yhieisen pag itykselle kirkon suhtesssa maniimaan,
mkmm _ Ik nstittypen vastuun maaiimaile nilee nb-
uniﬂmmk:iln:ill:h'mindilt n 50 mslaﬂmwmnhﬁn TE
puhutaan jostakin virkaan liittyvastd ag" ‘f:‘:“nl”““ﬁémcs’i‘n-f?ﬂ
mosta, Wssd on tilldin kysymys kutsug o B '
ta fdie Herufungl ja armosta {die Beg yhreisen pappeaden tulkinnossa C5-
m_.ui‘un,gjus'.a.na.n;i sakramentin palvelus sorisi ¢f kuitenkaan hyodynnd rdysi-
virkaan." (C5 131}, fcisesti communio senctorum -kaxil-
o M. Lutheri : .
Lwterilaizesta nikdkulmasta yhiels m e ; 'E: wh&]mfd-f‘_
h flirvad wskonm fo rakkairdens keskingis
f ﬁd‘fg}:# ﬂ'ﬂde:r! m'” :ﬂlﬂ”ﬂ:hl"‘ #’Ihrl}-'l Aed kommunniola, jossa uskon yhieys
desta kisin ¢f ole ongelfmallista, B Emmﬁ.: ri:lﬂ,tﬁmghwmﬂ Al
myiakddn eritvines virka fumolallisen Al in p e, ok L th i et
Jiirjestyksend. Sen sijaan LG-dekreeti faan “huikal on- halkaim (k. ﬂhcmmm
J'.Tﬁ::auma:: "n!mhfﬂ.i:r;: erna” pl esiin. , Jinitin, Comgrpgata sance
feisen i eritvisen paopewden willill ss.139-161.)
aﬁtﬂﬁnpdﬂmnm.ﬁdﬁm %0 Viran tehtiva on ofla thssh kehkeytymi-
da. Siind ei litofn selifetd, mitd "ang cesel yleisen pappeuden palveluksessa.
erolla (dem Grade nach) " yhsityiskolf Samalla virkapappeus on "viline, jonka
diesaan tarkoifefaan, Ta.r_{ﬁfm v Vel kautta Knistus lakkaamatia rakeniaa ja
\in ornon (i Begnadung) Al e eivirarnonmiaa s
- : made
dialegin atapuolille mahkdollizeksi e ossn “Joutsun, siunata ja |shenas™ viran-
faisen sisdilollisen tulkinman niided palrijar. Viran kutsusta ja armosta huoli-
:E:::u :rma‘m:;r:sgﬁm r;L.r::ﬂn T4 matta l"ﬂ'_'uk'l'-'limdu'm:i!uja :::;:n:ilm jatku-
Kuitenkin {2 : W vaoman kasteen anmmon eytidminen
asre-eron sulkeminen pois viitasml] (CS131-132)
warliurska pifamisarmaon yRiGdisne
yhicizezsd fa erttyisessd pappeudess
ilmaizes kiistatta “vanhurskaniiaon
keskusiclufen " ekumeenisen annin. § karismoista ja kirkon

Yhieisen pappewden ja erityisen vi palveluviroista

wﬂmml';lﬁiﬁﬂ"m Taportissa imd CS-raportissa kirkon viran olemusia ja
jalkeen molempien pappeuksien 10t gy iy nenustellaan arvioimatla viran
tamisesia [ tehtivisti ks ¥ kehkeytymistt UT:n kanonisissa, kirkkoa

Unden testamentin todistus

wtnmtml_‘rhﬂ}ilmﬂm*ﬂ U velvoitavissa kirjoituksissa. Raportissa
tamassa uskon, torvon ja rakkauden js pamotetaan oisaalia kasioess ja uskos-
kuvassa kehkeyrymiseisd Yhieisen p

sa katkilie knstityille helluntaista alkacn
kinluvia armolabjoja {1 Ker 12), Ne ci-
vl ole vain erityisid kykyi, vaan tihtad-
will adusta alkcaen Kristuksen kutsuum ja

peuden merkitys kirkon sisdlli nahda
kaiken kaikkisan aktiivisens ja laajan
csallistumisena kirkon elimiin ja tydhe

pelastustekoon perustuvan kirkon raken-
twmmiseen. Jo Efesolaiskineesss varhais-
ien Paavalin kijedden asmolahjat nghdiiiin
1odsanlta myds entyisind palvehachivi-
nd ja virkoina, jotka y]dsnoussut Kristus
itse on andanut kirkolleen sen rakentami-
sekesi undversaalikst yhneisoksi. Efesolais-
kirjeessd, Pastoraalikineissa ja Pictann-
kamjeissd vordaan nithdfl, kumka seurakun-
12 of muokannut saamiaan virkoja var-
harsizza kirkkopinestyksissd, Rapasit
kuvan pifipiirteiin varhaiskirkon virka-
kehitylcoen. (C5 137-139),

Paavalin apodtolisssa ilseymminmylksests
lihtien voludaan raportin mukaan pubea
myds vitan teologian perusel emenicistl
Fapaortti avaa viran teologian 2 Kor 3:18-
20 hinttyen apostolimyvirasta. Virkaon "so-
vituksen virka”, Apostoll tobeuttas it
"Kristuksen sijaisenn” “aa Clrisn
séarr 7). Kristus julisiaa ja todmii aposios
Iem villinykselti, Kolmanneks apostoli ju-
listaa ja toimai yvhdessd pydtoverendensa
kanssa Jumalan kirkon rakentamiseksi
Trean piilla,

CS-raponti korostaa aposiolinviran luon-
neiia viran esmkuvana karkolle pifitven
myis apostolisen viran seurantoa kos-
kevazn arvigon: "Siksi varhaisessy kir-
ko, mutta alkumuodossazn felermen-
far) jo myos Lndessa Testamentissa tu-
I el apostolinen seuranto fsuoceszio
apostolical.,” Perustecksi 1ille raportt
esitiii:
= yienousseen alnunndksjiodiin
apostodcilks on “ainatlaatumen ja pe-
restava merkitys” evankeliumin ay-
tenitisen sis3lon siininisessi seu-
razjilleen.
= palveluviran siiniminen scuraajille
tobewtu raaerstu fisten Ehettimssa-
najen, kitlen paille pancmisen ja
rukouksen avulla (Apt. 6,6; 1 Tim.
4 1455 2T 1,6) Sand virka ja
kearisria hittywit tosstinea g viranhal-
tija surtyy “Jecsuksecn Knstuksen
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kanssa erityiseen subteeseen, joka
koskettaa ja leimaa koko hinen eli-
mitinsd”. (CS 141-142)

JSird, mitilainen (Gmd subde on olesik.
seltagn, ol raportissa tarkemmin buve-
fa. Kysyrvs on jo edelld todeiusta vir-
kaan lilttyvdn armon luonteesta, Sama
fwirkalteologinen dilemma heifariun
C3-raportin mlkinnassa, fonka mukaan
Kirkon vicanhaltifa toimii Krisiksen 5i-
fasta {"an Christi statt ™} ja samalia
“Kristus ... julistaa ja oimil apostolin
keweita * (€5 141). Reformaation ja eri-
fyivesti M. Lutherin peruskysyoms juma-
lallinen todellisuuden ja aukioriteetin
ldsadolon fo siloutumisen edellytykyis-
rd inhimilliseen todellinuteen ja auk-
toriteettiin kirkossa fdd CS-raportin vir-
kateologiassa perimmiltddn ratbaise-
miaiia.

CS-rapartinvirkakisitys on sindisd rel-
ked ja fokdonmikainey, Thlkintg avai-
it foizanlta viteisen pappeuden tun-
Rustamisesta fa toisaalta fumalaifises-
fa fdrfestyksestd. Siihen sizdlny kuiren-
kin terminologisia sanavalintofa ja
LTr virkateologian milkinnallisia ko
rostuksia, forka eiviit edelleenkdin ole
yhsiselittetsid. Diafogin molemmille axg-
puniille halee ndin makdolliveksi oma
Gulkinta yhiteisestd reksrisid.

Metodisesii raportinm nukewdistaan rumn-
saaini wiempien ekimeenisten asipkir-
Jofen sitaatteihin, minkd asiokirian rq-
prortti-luomne tekee mahdolliviksi, Mur-
ta samalla raporiti il myds 13hin-
astisen keskictelun tulosien Hivistelmg-

JT.

Arvigintiryhmin voi vhivd CS-rapartin
omaan ndkemykyeen virkamulkinmas.
taan: “Tdmd dokumenti ef tarjoa mi-
radn itvendistd oppia kirkon hengelli-
seard virasia, S edellviidd tdhdrasii-
sessa dialogissa symtyneet tulkinnat se

B0

S vie niitd eteenpdin kirkon com

mig-strukinurin nikokulmasta, ” (0

1425

Universaalikirkko yhieisijen
yhieisind vastaavine 1
palveluvirkoineen

Sanan ja sakramenttien valinimg vhie

kelmayhteiseen Jumalaan, totewnau konk
recttisesti paikalliskirkodssa e Oresikiy
ehiem ). Niissa toteutuva eukarististen yhs

teisdijen communio Hindd kirkod ja niide

jisenet toisiinsa heoden perustan kirko

universaalisuudelle. Apostolisen uskos
uu_mus:uhm “whsi, pyhil ja vhicine
universaali karkko en ole vahintiisen s

vien hallintovkaikiiden todellizuas,
kan 1odellisuus on Kristuksessa annet
Jakamaton uskon todellisuus ja sen al
eellinen ja paikallinen yhteistllisyys
kon yhoeizdllisyyita,

Molempien osapualien mukaan "kirke
perustava olemis- ja JArestysmuoto fde
Seing- und Rechisgestali) on piispal
sesti pohdettujen kirkkojen kommuumnid
(C5 143-145). Osapuolet toteavat myd
yhieiseks tavoineekseen "Kristukse
annefun yhieisdllisyvden™ santtamise
ndkyvilks, Kirkkojen historia tarjoaak
CS-raportin mukaan suunen miird erils
#ia ja eniasteisia kirkollisen vhieyden oo
musicy {lmadsumuotoga yhieisists uske
VTN varaisineen.

kojen kommuumion a0
kfytannin elimin yhteyden muodois
tosin [uevuttiin. Raporiti painoiiaa siks
uuita kirkkojen kayignnén climasss jab
leen Boydettyd yhieisdl lisyyiid, joka vah
vislan ja palvelos ekumeenista v
silloinkin, kun opillisista eroista joh

e vield ole palisty tivteen vhieyleen,

CS-raportissa mydnnetiin perigaticel
sesta yksimielisyydesai eolimatta myd

wia kirkon sis@sen kommuunio-raken-
relkinnassa, Miiden hahmostamanen

psaiting nliden olevan yhiewdessl myds

pmmsteitaviin eroilyin enovisen Viran ja
jran hicrarkkisen struktuunm tulkinnis-
3 oEapLEolben valilla,

pertlaisen tulkimnam makaan paikailis-
ek vieluksessa toley-
b keirkon “Reske men indesamasogn’.
umakan sanam juhstaksessa ja sakrament-
e jaossa seki nithin Jumalan sastimyk-
i listtyvissl virassa on "yksi pyhd
ripkko rotkatrevarnt’™ fidas Entccheiden-
¢l olemassa,

ami Kristuksessa gnmettu penesyiites-

00l syys paikallisseurakunnistsa san laa-
pimausten tulos tar aluekirkkoihin jacoge

g i lmnauksensa alueellsells, konsal-
lisella ja universaahikitkon tasolla yhiei-
sessd apostelisen uskon tulkinnassa,
sakramenttien yhieisyydessi ja palvelu-
Vvirkopen VASIIVUONISesEs DUnnsLanises-
sa. Raportissa todetaan: “Tami saama-,
ehtoollis- ja palveluyhieys on kaikilla ta-
goillaan konsfifniiivisia krkollisen
koimowia W lutenlaselle isseymndmykse]-
le” Kirkon “erifaiser institutionaaliser
strekmaerit  voival lis3ksi “padvella ™ it
yheeyrid. Piispoilla, pappienkokouksalla ja
keskinfisal 12 synodeilla on el kirkon
yieydesth “erityinen varin ", (C8 149)

Katolisen nikemyksen mukazn koko
Kirkko on lasni patkalliskrlessa, mkili

1 paikalliskirkolla ymmarresaan paikallis-
4 seurakuntien vieistl vhden plispan

alabsuudessa. Patkallisseurakunta on til-
IGin happakunnan ja koko kirkon alusel-
linen ilmentymi, Paikalliskirkot puoles-
tzan oval koko kirkon edustajia kuokhies-
saan muiden paikalliskirkkogen yhieydes-
# kokonaiskirkkoon. Tamén paikallis-
kirkkejen ja kokonaiskirkon vhieyden
entyinen ilmentymd katolisessa kitkossa
on herarkkinen kommuunio{commanio
kigrarchica), piispojen keskindinen vh-
beish, jonka pid on paavi. Piispan rooli

on o la kokonmskirkon edustaja subleessa
haippakuntaansa g hiippakuntansa edus-
taja suhteessa kokonaiskirkkeon paikal-
liskirkkopen vhicistnd paavin alaisiudes-
sa (CH 1500,

Y hieisend perustana osapuolel toleavat,
chil sanan ja sakramentlicn synnyitimd
vhieish vhieytend kolmiyhiciseen Juma-
laan ja 1woisin knstitvibin on "kokonaan
kirkko™ fgars Kirchel, muita el "koka
kirkko™ fdie ganze Kirchel, Katplinen
tulkinta universaalikirkon strultuurists
cpiskopaalisena yvhicisomi ja paavillisen
prirmaatin edel lyttimdni yhieisons vaati
tilldin primaattia koskevan klassisen
kontroversstkysymyksen kiisineiyd, (CS
151152}

Kacken kaikklaan CS-rapoertin erityisen
viraw fulkinnassa helfastun fausialla lu-
ferilaisem fa karalisen virkaleologiandi-
femma. Katolinen osapuwoli tulkitsee vi-
ran korosietusti UT'a mydhdiseen kir-
Joitusten ndkfkwimasia ja avaa sen
apadialin virasta johdendta piispan v-
rasta, jonka olenngisena funkiiona on
ewankeliwmin autenifisunden fokaami-
nen kirkollisen aukioriteetin kautta, Ly
ferilaimen orapwoli avia Wran armond-
linciden, sanan ja sakramentin pahe-
lusta. Sanassa ja sakramenteissa Py-
fdn Hengen kowita veikultava Jeesus
Krisiuzs on itressddn evankeliumin au-
tenfiisunden fo cukioriioiRnin perusia
Viran haltifa el fakaa fei aukiorisod
evankeliumia ok sen ol Rinen
sifestaan {Van Cheistt staft”) fal bdnen
edustajanaan. Kristus five aukiorisod jo
fovimmai evankeliummisse Pylida Herngen
kautte “mrissd ja milloin hin hywiksi
nikee"” (CA 5).

Kun lurerilainen osapuali samalla
mypdntid kirkor komimuarien Fakenin-
var paikallisseurakunnan jumalenpeal-
velusyhteizdstd piispallisen ja synodaa-
lisen afickirkon kautta “vhdeksi, gy
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héiksi fa vhiciseksi” universaaliksi yi-
feisdksl, se ilmaizer oman vammansg
taradm wniversaalin vhdeisdn, “koke kir.
kon " ndkywin yheevden iimentdmises.
sd. C¥-rapartin mukaan fuuri tdma
kaiping umiversaaliksi turmusten kir.
kon yﬁrqgfrr adlyvddr ifmaisemiseen
on perusteliu syy molemminpuoliselle
varkavanile keskuatelille "ani?n palve.
fuviran ” luonteesta fa stedifasy

Paavius ja Pletarin palvelusvirka

CSeraportin pasviuits kEsttelev huku on
otsikoitu nimelld "Pietarm palvelusvirka™
fder Petrusdienst). Kulen aiemmin jo on
bodettu paaviutta koskevan vaikean eku.
meenisen teerman hyvaksyminen neyvat-
telujen piinin on heomattava ekumeeni-
nen askel. Jo CS-raportin johdannossa
todetaan, eltd rvhmil ymmértid kohdas-
&2 198 esittamiinsd pacvin jurisdikriopri-
maattia ja opillista enchiymdttomyyiti
koskevan pohslintansa enemmén “ongel-
manaseficheksi™ kuin "kiytdnnde mustok-
seen johtavaksd selitykseksd™ (s 11). Aj-
kaksernmussa roomalaiskatolisten ja hute-
rilasten villisissl dialogeissa kysymys on
tullut sellassensan eslle USA:ssa v. 1974,
Saksassa asiaa on "tdhlin asti kisitelty
I';Etlnmniﬂﬂmjmpiirim“. (C5 155

Tybryhmin metodinen Libestymistapa i-
menee jo luvun otsikossa. Ryhmd hakee
dialogille perusina palaamalla paavin vi-
fan arvioinmissasn Kirkon alkuun eli apos-
toli Pietann asemaan alkukirkossa. Kos-
ka kirken viran olennainen tehtivi on
palvella kirkon ykseyitl, Pietarin viran
kesketnen funktio ja tehitivE on UTn Pie-
tara koskevien lausumien perustees|ia kir-
kon universaakin ykseyden ilmentiminen.
Roomalaiskatolisen kiisityksen mukaan
paikalliskirkkogen ja niiden pisspojen yh-
teyden fcawatinind politopisie on yhie-
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vs Rooman' piispaan Fietanin istuismen
haltiana. Yatikaanin ensimmesest kirkol-
liskokouksesta alkeen myts paavin ju-
resdiktio- ja oppiprimaatt ovat enottama-
ton fa perusotemukssliaan korvaamanon
osa roomalaiskatolisen kirkon oppia. (CS
153-154)

Pietarin viran universaalin kifkon ykseyt-
i ilmeneivi teheiva ja nykoyisten enimieli-
syyksien voittarmisen tirkeys on rmportin
tydryhmin mukaan lahitkohta sen sel-
vitimiseksi, “kuinka laajalle nykyinen
yksimiclisyys ulotiuu, missi kohdisss on
edelleen nistiriitoja miks merkitys naills
ristiriidoilia on meidin 1ulevalle
tiellemme. ™ (CS 157}

Raportissa arvicidaan ensiksi UT:n law-
surua Pictanin virasta ja paidyiiin jo lu-
vun alussa jehtopidikseen: “Alkukirk-
ko on fittdnyt Pietarin hahmoon funkti-
o, ik ovat yhieydesss seumbkuntien
s tarmaan ISuteen 2 palve-
levat erityisell tavalla niiden keskindises
vhicytis fdie Einbeit). Tistd seuraa ny-
kyinen tarve, pohiia ehumeenisessa kans-
sakiiymisesad kokonaan uudestasn ko-
konaiskirkollimen *Pictarin palvelusiches.
vil", " (CS 158-161).

Laajahkossa histonallisessa katsaukses-
53 CS-raporiises tarkastellaan teologis-
ten, pastoraalisten ja poliittisten tekijoi-
den vaikutusta vuosiuhantissen proses-
siin, jossa apostoli Pretann, Rooman piis-
pan asemsa muwiug nykyisekst Pietarin
palvelusviraksi. Raportm mukaan proses-
51 jakaantuu ajallisest kolmeen jaksoon:
JAlkiapostolinen xika 300-luvulle saakka,
ajanjakso J00-luvults Vatikaanin ensim-
muitseen kirkolliskokoukseen jasen vai-
kutukseen 1900-luvun puoliviliin saakka
ja Vatikaznin 1omsen kirkol liskokouksesta
1961 alkanut ajanjak so nykyaikaan saak-
ka. (CS 165-166). Raportissa kirpataan
kuallekin gjanjaksolle tyypilliset piirest Pie-
tarin viran kehitvksessd, (CS 167-175)

Oimana alalukunaan arvicidaan refor-
maattoreiden, erityisesti M. Luthenn ja
F. Melanchthonin paavin virkaan kohsdis-
s kritnikkid ja sen nykyist merkinys-
4. Dlennaista on, cith raportissa vahvis-
tetaan KWS-dokumentin tulkinta, ettel
avkyinen paavin virka lutertlaisen nalkin-
nan rkann ediesta "antiknistusta™, (C5
176- 1804,

Kokoavast esitetdin lopuksi seka luren-
larsen et roomakaiskalolisen osapuolen
nikdkulmasia raportin johtopiinbkset ja
jatkosuosituksst, (T8 | 86-2000

Luterilainen ndikikulma

K literilaiselts paiclel ta bomubian pai-
win jumalaliines punsdiktiovalica kirkos-
sa, kysyiEin sarmalla:"Eikd ol [Gydet-
wdvissd myds muifa leginime; & palvelun
mudaja kirkon universaalin vhieyden il-
mentiimiselsi? Paavin opilliseen erchty-
métiGmyyieen ex carhedera liinven luke-
rilainen ceapuoli kysyy nyi: "Eikd silli
vicli kerman vahvisteta beidin kasityksen-
s mukaan kaikille oppirmtkaizuille vili-
tamétimii stoutumesia evankelwaniin, s-
toutumista, joka on olemassa evanke-
lrurmin {omassa) suvereninse s ja lopul-
lisesea sitovuedessa™ (C5 151}

Dnalogin luterilainen osapuels mydniis
nykyisess evankelisessa teologizssa 1oy-
LyvEN wEsia arviointea paavisdesta, We
Imttywit osin aikahistoriallistin ruwiaksiin
Ja jo kiytyyn dialogiin. Osapuoli pitad
teologisesti merkittivind kirkon olemuk-
s ja struktuunn uodelleen elpynyied ul-
kintaa alueetlisena fa universaalina kom-
Tuuniona. Sithen stsdlyy kirkon alemus
paikallisseusakuntana virkoincen, piispal-
lisena aluckirkkona, paikalliskerkkons sy-
nodeineen ja johtavine virkoineen seka
uriversailing yhicisinii

THrmén krkon uadelbeen avaubun cen -
wversaalin struktuunin perusieella raportin
luterilamen osapuosdi on valmos Kysymrin:
Yoiko kokonaskirkollinen ' Pictanin pal-
veluvirka' olla assanmukainen, mahdolli-
men tai perite valnAmiiGnT" Yiran tehtd-
wll yheyden ilmemEiing olisi wlltin ko-
rostetush "pastoraalinen”. Sen mlee kan-
{23 huolta kirkon pysymisestd apostoli-
sessa iplundessa ja rohkaista miin kirk-
kamen universaalia yhtesd kuin alue- ja
paikalligharkkoda wikossa o palvelutehts-
vilssil

Luwterilaisen osapudlen mukaan Pietanm
palveluviran olkewdellmen funkie voiolla
vksityiskohdissaan enlainen, kunhan £ii-
i poteutu universaalikirkon tasolls kol-
legiaalinen ja symsdaalinen vastug sekd
paikalliskirkkojen mominaisuwsden ja tig-
tyn itsendisyyden kunnioibus, Pietarin
palveluvimn “konsalmaninen yhicistllsyys
soviletussa erilmsuudessa” i saish sisal-
tid “keskitenyl otkeusvaltaa” framtra-
fischrizche Rechisgewali). Kirkon “opin
kehkevtymustd” (determinaiio fidei) kos-
kevissa ratkaisuissa sen tulisi alisie "Ju-
malan kansan yhieiseen onsvashissssn
focumarmicario fidel) Ja reseplicon” seki
lisfiksi “unmustan kaikessa Faamamn 1o-
tusden viivalia™,

Sitoutuminen edelli hahmoteltuun Roo-
e piispan Pictann palveluvirkaan voi-
&1 historiallisesta pamolastista huolimatia
olla CS-reportin luterilaisen sdapuslen
mukiean linmen kirkessa 15helld. Tahin
keskusteluun vorsi lutenlaisen osapuolen
mielest luontevasti lintys myds orodok-
sinen kirkko, jolle Rooman piespan pra-
maatiiasema merkityksessd “rakkaundes-
=2 ensmmidinen” on pemaatiecssa mah-
dollinen. (T8 189-191),
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Roomalaiskatolinen nikdkulma

Roomalmskatolinen osapuoli korosiaa
OariSsa minmmivaatimuksissaan ferfbrder.
lich aber auch hinreichend), et apos-
tali Pietanin virkaan perustuva ja UTn eri
kemosumisss ooiteliu paavinvirka "o
kirkon elennainen ja korvaamston raken-
ne pelastukselle valttimatSman evanke-
Trumin valnfmindmisss palvelemisessa’™
Sc on yiimeltiin historiallisest toteun-
nut Rooman piispan ja roomalaiskatoli-
SEN panvin Persoonassa ja tehtivissy,
Kolmanneks: “ikmin viran yitmeen kuy-
luvat kaikki “valtudet’ (die Follzige),
Jjotka oval tarpeen hiinen universaalis-kir-
kollisen tehtiiviined wteuttamiseksi f var-
rrustamaseks™. Tallaisma tehtiving kato-
linen osapuoli painotiaa "ennen kakkia
Alrimmaiisen sitovaa johtamis- ja opetus-
cikeulta, joda ilman viranhalti ei vakuut.
tavasti voi hoitaa hiinelle uskottu huolen-
pitoa kirkon yksevdestd evankeliumin
totundessa™, (TS5 193],

Yhteinen nikdkulma

Kokoavasti voidaan sanoa, end osapuo-
fet oval yksimielisid kirkon totuwia ja
yhseytd palvelevan universaalikirkollisen
paavin viren dsanmokaisuidesia, ken
kirkon olemus ja struktunen
kommunmioksi, jossa paikallinen, alueel-
lnen ja universaalinen taso littyvat 1oi-
siinsa Molemmat csapuolef tunmusiavas
kirkon asianmukaista strukiuuria ilmaise-
viksi peruskisitteiks: konsiliaansuuden,
kollegiaalisuuden ja subsideariteetm.
Molempien osapuolien mielestd kirkon
kommmuunso-strultun JEE “huomarta-
vasti” tilaa teologisten, historiallisten ja
oikewdellisten kysymysten yksityiskobdil-
le. Osapuobet toivovatkin, cid kirkkojen
virallisissa jatkokeskusteluissa paavin ju-

nsdiktioprimaatin selvittely tapahtu kir-
kon communio-strukiuern konbekstives,

B4

Paavin erehtymitdmyyna ex-cathedra
ratkaisuissa voidaan osapuolien mukaan
jalkossa ymméartid paremmin jatkamalla
keskustelua niiden sulteesia Raamathm
imoitukseen perimmaisend kickon auk-
tomteetting, (C5 198,

Muolemmat CS-ryhmin osapualet katso-
val, elth paavivtecn Hittyvien enmiclisyyk-
sien soviniaminen edellytdd “kiEntymis-
e, paluntn ja uudelleen alkamista™ rukei-
tumalla jakaantumattoman kirkon yhaei-
seen perinteeseen, TAmd tehtavi kuuluu
tietyresd madnn kaikille kirkkokunnille,
Joiden tules tunmustan IOBENsS vasiavuo-
roinen kirkkous saavuttamalla yhieis-
ymmirrys apostolicen wskon siedll Gstl,
sakramenttiyhteyvs sekd tunnustamalla
sarcan ja sakramenttien palvelukseen kuu.
lwvien varkojen vastavuoroisuus. Tissd
yhieydessi on kysyttiivil historiallisen
paavinviran vhieyith ja subhdetta todelli-
seen, pysyvildin fa luovullamatiomaan
Pigtarin palveluviran yviimeen,

Talllin CS-ryhmin mukaan on selvitet-
1dvh se, kykenoekd fa missi mifisin roo-
malarskatelinen kirkko yvhtevicen niiden
ei-roonalaiskatolisten kirkkojen kanss,
Jotka munnustaval Pietarin viran kirkko-
jen ykseyitd palvelevan luonteen, mutta
eiviit sitoudu keskiajalla ja etenkin uadel-
la agalla pazvin virkaan hitettyihin oikeu-
dellissin mtkaisuihm.

Jatkokeskustelun teemoja

Kulbekin kirkkokunmalle osalipan valis-

muitonta jatkokeskustelua CS-tydryhma

pohjustaa viittaamalla seuraavim teemai-

ban:

= mahdollisuus pasvinviran toteurak-
scen ensummiisen krisullisen vuo-
sttuhannen kiviinntn mukaan:

= paavin persoonaan listettypen fubouis-
ten varkojen (Rooran pisps, koko-
naiskirkon paimen, pirspakolleegion

pid, linsimarden pairiarkka, Italian
primas, Rooman kirkkoprovinssin
arkkipaispa ja metropaoliitts, Vadikoa-
nin valtion hallitsiis (Sowverdn) erat-
taminen fdie Urrersckeddungl;

= kirkon elemus sisarkirkkogen mug-
dostamann koo,

= PRopman kirkon ja unsoituyen Kabo-
listen sisarkirkkopen suhteiden kehi-
[ys;

- legitumi monmaisuus kirkon Iiurgi-
assa, veologiassa, spinnslineetissa,
johtamasessa ja kiytinnin el fmiis-
5.

C5-raportin paavinn kisiirelevdd ful-
kintaa voidaan pitidd robkeana ja mer
Eindving ekemeenitent ankdleeng. Sen
metadinen hestymistapa on noudar-
raa CH-ariakicjan mddrittelemaa “dif-
Sferenssin konseksuksen metodia ", Ra-
partin Pietarin palvelindran fulkiman
arvioinl o molempien osapalien £
1 tehdd huolella ja toistensa ndkemyk-

it perellyen.

3 Ylikvoleman ulotiuva pyhien
vhiteys

Kappaleen alalukn 1, on mamatiuteo-
kegista selvitystl eskatolopizsa, josta
osapuolel oval samaa miclif,

Luku 2: Rukous knolleiden punlesta;

sapuabet ovat yhsimielisid, et kwollei-
den pudlestn voidaan rukoilla. Perustelu

om s1nfl. e1ea kaikk kristinyt pysyviit syn-

nsind ja larvilsevat Jumalan Jaupeutta.

 Kiirastulen pubdistus tittyy kristitym kuo-
Feenan il keiseen tilasn, Astuessaan Jurms-
kan eteen kristityl kokevat syntisyylensa
polttavana tuskana. Heidat pubdistetaan
* tkddn kuin tulen 1api (1, Kor. 3:15). Ka-
polisen kdsityksen mukaan esirakous aut-
Hi kiirastubeen poutuvia (CS 224). Kii-
ioppiin litty: keskiajalla anckiytin-

15, jora reformaatio kntisol. Csapuolten
mukaan vanhurskasuitamasoppien sisily-
vil vhsimelisyys tulee <8y 1188 minds kis-
rasullopisss ja sithen ligyvEsss hamaus-
kdytinndssi (C5 226), Lutenlaset ovad
kuitenkin opettancet, etid pyhiinvaellus
lakkza kuolemassa. Timidn hyviiksyvit
myls katolikaiset, Rukous kimastalen hel-
pottamiscksi on siltn hyviksyitivissi,
kosks Jumala ei ale sidoksissa medin
aikaamme.

Osapuntet hyvaksyvatr siis kuolleiden
puolesta rukoilermisen, Penestelu on byvi
lopullinen tuomio on edessipdin. Refor-
maattont puhuivat atkakdsityksen lis3ks
mistakin perusteista. Olavas Petn kicls:
kuolleiden puolesta rukoilemisen, silla
Kristus el ole kiskenyt rukoilta, On myds
reformantioajan dokumenticja, joiden
mukaan thmisen kohtalo ratkeaa jo kuoe-
lerman hketkelli. Siks esirukous palveles
vain rakoilevaa seurakuntan

On hyvii nihdd, end molemmat osapuo-
let korostaval vanhurskasramisopin met-
kitystd, Uskonpubdistuksen atkana lute-
rilatmen osapueal vield opeiti, et kiiras-
tuliopp oi nstimidassa wskonvanburska-
den kanssa,

Oppr uskovien puhdistuksesta sovelim
luterilaiseen uskoon, mutta Luther [iimi
kiirastulen kasteen yhteyieen. "Kasteen
koutta me joudumme armatuomion alle,
jokea ei kadots meind synnin tihden, vaan
karkatizs synnin mominaisel ka harjoituk-
sella”, Joeldmis=i knstityn tbee kulkea
kiirastulen Jipi ja suostus jopa kadotuk-
sen punan kokemiseen rakkawden ja us-
kon pubdistamisckss, - Tola on, citi
ksitys kiirastulesta madrdyvtyy aikakis-
tyksestil (C5 227), Luther ndyteid sijoit-
tancen kirastaben pyhiinvaclhustlasn.
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Luku 3: Pyhien kunnioitus:

Pyhat ovat niitd Kirkon jSsenid, jotka ovat
toteutianset knstillistd rakkauita ja musts
myveitd esimerkilliselld tavalla, Kinkko on
tunnustanut heiddn eldméintodistuksensa
(CS 229} Osapuolet oval yksimielisid
s, et pyhid tulee kunnioinaas, Luon-
beeltazn kannioites on Jumalan ki s-
14. Reformaation aikana pﬂ'lu,-:n avuksi-
huwamisesta luovuttiing koskase oli ris-
tiriidassa Kristuksen tydn kanssa (C§
231} Nykyvisin katolilaiset kunnsoattavat
julkasesn nitd Jumalan palvelijoita, jotka
kirkko on kanonisoinut pyhiksi, Tamsin
exfellytykseni on s¢, et ndmb ovat naus-
tineet Jurmalan kandan kunmioitusta (S
231). Kirkot ovat oppineet, ettd pyhien
kunnisatus voi saada muotoja, jotka on
nistinsdassa Kristukeen tyiin kanssa. Sa-
moimn on mahdal 5t siviunas se tesrasia,
ctict kuolerna rajoita pyhien vhiesin ole-
massaoloa. Pyhit oval "auttavia esiku-
vin”, eivill Gt Wiimasiaan vaan “us-
kosta ja armosta”. Katolilaisst erofmva
katrian ja dulian, palvonnan ja kunnioshk-
ser toasestaan, Edellimen kuuluw vain Ju-
malalle (TS 2371 Batodilasten mukaan
om mahdbollista pyytal pyhilis rikousta,
mikii ¢i vihennd Kristuksen merkitystl.
Reformaatiokaan (Apol. 21.9) ei torju-
nut tiysm pyhoen avubksihuutamisea,

Crapuolet ovat yksimiclisid pyhisid, jot-
ki ovat tietyn patkan suopelijaita. He roh-
katseval knstithydi tekemidin omen armio-
lahjansa hedelmalliseks: (U5 246-247)
Pyhiinvaelhuksista ja relitkiien kunmsostuk-
sesia vallitsee vhsimiclisyys edellvitsien,
et musstetaan yvhicinen wiko Krisfuk-
SCECN,

Lhakuemeniin fekaein yemdridmirakif on
hpddyllised palawtio mieleen huerilal-
ren mydnteinen oppi pyhistd. 1. Pykis-
1 ndhdddn, kuinka Jumala fahfoo gur-
tag syatistd (Pietard). Tamd krisriygs
rohkaizes luottamaan Jusialen laupeu-
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Fewn Synnistd Auolimaiie. 2. Pykar ovel
uskon fa rakkauden esthinda. 3. Kiitdm-
me Jumalaa, joka on antanut pehille
lahfoja. Naitd he ovar kityirdneet hyvin
faktifvinen vanfurskaus). 4. Pyhar ei-
wif farvitse meiddn kiftostamme. Pyhid
kiitesddn moudartamalla heidin hyve-
itddn. (Die Wittenberger Artikel vou
FS56)

Pient ekikurssi antaa atheen epsilla,
ertel CS-dokumentissa ndy selvlsti li-
terilaimen ristinteologia: Pyhissd ndlkyy
Jumalan agape. Painopiste on passii-
visessa vanhurikdudtamiressa, ef akiii-
vizesra vanhurskauitamizessa bulfen
dokumeniissa ¢ sootiamaan arme e
delmdlliseksi ). Munten, Luther raist
Josiakin elimined vaieersa pyiis inr-
vaar peiinltd esirukeusta fwi CF 2300

Luku 4; Marian kunnioitus:

Csapueoler oval viesimuelisid siid, eid
Mara kuuluu evankeliumiin. Yksimieli-
syys koskee myds Manan ainaista neit-
seyTei fa Jurmalan Pojan diti -nimed. K
sanhurskawdessa on ilmenmyt Manm kum-
niodtusta, joka on pohianut opin i sty-3
museen: yhisile Marian syrpiyitinoseer
iisaalta yinonieelliseen Manan palvon-
taan. Varsinaiseksi ongelmaksi j33v3 ka-
tolisen kirkon under Mana-dopmit. Ne
ovl kirkon “meditatiivista ajatelua’)
Miten Jumala vaikutiaa thmisesss, jo
o arnutlantussella tavalks valitte Jumalan
Pojan didiksi? Dokumentissa todetann,
ctiel Maria saa vanlurskautiavaa nrma
ilfran Knstusta, srmoittamisen ljinl‘.
ta vain om foinen kuin muilla. Maria sz
vutiaa pelastuksen, johon muut kns
kvl vield boivossa

Myis luterilainen esapuol mpdniid, o
profectiopen tavorn Manallaoh jo aluss
entyinen armo. Kuitenkaan Maria ¢ ol

uskovien yhieisin vidpuokella

[

Yhamiclisyyden mahdollisuutta |8 e,
etid katolinen kirkko tulkitsee Mariaa ny-
kyisin uskon lshteistd cikd hurskaista
meditaationsta kisin, On myds havaiiiw,
ettll erol perustuvat usein tunteisim ja tun-
mztuksellisiin traditioihin. Yhieyi hel-
podtaa, jos Katolinen osapuoli pyrkii ot-
tarmaan omakseen reformaation tradition,
Jonka mukzan Knstus on ainos vAlitiaH
Tamd tulkinia subee mahdolliseksy, kun
uusia Mana-dogrneja pidelalin ensi 51jas-
sa Jumalan ylistvksend

Lutherin sefinys Marian kifteslaulun e
ole esitld, Siind Luther kysvy, mitd o
Morian aurlsitemimer fmacariusi), Au-
prstr A of !ﬂpuhlru Ve ;pmm:.u'__fﬂ'
polvistumalia vaan katkesta voimasia fa
Fywiinsd tofsnirdessa. Auliamines fapah-
s, knm kristinny Mvnid Marfar ming-
pmyvden ja armon avilla ifon Suma-
fpna fa halun Jumalean. Marfe rulee
atis riizn kaikizta byveistd, fa siten nah-
di kdnezsd Jumalan vlitse vuaiava
arma, Luther afatielee, end ndin opei-
freszoan roformaatio kunnioitag Ma-
Flaa ememmdn kuin karolilaises,

4. Askeleita ticlld tiyteen
kirkkovhieyieen

Dialogin taveittcena on tivsi kirkkojen
Dralogin histonia osoittaa, i3

R paEmEsrEin paistiin konsensuk-
- sen kasvun kautta.

O selventivad tarkasiella konsensis-
'rﬁ#r:rmu sisaliad. Karl Lehmann on

- aaekasteliu konsensuksen erd merkityk-

208 sewraavaslis Prkitoan peruskon-
iinksesta (Grundkonsensies) tai fun-
nenfaalikonsensuksesta. Tahdn si-

vy whsimielisyys kristiflisen uskon
favissa elementeissd. Kyse el ole kon-
it st laafatsa miclessd (Totalkon-
5, Dechungskonsensiy). Perukon-
e favkedte vield smpdskddn integ-

raglista konsensusia, Kun kiisianalai-
szt kysymykeisid on walo osiitaines
phteisymmdrrys, (ElGin esivetddn vain
wkwindisid whidennwid elementied, on
symtynyt kdsite Vosiitairen Konsensus ”
(Teilkonsensus) fa evo (D§fferenz). Niis-
s kohdizsa, joissa el ele vield \oaimie-
ligyvred, etsitdin yhivisii perspekiive-
M, jotka edisiivdt mypdkempdd yhdenty-
misid ja fotka tarkoiftaval o sitd fKon-
vergerize). (Letmann, f50 der “Schrin
zurdck™ ein Skumenischer Fortschirin:
Lehrurteilungen — kirchentrennend? ).

CS-dokumeniti edisti atkaizermipas eku-
meetsta vksimichsyyitd ja pyrki viodtta-
mazn vargtksel ja croftaval estect, Kes-
kustelun nulokset sasvutettiin oppien in-
tensinvisessd selibystydssi, subteuttamalla
wisen osapusien teologiser lauseer
cemaan uskoon sekil simd tetoisuudes-
sa, eria osapuohila on vhieinen uskon
keskis Jeesuksessa Knsuksessa. Hanon
pelastaja, pokatoim kirkossa

ke “yiieinen wskon bestaus Krisiug-
segsn " fokin opin ylipeolelln oleva asia,
Tallaimen fokiopddins on fian relkea,
ailld osapuoler puhwvat “tieteisundes-
. Choin ikt Reskubien tuhleesrg
ks, Tuomo Mannermasg, Prevssista Leu-
enbergtin, Leuenbergin konkordian reo-
loginen metodi,

Dialogissa teologset selvitykset ja ben-
gelliset kokemukset, rakous, jumalanpal-

veluselima ja kokoontuminen totuuden
&firelle kohasivat iisensa. Kirkot tietd-
vat, efth ykseyden paimslird loydetasin
vain Pyhiin Hengen avulla Hengen avan
tvdiryhimé oli monta kertaa kokenur,

CS-dokumentin viteenvedossa el tar-
kemiriin miSritelld, miten teologisel sel-
viivkser ja kengeliisel kokemuskser Nifng-
véit yheen, Cppikeskiestelun ja spiritu-
afiretin viitovdesid ks, kowfenenssi Far-
Jassa, Rooman [Ghelld. Raporti: Yoon-
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we Maria Werner, Stgnum nre 202002,
Pirfo Tvdrinoja: Reseptio-lehi, Spirin-
alitectin ekumeenista mevkitysid on ko-
rostanut Soppo A. Teinomen spiritivali-
reetin feploglassaan, Lisdksi voidaon
viftata herdtyslitkkelden jo s88nidkn-
F SV evarkelin 1o o kor-
kettanur ihmisid fa 0dsed on syanmyr
ungta yheeisdid Chmko yhoedsdn synnvi-
sen malli movds kirkkojen yhsevden ie?

Kantava perustana vaikeiden kysymys-
ten ymmdrtimisclbe oli yksimielisyys sai-
14, ettd Raamattu on kirkon, julistuksen
Jja uskon nored. Raamattu on nuiden (ira-
datio, uskovien uskontaju, virka ja tutki.
mus) tedistusinstanssien (die Bezen-
EuRgsinstanzen) perustava ja ratkaiseva
rattapuu. Mot el vol irredtaz Baomanmas-
ta vaan ne tkee nihdd subteessa siihen ja
IHsamsa.

Perinteinen eve or voltein korosiaotal-
fa Raamatun narmia, mutia s¢ o ole
irrallaan traditiosta. Jo esipuheessa
mainittiin, kwinka diologin tehidving
ol selvindd evankeliumiin tofanden fo-
disiaifen “yhiteisvaikums = fr. 1),

Niin kirkossamme ei ole aykyisin ym-
mdrretty Raamatun fa mulden todisius-
instenssien siwhdetra. Pikemminkin -
hutaan eri sfidreintd fa pdtenssaleeis-
tr, Ok f-l!hll.l'ﬂ'ffﬂ_ll'uh'.u' perusen kfto-
figen ja feferilaiven ajaitelun vililla ire-
Eimenttioppi?). Sl reformaatioaikang
Raamatun ja kirkon yliteys ymmdrrer
nitn paremmin kein valistuksen jilkeen.
Raamattufealogiseisa semingarissa
Jarvenpidcsd 29.-10.8. 2002 korostestiin
erilaisia Raamatun heikimiven [dhesry-

misfamia.

Crerneinschafl der Heiligen dber den Tod
hiruues < luvia sekid pyhisen ja Marian kun-
moittamisia kasinebevid lukua leiman
hurskauden fapa pahui, Entyisest kajo-
lilaisen hurskawden alue esitetidn siind
tarkodtuksessa, end luterilainen lahesty-

BE

mistapa tulisi mahdollissksi. Talldin ka-
tolilaiselle ymmirmykselle on ommassia se,
eith teologia kisittelee hurskandessa kns-
VINEE muotoja ja sis3les)a, jotka tulee
nihdd perustavan ja pelastukselle viiles-
médittman ilmoiiuszizilldn valossa. Yhe
leigymmiirrykseen pyritiin ndin palaut-
:In}:mknm uska kirkon opillizelle alu-

Noissa wvwissa ifmenee uust perspek-
Hivi, Ko. opinkobdat eivit ole dopmagt-
Hig v hrrskaeden Hmankife, T8s-
s efniddn reformaation, palia hurs-

kauden muodoista alkuperiiseen us-|

koo, Ongelmams on se, miten Raama-
tur mormi fobmil. Exioe uusien Maria-
dogmien yiteydeasd viltaraan myds rao-
murriifiviin perasieisiin el vale Ma
Fldsfrerskauieen,

CS-dokumentin reseptio

Tyiryhams pyvias barkkoja koetielenaa
vaivatko ne funtea sasvuletut kisitylser
omikseen. Se pyyial samalla tiedekun-
tien teologeja osallisturmann kriittisest
keskustehnm, koettelermaan esitettyji n
keaisuja jo hankhkimaan ladiselvitysti avoi
na oleviin kysymyksiin,

Drilogisss saavuteity yhsimiclisyydes
kasvu tulee sl yithd kirkkojen opissa g
kiytinndssa. Koska dialog pyriat Lasjaan
kscen, sen tulokset tulisi ol
vastzam kaikilla kirkollisen opin fa elimEs
Easoalli

Reseptiosta yieensd: Comnrunio sany
rorum ~asiakivia o ole vasiaavanatnes
raporiti katn Yhteinen julistus v
kaiiamisesta. Sille of odotely pam
laisra reseprions, hyviksymistd rail o
kddanistd, Asiakirfa sind vastein kuvad
mvkyisid kirkheyfen vilistd sufdera. Tar
kovitks ena an konsensksen 1isddntym
ren, foka saavadelaam feologisien fin
sedvitysten kawnia,

Resepiio fa Suomen eviut krkon ald-
md: I Kommuunio-kisice flinad pai-
Eallizkirkon Robonaiskirkkoor, Kuiten-
kin kirkkowmme ow vakvisianud komgre-
gattordliztisia luermetia fesim. kirkko-
herra voi midrdnd saarneaiasia imen
plispaliista yhtevird). 2. Kommuumio-
efklesiologia lines kristithyien Kristus-
elimeliizesti kirkkoon. Tissd
meilld on siurl kagste. Elimme vield
profesianitisesia perinrdsid, jossa pksi-
I koetaan olevan vapaa yRicisosui,
{Provestaniismin keivitksed k. Sven Erik
frodd, Protestanisaren did. Om en kow-
fessionsbestdmuing § en ckumenisk tid:
Protestantism eller batoliciie? Skellef
fed 2001 ) Lisdksi herdtysliikkeiden
ajarielussa on pilreind, foissa ilmenee
kirkon ja hengellisyvden ero, Kuitenkin
futerilatren furmistus edellyid
pellista yhieyitd kristiifyjen valifla.
“Kirkke on pyhien yvhieiss, jossa¥”
Mydis kasvava postmoderni spirituali-
reentt fervitses ankkurointia kirkolliseen
traditioon. Tissd peruspyrkimykyessd
CS-dokuwmentii auttnn kirkkogmane lay-
tdmdda fuerensa jo bokaaanaoa wyky-
ajean hemgellisyvden haasieia,

Tledaszsamme off foirakin soksalaisia
kannanotofe CS-dokumentriin. Baijeri-

laizet Hedekunngt fa Minohenin wiopis-
foor ekumeeninen keskus ovat lmaizres!
mydnteizen kantansa, Thbingenin tie-
dekunia fa EKD:n tealoginen komissio
ovial kiefreisid, Tdbingenin rledekumman
kanta ow pormdrrendvd, silld sem mu-
ko Yieiseond vankurskofamdsfialis-
nuksersakaan o sgavireti riidwd yk-
simtelinyd. (Maid Repo, Sakzan @v-
fut, kirkon (VELKD) synodi Bamber-
Flisa 1928 2002: Rexeptio 1/3003),

Dokumentin fwlesten kdsitrely el ole
helppoa, Paikoitellen symhy vaikuieima
siird, eftld kwolimatte luterilaizen opin
hyviiknymisesid, se ef knltenkaan nile
Kyilin selvasei esille vivelsessd ndkemyk-
sexad. Eximerkkind matnittaboen marie-
logia. Luterilaiville Maria on vamhrs-
Kauiiavar wskon esikuve, ef pinkddn
akrivizen vanhurskaiiiamizen malli,
O s hasgrtaitaa, efled Intevilaisus
ole yhiendimen dmid, Tamd fdkrdkokia
sag CS-dokwmentissa vain wikdn fuo-
micia osakseen. MWiten otetaan huomi-
oot Rivtsi-Suomen reformaation mal-
filfimen, "katolinen lvamme ™ (Lawreniius
Perri)? Jox ama historialfinen feierilai-
suuteome poikkeas selgaleivesta, Wl
tekee pohjoismaizesta dialogisia jdmir-
fdwdn.
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