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APOSTOLIC FAITH IN THE LIFE OF THE CHURCH

THE WAY OF REASON IN THE SEARCH FOR TRUTH
(Witness (o the Apostolic Faith o the World)

Viritro Huotari
THE WITNESS AND SERVICE OF THE CHURCH
M SECULAR WORLD

FOREWORD

Eino Murtorinne

The Minth Theological Discussions between the Evangelical Lutheran Church
of Fidand and the Russian Orthodox Church were held in Jrvenpai, Finland,
in May 1992, The general subject of the discussions was “The Apostolic Faih
and Teaching Today®™. As before, the discussions were divided into two paris.
In one of these, the subject was approached from the point of view of principle
and dogma, and, i the other one, from the pracrical and socio-eihical point of
view. The topics were, respectively, “The Apostolic Faith in the Biblical and
Doctrinal Perspective” and ~The Apostolic Teaching and Winess in the Life of
the Church Today™. Both of these topics were trealed in four presentations,
which are all incleded in this document.

The discussions of Jirvenpid can be considered hastoric with regard 1o the
point of time, because these were the first discussions since the disintegration
of the socialist system of the Soviet Union. This great change in the political
sitation did ned, however, have any significant impact on the general characier
of these theological discussions which the two churches have been conducting
for more than twenty years. Accordingly, the delegations were mainly
composed of the same members as before. This was one indicator of the fact
that these discussions have never relied on "political trends” but have aimed at
a genuine inter-church dialogue, Thus, m his opening speech, Mewopolitan
Viadimir, Head of the Delegation of the Russian Orthodox Church, could
justifizhly say as follows: “The Russian Orthexlox Church has pever, md even
in the years of the hardest porsccution, ceased o fulfil its duty commanded by
our Lopd Jesus Christ - that is, 1o proclaim His word of truth. The icon-lamp
of the Oribodox faith has pever been extinguished on the soil permeated by
martyrs” blood.”

However, the changed sitation was reflected, 10 a certain extent, i the
general atmosphere of the discussions. Perhaps the moss obvious mamfesation
of this was the unconstrained atmosphere which allowed the members of the
delegation to present also their owlividual emphases. Fanhermore, both within
the framewark of the acual nepotiations and outside them, the members of the
delegarions had the opportunity o discuss openly the present problems of their
churches, which were of inter-church relevance as well. Among the issues of
inter-church relevance was, for example, the question of the evangelization
campaigns which some Christian organizations of the West have anianged in
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Russin, The Russian Orthodox Church has found these campaigns somewlhat

Eueﬁa:ﬂ_,wﬂ way in which the changed situation ﬁ_w:_miﬂn the _.h_unﬁﬂ_“ﬁu was
that the question of & was beft out of the agenda; in fact, this was the case
in the E_”__.E__mﬂa nrﬁﬁﬂs already, Instead, the reflection on “the Apustolic
Teaching and Witness in the Life of the Church Today' was given more space.

Naturally, this volume is not an overall presentation of the discussions held
in Jirvenpdi, However, the most important documents of the discussions are
included in it. Thus, we hope that this book might serve the interconfessional
cooperation, as well as discussions in many other fora, especially now that the
ecumenical commilment may be weakening in many areas hecause of the
emphazes on national inlerests.

Helsinki, 13th June 1993

COMMUNIQUE

on the Nimth Theolagical Discussions between the Evangelical Lutheran Churclh
aof Finlard and the Bussian Orthodox Church

The Ninth Theological Discussions beoween the delegations of the Evangelical
Lutheran Church of Finland and the Russian Orthodox Church were held at the
Instinute for Advanced Training of the Evangelical Lutheran Church of Finland
in Jirvenpid, Finland, 19th-28th May 1992

The previous theological discussions between the delegations of these two
churches were held as follows: 1) Sinappi, Tweu, Firland, 1970 2) Zaporsk,
USSR, 1971; 3) Jirvenpis, Finland, 1974; 4) Kiev, USSR, 1977; 5) Turku,
Fintand, 1980; &) Lemangrad, USSR, 1983; T) Mikkely, Finland, 1986; 8 the
Orthodox Convent of Uspenski, Pyhtitsa, Kuremie, USSR & Leningrad, USSE,
1989,

The detegation of the Evangelical Lutheran Church of Finland consisted of
the following members: the Most Rev. Dr. John Vikstrim, Archbishop of
Turku and Finland, Hon. DD, Th, of the St Perersburg Theological Acadenyy
(Head of the delegation); the Right Rev, Dr, Kalevi Toiviainen, Bishop of
Mikkeli; the Right Rev. Dr. Eero Huovinen, Bishop of Helsinki; the Rev. Dr.
Voitlo Huotari, Dean of Mikkeli; the Rev. Dr. Risto Cantell, General Secreta-
ry of the Church Council for Foreign Affairs; Prof. Jukka Thiren, the Abo
Academy University; Prof, Emo Murtorinne, University of Helsinki; the Rev.
D, Juha Pihkala, Direcior of the Institute for Advanced Training: the Rev,
Dr, Bimo Peura, Assistant for Ecumenics, University of Helsinki; and the Rev.
Pirjo Tytirinoja, Lic. Th., Assistant Secretary for Theology, Church Office for
Foreipn Affairs.

The delegation of the Russian Orthodox Church was composed of the
fdlowing members: Metropolitan Viadimir of Rostov and Movocherkassk,
Chancellor of the Moscow Patriarchate (Head of the delegation): Archbishop
Mikhal of Viologda and Veliky Ustuyg, Professor at the St Petersburg Theolo-
gical Academy. Hon.I).Th. of the Abo Academv Viniversity: Prof, Dean
Yiadimir Sorokin, Rector of the St Petersburg Theological Academy and
Seminary; Archimandrite Yannuary (Ivliev), Docent a1t the St Petershurg
Theological Academy and Seminary; Archpriest Mikolsi Gundyaiev, Dean of
the Cathedral of the Holy Transfiguration, St Petersburg, Professor at the 5t
Petersburg Theological Academy, Dean Viadimir Mustafin, Professor afl the St
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Thealogical Academy and Seminary; Prof. AL Euﬂ“___. Moscow
ﬂninﬁ“ﬁ._ Acadeny; Prof. Konsantin Skurat, Moscow ._._HnEu:n_.hnEn-
my; and V.A. Chukalov, senior stafl membsr of the Department for E.E-E
Church Relations of the Moscow Patriarchate, Head of the DECR Section for

jons with Protesiant Churches. :
nn#u._..,_n observers invited by the Evangelical Lutheran Charch of Finland were
the following: Bishop Paul Verschuren, the Roman Catholic nw__.:."_.. in Fin-
land, and Mr. Aro Antturi, M.Th., the Council of Free n.s.._n.:._._u. both
representatives of the Finnish Ecumenical Council: Metropolitan Tikhon of
Helsinki, the Orthodox Church in Finland; the Rev. Bengt Christensen, Church
of Denmark: the Rev. Toomas Paul, Vicar, Evangelical Lutheran Church .2
Estonia: the Rev. Viadimir Kinoer, Evangelical Lutheran Church of Ingria;
Dean Frank Lotichius, the German Evangelical Lutheran Church in Russia; and
the Rev. Dr. Mani Myllykoski, rescarcher at the .m.i__nu___ Academy.

As advisers of the delegation of the Evamgelical Lutheran Church of
Finland acted the Rev. Dr. Lorenz Grimvik, Director of the Department far
Thealogy/Clurch Office for Foreign Affairs, the Rev. Dr. Hannu T. Kamppu-
ri. Secretary 10 the Archbishop, and the Rev. Kosti Laitinen, Dean of —_wE:E.

The information service of the Evangelical Lutheran Church of Finland
was represenied by the Rev. Heikki .U_“E-EE.._.___._.!._ of the Press and

rmatio partment of the Division for Commumication.

o The m_n._,ﬂ...nr_uﬂ Kotiranta, the Rev, Maiti Peiponen, Ms Minna ﬂE_u-.__?
Secretary, and Ms Eija Alajarva, Secretary, acted as secrelaries __%.En Finnish
delegation for the discussions; the secretaries of the Russian delegation were the
Rev, Vikior Lytik and the Rev. Nikolai Viskoboinikov.

Ms Helena Pavinsky, Ms Marina LatschinofT and ?F Anu Rovamo scted
as interpreters for the discassions, and the Rev. Jaakko Kuusela as translator.

inth Theological Discussions were opened at the Institute for ___...__....EEE
M”.ﬂi of ,_....H“___ 19th May. After the Luwtheran Communion Service that
was celebrated at Mikael Agricola’s Chapel. the Most Rev. John ...,E___m-Es
opened the discussions and gave a speech which included the following: We
are no bonger just neighbours, we are friends seeking together a way Esl.&
the goal Christ has given... Over the years a new gencration of participants
from both churches has joined the discussions; in the future they will take owver
the responsibility for our common journey o continue... It is not _j% the
participants who have changed, however, but also the conditions in f.u.__n_. our
churches live. During these years Finnish society has ...E._.ﬂnn and is going
through that process also for the time being. The State of m.auﬂ__, celebrating
her 75th anniversary this year, finds herself in one ....m.n..._._ most serious crises of
her history. this crisis being ecopomic as well as spirttual... More and more
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people are looking for a firm foundation of values for their lives.., In this
situation the message of the Church is listened to most anentively,

The response of Metropolitan Viadimir, Head of the Delegation of the
Russian Orthodox Church, included the following: "Namrally you know that in
our country, which used to be united and enormous in area, life is changing
abruptly. Being familiar with the economic situation of contemporary Russia,
you understand that ordimary people who used 1o be under the pressure of the
communist propaganda now worriedly seek their daily bread - but not only that,
as ene might expect. Even more strongly are they driven by their spiritual
thirst: they struggle 1o find the light of the Truth and the meaning of life. And
here a vast field of spiritual work opens out before our Church. The Russian
Orthodox Church has never, not even in the years of the hardest persecution,
ceaded to fulfil its duty commanded by our Lord Jesus Christ - that is, to
proclaim His word of truth. The icon-lamp of the Onhodox faith has never
been extinguished on the soil permeated by martyrs’ blood.

Metropolitan Viadimir read out a letter of greeting from His Holiness
Alexy II, Parriarch of Moscow and All Russia, in which it was pointed out that
the theme of the discussions, "Confessing the Apostolic Faith Today®, is of
special importance for the time being. A telegram from Metropolitan Kirill of
Smolensk and Kaliningrad, Head of the Department for Externsl Church
Relations, was also read out 10 the participants,

His Holiness Alexy II, Patriarch of Moscow and All Russia, and Metropo-
litan Kirill of Smolensk and Kaliningrad, Head of the Department for External
Church Retations, were both sent a telegram of greeting by the participants of
the discussions.

I'he observers of the discussions also presented their greetings during the
meeting.

Throughout the discussions the delegations took trns in officiating daily Matins
and Vespers, which were held on aliernate turns in accondance with the Luthe-
ran and the Orthodox tradition. On Tuesday 19th May, Lutheran Communion
Service was officiated at Agricola’s Chapel by the Right Rev. Huovinen,
Bishop of Helsinki. On Friday X2nd May, the Commemoration Day of Si.
Nicholas according to the old calendar, Orthodox worship of praver was held
at Agricola’s Chapel by the Russian delegation. On Sunday 24th May the
participants visited Hamima, The Lutheran Commumion Service, which took
pace ot the Church of Hamina, was celebrated by the Rev. Kosti Laitinen,
Dean of Hamina, and the sermon was given by the Right Rev. Kalevi Toiviai-
nen, Bishop of Mikkeli, Onhodox worship of prayer was held at the Onbodox
Church of 51, Peter and St. Paul's in Hamina. On Wednesdsy 27th May, the
delegations attended Vigil celebrated by Metropolitan Viadimir, Metropolitan
Tikhon and Arclbishop Mikhail at the Uspenski Cathedral in Helsinki, On 28th




May, the final day of the discussions, Liturgy was celebrated by Archbishop
Mikhail at the Church of the Icon of God's Mother of Kazan in Jarvenpis.

On Tuesday 19th May, __HE;_.__._&H.-% v a reception in honour of the
delegations ar Jarvenpil Hoase:. The occ wias bosted by Mr. Aarne
Sukander, Chairman of the Town Council, Mr. Pekka Salmi, Chairman of the
Municipal Government and Mr. Pemiti Tkiivalko, Chief Sccretary. On Sunday
24th May, the Diccesan Chapier of Mikkeli provided lunch in honour of the
Eﬁﬂkﬂﬁﬁuiiﬂnqmﬂﬂﬂ:nﬁu Hamina. The lunch was husted by
the Right Rev. Kalevi Toiviainen. On that day the delegations also visited the
Diocesan Chapter of Porvoo as well as the Porvoo Cathedral, guided by the
Right Hev. Erik Vikstrbm, Bishop of Porvoo. After that the Ministry of
Education provided dinner for the delegations on the 5/5 1.L. Runcberg; the
REEEH:E.EEHEEEE ‘Hikan Mattlin,
Direcior of Administration, and Aniti ¥Vuorinen, ._-._...__rw___iin..i._ Secrelary.
Qnﬂ___n.u....nw.._.ﬂ.uu_.a-____-.._.. the participants visited the Right Rev. Eero Huovi-
nen's residence and took part in an evening gathering at the crypa of the
Uspenski Cathedral arranged by the Orthodox Parish of Helsinki. On Thursday
EEQEEEEEEuErHEEEE Agnibas-
sador of the Russian Federation, a the Russian Embassy in Helsinki.

EﬂuEanEEEE—EEEEﬂﬁ rvﬂrbiﬂ._.ﬂnwrﬂ
EEZIH&EEEM&#HEEEEE*
Faith Today 3) Expressing the Apostolic Faith in the Life of the Church 4)
Witnessing the Apostolic Faith to the World,

Archbishop Mikhail and Prof. Jukka Thurén made preseniations on the
first topic, “The Aposiolic Teaching in the MNew Testament and ihe Early
Church®; comments were given by the Right Rev, Eero Huovinen and Prof.
Dean Viadimir Sorokin, Prof. Dean Viadimir Mustafin and Dr. Juha Pihkala
mide presentations on the second topic, nmnnnﬂmﬁr_rﬂhﬁaﬁ_! Faith
Today™: comments were given by the Rev. Dean Kosti Laitinen and Archiman-
drite Yanmuary. On the third wopic, "Expressing the Apostolic Faith in the Life
of the Church®, presemations were made by Prof, Ronstantin Skura and Dr.
Simo Peura, Eaﬂsﬂnﬁsﬁnﬂ;&:l?ﬂ Eino Murtorinne and Prof.
Dean Gundyaiev, On the fourth topic presentathons were made by Prof. AL
Odipov, whose subject was “The Way of Reason in Searching for the Truth
{Witncssing the Apostolic Faith o the World)®, and the Rev, Dean Voino
Huotari, whose subject was ifﬁanﬂmneﬂuu_._rumﬁnrﬁﬁﬂm:

i2

Society”, Comments were given by the Right Rev, Kalevi Toivisinen and Prof.
Al Osipoy.

These presentations were lively discussed in both the plenary sessbons and
the working groups.

The results of these Ninth Discussions are included in the two summaries
appended o this Communigué; they deal with the wplcs mentioned above,

The documents of the discussions were signed on Thursday 28th May in a
sodemnin act of subscription, where the Most Bev, John Vikstirom and Metropoli-
tan Vladimir both gave a speech.

The parties involved state that the Ninth Theological Discussions between the
Evangelical Lutheran Church of Finland and the Russian Orthodox Church held
in Jarvenpdl were carried out at the tme of great changes in Europe. The good
retations between the Evangelical Lutheran Charch of Finlamd and the Russian
Orthodox Church - which are good due te the doctrinal discussions, among
other reasons - mean imporiand resources in facing the changes occurring on
our contingen,

The parties involved unanimously agreed that the theological discussions
are to be continued.

The delegation of the Russian Orthodox Church expressed its thanks 1o the
Mordic churches for the humanitarian aid sent to northwestern parts of Russia
in 199]1-199F,

The delegations involved in Jirvenpid discussions completed their work
filled with thankfulness to God, expressing together their hope that the Holy
Spirit would lead the disciples of Chrst imto ever-growing knowing of His
mercy and into mutual love.

Jarvenpai, 28th May 1992

John Vikstrim
Archbishop of Turcku and Finland

Viadimir
Metropolitan of Rostov and Novocherkassk
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SUMMARY ON APOSTOLIC FAITH IN BIBLICAL AND
DOCTRINAL PERSPECTIVE

Appendix 1 to the Communique

. Itis our common conviction that the truth of the Christian faith is ope. In
spite of the fact that our churches have different traditions. we strive 1o cxpress
and realize the fullness of the truth in our lives. We are searching for a
consensus between our traditions, and such a consensus is the ultimate goal of
our theological discussions. The apostolic legacy of the undivided Church is the
basis amd criterion in this search of ours,

2. The apostolic faith. which is expressed in the Nicene-Constantinopolitan
Creed, lives in the wradition of the Church. The reliability and value of this
tradition becomes apparent in the light of the mﬂ._m__E_.ﬂ,.

3. We unanimously agree that the Church of Jesus Christ is one, holy,

catholic and apostolic. Both the Ornthodox church and the Lutheran church
receive the apostolic gospel of Jesus Christ and seek to follow it unwaveringly,
4. The divine origin of the apostolic teaching hes in the fact that God, the
Father Almighty, has sent his Son, who chose his aposthes, taught them and
sent them out into the world, thus establishing his Church. In this mighty act of
God, his love is revealed 0 us. The apostolicity: of the Church and the firm
authority of its doctrine are based on this divine mission,

5. Christ, risen and ascended to heaven, sent the Holy Spirit to the aposiles
to guide them “into all the truth® (fohn 16:7.13). They taught people by word
of mouth and in writing, as well as by their own example. The New Testament
canon was compiled out of the writings of the apostles and their followers.

6. Despite the fact that scholars have presented different views on the
historical origin of ceriain texts mn the New Testament, the Christian Church
recognizes with devotion the whole Mew Testament as inspired by God and
submits itsell w0 s aposiolic authority. The Scripures are the basis and
criterion of Christian theology, and they evaluate the accordance of that
theology with the divine revelation.

7. The aim of Christ’s coming to the world and the apostolic gospel of him
15 the salvation of fallen mankind, For this to happen, the Church must contimse
to proclaim the gospel of the death and resurrection of Jesus Christ (1 Cor.
15:1-7) and to teach Christians to obey everything He has commanded them
(May, 28:200,

8. Jesus Christ, the founder and Head of the Church (Col. 1:18). has
promised 1o be with his Church always (Magt. 28:20). It has been entrusted to

|

the Church, which is 1o be obedient o the gospel of Christ, 10 preserve the
apostolic faith and to teach s content, This i possible only through the Holy
Spirit, who guides the Church "o all the vruth™ (John 16:13),

%, In doday's world there are many religious organizations and Christian
migvements which do not recognize the value of the apostolic doctrine. nor what
il obliges. This is our comman concern. 'We want to hold 10 the precious
apostolic legacy given o the Church.

10. In the whole coment of the aposiolic legacy we wanl 1o emphasize
especially the following;

w,  In Jesus Chrst God became man. Sabvation is accomplished by Chrisi,
who took the form of a slave and suffered death on the cross because of human
sim. By his death and resurrection Christ overcame the powers of sin, death and
Sman. Christ, God and man, who suffered, died, rose from the dead and
wicended io heaven, ks our only salvation,

b. In Christ we encounter the Triune God. It is in his Son that God the Father
reveals his infinite and incomprebensible love o us, and &t is through the
revelation and illumination by the Haoly Spirit that we can learn 1o know the
Son of God.

c. Salvation ks not only an event of the past bui also present reality in e
Church and in the lives of the faithful, The saving presence of Christ and the
Holy Spirit i3 realized in proclaiming the gospel, in sdministering ibe sacra-
ments amd in worship. It 5 in and through them that Gaosd unites us wath himszlf
and gives ws his gifis. He creates in us the true apostolic faith, i which we
panicipaie in the Triune God and the salvation that is in him. This faith is
effective as bove (Gal. 5:6, | Jobn 4:19),

]




SUMMARY ON APOSTOLIC TEACHING AND WITNESS IN
THE LIFE OF THE CHURCH TODAY

Appenidix 2 (o the Communigue -

1. Inthe New Testamen usage the word "to confess™ (homologein) means as
follows: man witnesses with all his being, in both word and deed, that Jesus
Christ is his Saviour and the Lord of his life.

2. The apostolic faith is expressed most genuinely where Christ s
proclaimed, the sacraments are received and the Scripteres as well as the creeds
of the undivided Christendom are remaned faithful o,

3. People become confessors of the apostolic faith when they are incorporated
inte the body of Christ, the Church, by baptism administered in the name of the
Holy Triune God and by true faith. The real presence of Christ, received in the
sacrament of baptism, thus makes salvation possible.

4. Because of significant social and political changes as well as the diversity
of e contemporary world, the apostolic witness of the churches faces new
tasks. The churches are thus required 1o examine more and more attentively and
critically their own relation with the society they are involved in.

5. In this world, which is both uniting and polarizing ai the samc fime,
Christians scarch for communion so as o be able 1o give the apostolic witness
and to confess Christ together $o that the world may believe (John 17:21).

6. The apostolic doctrine is the only reliabie foundation for the umity of
mankind and the brotherbood of man. Therefore the Church, as the body of
Christ, is called to promote communion between nations. It must work for the
unity of mankind and reject natonalism, which, along with the hostility it gives
rise o, scparates nations from cach other.

7. When Christians confess the apostolic faith in their lives today, they must
both preserve the foundation of this faith (Eph. 2:20-21} and take the reguire-
ments of the present into consideration. Only then will the world experience the
gospel as the guiding and liberating word of truth and grace.

8, Witnessing the apostolic faith to the world is rooted in the gospel, the
spiritual life of the Church and its members” true fight of the faith, The Church
is constantly being called o “go” out into the world, 1o open to the life of the
wiprdd and to be effective in all arcas of life.

9. In the present world situation the differences between rich and poor
countries have accumulated. The apostolic teaching calls Christians 1o 3 simple
life-style. The apostolic message requires them 1o be merciful and just to thase
suffering from poverty and unjust social structures.

16

10, In this world of change, God's word and the aposiolic faith set the Church
a prophetic task. They call Christians o criticize the injustices of sociery and,
furthermore, to point in 4 constructive spirit to those values which are in
accordance with God's will.

11. The apostolic service of the Church necessarily presupposes that Christ is
proclaimed, in accordance with his command: "Go and make disciples of all
nations, bapozing them in the name of the Father and of the Son and of the
Holy Spirit” (Mae. 28:19). In fulfilling this command, Christians must avoid
proselytism, ie. efforts o converi Christians from ope depomination oo
another. Action of this kind hinders them from achieving the wnity of faith,
confuses the spirilual life of the faithful and makes the truth revealed by God
an ohject of nidwole 1o non-believers.,

12, Today's world is significantly affected by the development of various
forms of science amd by differemt kinds of philosophies. These have
accomplished various positive things in many afeas of life. On the other hand,
Christians are convinced that science and philosophy can also lead 1
destructive resulls if guided by values of life differing [rom those incleded in
the apostolic faith. Science and philosophy cannat be free from ethical respon-
sibilisy.




APOSTOLIC TEACHING IN THE NEW TESTAMENT AND IN
THE EARLY CHURCH

Archhishop Mikhail (Mudyugin)-

The act of sending is one of the major notions which accompany the process of
God's infleence upon humankty. created by Him. As we know from the Bible,
this influence may be a direct one (the appearance of God 1o the forefathers,
Cain, Jacob, Moses, [saiah, Exekiel and others); or directly addressed o a man
through a word (o Abraham, Samucl, David and others), and, moreofien,
through the persons whom God sends entrusting them 1o fulfil His will, thus
influencing certain people or even many people through them, and sometimes
the whole nations or even humanity as 3 whole. The greatest and unprecedented
by its scale, significance and resulis was the sending of the Son of God, when
"God sent his only Son into the world, so that we might live throwgh him”
(Uin.4:9), Christ Himself repeatedly pointed at this unique 2ot of sending, and
we can find the major part of relevant testimonies in the Godpel according 1o
John(3:17; 13:20; 15:21)

The next great act of sending was the sending by the Son of God of the
Holy Spirit who proceeds from the Father (In 15:26). This semding was
promised by Christ in his lagt wlk with s disciples (In. 16:5) and occurred on
the Day of Pentecost {Acts 2:2-4). Though this event was the single and unigue
one in iis unigue distinctiveness, its consequences. turned out to be lasting and
intransigent; according 1o the Lord Jesus® promise, the Church established on
that day has been living and acting and always being a bearer of the Holy Spirit
and the field of His action. If every Christian should live being concerned with
the wards expressed in Psalm 51, "Cast me not away from thy presence”, then
for the Church as a whole this prayer should be considered as being fulfilled
from the very moment of the formation of the Church.

The act of sending performed in the mysterious depths of the Divine Holy
Trinity in accordance with God's Providence,; has found its continuation in the
apostleship, i.e. in the sending of the disciples of Christ. If the sending of the
Son of God into the workd by the Heavenly Father and the sending of the Holy
Spirit by the Son from ihe Father were the acts of Divine activity {for in bath
cases, speaking about the Person who sends and the Person whoe is sent, we
speak about different persons of the Holy Trinity), then as to the sending of the
disciples of Christ, it is God who sends them 1o the apostleship, bul those who
are sent are poople. The disciples of Christ, who were disciples till the event of
Pentecost, from that moment on have become apostles and comprehendesd
themselves as such (those who were "semt” or “ambassadors™},

It should be noted that all three mentioned acts of sending: of the Son of
God intoe the world, of the Holy Spirit for inspiring the disciples of Christ and
for uniting them into Owe Church, as well as the sending of the disciples of
Christ for preaching (Mt.28:19%; ME.16:15) had one and the same purpose,
marmely, the salvation of people perishing in sin. Hence it may be concluded
that they had one foundation, namely, God's Jove for the world, since "He
desires all men to be saved” (1 Tiem,2:4) and *, 0 loved the world that he gave
his only Son, that whoever believes in ham should ot perish but have eternal
life™ {In.3:16), and He also "has sent the Spirit of his Son inte our hearts®
(Cial 4:6), through whom He adopis us as His sons.

Amy act of sending as an action includes the following structural elements:
a person who sends, a person who is sent, a place of his destination, a purpose
of sending or, in other woks, 83 goal, The act of sending (aposileship) of the
disciples of Christ fully corresponds to this structure. Apostles, the closest
twelve and an uncertain number of others who were not 20 close w Christ as
the iwelve, have been semt by Christ directly or through other apostles (an
example: Ananias of DamascusfActs 9:10-117; and, probably, 51, Luke the
Evangelist and his friesd Cleopas, participants in the trip w0 Emmaus/Lk.24:13-
187} The apostleship of St.Paul was of a special character as his calling was
obviously of the supermimural charscter of vigsion which he was honoured on his
way 1o Damascus where he was received, baptized and established in his faith
by Ananias {Acts 9,

The act of sending as such is preceded by election and calling. The
election was performed by the Lord Jesus Christ hamself shrough the action of
the Holy Spirit. The election of each of the aposles determines the unilateral
nature of sending: " You did mot choose me, but 1 chose you and appointed you
that you should go and bear fruit™ (Jn.15:06). Here, as well a3 in other
narrations of the apostles’ election, there is o room for thelr initative: both the
election and sending for presching belongs completely 1o Christ. If we wrn
ourselves 1o an Old Testament analogy, then we shall see that the election and
sending of the apostles is not similar with the election of the Prophet lsaish who
himself callesd so the Lord: "Here am 1! Send me” (Is.6:8). The election and
sencing of the apostles rather resemble a myaterious vobee heard by the boy
Samuel in the temple st night (1 Sam 3:10). The process of election and calling
is exposed with particular details in the story about the very first meeting of
Christ with Nathanae! {Jn. 1:45-51), 1t 15 remarkable that even here, in the first
steps of Jesus in the fulfilment of his great and holy mission, already operating
i5 a mechanism of calling 1o Him through other disciples who have been called
earlier. In this case the calling is performed through Philip who has just become
& disciple through the direet calling from the Lord Jesus Himself (In. 1:43-44).

When we speak about the sending as such, we should recall the farewell
words of the Saviour as the brightest expression of the sending. These words
came down o us in the exposition of St.Matthew the Evangelist: "Go therefore
and make disciples of all nations, baptizing them in the mame of the Father and
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of the Son and of the Holy Spirst, eaching them 1o observe all that | have
commanded you”™ {Me.2E:19-20), and also in the exposition of St.Mark the
Evangelist: "Go into all the world and preach the gospel 1o the whole creation”
Mk 16:15).

This, so 1o say, “general” sending was preceded ot ondy by the clection
and calling of the disciples (only seme of them were mentioned in this regand),
but also by their sending 1o preach during the lifesime of the Saviour {a kind of
the missionary practice). It is possible that this was the kind of sending of the
twelve and seventy disciples who were given awthority "over unclean spirits, to
cait them out, and 1o heal every disease and every infirmity™ (Me10:1;
L. 101200,

Along with the collective sending which invelved all disciples of Christ
and all His followers to this or that extent which we shall expose later, we find
examples of the individual sending in the Gospel.

This individual sending involves each of the closest aposties to this or that
extent, Thus, at the calling of Simon Peter and Andrew they were promised
their future sending (Mk.1:17; Lk.5:10). An individual sending of Aposile
Peter should be considered a special case. It happened afier his aposiacy and
after the Resurrection of Christ, It was the thrice-repeated comanand to feed the
sheep and lambs of Christ given to Peter at the Sea of Tiberins, Other apostles
were entrusted with the guiding and exhorting activities in the future Church as
well, but Peter was entrustsd 1o take care for his brethren in this great cause
which they were called 1o serve with their lives: "When you have turned again,
strengthen your brethren” (Lk.22:32). This high commission was preceded by
the assurance that its fulfilment which demands the unabated strength and faith
was the subject of a special prayerful intercession of the Son of God before the
Heavenly Father. The Lord said: "1 have prayed for you thar your faith may
mot fml™ (Lk.22:32).

The activities of Apostle Peter in the period of the mitial formation and
establishment of the Charch so crucial for its further destinies was the
fulfilment of this highest mission, while the recognition of these activities by
the Church was expressed in the intercession of Peter a1 the Apostles” Council
in Jerusalem (Acts 15}, and later in the appropriation of the title of “the first of
the apostles” to Peter which has become firmiy estabiiched.

The sending of Aposte Paul bas the commoen Seurce with other apostle
since he was elected, called and sent by Christ Himself, but all this had the
supernitural character in this case. While we speak about the Divine initiative
regarding all the aposides, we say that it was revealed with a parficular
distincion on the way 10 Damascus; an adversary and persecutor of the new
teaching not only lost his hostike attitude during just one howr, but also changed
inbo its ardent adherent. Since that hour he has given all his strength and all has
life for the service to the One Whom he earlier had hated, chased and
persecuted. A special characier of Paul’s calling has become a fourdation for
his comprehension of his apostleship which is expressed in his numerous extam
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recollection of this event which has turped over his life (Acts 22:3-16; 26;9-240;
Gal.1:3). Paul was doubted by many, and he had to insist on his rights as an
apostle with polemical sharpness (Gal 2:8; 2 Cor 11:21-23; 12:11-13; 1
Cor.9:1-5). It is possible that these doubts served a5 a breeding-ground for the
distance which to a certain extent existed in the relations between the tww great
apostles (Gal 2:01-06: 1 Cor.9:5; 2 Cor.11:22-23; 2Pet.3:16).

In the beginning of our consideration of the inner, spiritual state of the
apostles, called by Jesus we must note the spoed and ingemiousness of their
positive reaction to His call. The Evangelists underling the fact that the brothers,
Peter and Andrew, as well as o other brothers, James and John, sons of
Zebedee, never expressed any signs of hesitation, left their nots, “the boar and
their father, and followed Him. ™ (Mt.4:18-22; Mk.1:16-20 ), They demonstrated
strong resolution in committing the step which radically changed their way of
life as the future disciples of Christ, which dietcri=ined their destiny. This
resoluteness tll the end of their eanhly pilgrimage can be explained only by the
inevitable and powerful influence of the Person of the Godman, from His firse
steps in the puhlc acnvity in the workd, Who expressad uniguestionable autho-
rity in His words and actions, the authority which was higher than the one of
the recognized | professional teachers and leaders of the people (Mk.1:22 )
The disciples themselves, obviously, recognized (o some extent, the saerificial
character of the radical turn in their life under the influcnce of the call from
tecir Divipe Teacher @ "What about us? We have left everything o follow you.
How shall we fare? "(Mr. [%:27), They asked Jesus in the hope that they would
be given some “reward ", abowl which they heard in general from their Teacher
(ML5:12)

Compliance was the peneral reaction of all the disciples 1o the ealling and
the mission. 1t is expressed in the immediate reaction © the call and the
absence of any hesitations, doubts or objections. It is true, that Luke and
Matthew inform us about the callings, accompanied by some difficultics, The
Saviour asks (even commands) w follow Him, bur two persons, who were
sddressed with this call, ask to postpone the deparure, one, refermng o the
need o bury his foher (Lk. 95960, My 5:21-22), the mher - mentioning the
necessity (0 say some parting words to the family (Lk.9:61-62). And their
redquests were rejected, and the rejection was especially harsh in the case of the
mins substamaal request, connected with the fulfilment of ome’s duty as a o6,
Che may suppose, that for the firm resolation o follow Christ and 10 overcome
everything in the fulfilment of His sacred duty, those, who were called, had to
disconnect their personal links, the links with their families, in the first place,
which greatly limited their spiriual freedom. And here, probably, there is an
expression of the reservations, characteristic of the Saviour with regard 1o the
family links, with their diverting and limiting influence, mentioned by Him not
for once (Mt l0:36-37; 12:47-50; Mk3:31-35, Lk 8:1921; Mk.6:2-4;
Mo 13:54-58; In.T:5 ).




There is also one case, when the initiative of one of Christ’s listeners was
tested, if not repected. We refer o the readiness, expressed in the words 7]
will follow you wherever you go® (Lk. 9:37).1t seems, that, as in the case of
the ardent promises of Peter (Jn, 13:37-38) the Lord, WWia knew human hearts
and the instabality of the most kind human intentions, was aware how difficult
it was for a human being to endure homelessness, loneliness and poverty
(LE.10:57-58). Ome can presume with assurance that Our Lord Jesus Chris,
before calling this or that person, knew beforchand the inner spirimal state of
the person He sddressed 1o, or the person whom He called for His mission.
There were various people among them, but the Lord knew whom to select and
whom 1o call. He stated this unequivocal character of His selective initiative in
the words, sddressed to the disciples: *You did not choose me: | chase yow, |
appoimted you o go on and bear frunt, firoit that will lasi® (Jno15:06). Here we
see the fullness of the selection and of the calling with the Saviour referring not
only to Himself as to the One Who makes the choice and Who sends forth, but
alzo with the reference o the aim of the chisice and the mission, Of course, amy
good deed may be called the fruit, and i thig respect the choice and the calling
refer to any Christian (Rom. 8:340). However, the reference s made with regard
to the Apostles primarily, as the people whose frull encompassed many, to
whom Christ sent His chesen opes (Rom. L:13).

The salvation of these people, who were (o become Christinns, was the
only amm of the miszion of the Apositles, This klea transcends the framework of
the destiny of the disciples as persons, connected with Him by time, place,
mationality, and language, as comlitions of their communion, Not only the
disciples, called directly by Christ Himself, but all the following generations of
Christians, all Church of Christ during two millennia of ils exisience, were
called for the ope misskon of the salvation, And that is why each Christian of
any period in the Chrstian era, and primartly the called and the ordained
serants, are the continuers of the deeds of the Apostles,

[m reality, boweverthe Chrisiians are always facing the fempiation to
prefer the side effects, accompanying the main activity of the Church, which
are only s ebemsents, These include the aesthetic elememnts, as in the artistic
decoration of the church buildings and services, or ethics component when
Christianity i considered 10 be a cerain 2t moralistic directives, lacking the
spirit of life. The Christian art, as well as Christian word must serve as means
of influence upon the soul for the sake of salvation, And the Christian morality
must be the fruit of faith, as “we are God's handiwork, created in Christ Jesus
for the life of good deeds which God designed for us® (Eph.2:10).

The content of the apostolic good news was identical to the Gospel of
Christ Himself. This identity was conditioned by the graceful influence of the
Holy Sparit, bringing the real truth 0 preachers (fn.16:13). In the preparation
of the disciples for the critical siuations, conmected with persccutions,
harassment, . the Lord advised them mot 1o worry about the preliminary
preparations for the forthcoming dialogues and public presentations, promising
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them 1o give “such words and wisdom a5 o opponent can resist or refule”
(Lk.21:14-15), “for it is mot you who will be speaking, but the Holy Spirit”
Mk E3:110.

This very identity, based on the permanent action of the Holy Spirit was
meant by Jesus Christ, when He assured the disciples: *Whoever listens 1o you
listens 10 me; whoever rejects you rejects me.” (Lk. 10:16), This identity
through Jesus Christ gocs back to God the Father, 1o the Primary Source of
truth: "“And whoever rejects me rejects the One who sent me. " (Lk. 10:16).

While starting to analyze the methods used by the apostles in carrying out
their aposicdate one should notice that their preaching, as the one of their
Teacher, was originally oral. As we already noted, their preaching started
within Palestine during His eanthly life, but soon afier they were separated from
Him it was transferred beyond Palestine. The epistolary work of the apostles
and especially the historical focts in the Book of Acts permit 1o affirm that in
i eginning the preaching was addressed to Jews residing in Palestine as well
as those living beyond Palestine, i.e. the Jews in the diaspora, The comparative
easiness of the transfer of the Message throogh the borders of Palestine is
explained in a large measure by frequent visics of Jerusalem by Jews spread by
that time literally all over the whole Roman empire and even beyond it (e.g. in
Ethiopia in the West and in Persia and India in the East).

Ii is well known that Lord Jesus preached in Aramaic understood by the
general public, and the “gift of wngues™ received by the aposiles on the day of
the Pemecost contributed to the success of the apostles’ preaching.

But the decision of the Apostolic Council briefly presented in Ch. XV of
the Book of Acts exerted a decisive influence upom the success of the
preaching. The bold refusal to follow the prescriptions of Moses” law led o the
liberation from the bonds of Pharisaical legalism, from the traditions of the ald
men kept and imposed by the lsracli teachers in order to keep, strengthen and
broaden their influence in which they were spiritually and materially interested.
This trning-poim  which created prerequisies pecessary o tramsform
Christianity from a Judake sect into o world religion, broadened boundlessly the
field of apostolic activities, liberated the followers of Christ from their national
limitedness and gave the foundation and the stimulus 1o affirm that all Chris-
tinns are "all sons of God through faith®, that all those baptized intn Christ
have put on Christ™ and that “there is neitler Jew nor Greek, there is neither
slave nor free, there is neither male nor female, for you are all one in Jesus
Christ™ (Gal,3,26-28; ¢f,.Col.3,11).

Under the influence of the liberating spirit of the preaching of the Gospel
the psychology of the preachers themselves was changing, and we rmust notice
that only thanks to this their message coold exert @ Hberating infleence on the
broad layers of the Jewish and then also pagan population finding its way o
Christ with the help of the apostles,

While during the earthly life of %=t even the attempt of forcigners -
probably proselyies, e circumcised - o see Him provoked such doubis among
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His disciples that only after a thorough discussion they decided to allow this
(Im.12,20-21), afier the Jerusalem Council the same disciples go withouot
hesifations o Asia Minor, Greece and then o Rome brimging 1o Christ “all
natons” im fulfilling His commandment (Mo 28, 19200, Tt is true that it was o
easy for thém 1o survive this fwrning-point: in order o enter the house of
centurion Cornelins Peter was to receive a vision appealing him not fo consider
unclean what God has cleansed (Act. 10,15;11,9). The act of Peter - the baptism
of uncircumecised in Caesarsea - struck so much the Jewish Christians that they
hurked reproaches at him and accused him of an unscceptable fellowship with
the uncircumcisad (Act.11,1-3) only when Peter presented his vision in details
and with conviction, so that all his apestle's authority was at stake, they
“silenced” and made the conclusion: "To the Gentiles also God has granted
repentance unto life.” (Aec 11,18}

The variety of the mational and confessional paporama of the asdience of
the apostles forced them 1o adapt themsclves to this situation on a large scale.
5t.Paul speaks about thas very elequently: "Foer though | am free from all men,
[ have made myscif a slave to all that | might win the more.To ihe Jews |
became as a Jew (in order to win Jews: to those under the law | became as one
under the Law - though not being mysell under the taw - that | might win those
under the law. To those ourside the taw | became as one outside the law - not
being without law toward God, but under the law of Chrigt - that | might win
those suiside the law, To the weak | became weak that [ might win the weak,
I have become all things to all men that [ might by all means save some” (]
Cor. 9.19-22).

The greatest example of adaptation to the level of reception of the message
by the listeners 15 granted by Chrst Himseld Who addressed His popular
parables which 1t was easy 10 receive, 1o the general public and Who revealed
the mystenies of the Kingdom of God (Mt 13:11-13) o His closest disciples
who were constamly under His edecational influemce.

Of course the adaptation of the apostles and especially their Divine
Teacher did not incorporae the substance of the truth tught: its identity was
kept in the continuity of the piety, it is kept today in the Church of Christ ina
measure providing the salutary character of the message. The keeping of the
sbentity in a changing sudicnce is guarantesd first of all by the promise of the
Saviour 1o be always with His Church (M0.28,20) as its Head and Saviour
(Eph. 1,22-23) and His ceritade that the Holy Spirit will instruct His disciples
for amy truth,

However there are also historically fixed exiernal Church events providing
the ilentity and succession existenially neoessary o the Church. Among them -
the creation the pew-testamental literature and the adoplion of the canonical list
of the books of the New Testament as the Revelation inspired by God, With all
the schentific differences in psues of the authenticity of various texts and even
books of the New Testament the Christinn theology unanimously recognizes
their undoubted apostolic origin and - which i even more important - their
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Gaod's inspiration. While keeping the Orthodox position one can say that the
recognition of their God's inspication as one of the main criterin of the
Christian belonging of any religious association, of each individual.

Moreover the Church belicves that any imprecisions and even errors
unavoidable in the multiplication of the biblical ((1d and MNew Testaments) text
through copying them by hand (as this wok place before the creation of the
printing), in translating them into mumerous languages of various nations and
tribes, do not deprive the sacred text of i3 salutary influence upon the human
souls; of course this cannot be atiributed to any commentaries o the sacred text
whatever high the authority of the author of this or that commentary or
imerpretation may be. This certitude is based upon the trust of the Church to its
Head and Lord, upon its apostelicity fixed in the Nicasan-Constamtinopolitan
Creed constantly accepted by the Church. The apostolicity of the Church is the
second factor which guarantees its own identity, the idemtity of the kerygma
proclaimed by the Church.

It seems that reliable guarantees of commncy and sabaliy of the good
news ower against the constanaly changing milben w which i is addressed,
shaaild result in the courageous determination of the bearers of the apostolic
mission in working out corresponding methodology of presenting the Gospel in
a coherent manner, so that madern man could comprebend 1. But the historical
experience festifies 10 the opposite. In the Christian Churches of different
confessions there continue o prevail the archaic: forms of proclamation which
make the comprehension of the good news difficult, if not impossible a all.
This refers primarily to the language in which the divine service is conducted
and the Holy Seriplures is read, A very telling example in this regard is
presented by the Roman Catholic Church where for many centuries until the
mid-1960"s, the exclusive language of the divine services had been Latin
unknown o many; only Vatican I of 1962-65 declared this wrong to be put an
end to. Meanwhile this continues fo be a practice in the Armenian Church
where of all lexical material reproduced in the churches there are hardly more
than ten words 1o comende with modern Armenian [anguage whereas all the rest
of them {the cnly exception being the sermon) serve merely 1o shake the air,
The Russian Orthodox Church is in a slightly better position in this regard,
since the Slavonic language of her services, the same as in the Bulgarian and in
the Serbian Churches, has much in common with modern Russian language.
Bul here oo, the lack of knowledge of the Slavonic language iells badly upon
the audience. Proclamming the word of God in the language known to be of a
foreign sound to the oizner, the Church does not belp but impedes the way 1o
God for the people, while counteraciing Christ in his imention described in the
following his words: "When | am lifted up from the earth, will draw all men o
myseli™ (Im, 12:32),

How can one explain this perpetuated tendency of the Church for keeping
the shrine away from the uninitisted, the tendency of putting the new wine, i.e.
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the ever young and new word of God, into the old and worn-out, and hardened
wineskin, unfit for use (ML9:17)7

Putting aside the imtention 10 momopolise the shrine, especially
charscteristic of the priests of heathen religious cults, in order that it may be
used 1o serve their own egoistic purposes, it should be note that the wide
masses of believers in all religions communities also have the temlency o
conceal it from the uninitiated behind more or less high fences, which not only
block the access o it but make any audio-visual perception of it impossible; the
idea of Deity's been far away, and of the revelation offered by the Deity o
remain unfuhomable, while evoking awesome feeling towards the Dety, should
likewise along with fear and trembling evoke the natural feeling of curiosity,
which grows the more, the more difficult it is to be satisfied,

All this has been radically changed by coming into our world of the Son
of God who became and still is "one mediator between God and men, the man
Christ Jesus® (1 Tim.2:5). As is known, and as we all believe, all wha receive
Christ through their faith receive “the power to become children of God”
(In.1:12), and no longer are servants but friends to Christ Jn.15:15), having
“through him...access ... w the Father®, and becoming members of his
household (Eph.2: 18-19),

The most bright symbol of “being faraway®, "of being concealed” and of
“being inaccessible”, the symbol which is not of the heathen cult but of the 03d
Testamental vencration of the True God, is the "holy of hollies® in the
Jerusalem Temple, where “only the high priest goes, and he but once a year,
and not without taking blood which he offers for himself and for the errors of
the people™ (Heb.9: T,

But this exclusive use of the holy of hollies for prayer and the access 1o
God living there by his grace, were removed by the emering of Jesus Christ, as
the high priest of the good things to come (Heb.9:11) into the eternal glory of
God, when ascending “he sat down at the right hand of God® (Mk. 16:19). For,
according to the Apostle, "if the sprinkling of defiled persons with the blood of
goats and bulls and with the ashes of a heifer sanctifies for the purification of
the flesh, how much more shall the blood of Christ, who through the etérnal
Spirit offered himself without blemish to God, purify your conscience from
dead works to serve the living God.” (Heb.9:13-14), or, in the words of ihe
same Apostle Faul, 1o be fellow-workers for God (1 Cor. 3:9),

The very coming of the Son of God into the world, his incarnation. in the
very essence lestifies against any attempt 1o draw the people from God, for
“great indeed, we confess, is the mystery of our religion: He was manifested in
the flech” (T Tim. 3:16). This wonderfully manifested love of God forbids us to
think and the more so 1o erect any partitions concealing what God has been
revealing to us for our salvation.

The apostolicity of the Church as her characteristic feature manifests itself
through the grace of succession ar the ordination and through the activity which
18 the continuation of the work staried by the apostles of Christ. The hicrarchial
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succession has in i1s basis the ecclesiastical pragmatism, EEEE.E the
mecessity to select persons to give themselves totally up to the n:..._...”: ministry,
which for the mo#t part is idemtical o that of the apostles. As is known, this
ministry includes edification, the administration of the sacraments and
governing functions, and the fulfilment of all these F.H.-.uﬁ call .__E_ mare of
bess speritual training, that is up-bringing and education; besides, to be
meaningful and valid a judgement about the ability of this or _ﬁ._w__ miember of
the Church to become her minister is to come from other ministers of the
Church, who have already an experience in this ministry, who are senor in the
position and age. All this takes place within the hierarchial nnnu.ﬂ,_ﬂ_.__-_“.u_
struciure: here we have both succession and gradual going up the hierarchial
stages, amd 50, also hodies enabling to work out, 10 pass, 10 ANOOURCE E._.”._.E
implement decisions of the ministers of the Church by means of conciliar
election, or, which is more often the case - by the election calling ard personal
i Haton of junior by senior,
-._.pn-m.ﬂr .._E__.WEF -___._“u_n.m apostolic origin, Thus, if Matthew was .n—n.ﬂ_n..._ and
accepted within the twelve apostles by voting (Acts 1) Timothy and .m:.ﬁ were
not only called and consecrated by Aposile Paul but themselves were _..E_.ﬁﬂmn
by Paul to install preshyters, which, by the wity E...._H—E 03] =..ﬁ hierarchzal
structure being established from the very beginning (Tit.1:5: ITim.3:22). The
pragmatic approach to the hierarchial structure has deep, fargoing reasons o be
founsd in the instructions by the Lord Jesus Christ himselfl, who on many occasl-
ons painted 1o the servicehood of any governing activity, of any principality. of
any presbyterianism in the Church: "You know that the rulers of the Gentiles
lord it over them, and their great men exercise authority over them. It shall not
be g0 among you; but whoever would be great among you must be your
servant, and whoever would be first among you must be your slave; even as the
Son of man came not o be served bat (o serve, amd 1o give his life as a ransom
for many.” (M1, 20,25.28), :
nm_-%u__uﬂ.ﬂmn those warnings of Christ were never forgotten in the Church; it
i mot accidental that even the Koman primates known as patterns of the unigue
Church principle (Nicholas I, Gregory VII, Innocent 11T signed the documsents
of all-Chuarch significance as “servi servorum Dei”. Nevertheless the temptation
of love of power is not weaker in Church life than in any other field of public
life,

All this provoked (and provokes now) numerous conflicts which - although
being solved through more peaceful means than in the secular world - violated
nevertheless the peaceful course of Church life. We can see the foundations of
these negative phenomena in the offended tone of the words of 5t.Paul
addressed to the “superlative apostles™ (2 Cor.11:5) who were u...d&uEw
neglecting him (2 Cor.12:11) so that he was to look for protection of his flock
{in particular in Corinth), to justify himself and to Siress the ascetic deeds that
be performed (2 Cor.11:10-29). We do not know in what méagre n.___q offense
of 51, Paul was justified, but his sincerity provokes no doubts and indicates that
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the difficulties and trials of the Church from the first years of its existence were
not only external (in particular the persecutions), but also internal,

Ome should not be astonished that in the historical process of Church life
these and other inter frictions, misunderstandings and conflicts often received
tremendous dimensions growing from gquite acceptable, natural and even
n&.mnaﬁ "factions” (according to S0.Paul, 1 Cor. 01980 schisms and divisions
which till now weaken the efficiency of the Church message and for many
reasons (we are not going to analyze these reasons within the theme presented)
and are one of the main calamities accompanying the Church life up to now.

The lack of love to Christ and therefore to God should be recognized as
the deep reason of the divisions of the Christian world, This supreme love
accessible o man and giving a meaning 1o the human life, making it happy.
would inevitably force Christians 10 overcome intensively not each other, but
the divisions, misunderstandings, preconceptions and prejudices dividing them.
The apostolate as the missions of the Church and its clergy, as the mission of
each Christian is possible only within the general striving of Christians for God.
Cwnly upon this striving full of love the mutual reconciliation and brotherhood
between Christians are possible as well as their active cooperation in solving
”_w__.. most complicated problems raised by God before His Church and the whole
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APOSTOLIC TEACHING IN THE NEW TESTAMENT AND
THE EARLY CHURCH

Jukka Thurén

1. Apostolic Teaching in the Mew Testament
1.1 Apostle

The New Testament concept of apostle canoot be explained on the basis of the
use of the word aposolos  in standard Greek ("covering letter’, “passport’,
‘cargo vessel® ete., but wwice in Herodotos 'emvioy’). Closer is the rabbinic
shaluzch / shalizch. The word means inspeciors and fund-raisers sent out and
suthorized by the Jewish Sanhedrin after the destruction of the Temple. The
common roots of the concepts shaliach and aposwlos are to be found in the
age-old Near Eastern institution of the delegate. Mishnah Berakhoth 5:5
expresses the principle aptly: A delegate is as the one who authorizes him,”
Diverging from the Greek-speaking environment, the Rew Testament uses
the word apostolos of people - envoys, ambassadors, delegates, Origen defines
the concept in Comm. in Joh, 32, 17: "Everyone that someone has sent is the
aposiolos of his sender,” However, most frequently (in Origen, 1001) the word
means only certain persons authorized and sent out by God and Christ. In the
Mew Testament there are three divergent, if not entirely separate, concepts of
apostle, one of which became largely predominant m ecclesiastical language.

1.1.1 An Apostle is a person sent oul and authorized by the risen Christ

I Cor. 15:7-9; "Then he appeared to ... all the apostles. Last of all ... he
appeared also to me. For [ am the least of the apestles.” Paul learned from the
commson tradition that Christ appeared 1o "all the aposties”. By this he does nol
mean ondy “the twelve”™ (v. 5) bat a wider yet sharply restricted circle. “All the
apostles”™ were unlikely to have been all together at the same time when Jesus
appeared, but their apostleship is based precisely on this appearance: it was
then that they received their apostolic authorization and mission. Although “all
the apostles® is thus a closed circle in the tradition referred 1o by Paul, he still
calls Wimseli an apostle, because he wo received a special missson, even a
ministry, from the Risen Ome, e.g. Gal. 1:1. Paul was authorized as Apostle 1o
the Gentiles, as the Apostles” council declared in 49 A. D. According 1o Gal.
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B two apostles were recognized as having 3 special position: Peter was
authorized as Apostle to the Jews and Paul as Apostle to the Gentiles.

An “apostle” 15 thus a person whe has received by revelation a particular,
very ..ﬁ...ns._..e,._ mission from the risen Christ: a representative authorized by the
risen Chne.

1.1.2 An Apastle is a prophetic-charismatic person, who demonstrates his
apostleship with signs

The appearing of the risen Christ as the basis for apostleship links the concept
of apostle with the prophetic-charismatic tradition of the Old Testament and the
early church. This may include a second charismatic feature. According o 2
Cor. Hu"._.:.. aposties were expected 10 perform mirackes as signs of their
apostleship. Thus Paul’s Jewish-Christian rivals proved their apostleship at
Corinth. Similarly the rabbis later used the word shaliach of several (by no
means alll) Oid Testament prophets, particularly those who confirmed their
words by miracles (Moses, Elijah, Elisha). Paul too demonstrated in this way
that he was a true apostle, of. Rom. 15:1Bf. The mission given by the Risen
Christ is not mentioned in this context,

1.1.3 An Apaostle is a chosen wilness not only of ihe Resurrection but also
of the words and deeds of Jesus

Luke greatly honours Paul, but he only calls him an apostle once, otherwise
reserving the name for “the twelve®, whose original mission, given 1o them by
Jesus before his death, was to represent and rule the Isracl of the coming
world. Their circle was supplemented after the death of Judas by one of the
disciples who had been with Jesus from the baptism of John until the ascension
of Jesus (Acts 1:21-26). Such disciples were able 1o tell of the teaching and
deeds of Jesus. They also guaranteed that the Risen One really was the same
Jesus who had worked among the people of Isracl. Not all Jesus’ disciples were
apostles in this sense, nor were they all authorized by the Risen One. Manhias
was chosen by the church and the lot, not by an appearance of the Risen Christ.
He did mot need 1 prove his apostieship by miracies.

1.1.4 Concepts of apostle are nol mutually exclusive

_..a.__,n_ﬁ...n...“__-n!_____ seen that Paul was an apostle on the basis of his call by the
risen Christ, bul he could also be recognized by the charismatic gifts he had
received, He was indeed a witness of the Resurrection, but he had not been a
fodlower of Jesus of Nazareth, He placed himself alongside those who had been
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aposifes before him. both Peter and the wwelve apostles, and also included
hirmself among a wider circle (Rom, 16:7). He pever dispuied the aposiolic
ministry of the twelve. But if charismatic “super-aposties” rent a church he had
founded, he regarded them for that reason as pseudo-apastles, even if he could
ek dispute their apostleship on other grounds.

The Gospel of John, from the end of the aposiolic age, does not use the
designation ‘apostle” with regard 1o the disciples (13:16 is a parable from a
secular enwironment applicd 1o the disciples), More is said of their being sent
or authorized (the verbs apostello, pempo). Only those who had been with Jesus
*from the beginning™ could ulimately teatify about him, according to Acts. The
testimony of the Holy Spirit agrees with their testimony, 15:26f The risen
Jesus confirmed 1o them the mission he had entrusted them with carlier: "As the
Father has sent me, so | send you™ (20:21). They will do even greater deeds
than Jesus (but does this mean miracles? Does it nol mean the futh engendered
by preaching?). The real author of the Gospel is one of these emissaries, 21:24.
If emvphasis is to be placed on the words “from the beginning . he is one of the
very first disciples called by Jesus, 1:3501. Inc. 180 A. D. Irenieus regarded it
as evident that the author was also one of the twelve aposiles, John the son of
Zebedee, but it may be deduced from the writings of Ignatius and Papias {from
the beginning of the 2nd century) and Polycarp (190 A.D.) that the matter was
not quite clear in the Znd contury

1.2 The Apostles and the New Testament

Without going through all the books of the New Testament, we may now state
the way in which the aforementioned concepts of apostle have left races in the
books of the Mew Testament. How does the New Testament represent and
iransmit apostolic ieaching?

1.2.1 The Letters of Paul: messages from the teacher of the Gentiles,
appointed by the risen Christ, (o his churches and to all churches

Paul writes his letters as an apostle, with the awhority of his ministry, He
usually appeals to his authority, which in the Epistle to the Romans is explained
by the fact that he is introducing himself 1o an unknown congregation, and m
Galatians and 2 Corinthians by the fact that his apostleship is disputed. At
Corinth this had happened due 1o the activity of Jewish-Christian
*super-apostles”. The dispute portrayes s Salatians is still more remarkable.
Paul tells that as an apostle of the Gentile Christian Church le was bold enough
1o oppose Peter, the first of the apostles (Gal. 2:11-14). He does not find fault
with Peter for false doctrine but for inconsistency in applying the common faith
to Jewish-Christian and Gemile-Christian church relations. However, those
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whom Paul calls “false aposiies” and "false brethren® had markedly diverging
views of apostolic doctrine as compared with Paul's teaching. Because,
however, it was necessary o speak of Peter’s lapse when refuting Judaistic
beresy, it i clear that the way Peter acted ot Antioch meant at least allowing,
even promoting, {alse doctrine. In 1 Cor, 112 the aposile greets not only the
Christians in Corinth but also "all those who in every place call on the name of
our Lord Jesus Chris, both their Lord and ours®. This leter was not therefore
inierded as teaching and admonition for a single congregation bt in principle
for all Christian congregations. In the manuscripts Bom. 1:7 and Eph. 1:1
sometimes lack the name of the city. Beskdes the so-Ccalled “catholic epistles™,
apparently even before them, these letiers were carly on published for all
Christians to read, It is therefore nod wrong for us to read the apostolic letters
as also meant for us. Because our churches are nowadays almost entirely
Gentile Christian, our church has good reason to emphasize that Paul was
appointed 1eacher of the Gentiles, and in the apostles” council recognized as
such, 1o teach the trath of faith to the peoples of te world {1 Tim. 2:7). From
our poant of view Paul’s letters are primary apostolic ieaching.

The senders of Paul’s letters almost always include others than Paul
hims<li. Colossians may have been writien manly by Timothy on Pauls behalf
ard approved by him. Certain oiher letiers are regarded by modern scholarship
as originating in the circle of Paul's disciples after the death of the aposile.
These, as in the case of the Acts of the Aposiles by Luke, convey to us the
teaching of the apostle 1o the Gentiles as it was preserved and developed among
his disciples.

1.2.2 The Letters of Paul: the products of a wise charismatic, of a
"brother” or colleague of the twelve

The Apostle Paul himself oficns appeals to the grace or charisma which he has
received, 2 Pet. 3:15f. places his letters alongside the Obd Testament (... as...
the other scripures®™), as letters of Peter’s "beloved brother® (ie. fellow
apostle), the condent of which is based on his charisma, “the wisdom given w
him® - while Peter’s authority rests on the historscal fact thar he was with
Jesus, on the Mouni of Transfiguration, for instance. Thus Paul as a
letter-writer is counted among the charismatics, on the one hand, and accepled
&g a colleague of the leader of ihe twelve apostles, on the other hand. Here are
combined the wo concepis of apostle, of which the later later became
dmiEnant.
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L.2.3 The Gospels: the apostolic testimony about Jesus

Of the Gospels only John (21:24) asserts that it is authorized cyewiiness
testimeny about Jesus, [t extends from the tme of John the Baptisa o the
resurrection of Jesus, thus the entire tme-span which, according to Luke, the
aposties were required 1o know from their own experience, Acts 1. In John,
however, the redactor ("we”) has his own ndde (o play,

Luke is the work of a historian based on the testimony of the apostles and
other “servants of the word® (Lk. 1:1-4). Mark appears after all - although
there is still some doubt about it - 10 preserve traditions about Jesus related by
the Apostle Peter, a5 Bishop Papias claimed, according 1o the information he
bad received from John the Elder. Marthew, however, is nod nowadays
considered 1o be the collection of sayings of Jesus compiled by the Apostle
Matthew in Aramaic of which Papias speaks, but appears to have onginated in
Antioch as a codification of apostolic teaching as it was preserved and practised
there,

Accordingly, Mark, on the one hand, and John, on the other, are the
Gospels of most immediate apostolic origin, Mark is based on the teaching of
Peter, and John on that of John the son of Zebedes, Together they most directly
demonstrate how those who wene apostolic witnesses of the work amd
resurrection of Jesus of Mazareth tsught about him. This does not, of course,
exchude the possibility that the other Gospels (and the other books of the Mew
Testament) have preserved the apostles’ witness and teaching about Jesus.

1.3 How and What the Aposiles Taug

If Papias and the Elder who transmitted information to him are right. in his
Giospel Mark recorded extracts from the speeches of Peter. John, on the other
hand, 15 based on homilies by which the Apostle John, the son of Zebedee,
tnught his disciples, Luke says that be has included in his book and thus
confirmed what Theophilus was taught orally. Manthew may have heen intended
as a manual. Thus since the time of the apostles the Church has in many places
been taught about the life, discourses, deeds, death and resurrection of Jesus in
the way the Gospels record this teaching. MNarrative teaching seems f0 have
been the framework of all apostolic waching.

Paul worked for vears in Antioch as a teacher of these same mariers, and
later he taught the churches he had founded. In his churches there were early
on other spectalized teachers. In Acts [9:8-19; 20:18-35 Luke describes Paul's
1eaching career at Ephesus: for three years he taught the church "God’s whole
plan of sabvation {boule)”. According 1o one reading apparently based on local
tradition Paul taught members of his church and trained new workers during the
siesta, while the students a1 the rhetorical school were wking a break!
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The spostle’s leters somelimes repeal, sometimes supplement his oral
preaching and teaching, but quite certainly he also gave much oral waching
which he does not refer to in the preserved letters. The apostle’s preaching and
teaching was presented and in the best case received "not as a human word but
as God's word®, | Thess. 2:13. Paul also consciously taught through his
conduct. Fellowing the apostle’s example was complying with the model of the
Lord, 1:6.

Al least the "gospel” of the death and resurrection of Jesus was learnt by
heart, 1 Cor. 15:3-7. This concept of the gospel is briefer in content than that
of the Synoptics and John. Christians were taught exactly the words of
mstitution of the Lord's Supper and the passion story in relation 1o it (because
the apostle assumes a knowledge of the words “the night when Jesus was
betrayed®), 1 Cor. 11:23-26.

Christology was learmt mote by singing hymns (Phil. 2, Cal. 1, 1 Tim.
3:16, John 1:1-18; cf. Pliny"s letter to Trajan) than by defining concepts,

The meaning of baptism was taught to all the baptized, that as children of
God they are beirs of his Kingdom, but that wrongdoers do pot inherit the
Kingdom (I Cor. 69, Gal. 5:19-21, Eph. %35). A list was made for
catechumens and the baptized of numerous types of wrongdaing to be avoided.

Economic and sexual morality was taught especially to former pagans (1
Cor.) The final parentheses of the letiers repeal the nuclews of the oral teaching.
I Thess. 4:2: “For you know what instructions we gave you through the Lord
Jesus.” Those who lived near the synagogue were taught that the Jewish dietary
rules and calendar are not binding upon Christians. Romans 14 may remind the
churches of the apostle’s speeches. Verse 14 is interpreted as follows in the
new Finnish Bible translation: "On the basis of the teaching of the Lord Jesus
| know certainly that nothing is unclean in atself ...~

In the words of Jesus (e.g. on divorce and purity of foods), the Od
Testamemt and his own thinking illuminated by the Spirit the apostle sought
answers (0 the behavioural problems raised by members of the churches. The
apostle had 1o leave Thessalonica hurriedly - fortunately for us! - 50 that he had
i | Thess. 4:13-5:11 1o supplement his oral preaching on the subject of
eschatclogy, 191

The doctrine of the justification of the sinner for Christs sake, through
faith, is dealt with by Paul rather polemically, in opposition 1o the Judaizers (in
Galatians and reiterated in Romans), pot catechetically as part of a “catechism®
taught o all,

In his oral teaching, as in the betters, he gave a constant reminder of what
was already known, but particular emphasis was placed on maters on which the
apostle consbdered that others - either owisiders of other Christians - had
expoinded erroneous. even injurious views,

Polemic also clarified and developed the apostle’s thinking and sharpened
his teaching. Paul's teaching was at first close 1o that of other Hellenists in
Amioch. 1 Thessalonians represents this teaching still closely related 1o
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iradition; there was as yet no peed to fight against beresies. Bul acting as an
independent apostle Paul faced new problems and found independent solutions
o them, which in lurn gave new comemt 1o his eaching.

It is claimed that there were great differences in the doctnipe of the
primitive  Church. Thus it bas been concluded from the fact that the
reconstructed common soarce of Matthew and Luke, the so-called Login source
ar (, does not speak of the soteriological sipnificance of the death of Fesus,
that the Palestinian church did not teach it In | Cor, 15:11, bowever, Paul
gives his assurance that all the apostles unanimously preached the death and
resurrection of Jesus, the nmucleus of the faith. In Bom. 6:17 he thanks CGod that
former servants of sin in Rome have now become obedient "o the form of
tzaching 1o which you were entrusted”. Although the Eoman church or house
churches were not founded by any of the twelve aposiles, Paul trusted that the
Roman Christians oo were correctly taught, so that God could entrust his
children to its teaching and purture, It was a presupposition, of course, that
apostoelic teaching was largely shared by all the emerging Church, As apostle
to the Genfiles be was, however, bold encugh to bring his own conribution o
the Roman Christians” already abundant knowledge, 15: 14,

2. Apostolic Teaching in the Early Church
2.1 The Concepts Apostle and Apostolic after the Mew Testament Period

The Didache {c. 100 A.D) is still acquainted with a group of wandering
apostles disunct fromm prophets. They canaot be distinguished from false
apostles on the hasis of their name, nor immediately due to their wcaching but
solely on the basis of their conduct, They were not therefore the last of the
limited group of original apostles but evidently charismatics who had received
revelation later.

In Gnostic circles (Mani) new “apostbes™ anpear even Inter. Mobammed
s Believed he was a charismatic apostle (rasuij, although not one authoreed
by Jesus, He considered himself superior to Jesus and authorized by Allah. The
Church, however, rejecied all these later revelations and regarded as true
apostles only those who had received their commission a short while after the
resurrection of Jesus. The Didache did not gain acceptance into thi canon, nos
was its broad concept of apostle accepied in the Church, and it was preservesd
under the name “The Teaching of the Twelve Apostles™

Beside the bwelve Paul was also called an apostle, Some writers use the
tithe ho apostolos to mean Paul,

The word apostolikos  "apostolic” is known first of all from the taditon
lgnatius- Polycarp-lrenzus. As a letier-writer [gnativus follows apostele models
{Trall. praccr.). Polycarp, who collected his letters, is called an "apostalic and
prophetic teacher™ [Mart. Polye, 16:2). Polycarp was a personal acquaintance
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of lrenzus, who reliably transmined the first century apostolic tradition of
dectrine. Against the Goostics' imaginary apostolic traditions emphasis now had
1o be placed upon controllable aposiolic tradition transmitted from person o
person and particalarly from a bishop 1o s successor,

Models were to be found in the New Testament: Paul's speech to the
clders a1 Epbesus and the Pastoral Epistles emphasize the significance in
opposing peeido-gnosis of both the memories of the apostles and the apostolic
successson of minisiry. The Church has preserved this Pauline-apostolic
tradition but rejected Jewish-Christian tradition, which indeed appealed 1o the
authority of the original apostles but was directed against Paul (it is preserved
i the Pscudo-Clementing literature, for instance),

The Didache (c. 100 A.D.} or “The Teaching of the Twelve Apostles”
Cerainly preserves ancient material, some truly from the apostolic age - but a
very one-sided selection, In the third century Hippolytus recorded the old
practice of the church of Rome as the "apostolic tradition™. Up till the fourth
century there appeared new “apostolic® church orders, but there is no guarantes
of the apostolicity of their instructions.

Tertullian emphasized the importance of the tradition passing through
known apostles and their ssccessors. In apposition to Marcion and the Goostics
it became necessary (o emphasize both the fullness and genuineness of aposiolic
teaching: Paul, especially Paul as edited by Marcion, was not a sufficient basis
for the apostolicity of the Church, nor were Gnastic pseudo-apostolic writings
.ﬂﬁﬂ.ﬂ.—ﬂ&ﬂ.

The Church's doctrine crystallized during the time of the church of the
martyrs in Rome as the so-called ‘Apostles” Creed’. The Nicene Creed
meftions apostolicity, the tradition transmitted by the apostles from Jesus, as
one of the signs of the true Church. The structure of the creeds comes from the
developing docirine of the Trinity, the basis for which is found in the writings
of the apostles, alihough in this respect confession and teaching take on more
precise form later on.

In the second and third centuries a great amount of other new “apostolic”
literature was wrinen about the apostles, in addition to church orders writien in
their names. Some of it was gnostic, some pseudonymous literature directed
against the Gmostics (e.g. the Epistula apostolorum), and some works were
“Acts of the Apostles™ (e.g. the Acts of Paul and Thomas) intended to increase
the reputation of the apostles. It demands exact critical study if we wish to
soparate genuine apostolic tradition from this mass of texts. In the early church
perod testing the aposolicity of books resulted in the canon of the New
Testament, the limits of which were fixed in the founth century.

1.2 The Teaching of the Aposiles and Apostolic Teaching
2.2.1 The Holy Spirit leads the apostolic church into all the truth

A delegate has the right to acl independerdy in carrying out the task entrusied
1o him. Jesus promised his disciples the Holy Spirit to guarantee that they really
could make decisions and state their case according 1o the wmwh, John 16:13
speaks of this, although the form of the text varies somdswhat,

The besi modern edidons of the iext accept the reading preserved in both
the East (e.g.Codex Sinaiticus) amd in the West {e.g. Codex Bezae, lala): "The
Spirit of truth will guide you with £ in all the ruth® {en e aletheiai paseip, so
thar the disciples remain in all the truth. Our new Finnish translation of the
Bibde, however, follows the Byzantine text cis ten aletheian pasan: "...will
guide you to know all the wruth®. This reading is supporied by the preceding
context: Jesus himsell could not teach the disciples everyithing, because they
were not yet able to receive it. In these words John's Gospel may indicate that
the Gospel contains material twght by the Spirit of troth thas the historical
Jesus could pot yet disclose 1o his disciples. The teaching of the apostles
developed during their lifetimes. We shall examine a few examples.

2.2.1.1 Christology

I the time of the aposiles, over a couple of decades, the doctring of Christ and
his work of salvation developed into a fixed form. The point of departure was
the teaching, death and resurrection of Jesus, the backgroumn] was principally
the Old Testament, and the guarames of the nght direction of development was
the Holy Spirit working in the Church. In refuting heresics the later aposiolic
Church standardized teaching and clarified concepts, until finally the Micene
Creed ond later doctrinal statemems were reached. For example:

Jesus had addressed God by the name Faiher (abba) and referred to the
Wisdom traditions of the Ol Testament ang Judaism. The aposies (the
traditions transmitted by Paul and John) were very soon able 10 speak of the
riile of the eterial Son of God in creation, as Wisdom had previously been
spoken of as creator. The Lopoes hymn of John | contributed to the Later
development of many of the formulae of the Nicene Creed.

Jesus had allowed himself t be addressed (as did other teachers) as “lord”
{mari, marana - kyrie). He had also let it be understood that his authority was
even greater than that of the Old Testament; he was even “lord” of the Sabbath
institwted in the O3d Testamen, The early Church calied out to him in heaven:
marana tha, “Our Lord, come!™ The hymn in Phil. 2 applies to Jesus the title
kyrios, which in the O8d Testament was directed to Yahweh, The later apostolic
Church had to devore muoch study to the fact that the Father is Lord and the Son
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i Lord - nevertheless we have only one Lord God {in the Western Church in
particular the so-called Athanasian Creed).

At Golgotha no one would have doubted that Jesus of Nazareth hanging
on the cross was flesh and blood. But in refuting the Docetists 1 John had 1o
issue 3 reminder that this Jesus is the Christ. The Son of God truly came in the
flesh and suffered death. The guardians of apostolic doctrine, with greater or
less success, later defended the real humanity of Jesus and the real materiality
of his body.

Luke recorded primitive Jewish hymns (the hymns of thanksgiving of
Mary and Zechariah), which praise the tremendous miracle performed by God,
the conception of the child Messiah, Jesus grew up in the environment in which
these hymns originated. In their opening chapiers Luke and Mathew add
E..a__..._n detail with respect o the nature of the miracle: the origin of the child
Messiah was by virginal conception. This is the way in which the 1ex1s explain
the fact that the man Jesus is the Son of God. John and Paul, however,
proclaim the pre-existence of the Son of God, but do not mention the virginity
of Mary. The preserved texts from the apostolic age do not thus all explain the
ofigin of Jesus in the same way. But from Ignatius on the successors of the
aposiles were able to combine pre-existence and virginal concepiion: they
belong together and do not exclude one another.

2.2.1.2 Soteriology

I instituting the eucharist Jesus bet it be understood that he was dying on behalf
of others. In the formula of 1 Cor. 15 the meaning of the death of Jesus is
made more precise: it ok place because of our sins. The apostles early on
interpreted the death of Jesus as a sacrifice for all men. In the tme of the
apastles it was already understiood in the light of lsaiah 53 and the Psalms also
a3 the penal suffering of an innocent righteous man instead of the guilty.
Because of it Satan has lost his position in heaven and the right to be an
accuser. From this conviction the apostolic Church developed the doctrine of
atopement. Thus the New Testament speaks of atonememt  (hifasmos),
reconciliation (katallage), redemption (apolytrosis), justification (dikaiosis), so
that these concepts express different aspects of the same thing: redemption
brings to mind the freeing of a slave and lsrael's liberation from Egypt;
Justification has its forensic and participatory aspects.

In the early Church apostolic soteriology was taught in ever new forms.
Thus | Peter mentions in passing the descent of Christ 1o Hades, which could
be deseribed a3 the shatiering of the gates of hell or as a legal case where
Christ demonsirated that by his death he had paid for the sins of men and
demanded the release of souls.
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2213 Interprefing the Old Testamend

Sometimes clearly amd &t other times i a more veiled way Jfesus himsall had
spoken and acted in such a way that he could be understood correctly ondy
against the background of the {9d Testament. Ancieni radition contained in 1
Cor. 1% states that s death and resurfection ook place “sccording w the
Scriptures” or "as it i writien”, as repeated by the Nicene Creed, But which
scriptures are meant? Matthew, Luke and John in particular find m the Ofid
Testament a great mumber of passages which were fulfilled in the life and death
of Jesus. Quite evidently the aposiles played a central pan in finding and
inlerpreting thess scriptures. Bul pot everything 5 o be found in the New
Testament, E.g. such passages connected with the death of Christ as Gen, 3:13
and Ps. 22:17 seem to have been found later by the Church. If an enthusinatic
search for Bible testimonics has often resulied in strained interpretations, the
aempt v find predictions, promises, types and analogics in the Ol Testament
1% part of the frue apostolic tradition, If we have the same God as dee Patriarchs
andl Israel aml we are his people, it 15 natural that in the history of this same
people of God many things continue and similar phenomena recur. Because,
however, there are two covenants [ lestaments, of which, according to both the
0l and New Testaments, the new is betfer, replacing the former, since
apoatolic times there has been debate as 10 what in the Old Testament applies
directly 1o the people of the new covenant and what does not. Marcion avoided
the effort of study and thinking, paid atention only 1o the differences between
the testaments, disputed the unity of God - apd, according to the conviction of
the appsiolic Church, went badly astray.

The law of Moses and the words of the prophets need interpretation from
the very beginming. Thias according o John the Jews read their own sacred
scriptures wrongly. The Word of God was neoded as an “exegeie”, an
interpreter, before God could be known rightly (1:18), But what would happen
after the death of Jesus? Wouold correct understanding be preserved - or had 1t
cvien been attained in every respect?

2.2.1.4 Understanding the Words and Deeds of Jesus

The disciples had in the words of Jesus a fresh and as authorntative an
interpretation as possible of the 0dd Testament and of the will of God in
general, but already &t the time when John wrete i was evident thar before his
death Jesus had pot sobved, nor could have solved, all the problems which
became burning issues after his death. Although as the Word, as the Church
believed, he knew the problems and the solution to them, the disciples, as
limited people, could mo receive everything, poteven the beloved disciple, who
in John's Gospel lets it be understood that he listencd 1o and understood Jesus
better than the others.
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It was essential that the disciples were not left to themselves to explain the
words of Jesus and o ponder new questions which might arise, but the Spirit
was their helper in this respect. In the Johannine church the Book of Revelation
recorded this prophetic revelation of the Spirit as concerns imterpretation of the
comemporary siuation and eschatological proclamation. But evidemly the
author of John's Gospel 100 quite consciously tells of the words and deeds of
Jesus relying on the guidance of the Spirit, so that he did not merely trust his
memory, tradition or his ability in composition, but allowed the Spirit freely to
bring 1o mind the right words, which applicd 1o the comemporary situation
better than those which the writer was able to find in the recesses of his
memory or those which Jesus could have said. This is what is meant in John
16:13, w which reference was made above. Such words in John's Gospel, and
particularly such words as John had not heard from the mouth of the historical
Jesus, were the Word heard by the Spirit from the exalted Lord,

Although the words and deeds of Jesus in John's Gospel quite evidently
differ in many ways from those contsined in the Synoptic Gospels, the
second-century Church received them as inspired by the same Spirit, a message
of the same Lord to his Church, an indispensable part of "all the ruth”,

2.2.1.5 Eschatology

The oldest book of the New Testament pithily describes a Christian missionary
sermon a5 eschatological proclamation, 1 Thess, 1:10, which the apostle then
supplements with his teaching, 4:13-5:10. John's Gospel, written half a century
kater, contains different teaching. The main cmphasis there is on judgment ansd
eternal life, which becomes reality in this life, when one meets Jesus in the
preached Word, It does not mean that one has ceased to await the return of
Christ, the resurrection of the dead and the future judgment, but the delay
makes the wriler emphasize what has happened and what constantly happens,
John 21 was written and John's Gospel published in a situation where the last
of Jesus' disciples had died and the parousia - w0 the disappointment of the
“hrethren® - had net yet taken place. 2 Pet. 3 shows that the imminent
expectation contained in the betters of Paul created difficulties for the late
apostolic Church. The development within the New Testament from imminent
expectanon o an eschatology with a different emphasis, and the removal of
eschatology from a position dominating all preaching and teaching, seem 1o
testify against the original apostolic teaching, but the Church has seen in it the
guidance of the Holy Spirit.

2.2.1.6 The Holy Trinity

So far we have spoken of how the Holy Spirit glorified the Son of God in the
apostolic Church and helped to umderstand his words and deeds beter. At the
same time Christians have leamned to know the Holy Spirit himself and his
relationship 1o the Father and the Son.

The MNew Testament docs ot yet contain a special doctring of the Trimy,
but i various formulae the Father, Son and Spirit are mentioned sube by side,
Of these three deserve mention: the final blessing of 2 Cor. 13 ("The grace of
the Lord Jesus Christ, the love of God and the fellowship of the Holy Spirit®}),
the baptismal command of Matt. 28 ("in the name of the Father and of the Son
and of the Holy Spirit”) and the confessional passage Eph. 4:4-6, where the
words "one Spirit”, “the Lord s one®, "Gasd is one, the Father of all™ stand
out. In addition, there are several passages where Father, Son and Spirit are
menioned. Rom. B30, 34; John 14:26 and 16:5-15 are examples. Ahhough
the Chiarch's doctrine of the Holy Trinity as such cannot be read from the New
Testament, it is the New Testamemt texts which compelled the Church 1o
consider the unity of God and the relationship of Father, Son and Spirit to cach
other, The Church has mot vet found a comprehensive formula which it can use
umanimously in its teaching.

2.2.1.7 The Formation of the Canon

The later Church saw the influence of the same Spirit in the origin of the
collection of Mew Testament books, Thus onie should no select pans; the whole
contarns “all the truth”™ pecessary for us. In the formation of the canon the main
principle was the historical and doctrinal apostolicity of the Scriptures: writings
from the first and second generations were accorded a special position, because
it was considered that the Hely Spirit had led the primitive Church i know "all
the truth®, so that even good literature from later imes could be measured by
the writings of the apostolic age (Greek kanon ‘measuring rod”). The Spirit
does not guide Christians of lnter times 1o find new truth in the same way, but
he helps them o go deeper and to return to the truth learnt in the apostolic age.
Mew prophetic revelations and necessary decisions made by church councils
concerning new situations must be subjected to being inspected and checked by
the Bible.

2.2.2 Not all development in doctrine is the work of the Holy Spirit

Jobn 16:13 has thus been seen to be important, but it lkas also been a dangerous
VETSE,
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On the one hand, it gives justification 1o the thealogical work which the
apistles and the other first Christians did in relating their experiences to the
texts of the Old Testamem, to what John the evangelist did in teaching his
disciples and writing the Gospel of John, and 10 the efforts of thecdogians who
have produced uniform church teaching based on the varied texts of the New
Testament,

On the other hand, that text has been seen 1 justifying the revelations of
false prophets, from Montanus (c, 157 AD.) o Muhammed and up till our
time. Probably John's disciples, who according to 2 John 9 wished 1w “po
beyond® (proagon, in the Finnish translation “to bring ... more®) the tcaching
of Christ, believed they were progressive Christians guided by the Spirit, In
order to warn them the same John had o emphasize abiding (merein) in the
teaching received once for all and the exact preserving and following (terein) of
doctrine. Nevertheless, this verse has been used 2 justify mew docirines of the
Later Church without biblical foundation,

2.1.3 How do we recognize true teaching?

In order for us to understand correctly the original meaning of John 16;13 it
must be read in s context. Verse 14: “He will glorify me” s an important
definition, because this semtence comtains the inner craterion of all gemine
teaching given by the Holy Spirit. "Glerify®, doxasei , means giving glory or
gﬁﬁg:ﬁﬁg.ﬁgﬂmgxasiﬂﬁﬁﬁ

In sccepting the two-pant canon of the Bible the Church claims that the Old
Testament points to Christ and the New Testamens proclaims Chrst, and dhis
it claims to the glory of Christ and thus 1o the glory of God. Al the same time
the Church agrees that every interpretation of the Bible which puts something
else in place of Christ, i.e. reduces the glory of Christ, originates without the
influence of the Spirit and opposes the work of the Spiril. Becanse the glory of
Christ shone (particularly according to John's Gospel) on the eross, the inner
relation of the canon of the Scriptures is defined on the basis of how its
different parts fulfil this task of the Hely Spirit, illuminating the significance of
the dewu wi Christ upon the cross and demanstrating its importance.

John 16:14 is thus an essential definition of the previus verse, Such new
teachers whe claim to interpret apostolic doctrine but teach their own wleas are
recognized in particular by the fact that their teaching obscures, even eclipses
the glory of Christ and especially of the death of Christ and thus cannot be
inspired by the Holy Spirit, Jesus glorified God, that s, in everyihing he
brought into prominence the gloey of the Father, while the Spirit glorifies Jesus
through the apostolic Word. This continuum is the true distinetive mark of the
Spirit. This verse is really sufficient 1o refute CIPONEoUs inerpretitions of the
previous verse. Such new teachings originating outside the Church (Islam) or
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within it {¢.g. in church councils) as do pot glorify _.__E obsgure the value w._m
Clarist and in particular of his death cannat be a F.mn.:!_ﬁ. ...__n..__nun._n_aﬂiﬁl
apostolic doctrine, originating under the guidance of the Spirit of God,
confessions of our church, in particular n.__ﬁn Eﬂ_ﬁ.ﬂ_ E__ Melanchtlson,
constantly appeal 10 this peint in opposing the unbiblical teachings of the church
of Rome.
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CONFESSING THE APOSTOLIC FAITH TODAY
Viadimir Mustafin

1. Framing of the Topic

u___,_E is understood in Orthodox theology by the “apostolic faith® - or the
apostolic doctrine”, which means the same - is the whole of Scripture and holy
tradition as manifested in the early Church, i.e. in the age of the aposties them-
selves and the apostolic men. (The entirety concerned is also referred 1o as the
“apostolic radition”, this expression then being used in i3 narrow sense.)
Therefore the topic of this lecture actually aims at solving the following two
problems: 1. Is it possible 1o speak of confessing the apostolic faith today?
2, If this is the case, how, then, is this confessing realized?

The question of the possibility of confessing the apostolic faith oday
should be understood in one sense only. namely how it has been possible o
.FH___ the apostolic faith pure up to the present time. There is nothing peculiar
in understanding the question in this way; on the contrary, viewing it from this
perspective is the most natural expression of the religious-Christian conception
of the world. The history of all the great religions of the world, incheding the
history of Christianity, proves that a religious world view is always the most
conservative one - owing to the fact that it always and quite consciously secks
b keep its fundamental principles pure. Therefore, the striving of the Christians
to confess the apostalic faith, the faith of the early Church, directly corresponds
with the nature of religion in general, and especially with that of the Christian
faith. Consequenly, the problem does not lie in the question of whether this
striving of Christians is justified or unjustified but in the question of whether
this striving is possible to realize or not. This issue, however, no longer
belongs to the field of the first but of the second of the questions formulated at
the end of the first paragraph,

In the light of what is said above it becomes clear that the question of the
way of confessing the apostolic faith, i.e. the way of preserving the doctrine of
the early Church, is the most important question in the theory and practice of
the Church®s life. A common answer to this question is, however, quite simple
and very well-known: the only way 1o preserve the apostolic faith is the *ecele-
sastic tradition”, that is, tradition in the broad sense of the word. From now on
this lecture will be dedicated 1o revealing the comtent of this concept as well as
to presenting the doctrine of the “ecclesiastic tradition® in its most important
AspeCs,
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2, Relation between "Apostolic Tradition” and "Ecclesiastic Tradition"

Above all, the relation between the "ecclesiastic tradition” and the "apostolic
tradition”, which are together referred 1o as the “holy tradition®, must be
clarified. What is understood by the "apostolic tradition” is the divine truth
which was not writlen down by the men inspired by God themselves ii.e. the
aposties) but transmitted by them to the Church by word of mouth, and which
has ever since been preserved in the Charch in unimerrupted continuity. The
mecessity o recogmize the “apostolic tradinon® as equal with the Scriptures as
a source of the doctrine of the Christian fasth is usually grounded on the
following nrguments;

I. The history of the early Church proves thar it was in two ways that the
truth of the Christian faith was spread in those days: by word of mouth for
the most part, and only for a small pant in writing. Besides, writien 1exis
only served as a brief reminder of the ruth received by oral teaching. I
was el immediately, either, that these texis became known in the whole
Church; as late as in the secomd kalf of the second century there were still,
according to the testimony of St Irenacus, whole nations which had
converted 10 Christianity but which themselves had no wriien apostelic
texts and were taught solely through the apostolic tradition

2. There are direct and clear statements in the Bible nself which allow us 1o
recognize the apostolic iradition as an unguestionable source of the doctri-
ne of the Chrastian faith: * So then, beohers and sisters, stand firm and
hald fast to the traditions that you were taught by us, either by word of
moiith or by our letler.” (2 Thess, 2:15) °1 commend you because you
remember me in everything and maintain the traditions just as | handed
them on to vou.* (1 Cor. 11:2} "Timothy, guard what has been entrusted
to you. Awoid the profane chatter and contradictions of what is falsely
called knowledge.” {1 Tim, 6:200 "Hold 13 the standard of sound teaching
that you have heard from me™ 2 Tiem 1:13), "and what you have heard
from me through many witnesses entrust o faithful people who will be
able o teach others as well.® (2 Tim. 2:2j

3. The holy fathers and teachers of the Church, amd in general the prominent
Christian thinkers of the first Christian centurses, have unanimously and in
uninterrupted continuity testified thar the apostolic tradition should be
accepted as a fully valid source of the doctrine of the Christian faith.
According to the testimony of Eusebius the historian, 51 lgnativs in the
first cemtury exhoried the faithful 1o beware of the opinions of bheretical
teachers, and he recommended that the faihiul, so as 1w be able 1w do that,
*hold frmly to the apostolic tradition®. In the second century St Irenacus
wrote: "All who want to know the truth must in every church wrn 10 the
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apostolic tradition, which is known throughout the world.” In the third
century Urigen directly referred 1o the apostolic and ecclesiastic radition
a3 a criterion for the truth of the doctrine: "Let the ecclesiastic tradition be
preserved - that tradition which through succession has been received from
the apostles and which also until this very day is there in the churches;
only such truth is 1o be believed which i no point deviates from the
coclesiastic and apostolic tradition.” In the same cemury St Cyprian
testified: "It is easy for pious and simple souls 10 aveid deception and find
the truth, for once we turn to the divine tradition, deception vanishes,” In
the fourth century the faithful were told by St Epiphanius 1o “also hold o
tradition, for it is impossible 1o find everything solely in the Scriptures;
the holy apostles left some things in Scripture and other things in traditi-
on." 51 Basil the Great writes: “Some of the dogmas and homilies preser-
ved in the Church we have received from the reaching that exists in
writing, others we have acquired from the apostolic tradition ... and both
are of the same relevance for spiritual life... If we start despising unwrit-
ten traditions, as if they did not have suiTicien auwthority, then we inadver-
temly twist the Gospel in the most essential.” St John Chrysostom writes:
.--.Eﬁ apostles] did not hand down everything in writing but also much
that is unwrinen. Both of these, however, are similarly worthy of faith.
Therefore we regard also iradition as worthy of faith: if there is tradition,
then seek nothing more.”

4. The decisions of the Ecumenical Councils, which have revealed heresies
and confirmed the dogmas of the true and arthodox faith, were grounded
not only on the arguments based on the Scriptures but also on those based
on the apostolic tradition. This was the case in the Councils of Nicaea in
uﬁ.. Constantinople in 381, Ephesus in 431, Chaloedon in 451 and Nicaea
Il in 787. The fathers of the later expressed their conviction of (he
necessity of the apostolic and & the same time the ecclesiastic wadition by
means of the following formula: “We preserve all the ecclesiastic tradi-
hons given 1o us written of unwritcn.

In these words of Origen and the Second Ecumenical Council of Micaea, i1 15
CASY L0 nodbce 8 very important idea: the strengthening of the close inder-relation
hetween u...ﬁ apostolic tradition and the ecclestastic wradition. Indeed, in practice
?,E ot in theory®), both these forms of tradition represent almoss the same
thing, namely they complement and explicate the doctrine of the Christian faith,
The difference between them lies in the following: if the apostolic tradition
complements and explicates the Seriptures, then the ecclesiastic tradition
complements and explicates the whole apostolic doctrine, that is, hoth the
Scriptures and the apostolic tradition. The theoretical (= dogmatic) difference
hetween the apostolic and the ecclesiastic tradition is, nevertheless, a vETY
essential one: besides the Scriptures, the apostolic tradition is a fully valwd
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source of the divine revelation, that is, it has God's will as its source - whereas
the ecclesiastic tradition, o be exact, 15 ot 3 source of divine revelation and
does not have Godd's will as it source. The lanter is the Church’s way 1o
interpret and keep pure the divine revelation, and s source is the Church’s
will. Thus the scclesizstic tradition i5 not a souroe of e apostolic doctrine but
it is gusdance on 10 how to realize the apostolic doctring. The whole practice of
the Church’s life is based on this guidance and cannot be realized separate from
it: such a condition would lead 1o serious distortions in the understanding of the
apostolic doctrine itself,

3. Historical Evidence of Ecclesiastic Tradition

Where, then, is this ecchesiastic tradition 1o be found? Owing o s close
dependance on the apostolic tradition, ecclesiastic iradition can usually be found
in the same written documents which include apostodic radition as well:

1. ancient symbols {creeds), which undoubtedly date from the time of the
apostles themselves and have existed from that time onwards in all eccle-
siastic communities ever since their foundation

Apostolic Constifuiions

decisions of the Ecumenical Councils amxl those of local councils

ancient lirgies

ancient documents dealing with Christian martyrs, such as 5t Ignatius of
Antioch and 5t Polykarp, Bishop of Smyrna

ancient ecclesiastical histories, especially that of Eusebius of Cacsarea
works of all ancient fashers and teachers of the Church

service books of the early Church, in which data have been preserved on
regulations concerniig practices of fasting. holy days and feast days,
construction of sanctuarees and orders of holy ceremonies amd services,
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It is obwiows that not all the texts included in these documents are expressions
of ecclestastic or apostolic tradition. So in order to find the specifically eccle-
siastic tradition in those texts, one musi first find the apostolic tradition and
separate it from the rest of the 1ext material. Everything that is left in the texts
after that and, in addition 1o this, & i some relation o the doctrine of the
Christian faith, is ecclesiastic trashition,

There are two groups of distinctive features which belp 1o define the
apostolic tradition. The first group is composed of the following so-called
internal distinctive features: 1. there must not be internal contradictions within
the apostolic tradition; 2. apostolic tradition must be in accordance with the
Scriptures, that is, it must correspond with the Bible. The second group consists
of the following so-called external distingtive features: 1. only what can be
traced back to the age of the apostles and was used from the very beginning
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(i.e. the first and sccond century}) in Christian communities established by the
apostles themselves can be recognired as apostolic tradition. There is 3 clear
testimony given by Tertullian 1o this distinctive feature: "Omly such tradition 1=
1 be recognized as apostolic which has been preserved until this very time in
the churches established by them [ihe apostles].” It was easy, however, for
Tertullian or St Irensews - in whose writings statements analogous 0 this can be
found - o operate with criteria of this kind, because they lived in an era close
to the age of the aposties. Nowadays it is naturally impossible o verify aposic-
lic tradition using any method of this kind. Owing to this, a weaker criterion
has to be accepted today: 2. what all - or. alternatively, many - teachers of the
Church have presented as apostolic tradition in the third, fourth and fifth
cenfuries, can be recognized as such, because these fathers have based their
statements on testimonics of the teachers of the earlier times - and thus, as 5t
Augustine points out, they have only expressed what they had received in the
Church. 3. Finally. an unquestionable distinctive festure of the apostoelic
tradition is its being something that the Church has abways hebd o but that
cannd be found in the Scriptures. As St Augustine expresses it: “What the
whole Church has preserved, and what has always been preserved in her
without any decree of any council, that we justifiedly respect as received from
the apostles.”

Therefore, when we relate both these groups of distinctive features o the
historical documents listed above, we can recognize the apostolic tradition
mcluded in them. And having separated this apostolic radition from these RExis,
We can also find the ecclesiastic iradition in the rest of the material,

However, the most important information source for the facts of the
ecclesiastic tradition are the manifold presentations of the doctrine of faith, i.e.
the creedal texts of the Onhodox Church. These presentations of faith divide
into two groups: 1. those which originate from the garly Church and thus are
of absolute value; 2. those which originate from later centuries and are of value
because of their being in agreement with those presentations of faith which
belong to the first group.

The following presentations of faith constitute the firss group of the creedal
texts of the Orthodox Church: a) the creeds of the First and Second Ecumenical
Council. the dogma of the Fourth FEcumenical Council of the two natures in the
one person of Jesus Christ, the dogma of the Sixth Ecumenical Council of the
two wills in Jesus Christ, the dogma of the Seventh Ecumenical Council of the
veneration of the icoms; b) such definitions of faith which have not heen
explicitly confirmed in the Ecumenical Councils but which the whole ecumeni-
«al Church has, in fact, accepted: the profession of faith of St Gregory Thau-
maturgus and the creed of St Athanasius of Alexandria

To the second group of the creedal texts of the Orthixdox Church belong,
above all, such presentations of faith which are of pan-Orthodox relevance. The
most important of these are the following two: 1. "The Orthodox Creed of the
Catholic and Apostolic Eastern Church”, which was formulated in the middle
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of the 17th cemury w© confute certain opinions of Weslern n.._._mmm:u_i. .n.H..ﬁ:_.
Lutherans, ﬂm?_z.w_ﬂm and particularly Roman Catholic and Uniates. 2. "The
Presentation of the Orthodox, Faith of the Eastern Church®, which was produ-
ced in the Council of Jerasalem i 1672 and especially wok inlo consideration
those Calvinistie views which differ from the Orthodox —m._E.. In 1938 this
presentation of faith was translated into Russian under the titde *The Lemer of
the Eastern Patriarchs on the Orthodox faith”. Also those Orthodox presenta-
tions of faith which have been compiled in the Russian Orthodox Church are 1o
be classified in this group. Their aim has been to guide every Orthodox
Christian in faith and spirinoal life. Owing to this, they _ﬂ_:... wnnn._....::__...:.E the
form of a catechism. The most famous of these catechisms is the .....ﬁ!
Catechism of Christian Faith® (also known as the "Catechism of Metropolitan
Philaret”), which has been reprinted dozens of fimes in the 19th and 20th
century. In addition 1o these, there are also some polemic writings, which have
becn published in the 18th and 1%th centuries by order of En. highess hierarchy
of the Church in order 1o confute opinions of those belonging to other deno-
minations, particularly Roman Catholics and heirs 1o the Reformation.

4. "Ecclesiastic Tradition'"” and "Ecclesiastic Convention™

Finally, a warning must be given of the quite possible confusion of the concepts
*eoclestastic tracdhition” and “ecclesiastic convenlion®, mﬁﬁﬁn eoclesinstic
tradition has ac fts source the will of mnn—mmmuuﬁ.ﬁm_.ﬂ.._ua:_w_, It s, a8 & maier
of fact, ecclesiastic legislation. Ecclesiastic convention, on the :..:..4 E..:P nmﬁ_
not have the will of any of the members of an ecclesiastic community (including
those owiside the heerarchy of the Church) as is SOUTCE. _"u._._._..:m o this, socle-
skastic convention is not, i prnciple, part of ccclesiastic legislation,
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CONFESSING APOSTOLIC FAITH TODAY
Juha Pihkala

Introduction

| have comstructed this paper as a kind of garland: first | shall draw a brief
sketch of bow | understand what is right now called the "present day”.
i._._,mn:ﬁuu.wm shall give a brief analysis of the semantic field of “confessing™ and
n._uu-ﬂﬂuj - Thirdly, I shall consider issues relating to the “apostolicity” of the
faith and give SO examples of how confessing the apostolic Faith has been
understood at different tmes. My method is both historscal and hermeneutical,
This is the most extensive section of my paper. Finally, [ shall return to our
oW __Hu..__.!m iry 1o say somecthing about confessing the apostolic faith at the
present time. My focus here is hermencutical. | shall thus try more to outline
principles than to make very concrete statements relating o the comtemt of the
apostalic faith. The content is, of course, present all the time.

1. The Preseni Day
“A new world is approaching us, the old is disappearing. *

These words could well come from a contemporary futurologist, whe attempts
1o perceive and predict changes taking place at the present time, They were,
f_.:nqﬂ. spoken by Caspar Schwenkfeld in 1528, The uniform world of the
Middle Ages had broken up, everything was in motion, both the economy and
moral values, For perhaps the first time since the Hellenistic pericd, at boasd
some people were captured by a kind of global awareness. Small wonder that it
:.i:s those years that the modemn era is reckoned, It was a time of profound
.”E..M__. There was u kind of consciousness that we describe as modern, It is
amuidse that man expers 5 i
oy changs penences most clearly the concept of ‘the present
 Typical of our time is awareness of the entire world, OFf course, the same
kind of consciousness prevailed in Late Antiquity and at the beginning of the
madern era, but never before had the world been as completely and immediately
present in the consciousnesa of billions of peaple as it now, This has been
EEH_: .n_x__.._. by the -.uf.. diffusion of technological cultare and the Mood of
information produced by information technology. Radio brings this informadion
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even to the illierate masses of the Thisd World. Mo frontiers can hale it
Futurologists predict that it is in the area of the transfer of information that
technoloegy will develop most rapidly. This will happen, although on the while
the development of the world economy is estimated 1o be clearly slowing down,
Al the same time & economic development slows down, the gulf between
winners and losers grows ever wider.

The flood of information spalling from the elecironic media and the remendows
growth in travel has rapidly incressed multitudes of people’s awarensss of
diverging ethaic, seconomic, caltural and religious coatexts. Profound workdwide
ecological awareness has also been awakened during the past two decades.
Every day people see with their own eyes things which they have not waneed or
been allowed to see before. In the modern global flood of information distorion
ar silence leave hardly amy trace. The world has shown itself to be extremely
mulisform, and for many also estremely difficult to understand. On the one
hand, il hias enpendered scepticiam, relativism and deological resignation, bt
has also led to a fierce identity struggle. Certainly at least part of the modern
wave of nationalism and particularism and the revival of world religions is
understandable as a reaction to A world which has become at once oo large and
s smiall. People and communities entrench themselves in thear own contexts,
Oin the oaher hand, many attempd oo break away from their unendurable contexts
and collide with pew limitations.

Futuralogists are largely unanimous in believing that oa the whole
religiosity is flourishing when people seek purpose for their lives, co-ordinates
for understanding the world. Many are, howewer, of the opimion that this
increasing religiosity is chanpelled in an individoalistic direction. The
bureaucratic world of institations and people’s variegated and individual worlds
are in any case drifiing apart. Alongside and bensath established institutions
there are developing mubiform, spontaneous, independent, democratic and
anti-hierarchical organizations.

In this variegated world, which s both uniting amd polarizing, divided
Christendom secks unity in order to be able to give a common apostolic witness
and confess Christ, so that the world might believe,

2. Confessing and Confession
"Ome cannot confess’ thut Pythagoras” theorem is correct, that Napoleon lived,
of that Caesar is dead. But one can confess that Jesus Chrst ‘disd for me’.

Dne can only confess what is mot self-evident, not the everyday routine of this
world which can be demonstrated as evident, Even when demanding a decision

* Tialics the amthor's.
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| cannot confess anything that | can prove with all kinds of scientific |

! ; » ’ K Instramesits
but which ks the kind of thing that does not affect or move me, 1 can onlby
...E—mﬁ. what can be disputed or denied, in other words, what must crease
conviction.”

Thus Heinrich Fries defines the verh duokybo (Latin confitenr), which is
the most important one for our theme. In New Testament language it means
w_ﬂ__.___mnh_E-ﬂ.!.Eﬂﬁfr.gugﬂﬂnﬂui&%auﬂ?ﬂié
thai .E.EHE._EE divine authority in his or her life. It is therefore a verbal
confession, whether it takes place in Christian circles or in the forums of the
..___imM n“?__“u.rﬁ___.-ﬂ.n. from the viewpoint of the individual - a personal
confess ut &t same time - and primanly - it i ;
community, that is, the Chureh, . ! ¢ e confession o the
. In s0me contexts duodyto means confessbom of sin and in some pass
in the mzn_n.snﬁ Hebrews prabse. In these cases too it i3 of the Ehﬂnﬁ
the entire existence of man is involved When he umers his duodyin he
completely exposes himsell Such is confession of sin, such is praise. Thus the
EE" tNew Testament meanings of dpoldyle are ultimately  inextricably
miertwined. In confessing Christ one at the same time publically utters what
(together with other Christians) one believes about Christ, what one believes
about oneself, and spontaneous praise resultmg from these beliefs,

The verb dgokyde occurs twenty-six times in the New Testament and the
H_.E_.m noun duokylo (Latin confessio) six times. The number {5 not VEry great
eipecially when the word is used several times in its ordinary secular mna!:n
context (o promise, n.n___nnnn. admit guilt, agree with, sgree on, make an
agreement, daclare E__E.n_q. declare bindingly, etc). However, the characteristic
feature of these relatively rare occurmences becomes clearly visible in its own
context’ and at the same time one can easily observe that in the Mew

1 m.__.nyn._&t.. ML 10 32 (par.) T16¢ o dv Bonig duokovion v Enol EpnpooBey
relv _T._w?_.b.u.&._._. Spokoride Kavd bv adrd fuspooley tod rarpdc poy rad
u.___.:_u_.”% copavolg 1033 Song ' &v apvionral e fumpoobe Ty
mqm_u Ty, dpvirog o edyd adriv Epzpoofiey 1e8 farpds pov Tod iy
__q.u_._._...r.___._._.ﬁ...:.u_.__.......

Joh. 1. 30wk @Eehirnaey Kl o6k TRV oene, sy apokdynery n Era
oo g & Kprardg. 9.22 ralra einay ot yovelg abred SridaPodvra
roig Toplaiovs fin yip ovveriBevro ol TouaiosTva bdv nig adrdy
suehoyion Xprordvy, Eroauvdyuyes yivn ras.
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Testament there are many other central statements which are dpolylo although
that word may not be used. A good example of this 15 Peter’s confiession i
Matthew chapter 16 (vv. 13-207
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Although confessing Chnist is, according to the Mew Testamend, above all
a comprehensive event, the evem has a content. When ane made a commitment
to Christ, one said who he was and wha his significance was. If ong can use of
that personal and communal commitment and confesston of divine authonity the
phrase which later became prevalent i the Westerm Chuarch: fides qua creditar
of “the faith by which one believes”, one might use of the stalements Concerning
the content and meaning of faith the phrase fides quae creditur or “the faith
which is believed®. In the carliest wrtings of the Mew Testament the emphasis
seems to be on the former and in the later wntmgs on the latier. It s evident, of
course, that bath belonged together from the very beginning.

However, the focus began to shift in the direction of wider stalemenis on
the content of faith because of the nse of heterdoxy, the problem of heresy
Chrst too could be mterpreted m many wavs., Mot all mterpretations were
comsistent with the religions expenence of carly Christendom. The abundant
flood of tradition, partly in inoer tension, did mot in iself guarantee the ng
wity. This was perceived even before the Mew Testament, in the form we know
i, was i existencs. The Church uself had o show which lings of interpeetateon
were comect and repect false drails. At the same tme as radition gradually
became fixed m literary form and then in o collechon of books, the Church's
confessions of creeds developed too as a "literary gemre”. Their task was to
point 1o the essential semanisc contexts of Chnistian faith. Therefore tey almost
always concentrabe on the person and significance of Chrst and on the view of
(o

The first creeds onginated so early that they are now included in the RNew
Testament. They are mostly the broel stafements such as: "You are the Messiah,
the Son of the Living God™ (Mati. 16:56), “Jesus is the Messiah® (Acis 15.28),
“lesus Uhnst 15 Loed™ (Phal. 2:11) In the former two credal stalements o 13
stnted that Jesus of Nazareth, who suffered and died, 15 the Saviour or Messaah
(Xprowds, Chnstos) promised in the Old Testament. The Iatter states similarly
that Jesus of Mazareth i the Messiah (Chrst), but with the addition that be i3
"Lord” (Gr. Kopiog 3, which in the Hellenistic world was-a designation of God
In the MNew Testament thiere are also fixed byma-hke credal passages, which
present the essential features of the Church's fanbh in Chnst (Rom. 13-4, Phal
2:5-110; Col. 1:05-20; Hebe. 1:3)

During the early church period (Ind-6th centunies) several dozen creeds
argse in different quarters to guide interpretation of the Bible and charch
tradition.” They usually consisted of New Testament statements (shghtly
madified). Their strociure was created 1o demonsirate the ceniral poinds and
main thresd of the Chnstian model of inerpretation. From the second centiry

They are colbectod in ¢_g. Denzinger-Schiametrer, Enchiridion Symbolorum
Defimiiborum of declurationsm de rebus fidel o8 moram, editio 15 emendata,
Freiburg in Breisgau 1973, pp. 1742 (paragraphs 1-76),
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onwards their basic structure is clearly (unreflectingly) trinitarian, but details of
salvation history are listed in quite different ways, depending upon the context
In particular, there are clear differences in the emphases of the Wesiem and
Eastern creeds,

Most important is the Nicsco-Constantinopelitan Creed formulated at the
Council of Micaea in 325 A. D and supplemented a1 Constantinople in
381 A. D., which unites all those commitied 1o orthodox Christendom (also all
Lutherans). Somewhat later the so-called Apostes’ Creed became fixed (its
prototypes are known from the second century). When the Church thus entered
the conciliar and ecumenical penod {(in the early Church semse), the carbier
prevalent (Jegitimate) credal pluralism largely became part of history

In 15 creeds the Church defined its presupposition or perspective from
which the Bible was 10 be studied, 5o that the perspective should be Chnistian
The Bible was viewed through the co-ordinates drawn in the creeds. At the
same time the Church has always been of the opinion that this presupposition
arcse and contifnues 1o anwe from the heant of the relipous expenence of the
primitive Church. The nonm of “true Christian faith”, in the view of the Church,
is not imposed from without but is binding from within Thus the Bible and the
creed are imvtertwined and belong inscpambly together,

Oine must, however, bear in mind that the New Testament creeds and early
church creeds are not explicitly comprehensive. They do not swate or list
anywhere near all that is mmportant to the Church and the Chnstian, They
concentrate on Christ and God. They are this = in the parrow sense of the word
- theological (Oeo-hoyux ) confessions, Implicidy, however, they contain much
more. What Chnst is like and how be 15 (¢ be undersiood opens up perspeciives
as to what ix the relationship between God and the world and between God and
man. They are of great significance in, say, soteriology (by contrast with ¢.g
Gmosticism ).

" 3. The Problem of Apostolic Faith

AL The Law of Origin as a Formal Principle

The New Testament speaks a farr amount about apesties and ther missson,
about apostolic teaching and witness (Thurén's paper), but nowhere is the term
"apostolicity” defined. Nor does it use the term “apostolic faith™ por draw up a
precise theological summa. The expression “apostolic Church™ was only added
1o the creed in the 4ih century.

However, at the tum of the first and second Christian generations they were
unanimous in considering that apostles personally and then also the apostolic
age, in other word the generation of evewitnesses, had & decisive posation of
authority as regards church docirme and lifie. The first references to this appear




in the latest writings of the New Testament. In the wntings of the Apostolic
Fathers the matter is obvious.

From eafly Church times onwards aposiolicity s an  unshakeable
hemmencutical model comparable to dogma. [n the Church the law of aposiolic
ongin dominates. Apostolicity has become a decisive and irrevocable criterion
of the true Church at every level and in every field. 1t was used to delincate the
limits of the canon, o define the true ministy and to distinguish the pure,
authentic, orthodox tradition from heterodoxy and heresy. It has been appealed
to i creating church order, This law of onigin has not since been disputed - at
least when it is a matter of a formal principle, One must only remember thay the
principle of apostolicity has been used in very different ways ot different fimes.
It has served (inter alia) all-preserving comservatism (Vincent of Lenino) and
radical reform (Lwthery When one asks what is the content of apostolicity, the
response has not been o unison recitative but a rather polyphonic coumtenmmnt
This fact is still walid. The context has always been of extreme significance
when one maves from the level of pnnciple fo the concreie level

Both hstomcal and exegetical rescarch hawe shown indisputably ihas
apostolicity has never appeared in the absimet Although the Charch and s
Faith has always been recogmized as true and omhodox in as far as it represents
apostedic contemuity, it has always been recopnized in a certain acimal, hisiorical
and cultural context, and in addition in several parallel comtexts simulanesusly
In face, the history of tee early Church contains a profoundly tragic vein: each
party considers that it represents the apostolic tradition at its purest. This tragedy
has repeated imself over and over again through the centunics.

3.1, Histwry Does not Know Monolithic Apostelicity

In the Church there prevails the universally accepted law of apostolic ongin, Bug
the situation of origin was & contextually disunified one. This is apparent in the
canan of the New Testamient, [t contains an awthontative apostolic witness 1o
Jesus Christ, but according 1o exepetical research this witness is not monolithic,
but in places a mther tense wnaty 1o diversity. The Symoptic Gospels are nof as
SYNoplic, "seeing as one”, as appears at first sight. [t has been possible w
analyize within them different sifuations and environments, in which the message
has been interpreted and re-interpreted. The so-called “Johannine circle™ (John's
Grospel and Epastlesy proclam and describe Christ in concepts which differ
considerably from those used by the Synoptic writers, Although m the Pauline
circle (Corpus Paulimum) there are certain similantes with Johannine literature,
us profile is rather individual. In the Epistle to the Hebrews and the catholic
epistles there are novel emphases.

The always existent foundation of unity is, of course, whal Jesus Chnist
was and what happened 1o him, but his person and act of salvation are descnbed
{somewhat simultancously) i the Jewish context somewhat differently from in
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the Hellenistic-Jewish one, and again somewhat differently from in the parely
Hellenistic context. The chronslogical perspective must be taken into account.
Faul wrode all his letiers before any of the Gospels were written. Joln's Gospel
comes from the 905 and some of the cathohs epistles probably from: the
beginning of the second century. The time-span is therefore a long one, almost
one hundred vears. The situations of af least two Chnistian generalions are
recognizable in the texts

The same can be said of the Church in the patnstic penod. The nucleus of
faith is a commaon one, but the details are related 1o this neclens with different
emphases, depending wpon the setting and time. Undoubtedly the Church
those early centuries was ufidivided in the sense that it confessed one faith, had
& COMmon ministry, & common baptism and a commaon eucharist, but olherwise
the differences may be great. To a significant degree they creatsd the culiural
environmment in which the Chusch lived (language, the philosophical schoods
which influenced the theology of the early Church, etc.). They were also
influenced quite considerably by which pan of the apostolic witness of the New
Testament happened to be the arca of theological emphasiz. It was ai least partly
influenced by the cultural environment. In the West 1t was clearly the Fauline
tradition that was most followed. [n the East this was shunned as juridical, with
a preference for the more “mystical” Johannine tradition. Each tradition is
mdisputably based on the apostolic origin but gained strength and hevame
differentiated for contextual reasons. Nevertheless they lived for many centunes
in eucharistic fellowship, Differentiation does not therefore necessanly lead 10
schism. Unity or the stnving towards uwmty does not need to mean the
elimination of contexmal differences.

3.3, The Apostolicity of the Church - an Important Theological Conoept

Everyone who knows the history of early Chnstianity - whether studied from the
viewpaant of church hastory o of the history of dogma - has to admit that talk
of the "period of the undivided Church” reflecis backwards a projected ideal
picture more than ihe actaal state of affars. The siwatson i the carly cenfunes
corresponds much more to the present coumenical situation than (o paradise lost
It is difficuli to say whether the present differences between churches or intemal
differcnces within the churches due w differemt comtexis are ultimaisly
{theologically) greater than the differences then in the so-called undivided
Church, The consensus of “undivided Chnstendom™ - at least histonically = has
always been a constantly threatened unity in diversity,

The idea of & uniferm and unanimous aposiolic age has, however, been an
extremely important theological constraction, a kind of dogmatic projection, It
was absolutely necessary i a situation where the Church had 1o preserve 18
identity in the crisis engendered by Goosticiam and other heresies, Undoubledly
it 15 needed a3 a similar directive today. At the tame time, one must concede
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that in the éarly Church period apostolicity had already - st least in pant - 2
namower interpreiation than appears form the wnilings of the Mew Testament
{Thurén's paper). A good example of this is, say, the so-called Tradibo
Apestolica, ie. the widely used church order of Hippolytus (c. 200 AD). In it
apostelicity s very strongly linked fo the wadition of irue doctnine guaranteed
and transmitted by moenarchical episcopacy. The power and suthonzation of the
Holy Spirit was frst given to the apostles and now 1o bishops as their
swocessors.” The epilogue o the church order summarnizes the basic idea of the
whole work a3 follows: "Hoee itague 51 cum graria of fade necta @ocipiinir,
proesta aedificationem in ecclesia ef wilam oeternam credemiibes, Custodint haec
consilium do ab omnibus bene sapieniibus. 51 omees enim sequumiur tradiiones
apasiolen gy audienen ef servant eas, rulles fereifcormam porent sedwcens
vir meqiee alfus Homimum omnaino, Hoc mode enim crevenont hacreses mulioe,
quia praesidentes nolwerunt discere sententiam apostolorum, sed secundiom
libidinem suam fecerunt quoe voluersnt, non quoe decent. Bi proelervimus
aligucmt rem, dilecti nobis, hoaee revelmbin deus eis qui digni sunt. cum dimgit
ecclesiom guoe digna ext gpplicare ad portiom quietis.”

Hippolytus' "apostolic® church order has bad a profound influence wpon the
Church’s later structures and practice. The historical reality is, however, that the
church order of 200 A D, is very different from, say, Paul’s church order. The
ordained ministry and order of divine service developed and changed with time
- also for contextual reasons. One may say that Hippolyvtus' church order is
apostolic, but it i3 net apostolic becavse it is the same as the orders of the
apostolic age. The differences are significant, pantly theologically too. In the
early period profound changes took place in the Church. Funher changes have
happened or been introduced later. They were rarely introduced for the sake of
change, mosily they were necessary due 1o the demands of new situations and
settings, Missionary factors were also present. Mevertheless, the Church has

' "Wenn man dies slles mit Daskbharkeis and rechilem Glushen asnimmt, bewirk
es den Aufbau der Kirche und das ewige Leben fir dis Glhendon. Ich rale
allen ichtipen eindringlich, dieses mu bewahren. Denn wenn alle dic
aposolische i hiren, sie befalgen und beachien, wind cuch keis
Hiretiker noch irpendeln anderer Mensch s die Drre (Bhren kiineen, Denn die
wielen Hiresien sind daderch hochgekommen, dass die Vorsieher sich Sber die
Letren der Apoatel] nicht haben helehren lssen wollen, sondemn nach eigenen
Guiddnken pehandelr haben und nichi, wie es sich geriemiz. Wenn wir etwas
verpessen haben, Geliebie, s wird Goft es denen offenbaren, die wiindigl sisd,
Br leitet ndmbich die Kirche, damit sic den Hafen seiner Rube erreichd. " Teaditio
Apossolica (Aposiolische Therficferang, Foates Christiani Band |
Zwilf-Apostel-Lehre, Apostolische Uberlseferung, Freibusg im Breisgau 1991,
pp. 214-220.)

' Ibéd ., p. 32 213
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been able and still is able to hold fast w the law of origin and confess its
apostolicity. Criteria cannot be formal ones. They are above all ones of content.

34, Nicaca as the Contextualization of Apostolic Faith

The immediate context of the Nicaco-Constantinopolitan creed was the crisis
engendered by Arnanism. [t was & question above all of the Christian view of
God, which Anus, who had been profoundly influenced by Middle Platonism,
shaped according to the philosophical model he represented. He could not accept
the paradoxical view of God ansing from the New Testament witness that God
t& both fully transcendent and fully immanent, unchanging and changesble, both
Creator and Redeemer, According to his model, only the Father is God in the
full sense of the word: only he is fully iranscendent, without beginning or end,
unchanging end one. The Son (and the Spirit) was a creation of the Father. He
had a beginning and was “divine” only by grace (per gratiam ). He was of a
different substance from the Father and he did not know the Father other ihan
iS5 A Creature

The Nicene Creed (325 A.D) 15 based on the framework of the eastem
(Cacsarcan) baptismal confession, At the first ecumenical council mecessary
additions were mads to it as demanded by the contemparary comext, in order 1o
solvie the problem. The additions are Ralicized in the following 1exi

We believe in one God, the Father Almighty,

Maker of beaven and carth, and of all things visible and invisible,
and in ong Lord Jesus Christ, the Son of God,
anly-begatten of the Father,

that is, of the substance of the Father,

God from God, light from lighe,

true Giod from true God,

begoiten, not made, being of one substance with the Father,
by whom all things were made in beaven and upon earth,
who for us men and for our salvation

came down and was mcamate and was bom as man;

he suffered and the third day rose again,

ascended mto heaven,

and shall come 1o judge the living and the dead

And in the Holy Spinit.

In this manner several statements which express the emphases of the Nicenc
selution have been added to the creed, which was oniginally kervgmatic and
doscdogical in nature, that is, without visible theological reflection. The Father
and the Son are of the same substance. The Son 15 not infenor 1o the Father nor
8 divine messenger separaie from the Father, but together they represent the
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simultaneous transcendence and immanence of the one God. Then both creation
and redemption form a unity, the world s one.

At Constantinople {181 A D) the creed was extended and recast in the
form which we know. To it were added from the O01d Roman Creed (R) the
expressions "of the Holy Spint ond the Virgn May™, “for oor sake was
crucified under Pontius Pilate®, "suffered death and was buried”, “shall come
agam in glory™, "whoze Kingdom shall have no end” and the final pan based on
R and slightly expanded:

“And s the Holy Spanit, the Lord and Giver of Life, who procecds from
the Father, who with the Father and the Son together is worshipped and
glonfied, who has spoken throwgh the Prophets. We believe one holy,
catholic and apostolic Church. We acknowledge one baptism for the
forgiveness of sins. And we await the resurrection of the dead and the life
of the world to come "

In ithe expamsion there is expressed first of all (making the Nicene Creed
moge precise) the unity of substance of the Holy Spint with the Father and the
Son and then listing briefly the main poants of ecclesiolopy amd eschatobogy,

If we consider the context of the Nicaco-Constantinopolitan Creed, s
overall emphasis is precisely the unity of substance of the Father and the Son
* and the Holy Spinit and the conclusions regarding salvation history to be drawn
from it It wishes 1o keep the view of God preached and taught im the Charch
both amiform and paradoxical. 1t wishes to stress the simultaneous transcendence
and immanence of the one God. By contrast, the creed 15 not, nor does it aim to
be, an exhaustive summary of the entire "apostolic faith” or "aposiolic witness",
Mor does it i any way redoce the significance of the canon or nullify the
legitimate pluralism to be seen in the apostolic witness.

The MNicene solulion contans, however, a significant dimension from the
standpoint of ecumenical method. The meeting ot Micaca took place i a
siluation where the unity of the Church was senoushy threatened or had acboally
broken wap. Mewvertheless all parties considered themselves to represent the
aposiolie tradition. The problem was nod overcome merely by repesting
argwinents from the Bible and tradinom, since both parties used the same
material but amived a1 different conclusions. There was oo "Archimedes' poing”
in the matenal itsclf which could be vsed to go beyond one’s own context and
lift intespretations to a common line. From convergence wavening in different
directions they amved at consensus only by adopting a term from outside the
apostolic witness, one denived from philosophy (ousia | homousios ) It s,
however, important to note that 1 wos used apainst the Middle Platonist
philosophical view of God. It is not "Hellenization” of Chnstianity,

Apostolic faith 15 thus - as it unfolded in the first centunies of Chnstianaty
- abowve all mnitanian and chostolegical faith, It has been econfessed and
inlerpreded in mew ways in new conickis S0 as 1o rermain fEithiul w the apostolic
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origin. We have considered above the example of the decision 1aken by the
council of Micaza. A similar example is that of the coumcil of Chalcedon in 431
AD, 1 shall not, however, deal with that here. In any case, it 15 clear that
apostolic faith unfolded from the view of God. It is a question of God and his
relation 1o the world. Evervthing else depends on that

Cine may therefore nghtly say that the decisions of the councils of the early
Church and the theological stady which preceded and followed them helped fo
produce dght contestualieation and prevent wmng contextualization  for
example, symeretism and philosophical rationalism. Both thresiened aposiolic
Faith and witness. Therefore new creeds were needed 1 addition to old creeds

3.5, Hermeneutical Crterta of Aposiolicity

When apostolic faith 5 confessed and applied a1 & cerain point in time, the
basic question - and problem - is that pestece must be done to both the apostolic
ofigin and the present moment. Confession and application must thus be
authentic, on the one hand, and relevant, on the other. It must happen in a real
historical context. To be pointed and generalize, one might say that unless the
suthentic apostolic witiess 1o fath meets the aciual present, i cannod be
pormative. Nor can inferpretations and solutions from later centunies, which
were considered apostolic and relevant m their own day, be directly ransfierred
as such 1o the present day. They must be shown 0 be in some way relevant
now, Thiz is such a sweeping statement that exceptions 1o this hermeneutical
mile are undouledly 10 be found,

A secomd imporiant hermencutical podnt unfolds from the fact that the
aposiolic faith exists and 15 wansmatied from person o person only in
historico-human form. [t is impossible to speak about it without the human
"taste of the vessel” being recognizable in one way or another. Thas applies bath
1o the beginnng and te all that has happened since the beginning, both the
apostelic witness in the Bible and the apostolic iradison of the Church. From
this there also follows the fact o which refererce has been made above: the
apostolic faith has never been separate from the actual Church and its histarical
form at a given time. bt 15 thus pot possible, as it were, to distl from the malt
of the churches absolute apostolicity, which the churches could use as a basis
for assessing the relative apostolicity of their own church or of other churches
and Christian communities. In the situation of divided Chrstendom this means
that one cannol say beforchand precisely what is the level of consensus
sufficient to restore severed eucharistic fellowship.' It will become clear and be

¥ Article VI of the Augsburg Confession of the Lutheran Church speaks of
comacnses a8 follows: “For the inss usity of the church it is esough bo agnes
concerming the teaching of the Gospel and (he administratbon of the sacraments.”
S0 far one cannod say definitively how broad enasimity bas o be,
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defined concretely only in humble, open and thoroughly honest ecumenical
discussion led by the Holy Spirit, in prayerful and worshipful dialogue. It s a
process of growth, which cannat be artificially sped up but which must not be
slowed down esther.

A third hermeneutical point 18 closely hinked o the previons one. Since
Chnstian faith or apoestolic faith is based on a sctual and unique historical chain
of evems - (e life, passion, death and resurrection of Jesus Chnst - in which
God has established a pew saving relationship with man and the wosld, s
fundamental truth cannot be proved rationally, only confessed. Aposwolic faith
is alen, of course, expressed in the form of apostolic doctrine and given into the
keeping of the Church and Christendom. As such it has developed through the
ages, and new dimensions have been found when it has met with new conlexis,
Docirine can alto be siudwed rationally in the Church, Similarly, i can be
studied m inter-church discussions and discoveries can be made logether which
promote unity. It can alzo be discussed outside the Charch and Chnistendom.
Howewver, the Church which depends upon apostolic orgin itself lives in
ever-rencwed bomaologia, which only the Holy Spint can bring about. For the
same reason divided Chnistendom will wltimately be united only in bomolsgia
engenderad by the Holy Spint.

A fourth point follows the above. The apastolic Charch {or community )
and apostolic faith are to be found only where Christ is preached faithful 1o the
Bible and the creeds of the carly Chusch. In other words, the apostolic Church
and faith are where Christ himself is present. His living inflsence is the ultimate
criterion of apostolicity. For this reason one may well agree with the description
of the BEM document in paragraph 34 of the section on mimstry:

"In the Creed, the Church confesses iself w0 be apostolic. The Church
lives in continuity with the apostles and their proclamaton. The same Lord
who sent the apostles continues to be present in the Church The Spirit keeps
the Church in the apostolic tradition until the fulfilment of history in the
Kmpdom of God. Apostolic wadimion i the Church means continuity in the
permanent charactenistics of the Church of the apostles: witness to the apostolic
faith, proclamation and fresh inferpretation of the Gospel, celebration of
baptism and the eucharist, the transmission of ministerial responsibalities,
communion in prayver, love, jov and suffenng, service to the sick and the needy,
unity among the local churches and sharing the gifts which the Lord has given
to each ®

4. Apostolicity and Modem Conjexts

Thus we retum to the present day, During the entire history of Chnsteanity the
question of continuity and renewal has been a buming one - especially in times
of ensis. 11 has been a very senous question, an existential question, and if has
sometumes led fo very painful splis. Perhaps not all of these would have
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happencd, if there had been more patience and love Modem theological
research and ecumenical discussion have shown that m least some of the
post-Chalcedon differences afe due o an mability fully w0 understand the
intentions lying behind deficient words. [ cannot vet say whether this tragedy
also concemas the great schism between the churches of the East and West Mor
can [ say with certainty whether the schism of the Refosmation would have been
avpidable if there had been more love and patience

It is not only, of course, & question of how the law of aposiolic ongin
remains in force in successive comfexts, in the flow of ume and ideas and
economic development. It has always been a question of how it remains in
force, when apostolic faith, witness and confession are brought simmaltanesusly
to people i very different contexts. Every church or denomination or church
family in already divided Chnstendom has long since needed to face this
question in 1S missionary task. In crossing cultural bamers it has had to apply
the law of apostolic origin. It has had 10 take new decisions and seck new
pra<tices with the aim of helping 10 bring wbout 4 genuine confromation with
apastolic  faith, witness and confessson i those  panticular  different
circumstances. This is comexmalization and scculturalization of the apostolic
faith.

In fact, theology 15 always and everywhere contextual, but differences in
circumstances that diverge relatively little are not very visible. Dependence upon
the environment is already apparent in ihe Mew Testament, which is a document
of both Christ’s act of salvation and 1ts isterpretation in different contexts. As it
spread evervwhere in the world, one and the same message ok on different
forms of expression and different conceptual vehicles in different circumstances,
The message had 1o and sull has o meet people in the culture and concrete
reality in which they were bom and grew up. Otherwise it 15 nof relevant. The
fundamental thing is, however, that the basic unity of the message remain
amidst diversity of cultures and situations. Throughout the sges this apostolic
continuity has been the critenon of onthodoxy and heresy

Christian mission has thus always met with this demand, but it has mot
always understood 1 sufficiently well. Sometimes scculralizaion has ot
happened st all and sometimes it has pome too far. In both cases what 5
preached s the Christian message is not relevant. In the former case it is
because it docs not meet peopie’s living siluations and perceptions. In the latter

~case contextualization of fath, witness and confeszion has indeed mainizined

contact with the apostolic ongin in the young church which is born as a result
of the sending church's mission, but many in the sending church are not able to
see it anymone - an least immediately - due to too great culiurl differences
The present-day world resembles the wordd of Late Antiquity and early
Christendom in that we and the whole of mankind live conscious of many
parallel contexis, Although on the surface mankind has pow adopted a
technological way of thinking and acting, on & deeper bevel there lives the
mfluence of great cultural differences. It was also like this in the early cenfuries
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of Chrstianity, when on the surface Greco-Roman civilization covered
everylhing, bul on a deeper level people had to grapple with cxistential distress
produced by the relativism and scepiicism caused by the multi-religious and
multi-cultural situation. Aposiolic faith, witness and confession could ned then
meet this distress abstracily, The Acts of the Apostles illusirates how in new
contexts great changes had to be made for pastoral reasons, so that Christ could
meet the distress of real people (Jewish Christianity - Gentile Christianity),
Mow as then, apostolic faith (in fides quae form) and wimess lead 1o
homologia only when they find & real person in his or her deep-level existential
disiress. Then he or she can confess that Jesus Chnist has divine authonty in his
of her life, When this happens, the present and the apostolic origin ane united. -

Some Concluions

Many conclusions conceming ecumenical work ean be drawn from all the
abowe. Firstly, that mot all divizion s the result of sin, Much of the development
which has led 1o tragic differences has been the result of layalty to the apostolic
ongin. There has been a desire 1o take the authentic Christ to real people across
cultural barriers, The history of the apostolic age and early Church shows that
not even greal contexiual differences necessarily sever euchanstic fellowship,

Because euchanstic fellowship has, however, been severed, the churches
must wirk 1o restore 1. The modive is very clear; John 1721 ®s0 that the world
should believe * Help can be found by studying together ot a deeper level the
decisions reached by the early Church and by mtensively seeking analogies with
the present-day situation. It 15 then a question of ecumenical hermencutics and
méthadalogy.

The model of carly Christendom shows that in preserving its onthodoxy -
and even in order 1o preserve its orthodoxy - the Church ook for contextual and
pastoral reasons decisions that do nod formally comespond to the situation of the
apostohe ongin. This applies both 1o church order and to formulation of the
content of its docmine. Similar decisions hawve had 1w be mken by cvery
denomination during the period of divided Chnstendom. For a church living in
& different context they might be difficult 1o accept. i is essential io deal with
such difficult peints on a profound level - praying and requesting the puidance
of the Holy Spirit. It may be that some of them are ultimately solved only on
the level of homologia,

At the same time ¢fforts must be continued to find increasing agreement
on the content of apostolic faith, The programme of the Faith and Order
commission “Towards the Common Cenfession of the Apostolic Faith Today”
is in this respect extremely wseful and necessary. It is also imponan that it is
the MNicene Creed that has been taken as a kind of lens through which the
bablical material is reflected w the present day. The programme 15 designed 1o
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take senously the context of the Bille, the context of the Nicene Creed and the
modern context.”

' Admittedly, some pasages in ihe document “Confessieg One Faith® bother one,
becauie certxin present-day ethical questions and challempes are, as it were,
sfquocred o the lramework of the Micene Creed. They are indoed oxtremely
importaes from the fandpoinl of the preaching amd pastoral resposaib ity of
present-day chunches, bt they are not directly relansd o the Nicens oonlest and
the problems addressed in i,
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MANIFESTATION OF THE APOSTOLIC FAITH IN THE LIFE
OF THE CHURCH

Constantine ., Skurat

1. "As we said before, so say | pow again, If any man preach amy other
gospel unto you than that ye have received, let him _un.unn._.___.u.E_, (Gal.1,9). m=
these words Si Paul & formidable and extremely important .!,.,Eu:_an is
heard. Its meaning is this: may those who preach the Eﬁ:_q__m in a way
different from that proclsimed by 5t. Apostles, who change or distort it, be
excluded from the community of beligvers in Christ the m.n:n.a. and b densed
the Church's recognition as her sons. And when the question i posed about the
manifestation of the apostolic faith in the life of the Church, then, naturally,
different answers may be offered: one answer is witness to its full and infallible
embodiment, while the other & indication to s partial apd  defective
assimilation. The first is true, righiful and orthodox, while the second is a
deviation from and distortion of the right faith, a heresy. It follows __.;.H._._ this:
for an Orthodox Christian the criterium of decerning the authenticity of a
church Hes in comparison (presciptio in old church _.n.nﬂEE.u between the
apostolic faith, the apostolic confession, and the confession which has shaped
hissorically, throughout ages in the life of the ns_..._.n._... i short, the established
fact of manifestation of the apostolic faith in the life of n_..._n..u___zqn:.

What was it in fact that 5. Aposties taught and what is i __.__::—E Orthodox
Church has assimilated from their teaching? The answer is one word:
everything. It s an Orthodox or Righly-Believing Church precisely .u....nEnu“
“continusously and invasiably preserves both the ieaching of _____.n Apostles a
continuiry of the gifts of the Holy Spirit through holy ordination {Metropolitan
Filaret of Moscow_ Catechism, Moscow 189, pd®), o
2. The basic feature of the apostolic witness is Christ Crucified and
Resurrected. "We preach Christ crucified, .. the power of God, and the wisdom
of God® (1 Cor 23-24). '...the preaching of the cross... umo us which are Eqﬂ_
it is the power of God' (I Cor.1,18). "God forbid that | should glory, save in
the cross of our Lord Jesus Christ™ (Gal 6, 14) . .Enﬂnﬁsaﬁhﬂn, i nn.n_“ma
i the pospel which [ preached umo you, whic ye have received,
and ﬁﬂ.: ye stand; by which also ye are saved... that Christ died for our
sins... and rose again the third day’ {(Cer.15,1-24}. "But pow Christ risen from
the dead, and become the firstfruits of them that slept {1 Cor.15,20) fef. Acts
2,23.24; 36,5; 4,10; 1 Pet.3,1; Tph.1,7; Heb.2,14-15...) These brief aposiolic
words express the most imponant truth of the aposiolic faith - the triumph over
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eternal death. St. Apostles see in it a sign and foundation of coming
resurrection, revival and renewal of the world. They put the fact of the
resurrection of our Saviour in infimate relation to the destiny of the whole
world. Without the resurrection of Christ the hope and expectation of humanity
for its future desting and the fate of the whole world will have no resl
foundation "And if Christ be not risen, then is our preaching in vain, and your
faith is also in vain... and we are of all men mosi miserable.” (Cor. 135, 14, 19).

Thus, the hely Orthodox Church has aceepted this truih in the apostolic
way. In all its symbols stemming from the earlier 'good faith’ (1 Tim.6,12) or
‘answer” {(voproshenie in Slavonic) (1 Per.3,21), ‘the form of sound words' (2
Tim.1,13) which represent vivid momnuments of major events proceeding the life
of Orthodox Christians, the faith in Christ Crucified and Resurrected is
persistently confessed.

"And in one Lord Jesus Christ ... erucified and buried, raised from the
dead on the third day®, reads the creed of the Church of Jerusalem - the mother
of all churches (survived in the inscriptions over "Catechistic’ statement by
51.Cyril of Jerusalem). Or in the ereed of the Church of Caesarea in Palestine:
*... who suffered and was risen on the third day”. It should be noted that the
latter creed was submiited in writing by Fusebius, Bishop of Caesarea in
Palestine ("the articulation of faith that we had submitied was read © - words by
Bishop BEusebius) to the fathers of the First Ecumenieal Council, The continued
apostolic meaning of this creed is evident from the statement made by Bishop
Eusebius in the preface io the “articulation of faith’ of his Church and in its
conclusion. "We®, begins Bishop Eusebius, "maintain amd confess the faith s
we received it from the bishops who were before us, and as taught by Holy
Seriptures”, and concludes, "In this waching we arc asseried unshakably, we
think thus and thought thus before, and will nod renounce Him up to death,
putting anathema upon every ungodly heresy” (Acts of the Ecumenical
Councils, v.1, Kazan 1887, p.BO). It should not be forgotien that Caesarea in
those years was still metropolitanate of all Palestine, and its creed, therefore,
could be spread throughout the East. But even if it did not happen, the situation
is no different, for the same ideas are present in the confessions of falth in
other Eastern churches, such as Church of Alexandria (cf. "The Letter of
Alexander, Bishop of Alexandria, - Alexander, Rishop of Constantinople’),
The Acts of Ecumenical Councils, op.cit., pp.19-28), the Church of Antioch
isurvived in the writings of St. John Cassian, d.435), the Church of Cyprus
(survived in the works of $1. Epiphanius of Cyprus "The Anchor Word', See
his Works, p.6, Par .119.94 ctc.). The creed of the Church of Cyprus deserves
a special mentiva, for it is similar, mot only 10 spirit but also in letter, to the
Nicaean-Constantinopolitan Creed which has become the universal confession
of faith,

Important are aleo later doctrinal documents of the Church expressing the
same apostolic faith, such as 1) "The Onhodox Confession of the Catholie and
Apostolic Eastern Church®, compiled in the 40s of the ITih century by
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Metropolitan Petzr Moshila of Kiev and subsequently arroved by all the four
Eastern Patrinrchs (in 1685 it was authorized by the Patriarch loakim of the
Russian Church, in 1696 by Patriarch Adrian and later the Holy Synod of
Russial; 2) "An Articulation of the Orthodox Faith of the Eastern Church’,
written by Patriarch Dasitheus of Jerusalem o be sdopted by the 1672 Council
of Jerusalem as the confession of the Orhodox faith, (It was also adopted by
the Holy Synod of the Russian Orthodox Church and in 1838 was published
ander the title “The Lenter of the Patriarchs of the Orthodox-Catholic Church
Concerning the Orthodox Faith® }; 33 "An Extended Christian Catechism of the
Orthodox-Catholic Eastern Church® by Metropolitan  Filaret of Moscow
{d. 1867y, which was considered and adopted by the Holy Synod amd
commensed as a texi-book for theobogical schools, secular secondary schools
and for all Orthodox Christians, It had over seventy editions and is used up to
this day as a text-book in the theological seminaries of the Russian Orthixdos
Chairch,

The Orthodox theology is also a “theology of the cross’ and ‘theology of
the resurrection’, The intimate relation between the feat on the cross and the
triumph of the resurrectson can be febt in all the internal life of the Orthodox
Church and, above all, in its Easter service: "Through the Cross joy has come
to the whole world®, “trampling on death by death®. This link was firmly
attestes) 10 by St Gregory the Theologian: “We have come 10 need God who
was incarnate and died so that we may live’ (Works, Part IV, Homily 43,
Moscow [B99, p.148),

Like St. Apostles, Orthodoxy sees in the Resurrection the justification of
our existence the height and ultimate goal of our aspirations, Just as in early
Christianity the pivot of scrmon lied in joy at the victory of Eternal Life, so in
Orthodoxy the most important holiday and feast of feasts is Pascha - the Day of
the Radiam Resurrection of Christ. “Enjoy, every one, the feast of faith®,
S John Chrysostom calls upon the faithful on this day, and cries out, "Where
is your sting, Death? Where is your victory, Hell? Christ is risen, and you are
cast down. Christ is risen, and the demons have fallen. Christ is risen, and the
angels rejoice. Christ i risen, and life comes 1o reign, Christ is risen, and there
is mot o single dead in the grave: for Christ, having risen from the dead. has
beconte the first among those rsen from the dead’.

3. The holy sacraments of Church are the revelation of eternity in the time of
ciar life on eanh.

There are seven holy sacraments: Baptism, Chrismation, Repentance, the
Eucharist, the Anointing of the Sick, Marriage, and Holy Orders. "We have no
mose, no bess than this number of sscraments in the Church. Any number of
sacraments greater than seven is invemed by unreasonable heretics. The
sacraments, seven in number, are established on the Holy Scriptures’ (The
Letter of the Partarchs, ch.l5). Indeed, all the saccamenis of the Church
represent a manifestation of the apostolic faith in its life, a continuation of the
economy of our salvation,
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In the sacrament of Baptism a human being is bomn spiritually for new and
holy hife. 51, Apostles performed it according to the commandment of the
Divine Teacher: "Go ve therefore, and teach all nations, baptizing them in the
name of the Father, and of the Son, and of the Holy Spirit™ (M1.28,19). There
wias 10 doubt as 1o the necessity of this holy sacrament, for everybody knew
and remembered the words of Christ our Saviour: "He that believeth and is
baptized shall be saved™ (Mk.16,16). "Except a man be born of water and of
the Spirit, he cannot enter into the kingdom of God® (In.3,5).

Those who are born spiritually need gifts 1o enable them to grow in
spiritual life. Such gifts are given in the sacrament of Chrismation. 51, Apostles
state thas about s Divine institution and gracious gifis: "Ye have an unction
from the Holy One, and ye koow all things... Bul the ancinting which ye have
received of him abideth in you, and ve need not that any man wwach you: but as
the same anoining teacheth vou of all things, and is truth, and 15 no le, and
even a5 il hath taught vou, ye shall abide in him® (1 Jn.2,20.27). "He who
establisheth us with you in Christ, and hath anointed us, is God; who hath also
sealed us, and given the earnest of the Spirit in our hearts” (2 Cor. 1,21-22).
It is evident from these words that "upction from the Holy One’, "he who hath
ancinted us is God " and that the gifis given convey the knowledge ("ye know
all thimgs™) and ‘tesch all things' - all these coming mol from human
consbleratboas,

But a person can commit sins even after the Holy Chrismation, To renew
him in moral life, 1w forgive his sins in the Chuarch, the sacrament of
Repeniance has been offered since the apostolic tmes. 51, Apostles performed
this sacrament by the direct order of the Lord: "Whatsoever ye shall bind on
earth shall be bound in heaven: and whatsoever ye shall loose on canth shall be
loosed in heaven® (M1, 18,18), “Receive the Holy Ghost; whose soever sins ye
remit, they remitted unto them; and whose soever sins ye retain, they are
retained® (Jn.20,22-23),

In the sacrament of Holy Communion, "a believer partakes, in the formn of
bread amd wine, of the very Body and Blood of Christ for lfife cfernal®
(Metropolitan Filaret.  Catechism, Ch.10), Nobody doubied the Divine
institution of this holy sacrament just as nobody doubted the Divine instinution
of the sscrament of Baptism, because it was performed for the first time by the
Lord himself who gave the communion to his disciples and at the same time
commanded that it should be always performed (cf M1.26,26-28; Lk 22, 159-20;
I Cor. 11,2325

The Lord stated its necessity for salvation with the same clarity: “Verily,
verily, | gay unto you, Except ve eat the flesh of the Son of man, and drink of
his blood, ve have no life in you®" (In.6,53). During the Divine Liturgy when
the Holy Eucharist (Communion) is celebrated. the whole of the gospel story of
the God-Man unfolds before the mental eye of the worshipper. The whole order
of the Liturgy, acconding to Archhashop Nicholas Kavasila {d. 1391}, represents
‘as if a body of history integral amd steady from beginning o end” (An
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Interpretation of the Diviee Liturgy, Par 16, JMP 1971, No.3, p.49). In the
Holy Gifts there is the Lord Jesus Christ himself truly, really and essentially,
and through the partaking of them be offers himsell 10 communicants, But this
is not the whole use of the Hely Gifts in Onhodoxy, The Orthodox Church
does not allow the celebration of the Eucharist for the cxpress purpose of
preparation of the Holy Gifis to be only venerated or adored, for it does not

the early Church.

In the sacrament of the Anointing of the Sick, a person is bealed spiritually
and bodily. It is performed in the Church in accordance with the action of
St Aposties who “anointed with il many that were sick. and healed them™ (Mr.
&, 13} and enjoined other w do the same: "ls any sick among you? Let him call
for the elders of the church; and led them pray over him. anoiming him with oil
in the name of the Lord; and the prayer of faith shall save the sick, and the
Lord ghall raie him up; and if he have committed sins. they shall be forgiven
him™ (}am.5,14,15).

The sacrament of Marriage offers gifts for the sanctification of the marital
unien and creation of the home church, That this sacrament has alse been
divinely instituted follows from the words of St Paul: "For this cause shall a
man leave his father and mother, and shall be joined unto his wife, and they
two shall be one flesh. This is a great mystery; but | speak concerning Christ
and the church' (Eph.5,31-32). Thus, StPaul describes Marriage as a great
mystery and compare it 10 the union of Christ with the Church. It means that
it was filled with specinl gracious gifts. In his letter to another church the same
Apostle writes, "The wife is bound by the law as long as ker husband liveth;
bist i Ber husbard be dead, she is at liberty to be married o whom she will,
only i the Lord® {1 Cor.7.39). The words “in the Lord’ lead us to the
conclusion that in the apostolic tmes the Christian marriage was condracted in
the name of God, that is, it was a mater of faith and was sanctified by ihe
Church. The Holy Fathers of the Church do not doulb i1,

All sacraments which, taken together, sanctify the whaole life of man from
barth to death are innmatety related. The sacrament of Holy Orders stands in
espectally close, or 1 be more precise, infrinsical, relation w all other
sacraments. In this sacrament “the Holy Spirit entrusts those who are rightly
elected through the laying on of the hands of bishops with celebrating
sacraments and feeding the flock of Christ” (Metropolitan Filaret, Caechism,
Article 109, It takes its origin from our Lord Jesus Chrest himsell and from the
descent of the Holy Spirtt upon the Apostles. That Holy Orders is really a
sacrament is evident from the words that the Apostles addressed to those n a
higrarchical rank, as well as from their actions during their missionary trips.
Thus, in his letters o his disciple and bishop of the Church of Ephesus,
Tirmnhy, St Paul wwice reminded him of the fact that be had a special gift
received in a special way, that is through the laying on of the hands of priess,
through the laying on of the hands of the Apostle himself: "Neglect not the gift
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that 15 in thee, which was given thee by prophecy, with the laying on of the
hands of the presbytery™ (1 Tim.4,14). =1 put thee in rememibrance that thou stir
up the gifi of God, which is in thee by the putting on of my hands® (2
Tim. 1,6). And in his letier to the Church of Corinth and in hig conversation
with presbyiers in Ephesus 5t Paul indicated what the "gift” of priesthood
consisted in - in the right to perform sacraments and 0 take spiritzal care of the
fock. Here are his words: “Let a man so account of us, as of ministers of
Christ, and stewards of the mysierics of God' (1 Cord,l). "Take hesd
therefore unto yoarselves, and to all the flock, over which the Holy Ghost hath
made vou overseers, 10 feed the church of God, which he hath purchased with
his owm blood™ (Acs 20,28), And during their missionary trips 1o Asia Minor
the holy Aposiles Paul amd Barnabas, establishing new churches, ondained
preshyiers "in every church” (Acts 14.23). In addidon, St Paul was concerned
with spreading priesthond in the Church and demanded that worthy people be
called o holy ministry. "For this cause left 1 thee in Crete, that thou shouldest
set in order the things that are wanting, and ordain elders in every city, as | had
appoinged thee”, he wrote to the overseer of the church of Crede (Tit. 1,50,
This is what S..Faul enjoined upon another bishop: *Lay hands suddenly on no
man® {1 Tim.5,22). Thus the Holy Church accepied thess apostolic instruciions.
Since the day of Apostles it has had priesthood as an obligatory organ of its
Body, as unimerrupted stewards of the gift of Pentecost, as successors of Holy
Apostles. "Christ was sent from God, amd Apostles from Christ”™, testifies the
contemporary of the Aposiles and their disciple St.Clement of Rome (d.10H),
“as both were in order according to ihe will of God... Preaching in various
countries amd citics, they (e Apostles - C5) installed the first among
believers as bishops and deacons , |, . and 15 0 surprising that those who were
entrustes) with the cause of God in Christ should install the above-mentionsd
minisiers?... For this very reason they... added the law that when they dic
{bishops. consecrated by the Apostles - C.8. §, other tried man should assume
their ministry™ {cf. The First Lester 1o the Corinthizns, Chapters 42,43 and 44),
According to the resohue siwlement of the aposiolic father, 5tlgnatius the
Giod-Bearer (. 107), without the begally ordained clergy "pothing can be done
i the Church, . . It is inadmissible 10 baptize without a bishop, nor o celebrate
the Supper of Love; and on the comrary, whatever be approves ks pleasing to
God as well, so that every action may be firm and indisputable” (Letter to the
Smyrnans, Ch.B). Therefore, according 1o 51, Ireanseus of Lion (d. 202, it is
necessary to follow in the Church those who "have continuity from the Apostles
and, together with the episcopal continuity, received by the Father's grace the
certain gift of ruth. But others, who evale the original continuity aml assemble
in varipus places should be held under suspicion or as heretics and false
teachers, or schismatics, prowl and self-complacent, or hypocrites who behave
0 for self-interest and ambition. All such have fallen away from the truth. ., Al
such should be avouded... The truth is to be learnt from these who maintain
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charch continuity from the Apostes® (Against Heresies, W[V, ch.2b,
Par.2,4.5).

4. The Onhodox Church is unthinkable without veneration of the ?___:.E of
God, saints, relics, icons, and the cross. Orthodox theology H.n Orthodo piety
bear the stamp of this veneration. [t penetrates all the devotional life of n.l
Orthodox believer. And this life of his gives manifestation to the same apostels
faith,

The magnificenee of the Mother of God is affirmexd on the very first pages
of the Holy Gospel and belongs, accordingly, to the faith wof m_.n m._._n_._wm:ﬂ.
Archangel Gabrael, as St Luke tells us, was sent from God to Virgin Mary in
Nazareth in Galilee, and “came in unte her and said, Hail, thou that art highly
favoured, the Lord is with thee: blessed art thou among women; for thou hast
found favour with God® (Lk.1,26-30). It is true grealness I0 receive Cind"s
grace, 10 become blessed among women, o hear from the mnn___.nuq
Messenger, “the Lord Is with you™. And scon Wirgin Mary __-E_Es_u_m
prophetically: “From henceforth all generations shall call me blessed
{Lk.1,48). 1f that was said by the Most Holy Virgin herself and _ﬁ words wers
recorded by the Evangelist. then those who call themselves Christians have me
right 1o refuse to venerate her! -

The Holy Evangelist Luke left another imporiant kestimofly Unifting in one
whaole the praise of the Holy Virgin Mary by the peoplc and of her Divine m_ua.
- a certain woman of the company lified up her voice, and said unto him,
Blessed is the womb that bare thee, and the paps which thou hast sucked. m_:_m
he said, Yea rather, blessed are they that hear the word of God, Eﬂ_ keep H
(Lk.11,27-28). Interpreting these words of the gospel, Metropolitan Seefan
Yavorsky of Ryazan (locum fenes of the Patriarch See of the Russian __....__.:?Enn
Church and. later, President of the Cacred Synod, d.1TI2) says, "By this
utterance Christ does not deny the praise that this woman gives o the Maother
af God, but rather redoubles the praise of his Mother, For it should be 1aken
into account here what it means 10 conceive and bear the word of God 1n flesh
and, secondly, what it means to conceive and bear the word of God in thewght.
That woman praised the Mother of God for the former, when gaid: Blessed is
the womb that bare you, and Christ himself commended her _.“E the latter, when
said: Blessed are those who hear the word of God and keep it, Both pratses or,
to put it better, beatitudes, truly belong to the Maother of God; for she
conceived Christ by heart, rather than womb, by thought rather than fesh, by

spirit rather than body, by world ragher than womb, and mw_.n would have never
conceived him of she had not done it by faith® (The Doctrine of the Weneration
of the Mother of God and Most Holy Virgin Mary According to Siefan
Yavorsky, Moscow 1887, pp.36-37). h

ﬂﬁwn_un,..... testimonies can be complimented by other, ot less impariant
ones. Thus, as soon as the Most Holy Virgin was found “with child of the Holy
Ghost™ (Mt 1,18) and went "in those days® to the house of Zacharias in order
to safute her relative, Elizabeth, the latter not only called her blessed among

i

women "in a lowd voice”, but also confessed her as the Mother of her Lord,
which means the Maother of God, It is remarkable that the holy Evangelist
noted: Elizabeth made that confession not of her own accord, but being *filled
with the Holy Spirit®, at the inspiration of the Holy Spirit (Lk.1,39-41). The
samie thoughts are read in the words of 5. Paal: *When the fullness of the time
wis come, God sent his (Only-Begotten) Son, made of 3 woman™ (Gal. 4,4).
"Great is the mystery of godliness: God was manifest in the flesh™ (1
Tim.3,16).

The devotional veneration of the Virgin Mary in the Orthodox Church was
and is great. There s not a single Onthodox family without an icon of the
Mother of God in 43 howse, There is not a single Orthodox Christian whose life
wis ol connected in this or that way to the memory of the Mother of God oe
prayerful petition to her. In the Orthodox divine service, her most holy and
blessed name is always inveked, But calling upon her children 10 venerate the
Most Holy Virgin Mary, the holy Ovthadox Church at the same time insiructs
them that this veneration should not be like that befining God, but the Most
Holy One among the holy and that the honour given w her belongs o God
himself, The veneration of the Mother of God in the Orthodox Chuarch is
combined with special warmih, with something dear, cherished and of our own.

In praising the Mother of God, the Orthedox Church also glosifies saints
« the friends of Christ the Saviowr (In.11,11:15,14,15). In this ghorification the
apostolic faith is realized in the life of the Church.

In one of bis leteers, 5t Paul, this teacher of the Church, teaches on the
Church Heavenly and earthly, the Church Triumphant and militant, and estifies
to their madual relation: "Ye are pot come upley the mount that might be
touched. . . but ye are come umo mount Sion, and unto the city of the living
God, the heavenly Jerusalem, and to an innumerable company of angels, 1 the
general assembly and church of the firsthorn, which are written in beaven, and
o God the Judge of all, and to the spirits of just men made perfect, and 1o
Jesus the mediator of the new covenant”™ (Heb 12,18,22 -24) .

Another searcher - apostle, John the Theologian, exposes the essence of
this relationship: the saints in heaven pray for those living on earth. In the
revelation he saw an Angel, who was given "much incense, that he stwukd offer
it with the prayers of all saims upon the golden altar which was before the
throne. And the smoke of the incense, which came with the pravers of the
saints, ascended up before God out of the Angel’s hand® (Rev, ®,3-8). This
revelation contains very imporant thoughts. They are: the saints lift up many
prayers, 'much incense’; the prayers are offered by all saims ("the prayers of
all saints"}; the pravers offered by them reach God as fragrant incense (“the
smoke of the incende”), The same searcher saw twenty four ebders felling down
before the Angel. each having 3 harp and golden vial full of odours, "which are
the prayers of saims o mev, 5,.8).

The faith of the holy Church in the prayers of saints was expressed by the
Forth Ecumenical Council made up of 630 fathers. Its eleventh session
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:E .m____w_ﬂ:ﬂw Hﬁﬂﬂ.ﬂhg of Eahﬂiﬂn combined E.E“qr-nv_un _.....n:”-..._.nn_m:wﬂ
Paul: “There is one God, and one mediator between m.,mn 5 mﬁ...”_u_ﬂﬂﬂ e
Christ Jesus; who gave himsell a ransom for all® (1 u...__.mnh_ﬁ__..r: g
intercession of saints not lead to a belittement of ﬁ in Enﬂ_ﬁ,uu.aui
‘mediation’, of the Saviowr? We should pay atiention e re E-.-E b el
the Apostle: “Who gave himsell a ransom for all”. _..GHE ey
inercession of Christ the Saviour, the Apostle m._vn_...__“ e fhmicrigom
shauld be seen in deliverance, redemption. Christ is really nﬁ: B e
sacrificial feat, but not in human petitions and prayers. H_H .r.__” E_Hﬁ o
right can be seen from the statement of the same Apostle w g
living on carth, while Christian COMMUES, to __Lu.m__ni_ b o
Rom.15,30: Thes.5.25: Eph.6,18-19). This request E_n_..._“_.._ A
if the Apostle had not recognized any other IMETCess] L i o
Crucified and Risen. But confessing the saving power azprer
saims, the Church teaches 10 invoke them not as _E%ua unﬂa..___n. stk as
own power of grace and _H..“_m”.“__u_ glory (this belorgs only .

il . _u- : & - "
Eqﬁ_.__uﬂnnwﬂﬂu“huﬂs .“wﬂnu"i in the Orthodox Church is n._.._a...__nn.ﬂ_ with the
veneration of their relics, that s their haly Haiau_hn-n;*”.m nu.__. R

In the days of the mimsiry of our Lord and ¥ mn...uuﬁ:n .-E o

ght, with faith and revercuce, 1o touch the clothes of the Sav e
e ._. pecause they received from this touching the beneficial po o
.__.“ﬂr..“___uu_ ﬂ_..? woman who had suffered from bleeding for twelve years -i._.”“. e
all _.__..Mw_:.uﬂn.._..m on treatment, was healed _.._u__ Fshuuhm. i only ﬂﬁhﬁ:“ﬁ”i i
the Son of God. Remarkable in this respect ﬁn._d_ﬁﬁuq:i.___#hﬁs ._._u e
described this fact: “She said within herself, i 1 Ew.,,nﬁmﬁ-n#dn £t E_n,nn
shall be whole” (9,20-22). This means that thise who e

ware of the grace proceeding from actions of the Lhvine ﬁm_ _..__E.w i
,_."__“-EE__. is expressed in the words of _n.n_unq Evangelist, 53_ o W
withersoever he entered, into villages, Or ciiEs, or nE._.ﬂ__HP R ducinger
in the streets, and besought him that they might touch 1 ,_-___ﬁ__.nun.___ gt
his garment: and as many as souched him were made whole” (6, v s
Evangelist and narrator of (he apostolic deeds, 51 Luke, tells _“w ol
%1 Paul himself performed miracles and healing by the ?ﬂ.ﬁhﬂi m&.iga:n_s
Erﬁ._E his garments when laid on the sick 1n his -..w_.uﬁ.nn s

I.E..EEH..EEE&FE:EE.EE: v St e
___uﬂnmﬁx handkerchiefs or aprons, and the diseases departed qEH_Wn . e
evil spirits went out of them” {Acts 13,1 I-12). Morecver nﬁiﬁ uiaﬂnni :
51 Peter wrought miracles, by the will of God. The sick on couche
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were brought to the street where the Apostle walked so that at least his shadow
could touch them in passing (Acts 13,5). The gracious power was also given by
the will of God to the relics of saints - the friends of God (In. 15,14}, the
temples of the Holy Spirit {1 Cor.6,19).

Im all apes the Holy Church venerated holy relics, This vencration was
expressed in their discovery, preservation, translation and the establishmsent of
feasts (o0 commemaorate their discovery or translation. in the erection of
churches over them, putting them in the foundation of sanctuaries (see 6th
Ecumenical Council), in pilgrimages to them and ardent praver o God before
them... Venerated were nod only the relics of saints but also their various
belongings.

The vencratbon of saints and their relics creates in the Orthodox Church
what was described by St.John of Kronstadt (d. [908) as “an atmosphere as if
aof a spiritual famaly filled with profound love and peace. It cannot be separated
from the bove of Christ and his body - the Church” (52, loann Sergivew. My
Life in Christ. Diary. v.1, Supplement to The Russian Pilgrim, 1903, p,62 and
L),

The docirine of the veneration of icons is based on the faith in the coming
of Christ the Saviour in flesh. The icon of the Saviour 15 also a consequence of
the incarnation of the Son of God and a vivid testimony o this event. The
Lord, by his coming in flesh, has shown in deed that he can be represented in
icons. He also pointed to the possibility of portraying saints: “He that receivetn
you receiveth me” (Mr10,40), Espéecially remarkable is the answer the Saviour

gave o the Pharisees "question whether they should or should not pay taxes o
Caesar, Having taken a coin, he asked: "Whose i this image and
superscrpiion”® They say unto lom, Cassar's, Then saith be unio them, Render
therefore unto Cacsar the things which are Cacsar’s: and umo God the things
that are God"s” (Mt,22,2~-21}, By this answer the Loed, on the one hand,
showed that honour given to an image belongs o him whose image it is, and,
on the other hand, through the image of Caesar, he reminded the believer of his
duty 1o render Godd what is God’s. The coin remindsd the Pharisees of Cassar,
while an icon reminds the faithful of the Heavenly World. And just as it is
proper for the porraiis of wordily rubers 1o be in public places. so for icons o
be in churches and Christian homes.

The Revelation of 5t.John the Theologian says that twenty four elders fell
down before the Lamb who is acnually the Saviour (Rev.5.8). If the Heavenly
Church worships Christ as the Lamb, then the carthly Church oo should have
n< obstacles for venerating the icoms of the Lord and his servants,

Orthodoxy ees in an icon a place of the grace-giving presence of Heaven
as if descerdding on eanh. leons attract the eye of Divine benevolence and the
grace of God. A human being as a spiritual-bodily creature necds the Boundless
Essence to be as if reduced in his boundlessness, 1o appear to him in limits
accessible to him and influence him through sensual - visible and tangible -
objects. Without being bound by certain limits, the human mind can spread
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over etermity, and God himsell can appeir 48 some pantheistic idea. But the
mﬂaﬂﬂ&nnmnﬁuﬂ:na__ﬁnﬂ.ﬂﬁﬂni__.&ﬁiﬂEEE#E:Em_EP
move and exist (Acts 17,28). It is permanemnt descent of the One Who once, at
a certain time, became flesh for us and came to dwell in us. so that we could
sec his glory as “the Unly-Begotten of the Father’ (In.1,14; Eph.4,10). On the
other hand, the jcon makes the human mind clevate, with more ardour and
passion, from an image © its archetype and enter into communion with the
Upper World. Thus, the ikon enahles man o enter into not abstract bul rather
concrete conversation with God and  hie friends (Jn.15, 14). And this
conversation brings very good fruits.

The veneration of icons has nothing to do with idolatry of which the
Orthodox are sccused in view of the second commandment of the OW
Testament Law: “Thou shall not make unto (hee any graven image” (Ex-20.4).
But 1his commandment forbids to make images for the purpose of worshipping
false gods; for the pagans they were: in heaven - sun, moon, stars; on earth -
human beings, animals, various objects, in waler - its inhabitarts. But the
image of Christ is not an idol depicting a non-existent god, but the image of
trie God, as Cherubims were in the 0ld Testament. The Prophet Moses, whi
was Instructed not 1o create images, Was alwo given the order to creaie
Cheruhims and to put them at the most sacred place. This is the first poant. The
cecond is that the commandment forbade to make images for the purpose of
worshipping them; what is forbidden is worship in service (latria) befitting (e
God alone. But an Orthodox Christian venerales jeons not through worship
cervice. but reverence befitting a shrine, and prays before an icom withouwt
worshipping it. but bringing to God himself his broken and humble heart.

The following should be said about the veperation of the crods. Before the
passions of our Lord Jesus Christ on the cross, it was regarded as a disgraceful
wol of execution. As & rule, gricvous cririnals wivo had committed many
iniquities were crucified, That is why the Holy Scriptures refer to them as
aceursed of God (Deut.21,23). But the Saviour was raised 10 the cross nat for
his sins and not involungarily, but for oar salvation and voluntarily. (See,
Gal.3.13; Jn.10,17-18). Thus the cross became the altar on which the great
sacrifice wits offered for all humankird. And if in Christ the Saviour's lifetime
uﬂEnuEwE.n._a_ut;:n__umw._:nﬁ:auﬁﬁiiaﬂ. and they wers
healed, if early Christians venerated aprons ardl andkerchicfs which belonged
10 S1, Paul, then, similarly and even more, the cross should be venerated as an
object which was not only touched by the body of the Lord, but also the object
on which our deliverance was accomplished.

5t Paul buasts about the Cross af oar Losd Jesus Christ: “But God forbid
that 1 shoubd glory, save in the cross of our Lord Jesus Christ, by whom the
world is crucified umo me, and | unto the woeld® (Gal.6,14). It would be
wrong to think that the Aposile hoasted about the wooden cross as il was,
without Ernﬁzmhﬁﬁﬁﬁagﬂﬁvuﬂ_ﬁnqﬁ.ﬁnn_ ps the wood has o
grace-giving power in itself, but receives it through the passions of the Saviour.

Th

Faor St.Paul the Cross of the Lord, the i
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- _.wn__._. ile speaking o his discipies about his sccond coming said that it
R O o
.24.30). is this sign? According to the explanati
the holy fathers of the Church, it is the gy
3 Cross of the Lord {See, St.1
Chrysostom. Works, v.7 Sprry
oy + St.Petersburg 1901, p.767; Si.Petersburg 1896,
- sﬂﬁaqﬂqﬁﬂawﬂqnﬁ___ﬁ Cross in the _..__w of an Orthosdox Christian is shown by
ol ._h_n tJohn Chrysostom: “Everylhing that is necessary for us is
s M_._W ..—Eﬁ:.m_:___mﬁﬁu When we are born, the cross is offered 1o us:
i i H..ﬂ Hﬂ%ﬁuﬁ.ﬁﬁﬂi the sacramontal food, when we wang 1o .L
: j thing, we face everywhere this si i
% is why .__qnhpE it Eﬂn!ﬂu:m._.._u_ on our houses, walls, __.Eﬁ:u.cu__.m.___.___-_nﬂ__un___w_.m.
forehaads hearts. Cross is a sign of our salvatbon, universal freedo
mﬂ._..".ﬁiqﬂqn__: uﬂﬂwﬁuﬂ%:mhﬁ do H-__.“.:_H ashamed of this uﬁﬁqﬂqﬁ_.: uh
hrist . of you, when he will come in his glo u_..__h._.__._
H__n sign __._.i_ appear before him, shining brighter than the _.n..__,“..____i the ”.ﬂ_.
: ..__.ﬂ—_n__.__...h _"._."___qn._mr“. .7, SP. 1901, pp. 558-559), .
: e “ﬁmﬁ_ﬁ faith is expressed not only in the preaching of Christ
.ﬁ_..__hﬁ-a_n,_“,H i e, _“._.EFEEE_EE:_:“ power of the saccaments and the
2 sity of .,._u_ﬁ_.._..n_ link between the Church eanthly and Church triumphant,
-_...-“_n Hﬁﬁ_:. being co-crucified with the One Crucified, that is in feat
Peter .,_.m_.._u_ _H_En__u__u_m”_q .___ME. H_H_u Rﬁmﬁi the _w_u._.au e s, 5
: istory of the
salvation, and when those who beard him asked & i Sl
nd wl H v "What shall 7"
Enmtﬂ.rq.__.nm_-ﬁn. Repent _..__.___...__u 2,1-3B). By this appeal the ._._._u_n_._..n”_.nu—__ﬂ_-_ﬂnnn__ .FMH
o Wu!wussh.nm _n___“qn.“u- _ﬂ_ﬁﬂ_n moral journey and the basic tone of our spirinal
e HE:._-_...._n nce, with our being profoundly aware of our sinfulness
. :E_ n_.qmnu___uq:n.ﬁ.uﬁ ...__._.._,.__ Chrast; neveriheless 1 live; vet not 1, But Christ liveth
= -HFMH.EM.”HEV.. u.== they that are Christ's have crucified the Mesh with
bl lusts .Hﬂu_.m..m&. says 51, Paul about himsell and other
e Saviour oy Eﬂ_ﬁ_q __”.ﬂ..ﬂaﬂ_ua oottt pigrobniten
the: X ! ; 1l be o no benefit 1o those who do not parficipate
ﬁ:ﬁ. ”_“._,“mﬁn_._ﬂm through crucifying their own sins and passions. I_.mﬁh“ﬂ&
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us, “First of all, repent. Remember that nothing can be done in spiritual life
without repentance. Whatever one may seek, the first thing w0 do would be 10
repent. Just as a house cannot be built withowt a founkdation and just as one
cannot cither sow or plant in a field without first cleaning it, s0 nothing can be
done in cur spiririal searching. withoul repentance; whatever you do without i
is in vain". (His 'Homilies for the Feasts of the Lord, the Mother of God and
Festive Occasions’, Moscow 1899, p.51).

Ot of the depth 1 ¢ry to Thee, O Lord® (Stiche 8 on °1 ¢all o Thee.
Lord’, Vespers); "Bring my soul out of prison” (Stiche 10 on T call to Thee,
Lord’, Vespers); "Open to me the doors of repenance, O Giver of Life”
{Lenten Triodion. The Sunday of the Publican and Pharises. Mariins) - these
are exiracts from church hymns. But repentance is only penance for the
sinful past, but also a real feat for acquiring the good. According o St.John
Climacus (d.164%), “Repentance is a covenant with God concerning the
reformation of life” (His "Climacus’, Homily 5, Par .1). If there is oo
seformation, there is no good change in life, no true repemance.

The heart of the New Testament moral law is love of Guwl, “This is the
fiest and great commandment’ (M1.22,38). Bul it should always be combined
with the bove of the neighbour. According fo 5t John the Theologian, “And this
commananenl have we from him, That he wiho loveth God love his brother
algo” (1 Ind.21)

Developing this iea, the Holy Church teaches: “Cur salvation is in our
neighbour. * These words belong 1o % Wimen the Great (d.c.450). Reflecting on
their contents, Hegumen Nikon (Vorobyev), an ascetic of the Russian Orthodox
Church of the new times (d. 1963), writes: “Ii means that if a person has the
right attitude to his neighbour, that s if he observes the sacred commandment
to bove his neighbour as himself, then, through it, he will certainly be able to
fulfil all other commandments and the most important of them - the
commandment 1o love God™ (Hegumen Wikon, Leuers to Spiritual Children.
IMCA-Press, 1979, p.72).

And apain, in accordance with the apostolic commandment: ~Provide
things honest in the sight of all men.... live peaceably with all men... overcoms
evil with good” (Rom.12,17,18,21}, the Holy Church taught and teaches to love
all people, “regardiess of their differences in faith, confession, nationality and
origin, regardless of their social status, richness or poverty, tetr hiabth
condition, good or bad face” (St John the Righteous. The Sun of the Truth. 1
Petersburg 1902, p. 122). Secking this virtue, a Christian does nol envy, not
judge, or lie, or rave, or offend others, but shares their misforiunes as his own,
elp them by counsel and deed. that is, renders his love simply, without amy
evasion, without any wordily peny, selfish calculations or ambitions, keeping
in mind that God himself as Most Perfect Love is Very Simple Essence. There

are many examples of such life in the history of the Church {see, the Lives of
Saints and storics about the realots of piety).

H

.._.un Charch sees ope of the sciiom i i
cultivating in onesell “the loving heans’, as ,,.M_ “ﬁ ﬁﬂm&ﬂ”;:ﬂ:ﬁ __.h
ﬁ: filled with charity for all creatures and unable 1o remain z_.__u.___.nﬂ_.:.u.q _.___u
o _n_hu_.n_mnﬁuam.fa O Even .n_F. least misfortune suffered by any crearure’
£ he Syrian. Works. Homily 48). The call w0 such burning of the hean
ound a vivid nn__..q.nEE._ in the skmonitions of Starets Zosima, Dostoyvevsky”
mnm“nﬂu.ﬂ _n_.m Si. q_rﬁ.ﬁuﬁuﬁﬁm (d.1782). The sarels .EﬁE.... ._mﬂﬂ...“;_n: ”____E”
oot be affaid of people’s sias, love man also in his sin; for this is alresdy &

mess of the love of God and is the highest love on earth. Love every God'
creature, bath nw.__n whole ¢creation and every grain of mE..n_. Love v = _u.u.
leaf, every God's ray. Love animals, love plants, love ngﬂw thing :5.__.“_...3
every thing, you will comprehend the mystery of God in things. ?ﬁn___ﬁ_ﬁh_.ﬂn
comprehended it, you will begin 10 know more and more. ., and eltimatel _..mm
%n 10 love the world with complete and universal love” (F.V. Do u_.____...1.w

F_um_uﬁ..“ EHEE. v.3, Moscow 1958, p.39%). PR
ari perfection is accomplished in hum .
apostolic teaching the grace of God npecessary -hﬁuﬂnﬁ?ﬂﬂﬂﬂahﬁh?ﬁ:ﬁ
presicely the humble: "God resisteth the proud, and giveth grace to the _d_._n;__u.___u_.,
(Jam.4,6; | Pet.5,5). Therefore S1. Paul voices this call: "Mind not high thi .
bat condescend to men of low estate” (Rom.12,16). e
T m"... nﬂmﬂﬂ._._.”rn same in the life a..:ﬁﬂE..n_., "What is self-perfection?”
e 3 -_._n____..= .___.m ﬁu_.._..ﬂ”“ andd replies: “"The profundity of humility™ (His
2 uﬁ_.._m_E._ nnﬂ,..._.._s.._.. 0 Eﬂﬂﬂnﬂl&ﬂnﬁ:qﬂr= who atinined this smage in
. : nat dare even o [
”.”_w-“..au___ﬂ_n__:qﬁr. and does not know what 10 pray for, but only ﬂnﬂﬂﬂn u.._..w_..”nnn___.hﬂ
ik ”m Enm %, expecting that mercy and that will whach will be ordained 1o
ol mw__p...._.u.n_z of everworshipped Magnificence... and if | may say so
L _.._n 8 ﬁqﬁﬁﬁw&mmﬁ. the humble are not "from this world® (In.8,23),
oo e appalled or changed even in sorrow, nor is he surprised or
o n in ui_._.un___n___r.m.__" E_. his merriment comes from true joy over
ks m “..m”.um oy his —.E._n _“_n_.ﬂ.n_n.__... A humble Christian behaves in this life
it .___.H._.E to make it @ preparation for life eternal. With all his actions
he thi _u._ how they will be assessed in heaven, not on earth. He -___.._E__.“,
__ﬁuﬂuiu imself to be in the presence of God, angels, saints, remembering that
eavenly dwellers will one day become the judges of not only hi E.unm
also words and thoughes. Y G
- m__.___.. m-ﬁ_”_ spiritual n_n_-_um, .___EEH_.._.._ is necessary ot all stages of spiritual life
a7 Eqﬁh.._ﬁ!.- —T_._Hua.. it. "All is right in its time®, writes a great woman-starets
o n._a; o century, Abbess Arsenia Sebryakowa (1905}, “but the best
E.u._”_ﬁ ".ann“u wrong tme may cause harm. But there is one cause which ks
b..ﬂﬂ_._wr;_ﬁﬂnwh_ﬁ cause of humiliation of the spirit as the best of all™ {Abbess
olrriny rmaunﬁﬂu_._ﬂw_nnnu_qhﬂn Mﬂ.rhﬂ”iﬁwnu_ Convent of the Don Troops
shows the indissoluble link between humility qbﬂﬁwﬁgﬁiﬂﬂh H.ﬂﬁ____
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“Perfect humility is born from the fullilment of the commandments. When there
are many fruits on a trec, they bend the branches down... There are such trecs
{for example, lemon trees), which do not bear fruit o long as their branches
grow upward: but if you take a stone and hang it on a branch to bend it down,
then it will bear fruit. Similarily, if the soul humbles itself, then it brings fruit,
and ihe more fruits it brings, the more humble it becomes” (His "Ascetic
Admonitions').

The way in which this highest apostolic vire is realized i practice in the
life of the hely Ornhodox Charch is vividly ghown by an incident in the
ministry of one of the last Altni missionaries, Father Innokenty (Solotchin),
later Bishop of Kherson (d.1919). This story is told by Metropolitan Veniamin
{Fedehenkov) who knew Bishop Innokenty very well. Metropolitan Venkamin
spent the 1ast days of his earthly existence in retirement at the Pskov Monastery
of the Cave, where he died in 1961 Here is what he wriles:

*Cince the missienaries led by Father lnpokenty pitched camp at the border

of a small pagan village. They had no food, The father leader himsell went
with 2 sack to one of the villagers 1o ask him o sell him some flour o bread,
But the villager refused him, saying he was poor, and directed him 1o the rich
shaman' (Jocal pagan priest). Father Inpokenty went o him to ask some hread
“for Christ’s sake’. The shaman was unfreendly, bt pretended 1o be willing 1o
give him some [lour. They came in the barn. The shaman opdered 1o open a
sack. Amd, having taken a handful of flour, sawd with a sneer, Take it for
Christ’s sake!’. The disciple of Christ was nol confused. Having crossed
himself ardently, he fell down before the shaman, saying. "May Christ the Lard
save you for your gift! ', The shaman was amazed @ the mosk's humatity so
misch that he immediately asked him © teach him the Christian faith, and.
without much preaching, was baptized together with his village... Father
Innokenty could have told you very many interesting, important and instructive
things about his work, but he never did it. For the humble love silence”,
(Metropolitan Ventamin. The People of God. Mosoow 1991, p.63).
6. To bring the paper to a conclssion 1 will cite the words of Archbishop
Innekenty (Borisov) of Kherson and Tavrida, 3 famous preacher of the Russian
Orthodox Church of the middle last century and also a man of God (d.1857},
in the preface to his "Monument of the Orthodox Faith® - collected confessions
of the Orthodox Church of all ages beginning from early Chrastianity:

called apostolic not in vain. Every dogma of the faith originated not yesterday
or the day before yesterday, but in the times of the Apostles. Bui there are 18
centuries lying between them and us. During this time innumerable number of
events took place in the physical and spirimual world to change the face of the
carth and human communities... Has this law of clangeability spread also w the
essence of our faith and Church? Do we believe and maintuin what was taught
and established by the Apostles? This question is very important for every truc
Christian. It can be answersd in mamy ways, bt the most faithful and

&0

Tﬂﬂsﬁﬂﬂw_ﬁ _.n_.n all is the one based on the testimony of the past 18 centuries
r what is it from which our century has received the Ffaith and _E_m
E.n_u.____..__.___._um = From the last one. And what shour the last ope? - From the
“H.__.E.E_. one. and so back to the beginning of Christianity. Therefore, if any of
nﬁaﬂw.___n_.ﬁﬁ nm!z.qn_”lrju of Christianity set forth before us its faith and show the
s n.Enn_in “_n_u.._. and if these models are compared impartially, then it
e every preceding century, as regards its faith, communicated
o : E.n..__" one the same as it u._.._n__.a..__& from the previous one, and then
q._um“__ﬂmnsﬂﬁ doubts as o the faith will be removed and become invalid.
twiiuebu m...nu." and sacred purpose EE.E.E ‘Momment of Faith' is called 1o
- Its antention is 10 show the continuity and unchangeability of the teachi
om faith in the Orthodox Church from the beginning of Christianity to EH __hwi.
un__“_. 1o present every member of the Church not with conclusions and reasoni d
”__4. Hw_.. always lead 1o doubt, but rather models of the confession of n.__.n...__qu“.._“
= .-u_u.h.ﬂ."._.ndﬂ_“ _E_Eﬂ—_.nn..qciuﬂ..—ﬂ.- perfect karmony with one another and
i .__E: of the u_u_nmz._1 times and perfecily satisfy himsell with that fact
but Divine siepe: (Quotsd 1 “Callection of Symbole aud Coafesions of
in ion of bals i :
Orthodox. Church Compiled by N.Cheltsov, %ﬁﬁﬂ?ﬂﬂ HMMM_«HWHEEE .
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of the paper by C.E. Skurat on

MANIFESTATION OF THE
iyl OF THE APOSTOLIC FAITH IN THE LIFE OF THE

1. 5i.Paul anathematizes those who [
Pau ; preach not the apostolic teaching.
criterium of determining the authenticity of a church lies in Enu._.wﬁ“ﬁ
w_wnﬂrﬂwﬂn.q#ﬁ“r« apostolic faith and the confession which has been shaped
e ¥ _n_. ascertain the manifesations of the apestolic faith in the life

The basic featare of the apostolic witness is Chri [
hrist Crucified i
The _._n___u__ G._..Eunﬁ_n _n-u.n_.nu assimilated this trwth in .wﬁﬂnﬂaﬁ_ﬂﬁuuu_ﬁ
E—Eﬁhﬂ ?..E Fuq..nﬁ_unﬂuﬂ_. in all its symbols and confessions which _.n__ﬁ.ﬂn. nit
iy usions from the _“_ﬂ._.wnn.“_._._m "form of sound words® (2 Tim.1,13) amd
Mﬁm monuments of major events which preceded the life of &:?H_ﬁu.
. ﬁ_uﬁ. Like the holy Apostles, Onthodoxy see in the Resurrection the
justification of our existence and the ultimate goal of our aspirations

3. The revelation of eternity in the time of our life on earth is expressed in

the sacraments of our Church. They are seven: Baptism, Chrismation,




i inti { the Sick, Marriage and Holy
Repentance, Communion, the Amointing O ick, | :
__“__Hu. They are all manifestations of the apostolic faith and continuation
of the economy of our salvation in the life of the Church.

The Orthodox Church is uathinkable without the .._m._._.nﬂmn__._ __..._ﬁ n"._n u.._n_n“.._._“
" of God, saints, icons, and the cross, A stamp of this vencration nﬁm on :
Orthodox theology and Orthodox piety. __. peneirates the entire _.nﬂa_.E_.pE.EF
life of an Orthodox believer. And in his life too the same apostolic

mamifested.

aposiolic faith lies i ificti i ified, that is in
The b faith lles Eﬁ?nEn_:ﬂE.: with the One ﬂ:h.__ :

feat. The Apostles believed the beginning of the ascelic-maoral .Fﬂnasn_u“_u.H
lie in repentance (Acts 2,1-38); the first and .Eﬁqsﬂ uaapﬁmnnn&_qﬁr
(Mt.22.38; 1 Jn.4,21); the height of sparitual perfection _.#n =n_.._ ;
{Jam.4.6; Rom.12,16). The same Wwe can sec in the life of urch.

The faith that we Orthodox maintain is aposiolic, and life according to this
faith is also apostolic,

APOSTOLIC FAITH IN THE LIFE OF THE CHURCH

Simo Peura

1. Apostolic and Lutheran Faith

The basis of the theology of the Lutheran Church is the Bible, the normative
interpretations of the Bible in the creeds of the early Church (the
Nicaso-Constantinopolitan, Apostles’ and Athanasian Creeds) and in the
confessions of the Lutheran Church. The most important of these are the
Augsburg Confession (CA), which expresses commitment to the creeds of the
early Church, and Luther’s catechisms, the coment of which the author belisved
to derive from the time of the easly Church. These documents contain the
apostolic faith which the Lutheran fathers in their day and the Lutheran Church
teday wish to confess.

The main comtent of this apestolic faith is the message of the Father as
Creator, the Son as Redeemer and the Holy Spirit as Sanctifier. Faith in the
trinitarian God includes the view of the unity of the substance of God and of
the three persons, as expressed in the Nicaco-Constantinopolitan Creed and also
confessed in the Lutheran confessions (CA ). Apostalic faith also includes the
message of Christ and of his divine and human naiures, which are inseparably
united in one person. This faith is expressed both in the creeds of the carly
Church and in the Lwtheran confessions (CA 3).

In the Lutheran view, God himself engenders faith that accords with these
confessions by his Word and sacraments, the administration of which God has
entrusted fo the Church (CA 5, 7). In his Word and sacraments God reveals
himself. In them he also condescends 1o come within reach of man, gives
himself and creates the Church, the communion of Christ and all believers
(communio sanctorem). Apostolic faith thus involves not only knowledge of the
substance of God and knowledge of Christ, but also participation in the ohject
of faith in the Church, in connection with the Word and SECTAfCnLE,

In the Apostles” Creed - as Luther says in his expository catechisms on the
teaching of the early Church, the content of which is based on trinitarian and
early Church theology - the essence (Wesen) of God, the will of God and all
the works of God are described. In the third article of faith the trinitarian God
reveals himself. Firstly. he reveals all the depths of his fatherly heart and his
pure love. Secondly, Christ is the reflector of this fatherly heart. Thirdly, we
can know Christ through the revelation transmitted by the Holy Spirit when he
illuminates our understanding. Thus the Father has given and delivered to us
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not only every crested thing in heaven and on earth but also s Son and the
Holy Spirit. He has done this in order to bind us to himself in faith through the
Son and the Holy Spirit.

It is central to Lutheran theology that by faith the trinitarian God gives
himself to man and thus makes him a participant in himsell. The creed does ol
oaly 1ell what God is like in essence, but also says what God does and gives o
us. Faith is basically a question of the trinitarian God giving himsell 0 us
entirely, everything that be has and all his power for our support and help. The
essence of faith includes confidence that God is the giver. In the Large
Catechism this character of faith and confession is expressed as follows: *Tha
Fatlver gives us all creation, Christ all his works, the Holy Spirit all his gifis. ™
The Holy Spirit takes further care that believers are sanctified and profected in
unibon with Jesus Christ in the only true faith of all Christendom.”

In the Lutheran Church we think, in accordance with the apostolic ViEw,
that faith is born in 2 sscramental way. Sacramentality means firstly thar in this
world God engenders fasth and saves man through the sacramental word and the
sacraments. and sccondly that the cemre of this salvific activity of God 18
Christ, in whom God gives himself 1o believers. Christ is the Word, whao was
in the beginning with God and who 1% God (In. 1:1% Our faith and salvation
became possible when this Word became flesh and dwelt among ws. In the
word of the Gospel - for the words of the Gospel and stories of Christ are
cacramental words® - and i *he sacraments the Word comes among us today,
so that we can say like John: “We have scen his glory, the glory as of the
Father's ondy Son, full of grace and truth.” (In. 1:14). Ohur view is thar the
grace and trush in Christ do pet remain, as it were, enclosed within Himself but
we participate by fasth in Christ and His characteristics: “From his fuliness we
have all received, grace upon grace.” (Jn. 1: 16). Crur faith amd salvation are
thus dependent upon the presence of God and his fullness in our hearts.?

This Lutheran view is based on the apostolic faith whereby the trinitarian
G is confessed, the centre being the Gospel, that is, the apostolic preaching
ahout Christ. This Christ is the sacramental word: He is both the favour thal

! BC 419 (BSLK 660, 63-061, &)
1 pC 419430 (BSLK 661, 67-862, 69
I B 345 (BELE 512, &)
WA 9, 440, 2.5 Sec below para. 2.2,
i "For be is here presend, a5 from his fullsess have we afl received, grace upon

rate Wiy pan can be just before God withoat him.® BC 308, In the
Sohemalkalden articles (BSLE 446, 32), one of the Lutheran confessions, where

Lugther explains tepemance and faith,
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God shows towirds us, wherein He forgives our sins, and a gift wherei
gives ftimself and comes s all his fullness o five in believers. o

2. God gives himself in the sacramental word

The focus of apostolic faith is that the irinitarian God saves man by giving hi
. i him
_"..._._.u___.._._m__.,__._._iq___ﬂ. faith and by making him a participant in himself. J_._uﬂ. .______.__%m af
_takes place in the sacramental word and in the sacramems. The
starting-point for everything is God's own being, the Word he has spoken in
himself and its coming to the world in the incarnate Chrise,

2.1. God's specch in Christ and in the Gospel

In a Christmas sermon (1514) Luther, who was the most
_.cn__....ﬂ:__.qﬂqﬂﬂﬁm and who still holds a central _I_____.gn.“ ﬂﬂmﬁaﬂnﬁ
tradition,” explains the coming imo the world and into the hearts of believers
__nsFr the word spoken by God with the aid of the prologue 10 the Gospel of Johs:

In the beginning was the Word, and the Word was with God and the Word
was Giodd.” The process of the Word 1o the world begins within the Holy
Trinity, when God speaks the Word in himsclf, and it leads finally to the
presence of the fullness of God in the believer and his deification. When God
speaks in himself, the Son is born from the Father. This Word spoken by God
.E_.ﬂ. all the essential characteristics of the divine nature, such as righteousness
holiness, wisdom, ete.” As Luther emphasizes, as epithets of the essence of
Crod, the Word pot only has these characteristics, but the Word is identical with
these characteristics, God, his nature and speech are  divine wisdom, light
pOWeT, Enﬂ.. truth. salvation, life ard all goodness. These are mames i.rﬁ:
God has applied o himself and in which he gives himself to man,"

In the Lutheran view the Word God has spoken in himself and his

characteristics are nevertheless never directly and immediately within reach of

Lather's sigaificance becomes understsndable by the conten i

His thealogy is based on the carly Church HIH.._,E This is E-Enii#ﬁ n__ﬂgﬂ.._.

nrﬂ.h_u_amﬁfu___rigziwﬂgfﬂﬁiﬂiﬂnigﬂﬂ and the

E“.-EEEIEEQE.:E_EEHEHE. beiwesn ihem,

ﬁﬂﬂpﬁnﬂn?mliginﬁnﬂnﬂﬁqﬂﬂiaﬂiﬂsg. logy. The
prOCEsS ward and the glowi in thi

paper also indscate this. ’ ke

WA 1, 24, 7-9; 25, 3426,

! Onothe charscteristics or names of God in Luther'
e in s theology, see also siencota
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natural, human knowledge, For God always takes a curain where be hides his
divine nature: in the incarnation the veil is the real humanity of Christ and the
human preaching serving it in the word of the Gospel, Thus God both hides and
reveals and gives himself 10 man. Tnis means that in preaching Christ the
whole fullness of God really reaches the heart of man, but in a hidden way. In
preaching the Gospel it is a matter of such God-speech as communicates to
Iiman understanding correct knowledge of the object of faith, but produces at
the same time the presence of God in the hearer.

In the word spoken by man that serves the preaching of Christ, God's own
Word is thus present. This is possible because in the Gospel the Word of God
forms a union with human speech, as in Christ God and man are inseparably
and in an unmized way one. In this sense God not only gives knowledge of
himself but his very self, that is, the Word.*

This all means that the preached Gospel of Christ, the sacramental word,
is for us truth, rightecusness and judgment, because God's own Word is
connected with it. The Gospel word preached, read and heard in divine worship
and the Word continually spoken by God in himself sre nevertheless nol
identical. mor does the external merely refer 1o the divine word, They form a
umion. a% in Christ the divine nature and the human nature are one.' This
means that we must be satisfied with looking at the human nature of Chrst, if
we wish 1o panticipase in God and His Word. We cannot look at the essence of
God with our eyes, but we must be satisfied with hearing with our cars and
with how the Gospel describes God in Christ. As Luther states, in this life God
only reveals of himself his hands, feet, eyes, cars and sades."”

When we hear the Gospel, which, when it has the right content, is always
« sacramental word, there takes place an incarnation of the Word: As God gave
himself really to men in Christ, so He also gives himsell in the preaching of the
Gospel, Then there takes place the miracle of regeneration: a person who
helieves in the name of God becomes 4 child of God and is born of God (John

1:12-13). Luther declares this miracle of being born of God in the words of
Athanasius on deification: "As the Word of God became flesh, so flesh must
hecome the word, The Word has become flesh, so that flesh should become the
word. Thvus God became a man, so that man should became a god. ™™

This process of the word of God - God speaks the Word in himself, thus
he gives himself in Christ to believers and regeneraies them from God, that i3,
deifies them - shows the sacramemial nature of the word. Coming 0o

See, e g WA D, 303, 20-26
M e in more detzil WA 1, 23, 40-24, 1L
WAL, 24, 518

T wWa 1, 28, 2524

Christinns’ heans as a sacramental word Chri i

L : st engenders in them true faith and
makes them participants in the gifts of salvation. The word thus =ir..“_.__u¢n.mu
called by Luther himself a sacramental word, mot in the Christmas sermon of
1514, but five years later in a Christmas sermon in 15199

2.1, Looking at the image of Christ and Christ’s birth in the bellever

Apostolic faith means participation in the trinitarian God th i i
ns | i rough Christ. This
wﬂ__.“.nnﬁn.iia Christ is born in the hearis of believers when the Ward s
According oo Luther all the words of Christ and words a i
mﬁ regarded as sacramental signs which give us the reality of ﬂ%ﬁ_ﬂ.ﬂ__ﬁn
Atque hoc est, quod dico sacramensaliter. hoc ess, omnia verba, omnes
Eﬂn:a.mﬁa.mu____.ﬁ sunt facramenta quedam, hoc est sacra signa, per que in
credentibus deus effieit, quicquid iile historie designans.”™" Luther's view is
._.nnsdq.&in_.. by Christ or about Christ are of a sacramental nature
because in them are given to the hearers the characteristics of God's Rature,
such as righteousness, power and salvation. “fa verba Chrissi sunt uﬁﬂaunﬁ.
Per que aperaiur salutem nostram. ltague sacramentaliter notanduom Ev
.m.Ea_T.mbt._”a_ tdest verba Christi sunt meditanda tamguam symbola, per
hn.,nn__________m__n ipsa iusticia, virtus, salus, quam ipsa verba pre se ferunt s
‘e participate in this righicousness, r and salvar ,
preaching of the Gospel and meditate Eﬁ“ﬂ. m_ﬂﬂ.._uun__._”_“ %ﬁ.—w.“.ni—ﬂﬂuﬁ
pay attention 10 the humanity of Christ. The divinity and majesty of Christ is
not, a5 we have siated, within the reach of human senses and rs of
comprehension. The purswit of divinity in this way woald be w0 .n:.__wﬂaﬂa we
would nat be able o bear it, Therefore God submits to coming within our reach
only in _._,_..._ﬂ= form and concealing his divine pature. It is, however, then that
W s possible o perceive the favour and love of God: “Nolo te in Christo
dettatern contemplari, nole malestatem suspiceris, sed advoca cogitationem
dnTim fiu __E. haric carnem, ad hune puerum Christum, non potest homini non
ferrori divinitas esse, non polest hominem non terrere maiestas illa fmaudita
wﬁﬁﬂahqgﬂﬁu Froaminem el quicquid esi humanorum affectiusm ._u___.nE..
ﬁﬂa _,h_q.:. o M. L_.hﬁ a_ﬁ ferrearis, sed complecsi favore el amore ef consolar ef

il

On what follows, see in more detadl Manmermag ‘s analysis (1989, 14-17),
WA D, a0, 2.5
WA S 40, 9-12

BOWA S, ), 33440, 4,




It is characteristic of the sacramental concepd of the word that meditation
on the words of the Gospel and the image they offer begins 10 have the effect
that man perceives the love of God towards him. Meditation on the image of
Lhirise m:__u., to the tormented conscience and the trembling soul joy amnd
power,'’ Joy and power are Christ's own characieristics, but they are also real
in the believer, because Christ is born in him, The birth of Christ means that
the believer is born anew of God: “Euwangelium sane meditamur
sacramentaliter. hoc est verba per fidem hoc ipsum in nobis operaniur, quosd
pre se ferunr. Chrisius natus est: crede Hbi natum esse, & PERASECETIS.
Christus wvicit mortem, peccatum: Crede tibi vicisse, ef m viceris. El hoc
proprium habet Euangelium, quod humanis hisioriis non datur. In Euangelio
revelatur institicia &¢. Christi nativitas est cawsa nosire, ™

The Luheran Church understands itself 10 be a church of the Word. Thas
means that in the worship and ceremonies of the church an attemps is made to
keep the word of the Gospel in the central place. Lutheran worship and
spirinsality are largely based on reading and hearing the word of the Gospel E.__n_
on the sermon on God's word. This attempt o be a church of the word
explained by the fact that in Lutheranism the word is understond as being of a
sacramental nature. Only when the Gospel is read and heard in divine worship
and when Christ is preached correctly, paying atention 1o his humanity and the
sweemess and goodness of God revealed therein, does God give himself to
believers. Our view is that in a hidden way God gives himsell through the
simple words of the preacher and Christ is born in the hearls of the hearers.

The sermon is thus fundamentally always 3 sacramental event in which -
if God so wishes - there can happen the miracle of God giving himself. The
word engenders in us a real, therefore apostolic faith, and this fath means the
rebirth of man, that ks, his deification. Only with the aid of this sacramental

word are troubled consciences comforted

It is the same thing when the sacraments are administered in the correct
way. Our view is that God, who as the hidden God is present everywhere, s
present with regard to salvation and participation - not anywhere but -
exclusively in the word, in the preaching of the Gospel, in baptism and i the
sacrament of Holy Communion. ™

" *(huls est, quem non bec species capist, consoletur, lam superats et vis peccati,
irfern, commsciertic o Trpri, si ad hune gesticulantem configias puenam, tanbam
grede atque hoc, quod ait vemisse se, non ut udicet, s W galvos fwciat, ratam
cemse. Sicut haplimues certisime operarur gratzam, sicut absolutio cortissime:
effeci condosationemn peccati, s proguldubio bee pueri meditalso, bic Dasus,
gaundium |ahoantis erit comcaentie e robur trepidantis anime.” WA 9. 441,
4-30.

B OWA D, 4], 1328
W am 23, 122-123 (WA 33, 189, 33-190, %,
Bk

m_. ﬁuﬁﬂnﬂlnﬁ_ nature of baptism and the participation of the baptized
n

According to apostodic and Lutheran doctrine, baptism is the constitutive
sacrament of Christian faith. Baptism is essential 1o salvation and through it
God's grace is given. As in the carly Church, Lutheranism teaches that children
should be baptized, and that baptism must not be repeated (CA 7).

The administiration of baptism is by nature a service of worship, with
sacramental baptism as its cenire. Sacramemtal baptism is preceded by
remembrance of the fact that Christ himself insimted baptism and obligated the
Church to make all nations his disciples (Ma. 28: 18-20). The Church carries
out this mission given by Christ until this age changes into another, and trusts
in the promise of Christ that he will always be with his Church. The Church
also believes the Gospel, which affirms that children too may be brought 1o
Christ (Mk. 10: 13-16). Trusting in this promise, those present a1 the haptism
pray the Lord's Prayer together,

In the Lutheran Church baptism is performed in the name of the trinitarian
God, whose essence is confessed together in the words of the Apostles’ Creed
just before the baptism. Lutheran Christians, as individual Christians amd
tegether as a church, are thus joined to the radition of apestolic fath, in which
all the saints participate and which means participation in the trinitarian God.
Therefore the pastor declares after the confession of the apostolic faith: "ino
this faith and into the possession of all its promises we haptize this child in the
name of the Triune God™. Then by faith and obedient @ the command of
Christ, the Church and the body of believers bring the child 1o the water of
baptism and leave him or her 10 be the object of the saving work of God.

Above is described the administration of sacramental bapeism as it kes
place in the Lutheran Church. Practice is based on the view that God's saving
activity in baptism is real in natre. Salvation and justification bound to the
sacraments is of an cxtremely, actually angibly real nature. Baptism effects the
forgivencss of sins, liberates from the power of death and the Devil and gives
eternal salvation 1o all who believe in the words and promises of God. This is
prssible because God's word is linked to the water,™ This real nature of
salvation is apparcnl in more precise terms in the teaching of Luther®s baptismal
sermons (1534},

Luther declares that the water of baptizm is not just any water, because the
mame of God 5 in the waler. By this he means that the word of God, that is,
the name of God, that is, the trinitarian God himself has been united to quite
ordinary water. These two have become one. The water of baptism is no lenger
mercly water, but it s “deified or thoroughly divine waler®, because God
himself and his name are not far from that water. Thus it is nod, as Luther

" BC 348 (DSLK 515, 6); BC M0 (BSLK S16, 10)
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continues, “watery water” but “divine, heavenly water”, in which God himself
is. Our wiew 15 thus that the water of baptism is not a symbolic image, but due
o the word hnked 1o i the tnnftarian God is present in that heavenly water,
truly, as a person, his essence and life as well as his power.™

The nature of the water of baptism should thus be undersiopd as a union
formed between Christ and created material. The Word of God, that is, Christ,
links himself vo namral water, when two different substances form something
quite “new”, OF this “pew” thing can be used the expression “thoroughly
deified water”™ (durchgottetes Wasser). The union which thus arises is the
unifying of two beings and essences. The new wnity is nob natural witer, bag
due to tee word linked to i living and thoroughly deified water, Nevertheless,
union does not mean exchanging the substances of the unified elements, in other
wards, Chrst dogs not changs inte water nop waler into Christ. ™

The water of baptism and the faith poured out in it bring about in the
baptized poiswe wiial God promises. There akes place the same ag with the
sacramental word, in connection with which meditation on the image of Christ
was mentioned: the baptized person becomes & new person by the power of the
word, that is, the name of God. God's own name witered a4 the moment of
baptism is nohing other than the almighty, divine power, etermal purity,
hodiness and life. When God's name is now used in baptizing in the way
ordained by God, it cannot remain without effect. In baptism God pives, as
Lwther says, s majesty, lght, power and bimsell and all that be 5. In
baptism, therefore, thers takes place the same miracle as when the sacramental
wiord penetrates a person's heart (God engenders faith and gives himself and
thus the believer is born a new person: As Luther weaches, baptism effects a
great thing that words camnol express: baphsm makes one into what God and
his word are in themselves, The concluseon 1 be reached s in baptism God s
word makes pure, heavenly and divine people.™

After sacramental baptism begins life in Christ. The baplized person is
seen off on the road of the Christian life and constant repentance when the

T WA 3T, G0, [7-25: 642, 5-21

a Lusher often describes the sacramentad union with ar examgle taken from the
palrisise tradition of a glowang imon. The object plated n the forge s, on the one
hand, sifl entirely irom, on the other hand, it has already changed mio pare fire
and glow. I s oo longer possible o make a dmknction berween these  two, the
o sl e e, & 1o what s cnchisively (ros amd what s exclusively e, The
iron has oy los ihe subsiance of iron not the fire the suhstance of fire. Two
wahstances are joined together and form o mew entity. The true nature of the
wiaber of baptism: and the umiting of Christ and the Christian should be andersiood
similasty. Sec in mone detanl WA 37, 642, 22-34.

WA 37, 642, 35643, & Om Latker s thealogy of haptism more in deiail, see
Huminen 1991
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pastor and the godparents lay their hands on him or her in sccordance with
apostalic practiog. Then the pastor recites the trinitarian biessing, which effects
the presence of God: “The grace of our Lord Jesus Christ and the love of God
and the fellowship of the Holy Spirit be with you.® After this the pastor lighas
& baptismal candle and hands it 1o the parems or godparents in remembrance
_.._.E the: chald has pazsed from darkness to light, that the child has bean brought
into fellowship with the true Light, the Lord Jesus Christ, and that from now
on the qﬂ_izﬁn of his or her whole life is this Christ-union: “Jesus says: 'l
am the light of the world. He who follows me shall not walk in darkness, but
shall have the light of life.”™ {Jn. 8:12).

4. Apostolic faith and prayer

According to apostolic faith, baptism is the beginning of the Christian life and
5 followed by lifelong endeavour and repentance. It is essential for the
Christian 1o hear the word of God, receive the saceament of Holy Commiupion
and pray. These all have their place in public worship, Prayer is also part of
the everyday Christian life of church members outside church services, Iis
significance is illustrated by the apostolic idea that in it "we have access to the
Father in one Spirit through Christ” (Eph. 2:18). Prayer thus means access to
the trinitarian God and life in fellowship with Him.

h..__« Lutheran Christians, we must openly confess that we have not
sufficiently fostered prayer, although our tradition and the teaching of our
fathers obligates us w0 do so. According to our catechism, the Christian's
meorning and evening prayers and grace at meals (and for pastors the madday
prayer also} contain the reading aloud of the Ten Commandmenis, the Aposties’
Creed and Lord's Prayer and meditation on them point by point. These three
are a brief, easy-wo-understand and simple summary of the contents of the
whole Bible. According to the confessions, Luther teaches that the fathers or
apostles in this way produced a summary of the Christian doctrine, life, wisdom
and knowledge of which they spoke and which they dealt with and practised, ™

One thiss remains in the apostolic faith by maintaining the practice of daily
prayer. The Holy Spirit is himself present in such meditation and prayer and
continually gives new and deeper light and enthusiasm, Thus praying the words
of the .En__n and the catechism always means a deepening of faith and God's
becoming present, as Christ himself promises in Matt. 18 (18:20): “Where two
or three are gathered in my name, there | am in their midsy, =2

The purpose of praying the commandments is to help us to perceive what
God wishes us to do and what 1o leave undone, as well as t notice what we

BT 363 (RSLE 557, 15-19).
B BC 339 (BSLE S48, 9.580, 4,
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lack. Thus there is realized in our lives what in the Lutheran tradition i called
the task of the law, Praying the first commandment reminds us that God wishes
us to regard him a3 God, det s, as One from whom ope should expect
everything good and in whom one must take refuge in all distress. Thus when
praying the commandment “[ am the Lord your God. Do nof have other gods®
we remember firstly that God wishes to show us pure gosdness and help and
that he wishes 10 be ours with all his goodness, to prowect and help in all
distress, but secondly that we constantly offend against God's will when our
hearts become amached to creaed good things and expect help from them,
forgetting the source of all goodness. ™

When we pray the creed on our own behalf we remember all that we can
expect from God and can receive from Him. The greed teaches us to know God
perfectly and helps us 1o do what the commandments demand, It is af the same
time a response to the demand of the figst commandment o regard the
trinitarian Godd as the only God. From i we note how God has given himself
1o us, that he takes care of our temporal needs by giving created good things
andd that he gives eternal gifis in his Son and in the Holy Spirie.”

When we pray the Lord's Prayer we ask that God will give us an enduring
and growing faith and the power 1o keep his commandmems, and that God will
help car neighbours in distress. In the second petitkon of the prayer we ask that
the Kingdom of God will come tous during this life, "“growing every day,” and
that it will come w us also in eternal life. When we pray thus we ask for
eternal and abundant treasure, that is, everything that God possesses, As God,
our Father is like an eternal and inexhaustible spring: the more wells forth and
flows from him, the more he gives of himself.™

The starting-point of all prayer is thus that God gives himsell and of
himself, and ks a good giver who desires that His people paricipate by faith in
His fullness. Faith, thanksgiving and praise to God take the form of prayer,
meaning that we allow God o be such amnd w fill us with his goodness.

What is important in the Lutheran service™, apart from the Lord"s Prayer
and the fixed prayers, is intercession, In imercessory prayer the church bears
before God the needs of individual people, entire peoples and the whole of
mankind, as well as the church's own needs. In our view, intercession begins
whin the Church and body of believers pay attention to the distress of others
and place themselves in their position in sccordance with the principle of the

B OBC M (RSLE 560, [-561, 5); BC 368 (BSLK 566, 27); BC 370 (BSLE 569,
399, BC 370 (BSLE 570, 41); BC 411 (B5LK 646, 25

™ Be 370 (BRSLE 560, 39570, £1); BC (DSLK 646, 1-2): BC (BSLE &30, M.
BOBC 420 (BELE 662, 3-3), BC 427 (BSLK 674, 53, 55-54).
®  On Lutheran service in general see Comtell 1989,
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Golden Rule. In applying the principle the Christian sees his neighbour's sin
and fall, has compassion on him, lets it into his heart, complains o God about
1] Eﬁ. prays about i, Such imercession should extend to the point that the
Christian places his faith and righteousness before God on his neighbour's
behall, to cover his sins. Out of love the Christian bears his neighbour’s sins
and acts as if they were his own, in sccordance with the example given by
Chrise.®

Prayer arising from one’s neighbour needs and from faith is the effective
“deed” and “sacrifice” of the body of belicvers, the Church. Prayer is in
essence co-operation belwecn God and man, synergy, that is, a deed that God
desires 10 work with us and through us. According to Luther, those who seck
good works discover that the teaching of the holy fathers is right that there s
no greater work than prayer, Prayer is not only “waluable and the most
effective thing™, but it is the greatest power and action of the Church against all
that it can meet with. Intercession is a special duty of the pastor administrati
o the euchariss ™ ik ¥ e

Hymes also have an important part to play in public prayers and private
devotions. Hymns are the shared prayer, thanksgiving and praise of the
congregaticn, In them there happens as there does in all prayer, The Christian
wh sings prayer with his mouth and heart meditates on the content of faith and
the image of the crucified Christ. Then the Chrisiian is in fellowship with God
and participates in his saving work, for Christ begins to take form in him. A
hymn with original words by Gerhard Tersieegen and adapted by Anna-Maija
Raiuila describes taking on the form of Christ as follows:

“God is present, we pray to him, in holiness we worship.

He is amongst us, let our hearts be quiet, let everything within us bow down,
Man, sink under the gaze of Christ, bend before the holy.

Open my beart, take it as your dwelling, as your temple for the Spirit,

that the Father's face, Christ, you should glorify, ke form in me.

ln everything let me see your goodness, live before you, ™

Besides prayer, the Christian life includes the sacrament of the eucharist. There
the Christian participates in Christ and his life. Participation in Christ means
the communion of all the saims. The eocharist is thus the sscrament of the
common [aith and mumal ke of all Christians,

® SLA 2, 55, 618, Am 31, 375377 (WA T, 37-3%). Foraberg 1988, 40,
o Am 36, 63 (SuA 2, 212, 17.24) Forsterg 1988, 3480

*  Finnsh wranalation by Anna-Maga Raimils in Hymnbook of the Evangetical
Listheran Chugch of Finland. Hyms 194, verses | and 5.
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5. The eucharist and participation in the life of God and salvation

After the pastor sdministrating the eucharist has prayed the sucharisue prayer,
which contains both the elements of anamnesis and the epaklesis, in which the
Holy Spirit is invited 10 come upon the communicants, the words of institution
of the communion are read. In the Lutheran view, the Word of God 15 then
linked with the beavenly bread amd wine amd forms a union with them, There
comes into being a sacrament, which is no lenger only bread and wine, but the
trise by and true blood of Christ. While bapiiem is the beginning of the new
Christian life, the eucharist is the Christian's everyday food, from which faith
receives refreshment, power and comfort. In receiving the eucharist, one
receives forgivensss of sins, life and salvation. Thos the new life begun in
baptism can constantly make progress and grow, ™

The eucnarist s the medicine of immortality, because in believing and
receiving the bread and wine the communicant meets God and participates in
Christ, thus in immoertality, When speaking of the communion Lusher teaches
thus; “He will met et Himself be found or discovered anywhere but in shis flesh
and blood of Christ s Son, I you believe in the Son, sccept Him, and tage
the flesh, then you assurely have encountered Me® says God the Father. "You
will meither have nor find Me in any other way' " ™ Pamicipation in the
sacrament of the eucharist is thus, as with the sacramental woed and baptism,
always participation in God himself. Receiving communion through the mouth
does not leave a person a8 he was before but repews him. “If you wuch My
flesh, you are ot touching simple flesh and blood; you are eating and drinking
fiesh and blood which makes you divine, It does not make you fiesh and blood,
but it has the natre and strength of Gaxd, ™

The Lwheran view is thai in receiving the bread and wine the
communicant “eats and drinks Christ.” A consequence of this is victory over
death, life and salvation, that is. deification: ~...but it will imbue you with
godlike power, with godlike virues and works. Tt will wipe out your sin; it will
deliver you from the devil and from death; it will free you from all
wreichedness, "™ Again Luther teaches thus: "Earlier He explained the term
"1x eal,” namely, that it denotes to believe in Him, thar he who adheres to His
flesh amd blood by fith s cating and drinking i1, and that it is this faith, this
cating and drinking, or this flood and drink, that affords eternal life. This flesh

¥ BC M8 (BSLK 515, ). BC 447 (BSLK 709, 9-10); BC 448 (BSLK 710, 14);
BC 449 (BSLK 712, 23-25).

B Am 23, 130 (WA R, 185, 18-25)

B hm 33 122 (WA 33, 1858, 16-24)

HooAm 23, 122 (WA 33, EER. 35-40)
)

15 not mere empty flesh; it bs a flesh permeated with God, Whoever encounters
this flesh, encounters God. "™

As one may nole from the sbove quotations, Luther understands the
eucharistic elements and their reception and effect in an extremely real way.
Christ is no more present in the cucharistic elements than He is in the belisver
as @ merely external inflluence but He is present in the entire fullsess of his
being. In the Lutheran view, Christ does not exercise influsnce without being
himselfl present: when Christ preaches or does a divine good work, he himself
i5 nedt far away.™

This means that when the communicant receives the deified body and
blood, he or she really participates in divinity, that is, Christ and his power.
According to Luther, this body and blood has the capacity to scrape away sin
and death, w0 give life and justification, to forgive sins and break down all
barrsers in heaven amd on earth ¥

In the Lutheran eucharist, the presence of Christ (Christus pracsens} and
the real nature of his presence is unrelinquishable. The presence of Christ must
in no wise be diluted into a mere "presence of thoughts™: "The Losd does
say: “Your thoughts of Me are in Me' or "My thoughts are in vou® but rather:
"You, you are in Me, and 1. | am in you.” He does not refer to a mere thought,
but He demands that 1 be in Him with body, life, soul, piety, and
righteousness, with sins, folly, and wisdom; and He says that He, Christ, on
the other hand, is also in me with His holiness, riphiecusness, wisdom, and
salvation, =%

The eucharistic prayer of thanksgiving for Easter and Pentecost stresses
this real nature of the cucharist. In the eucharist Christ and the believer become
one, so that the believer participates in Christ and in his death and resurrection,
Because Christ himself is life and salvation, and because the communicant is a
participant in Christ, victory over death is possible in his case 100: "We praise
you, Almighty God, that in Christ you have given us life and salvation. Let us
experience pariicipation in his sufferings and the power of his resurrection,
Support ws with your grace wntil the day when the last enemy, deash, is
vangquished and you are all in all,”

T Am XY, 253G (WA 33, 104, 13240,
WooAm 3N, 147 (WA 33, 230, 3-200.

B Am 23 130 (WA 33, 202, 23-34); Am 23, 134-135 (WA 33, 209, 41-210, 1);
Am I8, 14] (WA 35, 209, 12-31).

= Am 23, 144 (WA 33,225, 1B-27)
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fi. The presence of God realized by faith and love uniting Christians

We have several times emphasized how the Christian's faith and entire life is
based op God giving himself o the believer, being really present and allowing
b of e in Chrdst 1o participate in the divine natare and its good things, Only
then can the Christian live by faith and lead a Chiristian life, and deepening of
farth = possible,

It is important o emphasize the real, essential presence of Christ, because
sin and ifs power is 50 real in a person’s life, Thus it is essential that salvation
and grace should be many times more seal than sin in the Christian’s life.
Without Christ there would be no renewal, man would remeain full of evil, sin
and delusion. The Christian's situation would be desperate when in distress and
at the moment of death. It is at these times that Christ must really be inside a
person's beart, making the bheart joyful and saying: “Honor, goods, life amd
limnb, amd all that 15 earthly, begone! | am determined to remain here, right
here! ™

Because of the distress of the Christian and the destructive forces
threatening his life, it is essential that God show has favour towards Christians
not merely exterpally and from afar. The union of the Christian apd Christ is
not only the fellowship of the like-minded. Luther disputes this interpretation
and gives the example of two friends of similar will and mood, one of whom,
Christ, is within the city walls and the other, the sinner, remains outside. When
the one owtside is atlacked, he receives no help from his friend if the latter
remains in the city, even if he does show sympathy towards his friend. Ouiward
andl insubstantial feflowship does not help, only the friend, Christ, must be
really present where the banle takes place, that is, in the sinper.*

This life of the Christian in Christ is called in the Lutheran tradition
participation in God, although it is often expressed in different wrms. The
sacramental word and sacraments amd faith firsily bring ot about that Chrin
joirs himself in a real, but hidden way 1o the sinner.* Participation in Christ

i Am XY, 143 (WA 33, 226, 1-10, 31-41); Scc also Am I3, 146 (WA 35, 118,
14-31; X2, 41-229, B}

M 23, 150 (WA 33, 234, [9-235, T) The usson of the believer and Christ also
dilTers froan the umion between (he differem persons of the Trimity, The Christian
deses, mol by Taith form o “netural essence” (el panbrliches Wesen) with God a8
bappens hetwesn the Father and Som, The essential presence of Christ ia the
believer and theilr s enion i not so "greal and Bigh® a8 the union of the
incarnase Christ with the Father and Holy Spirt. Therefore ihrough beang uetied
with Christ by fanh man does nod become etemal God, as only Christ s with ihe
olber persons of the Trinigy, but a deified man. See on this Am 23, [48-149
(WA 33, 731, 0135, 8),

B Am 23, 150 (WA 33, 235, 3-25)
o

and the divine nature mean then that in the sinner there takes place a profound
and fundamental renewal. From this wells forth true love of Gaxl and one's
neighbour, In Lwheramism this s all called by the name, npew birth,
Justification, adoption by God deification of man.

In the Lutheran tradition, participation in God does not mean, despiie s
realness, denying the remaining sin in man. The repewed person i8 troubled by
sin and beyond the resch of the nxtural, sin-marked human eye. As union with
Christ is by nature realized by faith, a reality unperceived by the eye and thus
a mystery of faith, so the new person born in union and participation is
indiscarnible 1o the ordinary eye. The sin of the Chrisiian s, however, evident
and visible, 2l kinds of imperfections and disabilities, while the present Christ
and the pew man are nol altainable by such vision, but only by faith.*

This means that the Lutheran tradition is characierized by a certain
restraim when it comes to speaking of works arising from faith in the life of the
Christian. This is s0 in spie of the fact that the Christian 15 in Christ in a real
manner, due to the sacramental work of God, and that he is also made loving,
There 15 good reason o exercise parscular restrainl in evaluating the change
imitiated in man, because conclusions drawn from people’s deeds presuppose
correct vision, When viewed from without two deeds may scem exactly the
same, bat they may still be quite differend in essence: one pood and pleasing o
God and the other sinful*

It is safer 1o study the appearance of apostolic faith a8 love from the
viewpaant of God's sacramemtal action, Then we come again o the sacramen
of the cucharist, participation in which makes love possible on the part of the
Church and its meevbers. This love is essential fo conquer the sin stll
remaining in the Christian, When in baplism a person i united to Christ and
thies to the communion of the saints, the eucharist creates this ever-despening
muktual love and fellowship among this group of saints. In the eucharisy there
takes place the so-called wonderful exchange (commercium admirabile)d, n
which Christ and his saints panticipate in our sins and distress, and we in turn
in Christ and his life. This is what is meam by eucharistic communion,

In kit sermon on the eocharist (1519 Luther explains this loving
communion in the ewcharist as follows, On the one hand, Christ with all his
saints takes in love the form of us temporal Christians and fights in us and
together with us against sin, death and all evil. Thus we can leave ourselves o
his righteousness, life and blessedness. This act of Christ then kindles love in
115, &0 thal we place ourselves in the position of our neighbours. In this way, in
the eucharist Christ and all the saints, both those in heaven and those on earth,
are united in love: “And through the interchange of his blessings and our
misfortunes, we become one loaf, one bread, one body, one drink, and have all

" Am 23, 142-143 (WA 33, 212, 200223, ) Am 23, 150 (WA 33, 234, 1-IT).
o Beee. g WA LOIL, 137, 14-138, 3; 2%, |-4.
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things in common. O this a great sacrament [Eph. 5:32] savs St. Paul, that
Chrast and the Church are one flesh and bone.™™

The union established in the eucharist with bonds of mutual love is aptly
depicted by the cucharistie bread and wine. The bread used in the eucharist
comes from individual grains and the wine from individual grapes. When the
grains are ground, they lose their own form; then the ground grains are mixed
together (o form one bread. suc same happens 1o the grapes: wien the grapes
are crushed, the wine they give forms one drink. Those who participate in the
ewcharist are, 10 use this picture, grains amd grapes, which lose their own form,
are “mixed” together and form one bread and one drink, that is, the bady and
bMood of Christ, the communion of saints* The sacramem of the eucharist is
thus a sign of the unity and love which prevails between members of the
Church at the cuchariet and between the member and Chrise.

From the viewpoint of the individual Christian, receiving the eucharist
mieane first of all that the received bresd and wine form a union with the nature
of the communicant. This union is real and affects a person deeply: there is no
more inwand amd indivisible unlon than the one that arises between this meal
and the communicant. Therefore eucharistic wnion does not leave the
communicant as he or she was before bt changes him or her into the form of
Christ. In the sacrament of the eucharist we are thus one with Christ and - as
Luther cominees - also bodily united to all the saims **

Secondly, the union of love which takes place in the eucharist means that
everything which ts possessed by Christ, the saints in hesven and the smnts on
earth becomes common property. Then Christians too participate in each other"s
distress and sin. The eucharist thus means helping in love others® poverty,
tderaning others” sin, carine for ofhers” misery, suffering others™ suffering and
praying for others, Then the communicant acts in accordance with the example
set by Chrast and his saings. Life in accordance with this example is also
importam from the viewpsint of the salvation of the Christian. For if we want
Christ and his saints 10 take our distress to be theirs, we must also take others’
distress 1o be ours. Only in following this example is fellowship experienced in
its totality and does mutwal love between Christians grow continually*™

The love of the believer and the whole Church i thus based on
participating in Chrint’s love, This further means that the unity of the Church
has a sacramental foundation. In bapiism one becomes a participant in the
community of saints, because in baptism one becomes a participant in God and

o Am 35, 58 (5 0, 278, 353279, T

T Am 35, SH (524 1, 37H, B6-33)

M Am 35, 50 (RA L TT9, 13-26),

" Am A5, 5R-39 (5iA 1, 278, B-12, 20-25; 179, 27-30).
e

Christ. In the cucharist this unity deepens and grows when the love of Christ
makes the communicant loving. "0, this is a great sacrament, says St. Paul
[Eph. 5:32], that Christ and the Church are one flesh and one bone.™®

The Apostolic faith in the life of the Church and its members is thus
participation in the word and sacraments and through them in Christ,
Participation in Christ s participatien in the divine natre, that i, the
self-giving goodness and love of God. From this faith amd participation there
wells forth love towards other Christians and suffering neighbours. During this
life, until death, this faith and love must deepen and grow. This happens when
the Christian remains a participant in the word and sacraments, in prayer and
in the communéon of the saints. Then God fills him or her and the Church
again and again with his love.
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THE WAY OF REASON IN THE SEARCH FOR TRUTH
{Witness to the Apostolic Faith to the World)

Prof, A, Ossipov

The main difficulty of the Christian witness 1o the world is that the world,
understood a3 & human sociely, maintains secular (pagan), be. completely
different from the Gospel, ideals and principles. They are well shown in the
templations of Christ in the wilderness, Apostle John expressed them in the
following words: “For all that is in the world, the lust of the flesh and the lusi
of the eyes and the pride of life, s not of the Father but is of the wosld® (1
John 216} But they are not just indicated, their interdependency, certain
hierarchical collateral subordination are also named. In this bicrarchy the last,
ie. the most dangerous of all the passions, is pride. According o the Holy
Seripures and the Holy Tradition pride is the major obstacle in a human soul
on his way towards Christ. Hence it follows on what a Christian's attention in
ithe aposiolic work must be concentrated - on revealing and neutralizing the
source of this passion, for otherwise a sermon shall be fruitless.

With the manifold manifestations of pride of a man of our civilization it
expresses wsell most powerfully and frankly in the cult of reason - reason,
naturally, of an old man {Eph.4,22), i.e. who is a slave of passions (fusis), of
reason nof yet purified through the faith, not endightened by the Spirit of God.
This reason is proclaimed by the world to be the highest instance in solving all
human problems. It demands subordination of all the sides of spiritual fife, of
the Christian faith iself,

&0 where, according o this reason, dwells the truth along with the good
of existence and the sense of life? Primarily in science and philosophy. Science
must provide for the satisfaction of the first two lusts pamed by 51, John the
Theologian, and philosophy - of the third. It s in science and philosophy,
rather than n God amd boliness of life, thar “the pride of life” sees an
opportunity of realizing eternal hope of humanity to achieve happiness, Henoe
follows an acute and serious task of a theological amalvsis of these two
directions of human cognitive activity, so that every man, earnestly searching
for the truth, could impartially listen to the word of Christian witness to the
Apostolic faith as it is kept in the Holy Tradtion of the Church.

Humanity always faces the question of the sense of life or of what iz exis-
ience or what is the truth, inspite of corroding philosophical scepsis and
atiempts by the reason o keep the understanding of life within purely positivist
or urilitarian lmats,
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The present report attenipts to present a short analyais of the way of reason
and its limits in the search for the iruth in philosophical and scientific directions
of creative thought.

L. What is truth? In an atiempt @0 answ.. this question four main aspirants
enter the scene of history! philosophy, science, mysticism, religion (their order
is determined by purely methodological considerations).

Their short answer to this question of questions could be as follows,

Philosophy (the one that accepts this question): the truth is the result of the
activity of “pure” reason, for the truth is rational and can be expressed in
comcrele molions and opinions. Mot all systiems of thought seemied 1o accept this
thesis. And they again proved their disagreement by the use of a discourse-
logical method while reaffirming that they considered reason o be the supreme
Judge in solving this question,

Science (natural science until mid 20th cenmry): the wruth is “objective”
reality which can be conceived by empirc-inbeitive-rational method, or (the
20th century) "a useful”® model of this reality.

Mysticism' (of all imes): the truth is inexpressible “nothing™ experienced
by a person through inper fusson with it

Cogmtion of “nothing™ 5 extraconfessional, it is pot related 10 any "or-
thodox™ teaching,

Christianity: the truth is God Himself, endless in the possibility of kno-
wing Him and, therefore, always inconceivable in essence, but being constantly
revealed in His acts. The truth is incarnated God - the Lord Jesus Christ, the
knowledge of whom depends on strict laws of spirinsal life.

Unlike philosophy and science whose methods are subject o rational
control mysticism is irratonal, while religion, as covering the wholeness of
cognitive abilities of man, proposes different methods of both rational (sciemtific
theodogy) and irratsonal {sparitual life) characier at differemt stages of his
sparitual developmend.

2. Why do we call into question a philosophiscal method of searching for the
truth? First, because this method is in fact purely rational, ie. including a
known bogic (of judgement) and a cerain conceptual mechanism, and thart
makes philosophy an erdinary formal system. But if logic is purely instrumental
and impassive, the sisuation with conceps is much worse. While not mentioning
the problem of “universals®™ we can stsie the following. Philosophy uses a

I

' The term *mysticism® desedes here and furcher a false spirinial experience,
“tempeation” in the words of the Holy Faibers, as comspared oo ihe experience of
the true knowledge of God, theosis
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language which is a reflection of our human activity. Even if we accept that
there are concepts a priori, they would also appear pointless for human
conscipusness and thus “non-working ™ without filling them with certain comtent,
also borrowed from “empeiria®. Even when a philosopher would contemplate
in & state of a specific inwitive or mystical illumination a ceriain deep reality
exceeding this “three-dimensional® world, he would nevertheless be unable to
deskribe it in view of complete absence of corresponding words-notions or
images in our human vocabulary. Besides, all sur words-notions (excluding
mathematical abstractions) are as a rule very vague. V.Geisenberg was right
when he wrote: “The meaning of all notions and words formed by means of
interaction between the world and ourselves, cannot be determined precisely...
By means of rational thinking only it is impossible, therefore, o reach the
ubimate truth” (1).

It would be interesting o compare this thought of a modern scientist and
thinker with the idea of a Christinn zealt who lived 1000 years before
Geisenberg who knew nothing about quantum mechanics and natural sciences -
St. Simeon the Mew Theologian. Here are his words: °] ... mourned the human
race, for, while searching for unusual arguments, humans mention human
medeons, things and words, and belicve that they describe Divine nature, te one
that could be neither seen, nor mamed by anyone of the Angels and of the
people” (2. As we can see, both statements in fact say one thing: he iruth, oo
miatter how we call it, is transcendent (o the reason. And while 1 is clear ihat
it is imposgible o describe realities of the nondimensional world or cven
infinite (such is. perhaps. existence?) using the notions of the three-dimensional
world, the reason, afl the more, must stop if the truth is ar all ireational,
Besides, philosophy, while raising the question of the truth of cognition being
realized within iself, finds itself in a vicious circle, It (as any other formal
system) cannot prove its truth (what was shown by Goedel in his secopd
thearem on the impossibility to prove the non-discrepancy of a formal system
by means of the system itself), while it is not capable of exceeding the rational-
empiric reality outlined by its logical-concepeual mechanism, Such is the
conclusion which, in fact. philosophy has reached in its historical development
while studying the problem of existence,

3. We can summarize the way of reason in this historical-philosophical di-
rection in the following way,

What is an absolute essence? - That was the question with which our
European philosophy in ancient Hellas started. And while & changeable world,
this “incorrect” available reality, coubd not be accepted as such, already the first
thinkers, Meletians, Heraklit and others, affirmed as a first beginning (“one in
many things") that what could be perceived only metaphysically. This dogmatic
approach, however, and especially in the face of diverse answers, could not
satisfy human reason. In search for the essence, participation in which could
give a meaning to both existence of the world and personal existence, man

103




started 10 look for an absolute proof of the truth. Thus, along with ontologscal
ohjective there appearéd a second dimension in philosophy - logical means, and
these two dimensions - existentiality and rationality - came to determine its
future,

With the new times speculation in the West took the road of 1otal doubt.
For in order to become “strict science” philosophy was obliged, in solving the
question of true essence, first 1o raise the guestion of the exisience of this
essence, i.e. the question of being of the being. Before answering this question
it first had 10 make sure of the trustworthiness of the cognitive ahilities of man,
to make sure that thinking can perceive reality adequately, and moreover,
cogruze iself, i.e. make sure that thinking is capable of proving its own truth

. through itself. There was a real deadlock in philosophy: if it started with a
legitimate doubt of our abilitics o cognize existence, now the results of the
activity of cognitive ability in relation to itsclf are called in question; in other
words, while in the beginning the existence of being could not be proved. now
the existence of reason iself also cannot be proved, Thus, a doubt which is
called to raise philosophy to the highest level of a rustworthy knowledge of the
being led it to realize its complete unauthemticity. R.Wil correctly observed:
"While irmepressively speeding towards its end, both the history of the world
and ithe history of philosophy reveal themsslves as the history of the loss of
existence”,

Russian Slavophiles, while diagnosing the illness of Western philosophy,
shrewdly saw the reason of the evil in the autonomy of rational bagis and called
(A5, Khomyakov) 1o form ontelogy proceeding from a theist premise of the
“willing Reason”™ (3). For if it is impassible 10 prove the existence of being on
the route of reason, this does nat ot all mean that there is no other possibility
to prove it. Thus, negative results of Western philosophy (and this is its great
merit) necessarily b4 1o the state when reason itsell forced us to search ways
towards new ontological thinking and sanctioned it. Thus, historical movement
of philosophizing reason on the rowe towards the truth lesds man 1o the starting
paint of religious world outhsok,

This is also confirmed by funther (after Hegel) attempes of the thoaght -
which freed iselfl from the old problems of gnosiological irreparableness, but
did not take the road of omologism - w0 address the available being, thus
solving the problem of the essence. They led to nothing. Here | mean the so-
called philosophy of culture and philosophy of existence. The principle of the
first direction is a winess by collective-historical consciouspess found in the
existing forms of culture. But after enlarging philosophical subject, philosophy
of culwre abandons the essential question: what is the basis of the world?

The second direction, philosophy of existence, also proceeds from
available being, but from the inner being rather that outward. Going back 1o
human existence, exisientialism at the same time breaks with the “hostile
universe” and other pon- and super-personal being. In both cases there is,
therefore, a return from bold reason 1o “existence” - but existence deprived of
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omological character, taken s a phenomenal level of "existence”: collective in
philosophy - of culture, individual - in existentialism. In the firs case,
however, philosopher leaves the world pon-comprehended  in the second
meaningless, for a philosophies looses sight of the question of the truth.

4. Another is the way of reason in natural-scientific cognition of the world,
Alpd while this way is much shorter in terms of history than that of philasophy,
it is no less effective in ils achievements. What are the conclusions of a
scientific thought in cognising the being?

In the 18-1%h centuries and partly, “mechanically”, in the 20th ceEntury,
there prevailed in science a purely mechanical concept which viewed the world
25 a huge mechanism working in conformity with striet laws, given once and
forever. The famous Laplace's answer to Napoleon: “Sir, 1 do not need this
hypothesis™, when the latter asked a question on the role of God in the workd,
expressed the absolute determinism in the understanding of the world which is
characteristic of this concept, It & well known that one of Leibnitz"s cherished
ileas was a dream to find the so-called "Universal characteristic” - logarithm,
with the help of which it would be possible 1o “get the whole truth” by a purely
mechanical way. The living-nature, however, 1o say nothing of man, did not
have enough room in this doctrine. Later, therefore, a notion of probability was
included into i, and they started to explain everything with the use of a certain
{anamenable, however. 10 any change) combination of caugality and
opportunity, or “Opportunity and Necessity”™ (using the title of the book by a
French biologist Jacques Monod). This, as it s ofien called, “scientific
understanding of the world® is in fact positivist, and it includes conviction that
the only truth is “objective” truth, i.e. the one that can be cenified through spe-
cial observations and changes available to every impartial researcher. All the
rest that exceeds the so-called objective observation and experiment, ie. God,
spirit, eternity, love, joy. etc., is subjective and has nothing to do with science
and prach,

With all its great achievement and, to be more precise, thanks to them,
modern science i more modest than the science of the recent past. Scientists
mere rarely than in the past speak now about absolute laws and more often -
about theories and hypotheses, less about determinism, and more about
possibility, less about “the truth®, and more about "models”. And these models
are understood not as menlal or graphic coples of reality, but as effective
methods of thinking over the problems of reality for the sake of objectives sel
by man.

Of special interest and extremely significant are here the criteria that are
being used now to evaluate new theories. There are two types of them. First
are a kind of an expression of satisfaction with one's own understanding of the
world, When a new theory links phenomena that could not be linked by
previous theories, or can compare thess phenomena in & more “beautiful™
(Poincare, H. Diray) or “simple® (E. Mach) way, this theory considers to he
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convincing and true, Another kind of criteria relates 1o functionality: a theory
I8 considered to be true when it s experimentally proved and has an ability of
prediction. These secomd criteria, however, often "do not work™ without the
first. F.Frank observes in this respect. “Science is like a detective story. All the
facts prove a certain hypothesis, but shsolutely another hypothesis, however,
urns oul 10 be correct in the long run®(4).

There are four other characteristic features of modern science which are of
special interest in ferms of understanding the extent of itz conchusions’
trustworthiness.

Firstly, scientists rather seldom speak now aboul & “scientific method ™ as
the only universal scientific method. They speak of methods and invent new
methads for solving new problems.

Secondly, inorder to understand the same phenomena, scientists create dif-
feremt additional models, One of the most well known examples relates to
nature of light, where, depending on the aims, light i seen eithér as particles
meving the space at a great speed, or as waves in an energy ficld. Boih models
which seem to be mutually exclusive, proceed from gquantum mechanics, but
none of them, 1aken separately, provides a scientific idea of light. And while
this dialectics of quantum mechanics is incompatible with & common sense,
sceentists accepd that the use of these models provides best oppomunities for
describing the nature of hight

Thirdly, there is a revaluation of the notion of objectivity in sclence,
According o traditional thinking, science provided objectvity absolutely
independent of the scienists” personal interests, There still remains something
of this ideal. More and more often, however, it is being accepied that scientific
research concerns the questions raised by a human person rather than by any
“objective” reality, The answers are the answers o human questions,
Moreover, there exists &n understanding, and especially after the publication of
the works by V.Geisenberg, that a1 least in some delicate experiments, for
cxample connecied with the study of the microcosm, the observation isell
influences the results of experiment, and the resulting knowledge i3 in many
respect a relative knowledge. Geisenberg wrote: "Cur complicated experiments
represend nature nod in itself, but rather changed and transformed under the
influence of our activity in the course of study... Therefore, here we run across
isuperable limits of human knowledpe™ (55, R, Oppenheimer wrote: "1 had an
opportunity o consult forty physicists-theorists... My colleagues, inspite of
their different views, adhere to, at least one conviction. They all accept that we
do nod understand the nature of mader, i laws, and the language which can
describe 11° (6).

Fourthly, a rapad process of expanding the limits of science makes it more
and more evident that practically no knowledge can be seen as final (The most
vivid seems to be an example of the evolution in the knowledge of stom)(7). R.
Feinman even speaks of the unawthenticity of science. “That is why science is
unauthentic”, addresses he the studems. "As L0on as you say something about
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the sphere of experiment with which you personally had pbing 1o do, you lose
confidence immediately. We, however, must necessarily talk about the spheres
which we have never seen, otherwise no good will come of science...
Therefore, if we want 10 benefit from science, we have to hazard conjectures.
Sor that science would not urn inte mere minutes of the experiments, we have
to suggest laws reacing the spheres not yet known. There is mothing bad about
N, but in the result science wrns out (o be unauthentic. And if you thought that
sCience 18 irustworthy you were wrong” (&),

These, as well as other peculiar features of modern science and its modern
criteria make it possible for scientists and researchers of scientific knowledge
1o come to quite definite conclusions of the limits of this knowledge and its
trustworthiness. Let us quote some authoritative statements.,

Academician L. Landay (USSR} on the physics of microcosm: “We will
have to stop asking nature certain questions, realizing that it has no answers to
our curiosity. Not because the level of our knowledge does not yet allow to
hope to hear a desirable answer which the nature supposedly always has. No,
this is senseless just because the nature iself does not have such an answer in
store” (9.

A, Einstein: "In our desire to understand reality we resemble a man who
wams to understand a closed clock-work, He sees the clock-face and moving
hands, he even hears it ticking, but has no means to open it If he i winy, he
can draw a picture of the mechanism that would reflect everything he sees, but
he can mever be sure that his picture is the only one that is capable of
explaining his observation. He would be never able to compare his picture to
the real mechanism, he cannol even imagine a possibility and meaning of such
comparizon” ([0),

Scientists from the USSR Academy of Sciences’ Institute for Philosophy,
headed by the corresponding member P. Kopnin: “The impossibility 1o relate
knowledge to the ideal of absolute sirictness can now be considered proved.
Afier a long and persistent struggle “logicisis™ also had o aceept a conclusion
that it is impossible 10 expel “unstrict” concepts even from the most strict
schence - mathematics... All this witnesses not only 1o the fact that any system
of human knowledge includes clements which cannot be substantiated by
theoretical means at all, but also o the fact that withour such elements no
scientific system of knowledge can exisi™ (11).

And the last statement by academician L. Berg (USSR): “Truth in science
is everything that is expedient, that is justified and confirmed b experience as
being able o contribute to further progress of science. In science the question
about the truth is being solved through practice. .. .

Benefit is & critérion of suilableness, and hence, of the ruth. Mo other
meethod of discerning the truth is given 1o man, .. Truth is o useful fiction while
delusion harmful” (12).




5. The last statement seems to summarize all the above said on the question
of the limits of knowledge in science, its trustworthiness and the place of the
notion of iruth itself in this knowledge. Science, even the most theoretical one,
i always deeply pragmatic in terms of its final objectives, it is in principle
linited 1o 2 horizontal plane, it provides no room for the problem of truth as it
15 raiged by religion and philcsophy, and, therefore, there is no nerve in it
which is the only one that makes lifc and other human activity sensible and
purposeful in terms of world outlook. Two dimensions of science, the absence
of an ideslogical content in it - of this third dimension - makes it a kind of
apolitical, indifferent in the questions of existence, God, truth, meaning of life,
elernity, etc.

This formally “intermediate™ position of science in terms of world outlook
does not, however, make it neutral aesthetically and spirimually, for many
achievements of science are or can be used for the purpose contrary bath
moaally and spiritually, And while the role of reason in the ethical oricntation
of science s more evident, the gquestion of its importance for spiritual
oricntation of science is more problematic,

In this respect we can singbe oul thres main negative endencies in inter-
pretation amd orientation of science, One of them - 50 to say, & "zero oo,
undler which all the questions connecied with spiritual and Meological life of
man, and the problem of truth iself are declared o be unscientific and psewdo-
questions, and, what is more important, not worthy of any serious atiention.
The essence of this gnostic direction is quite evident and does not require any
special analysis. Most clearly it is expressed in the words of Christ: *Leave the
dead o bury their own dead” (Man.8,22),

The second rendency, both ancient and modern, i manifested in an attempt
o extend the limits of the cognition of the world and the power over it by
means of including into science the elements of mysticism and magic,

Mysticism and magic, while having certain elements in common
{irrationality, belief in the existence of supernamral forces, etc.), differ by the
character of their attitude towards the Supreme source and its cognition.
Mysticism is impossible withouwt acknowledging the Supreme source. Mystical
cognition is exercised only in & state of ecstasy when “mystic experiences
himsell as integral Unity™ (13). And finally, mystic is deeply indifferent to all
the values of this waorld, he does not seek (hem.

In magic the simation is different. It is mosdy far from accepting Geod;
ecslasy is not at all necessary; and its aim relates o this world only, According
o Freiser, in this aspect it is identical with science. *When magic®, he writes,
“is in its pure and unchangeable form, it assumes that in namre phenomens
must follow each other inevitably and invarishly, mo requiring interference of
a personal or spiritual agenmt, Its basic principles, therefore, are identical with
those of modern science” (14). The aim of magic - to make spirits, supreme
and inferior forces serve a given man in his exclusively carthly interesis
errespective of their moral content. A cerain category of scientists also believes
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that ethical eategories cannot be applied 10 science, and that it has 0 ke
advantage of any means in order to achieve certain objects (of course, earthly,
of this world).

In many countries there @5 now & special interest i the so-called exira-
sensorics, spiritism, yoga, telepathy, telekinesis, other “1ele”, etc. For a well-
_”H“.}Bﬂxe_ seientist Mudy the reason for the modern enlightened sochery's
i in magic, sorcery, witcherafi, occultism, is as follows. "The distance
between rational. sciennific world and the world of magic 15 not great™, he
believes. "Crur Western workd i full of meagic world outlook. A Jewish-
Christian concept of the world, created by God, is necessarily supplemented
with the world, in which Devil reigns; God withstands the Devil, the forces of
the white world withstard the legions of darkness and earthly lusts, This bipolar
division might be a natural human quality, but it is without doubi a pari of
Western tradition”™ (15).

Some Western sociologists and psychologists also tend 0 see positive as-
pects in magic and magic cults. The same Muody belioves that "Satanists, after
a treatment by means of magic therapy, become better citizens than they were
before. Perhaps that 15 why”, he concludes, “such marginal cults as the church
of Trebizond, must gain support.... Everything that improves & person's ability
to adapt to the world he is living in. can and must be a criterion for evaluating
new, and originally marginal institues of our society™ (16).

In 1921 Freud wrote the following on relations of psycho-analysis to
occultism: “An increased inerest in occultism does not pecessarily contain o
danger for psycho-analysis. We must, on the contrary, be ready that a mutual
sympathy would spring up between the first and the later... A union and
cooperation between payvcho-analysas and occultists can, therefore, furn out o
be acceptable and promising” (17).

Before assessing this tendency in modern seience let us speak about this
third “spiritsal® siream, very close 1o the previous... It is most vividly
expressed by one of the major modern physicists in the USA, C. Towns, in his
article under a very characteristic title: “Fusion of science and religion”™ (18).
The main idea expressed by Towns in this anticle is that science and religion
have one and the same objective, but purswe it by different means. Le. it is
being affirmed that there is a union in essence between science and religion.
This Wea, deist in form amd pantheist in essence was also expressed by
A. Einstein and other major scientists, and goes back as far as Aristotle. In this
case, however, it witnesses to a deep misunderstanding if not of religion on the
whole, than of Christianity undoubtedly. And here we see an open attempt to
turn melaphysics into physics, 1w bring heavens down o the earth, and
understand God himself just as a universal principle of the Universe. And this
seems to be one of the greatest mistakes of positivist reason on its way 1owards
the truth.

This is the main mistake of the previous variant as well, af least as far a5
the magic is concerned. The wrn of science 1o mysticism would pot expand the
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limits of its knowledge, moreover, it would lead it far away from cognition of
the truth, and would inevitably lead to grave consequences for humanity. For
while affirming the so-called liberty, i.e. actual arbitrariness in spiritual life,
miysticism thus destroys the very basis of this life, And this is its principal
difference from positive religion, from Orthodoxy with its sirict rubes of
asceticism.

A mystic books for ecstasy, spiritual enjoyment, revelations. He “sses™ his
own impartiality, purity and force. He grows spiritually in his own eyes. He
aften seems o be above his passions, what is understood by the inexperienced
as spiritual perfection, humblensss, while m fact is a deep pride resulting from
suppression of all other passions. A mystic does not cognize God and,
therefore, prefers o speak of Divine Nothing, Inexpressible, Inconceivable
Ome, e1c, . Geiler, theologian and prominent expen of religion, stresses in his
major work "Prayer” that “consistent mysticism liberates knowledge of God
from all personal attributes, and there remains only "naked” and pure infinity”
(19). In the long run & mystic understands himself o be like God (Gen.3,5).

In Christianity this kind of mysticism is calked tempeation, ie. Nanery w
onesell of the highest depree, selfdeception, min of ape's soul. Christian
revelations and spiritual staie and experience which unfortunately are very often
called Mystical (what leads w confusion of the opposite spiritual poles: 2
Cor.6,14-13) are of principally another character, amd m many respects
comndrary o myslical anes,

It seeme that the error of the mentioned fendency in science can be seen in
proper perspective only afier the most serious study of the Christian (as
umiversal and thus optimum} principles of spirtual life and criteria of cognition.

6, The way of reason b5 wery charscteristic. s scientific-technical
achievements, unprecedented in history, are accompanied by the appearance of
the forces of destruction, equally unprecedented in the concentration of power,
And these forces manifest themselves primarily in spiritual-moral sphere. And
the process of destruction of criteria of good, beauty and truth is now the
greatest challenge. Everything 15 being acroded now, twoed upside down,
maxed up. And neither philosophy which has withdrawn the very notion of truth
from the sphere of its speculation, nor the science, for which the categories of
good, beauty and trath are unscientific, can put an end to this process, And
"the only he who restraing” (2 Thess,2,7) - Christian Christ - 15 being resolutely
and more and more consciousky exclsded from society not only by scicnce and
philosophy, but by the whole atmosphere of life. The Slavophiles saw this in
the West already in the last century, and spoke openly about faial comequences
of the developmemt of such process, Here ix one of the statements. by LA,
Aksakov, wonderful in its prophetic pathos: “The progress which rejects God
and Christ™, he writes, "in the long mun twms inbo regress, civilization
concludes with becoming wild; freedom with despotism and slavery. Adier
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divesting onesclf of the image of God, man inevitably shall and already is
divesting himself off the human image and cares for the image of the beast™.

The statement seems 10 be o hard, But do the social, ecological
problems, the problems of muclear and other arms, of exhaustion of natural
resources, of population and many other, unpresented in history and huge in
their breadth and acuity, witness to the progress? [s not the ragin - legalized! -
& immorality, mockery of everything human, of le. usury and dictates of
monopolies, racism, fascism, efc., the wilness o becoming wild? Is the
hiypocritical democracy with i wivid clite of the real power, nol the veiled
slavery and sometimes$ even open despotism? And, finally, free propagands of
all kinds of occultism, magic, sorcery, up to the open Satanism and mockery of
all the sacred, even of the truth - is it not divesting off the image of God and
haman image and (he care for the image of the beast (Rev. 13,1-18)7

It goes without saying that reason has made a principal error in the very
"project” of civilization and its development. And it is becoming more and
more evident now, at the end of the 20th century, Amd it is i tus vision and
realization of a next deadiock that reason, which broke with the soul, has
reached (21), that the door 1o its revival seems 0 open once again, [t is
possible on the way owards spiriwal-moral purification of man, of his Jeart
which comes to know God - the Truth (Mat1.5,8). Pascal was right when he
wrode: "We come to know the truth not only through the reason alone, but with
the help of the heart as well™ (200, And here be means the heart cleared of
pazsions.

And here is the main characteristic feature of the Christian understanding
of the question of truth, of the sense of life.

Christianily sees the sense of life not in cognition of created world in
usell, but in eternal life in God, also called salvation. This means, fisstly,
conviction that God exists, and that He is not only the source of exisience, bt
existence itself, in which the good for the being of all existing and valuable
understanding of the truth is possible, and through this cognition of created
world and its essence. Secondly, this assumes the understanding that real
(earthly) life is not a self-sufficing value, but a necessary condition, a transitory
form of personal existence for amaining a perfect life in God. Therefore,
Christian condciousness does not accept an atheist call: "Believe, man, life is
only here, and eternal death awails you later!”, for this call exclides the most
important thing for man - life which is the only thing that ¢an have sense.
The essence of Christian understanding of the truth can be expresssd in wn
words: "CHRIST IS RISEN". They contain the whole endless perspective of li-
fe and its concrete sense simultancously. This sense i 10 become like Christ
and achieve union with Him, in other words - divinization, theosis. What does
it mean? [n short, it is perfection in kenotie love which is the essence of God
revealed to us, for "God is love, and he who abides in love abides in God, and
God abides in him” (1 John 4,16). Apostle Paul writes about this state in detail
in hus letter to the Galatians when he names the fruit of the God's act in man,




They are: love, joy, peace, patience, kindmess, goodness, faithfulness, ; 11. Logic of scientific study, Moscow, 1956, pp.230-231

gentlensss, self-control (Gal 53, In another letter he describes this state as 12. L.5. Berg. Science, its content, sense and classification. 1921,pp. 1820, 23
follows: "What no eye has seen, nor ear heard, nor the heart of man conceived, _ 13. Quot. from G. Kyung. Does God exist? 1982,p.296

what God has prepared for those who love him” (1 Cor.2,9). As we see, _ 14. D. Freiser, Golden branch, p.1, Magic and religion, p.73

Apostle writes that a man, spiritaally purified, healed from passions, [ 13, Quet. from [.Grigulevich “Prophets of a new truth”, Moscow, 1983,p.191
i.o.spirineally healthy, stays in deep jov, love and pesce of his soul - in modern 16, ibad., p.193

language, in happiness, not transicnt, accidental, called by the action of nerves . 17.\ ibid., p.200

and psychology, but. a property of the soul of a "new” man, and therefore f 18. "Literaturnaya Gazeta”, 1967, No 34

inalienable, eternal. It should be mentioned, however, that this stabe is not at all 19. Cuot. from G. Kyung, p.297

the aim and sense of life of man according to the Christian teaching. It i just [ 0. Quot, from G. Kyung, p.41

one of the corsequences of the achievement of the goal - theosls, union with J 21. Here [ recall the words by Kallistos Katafigistas: *The mind must observe
God in which a human personality reveals itsell fully, and becomes like God. the measure of knowledge in order not to perish”.

Perfection in love, however, is not just moral and emotional goodness of
man. Love is no less & perfect “indtrument” for cognition of the Truth and
created world, It is not sccidental that those who are called “holy ones® due o
their special sparitual purity, considered spiritual life 1o be a rue philosophy,
science of sciences. And they called it like this because true ascetic life, while
restoring the union of soul with God, confedes 1o man the knowledge of the
Truth and contemplation of its imperishable Beauty and cognition of the essence
of all creatures.

Experience of the Church wimnesses most evidently to the fact thar spiriooal
perfection of man, to which the Reason of the Revelation - the Gospel's calling,
is not a fantasy of exciled dreamers, but reality, the fact tested many tmes in
the history of Christianity, and up till now being offered to a searching man as
the ondy reasomable aim of existence,
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THE WITNESS AND SERVICE OF THE CHURCH IN A
SECULAR SOCIETY

Volito Huoiari

Introduction

Church life can be viewed from two directions. On the one hand, it can be
viewed in the light of faith and doctrine, and on the other hand, by describing
the Church in the historical and social reality in which it lives, witnesses and
serves, [n Lutheran theology both of these sides have been to the fore. In this
paper the main emphasis is on the latier, the describing of the social setting of
church work.

Becoming acquainted with modern reality belps us to know the context in
which apostolic faith lives. The surrounding world cannot indeed change the
comtend of faith, but it influences which aspects come to the fore and are
emphasized nowadays in church life,

1 shall mention such modern phenomena as, in the light of research and
experience, have influenced church life, I shall also atempt o describe how
Lutherans think about the relatonship between the Church and the world, Then
I shall set forth the practical solutions which have recently been proposed in our
church in the search for ways to bring church life inte prominence today.

THE CHANGING CONTEXT OF CHURCH LIFE, WITNESS AND
SERVICE TODAY

Idenlogical and political crisis

Within a few years the whole of Europe has experienced tremendous social
changes, the direction and final outcome of which are nod yet fully known. The
consequences in the life of differem churches vary. But in any case they afffect
the seiing of church life and the opportunities fior and emphases of witness in
the whole of Europe, both cast and west.

Communist ideology and its economic sysiem has collapsed in Eastern
Europe. This has been felt as a new spiritual and intellectual climate elsewhere
wer, The churches 100 are expected to take part in the search for new basic
vilues. They must decide for themselves how they wish o participate in the
ercation of a new social life.

Mationalist ideas have in recent years been emphasized in a new way, and
the churches have been wanted as partners in realizing nationalist aspirations,
In this sinwation the churches must decide how they express their loyalty to the
people among whom they work and, on the other hand, their loyalty to the
worldwide people of God, the universal church community. In the history of
the western churches there is a cautlonary example of the period between the
World Wars, when in church circles there were amempts o sanctify the
existence of one’s own mation, [t tended to strengthen indifference, even
hostility towards other peoples. From this has been learnt the lesson that
Christianity must avoid fturning into a national ideology. Instead it must be seen
that the universality of the Church means a lowering of mational barriers and an
increase in solsdarity between peoples, not their separation from onc another.

When the Evangelical Lutheran Church of Finland has evaluated s
relation to the people, it has been found, on the one hand, thatr the Church
should live for the people, because i has been sent among the people 10 serve
it and individual people for both their temporal and eternal salvation. Bul on ihe
other hand, the Church should strive for as much independence as possible
from national and social aspirations, so that there should be more emphasis on
idertification with the universal Church of Christ, thus on the catholicity and
ecumenicity of the Church.

The European trend towards unity breaks down barriers in the way of
co-operation between peoples and churches. In this has been seen a fefurn to
the foundation which the Roman Catholic Church laid in mediseval Western
Europe. For centuries divided Western European Christianity has nod, however,
been particularly well prepared for co-operation and common wilness scross
national and depominational barriers,

The ideclogical and political crisis has already influenced the thinking and
way of life of individual church members. Therefore the churches have to meet
the changes specifically through their members. They must help their members
1o see what faith means to them amidst changes. It is also a question of the kind
of witness the Church gives 1o the world through them.

Secularization

The religious world-view s no longer as usual as in carlier decades and
centurics in Europe. In inlerpreting the world and life, many do not accept the
way of thinking which takes ino account the existence of the divine, unseen
world. This phenomenon is called secularization. It is a guestion of the
disappearance of the common religious thinking, vaiues, language and rites
maintaining communal life,

The ideological roots of secularization extend to the post-Enlightenment
period and in narticular to the lefi-wing Hegelian philosophy of the 19th
cemtury. In this there was a strong emphasis on temporal, cmpirical reality and
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the existence of the beyond was rejected. One was supposed to change from "a
graduste of the beyond to a student of this existence”. This sfarting-point has
influenced the development of both the naturalist view of life and the positivist
view of science and Marxist social philosophy.

Although in the West the significance of Marxist ideology has been slight
by comparison with the East, secularization has been seen in other ways as an
sltempt to repect the supernatural in the interpretation of the world and in one's
workl-view amd (o concentrale only on the temporal.

In recent decades Western theodogians have emphasized that secularization
is not only opposition to the Church, but up 10 2 poim a consequence of the
teaching of the Christian Church. It has freed people from a magic way of
thinking for more genuine Christian thought.

Secularization must be distinguished from secularism, which is an
anti-religious ideology. It bases its explanatory model on some beliefs about the
nature of beingness and life. Enlightenment thought regards the interpretation
of existence as open in principle, raises new questions and examines them, but
secularists believe they know the final answers. Such ideclogies include
Mational Socialism and Marxism. When they claim 1o know the only true
explanation of the world, and demand that life and exisience must be organized
in accordance with that explanation, such secularist ideas have given no room
for genuine Christian Faith but have seen it as their task to fight againsg it

The result of secularization has been, among other things, long-lasting
conflict between faith and knowledge in western thought, Faith has also been
considered an explanation of the workd similar 10 rabonal knowledge: faith
contimues from where knowledge leaves off. While knowledge continually
grows, fth seems 1o remain without significance, and in man®s thinking i does
not themutize gquestions relating to his life, Science or some other secular
explanation of the world has been considered as providing suificient answers 1o
these questions.,

Science has offered answers 10 many problems affecting mankind, buat it
has also posed threats to human life and creation. The values of wechnology and
miaterialism have one-sidedly distorted the view of life and the goals of people
ancl socicties. The pursuit of wealth has become by far the most importan
cause for concern. As people have lost the religious way of thinking, they have
loet an overall view of life and st basic supports, and in particulsr a
responsible relationship with one’s neighbour and nature.

In Lutheran theology it is emiplasized that socizl and sciengific
interpredations of man and life are pot final and absolule. They must be
evaluated in the light of divine wuth, Christanity illuminates the visible world
as part of the whele formed by the bevond and this existence, the heavenly and
the worldly together, The knowledge it brings helps towards an overall view of
the structure of beingness and existence, as also in relathon w how everything
originated and what is o be expecied at the end of tme.
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In any case, the churches meed o think what in present-cay
multidimensional ideological developmemt is ultimately opposed 1o them in the
decpest sense. Some of it is only a change in thought and way of life such as is
part of historical development, which is without significance with regard 1o the
aposiolic, original faith and witness to it. When Christian values are replaced
by numerous other ideologies and systems of values, the Church consiaily has
ko oppose them and compete with them, This demands a readiness for dialogue,
and courage and spiritual power 1o keep 1o the fore one's own values and ways
of thinking.

From a cerain point of view, secularization has also been a phenomenon
within the western churches. In the life of the churches, iemporal questions are
emphasized instead of transcendent, supernatural opes. The focus of interest
moves from CGod 1o man. The background o this has been secing the valoe of
worldly, temporal matters from the viewpaoint of faith. The churches have
increasingly paid attention to showing love and to other consequences of faith
today.

The position of religion does not seem to have a place in people’s thinking
and life as casily as previously. But besides this "crisis of religion”™ people have
recemly begun to falk of the “crisis of secular thinking®. A new feature of
western discussion has been talk of the “post-secular time” and of the need for
religion in pew forms.

Privatization

In secularized societies, religion is often classified as a private matier.
Especially in urban conditions people in any case preserve their privacy. They
no longer form compact villages and family communities, within which they
live fully and spend both their working and free time, Instead, life is separated
e several areas of life. 0 o same time a person has different groups to
which be belongs: one in the family, another ai work, a third in free-time
hobbies. etc. Similarly, he has different models of thinking for cach group and
area of life, and they are not necessarily in harmony with one another. The
Church and Christian faith do not provide a rounded philosophy of life for
every thought and action of modern man. It is valid for him only in cerain
situations when people take part in church life and think and sct in the way the
Church teaches. In other contexts, thought and action may markedly differ from
._________,”_ In people’s minds the Church has thus become separate from the rest of
life.

Privatization, and the mobility and anonymity of the individual in his own
society, bring about loneliness and lack of identity. People long for fellowship,
faith and trust, and seek after truth and inner cerainry, Because the common
way of thinking does ot necessarily guide them ino finding these things in the
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channels are opened for outsiders o find their way into the Church.
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Besides secularization & new rise in religiosity has taken place. People have
sought belp from the chirches in their anempt to achieve social liberty. The
need for a new morality and values has increased interest in religion, Cheistian
secking has taken other forms than the churches have offered. It has been
characteristic of western religious life that religion iself is not rejected, but
traditional forms of church life are shunped,

In addition, some of the religious seeking has been channelled outside the
traditional churches. New religious movements have gained a foothold among
young people. Their background is the need for a simple explanation of the
world and a secure small community. Their religious content is extremely
varied, mos: ieflecting the ways of thinking of Asian religions. Their existence
1 3 challenge 1o the Christian churches to explain clearly the apostolic tradition
of faith and to create the kind of congregational life in which members are
taken care of amd not left alone.

Moecting of religions

The Christian churches are more than ever aware of their mission, also in
relation to other great relipions. Awareness that we Christians are only one
religious community among many can create uncertainty or a feeling of being
threatensd. Tt is true that God does his hidden work amidst other religions, but
he has only given salvation in Jesus Christ, whom we Christians know. From
this follows active mission in the whole non-Christian world.

Christians must learn 1w see the meeting of religions as a positive
opportunity to deepen one’s own faith and conviction in dialogue with others.
Meeting other religions thus demands, on the one hand, being thorowghly aware
of one’s own Christian identity and cafling and, on the other hand, 1 readiness
to engage in dialogue with others. When in dialogue we meet the thought-world
of other religious communities we must express our own views of the Giospel
in & langusge, forms of speech and concepts understood by others.,

In carrying out their mission amidst religious pluralism, the chirches have
1o ask themselves: How can we aveid the mutual hostility and conflict which
different religious traditions often cause? How can we schieve confidence or
even love in relations with representatives of other religions? How can we work
together for people’s welfare in spite of religious differences and inherited
prejudices?
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Religious pluriformity makes the common witness of Christians maore
important than ever. [t can be realized by finding ever deeper awareness of the
comman aposiolic legacy and an ever greater readiness to witness accordingly
i the workd,

THE\CHURCH AND THE WORLD IN THE LIGHT OF THE
LUTHERAN VIEW

The creation of the world is an expression of the love of God. As an expression
of his love, God also continually maintains life and creates new things at the
present time. God created the world a3 the world, and there is nothing in it that
15 unknown to him. Therefore the Church should not forget tasks in this world
and in secular life, but the Church's responsibility includes all life created by
God. The so-called secular world is thus not a reality which has escaped from
the Church but it is God's sphere of influence. Witness to the apostolic faith
takes piace on the whole in the world in which God 15 otherwise present and
achve,

Due to the Fall, in every arca, among all peoples. cultures and religions
in the world, there works the power of evil. In a world corrupted by sin the
task of the Church is to explain what the law and will of God 5 for the
realization of a real well-balanced life. Corruption is even so great that mankind
cannot even see its own need for redemption. It i awakened by the preaching
of the Law and Gospel. Christ’s act of redemption is the only salvation from
the power of the devil, wherever it appears.

The Church amidst the corrupted world is a community of new life. [t is
in every place where in accordance with the spostolic tradition the Gospel is
preached purely and the sacraments are rightly administered. It is 3 witness 1o
the fallen world of the possibility of salvation, and its mission affects the whobe
of creation.

Salvation is given to us in the Church through the Word and sacraments by
the infleence of the Holy Spirit. The Church proclaims Christ to the whole
world as the only Saviour. In addition 1o those without faith, the Church has
had to take notice of those who after receiving baptism become aliemated from
the life of the Church. Evangelization is bringing them back 1o the grace of
bapaism and 1o a life lived acoordingly.

In addition 1o the spiritual sphere, the acts of God also appear in the
secular sphere, such as family life, economics, politics, etc, The rising to
power of love, truth and justice in these areas is realizing the will of God.
Apart from the Church, its individual members have the calling to live in the
world and implement there the will of God. A temporal, secular vocation is
thus a task received from God, in which man participates as a co-worker of
God in the continuous creative process,
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WITNESS AND SERVICE IN CHURCH LIFE AT THE PRESENT DAY

Targetting and applving witness and service

To Lutherans apostolicity means in particular originality and biblicalness.
According 10 ine New Testament both our Saviour's and the apostles” activity
was characterized by preaching being addressed o its hearers in a way that they
could understand it and so act accordingly. According 1o the same principie our
Lutheran church aims in its witness and service to bring the unchanging content
of the Gospel near to people in a way that accords with the prevailing culture,
afe group or situation,

H__h.____ma___ worship, which is the centre of church life, is at present being
renewed in our church. In the Lutheran tradition, the sermom, which is
contemporary cxplanation of the Bible, has traditionally occupied a central
position, even 0 that services of the word have been held without communion.
Now the atiempe is being made 10 return (o the common practice where the
communion i part of every Sunday church scivice. In service music
congregational hymis have a dominant position. In addition, efforts are being
made to increase and diversify other liturgical music so that traditional liurgical
parts can find modern musical expression. Attempis a2 renewal include
increasing the role of laypeople i approgeiate tasks in services.

In baptism, confirmation, weddings and funerals almost all Finns jeim in
churck: life. OF all the children born in Finland, the Lutheran church baptizes
%0 per cent, 92 per cent of all 15 vear olds take part in confirmation classes
ard confirmation, approximately 80 per cemt of all weddings are church
weskdings and over 93 per cent of the deceased have Christian funerals, Cur
church sees its task as being better 1o prepare its members for these events. for
imstance, by the pastor visiting the home or otherwise meeting family members
beforchand. Renewal of the liturgy of church ceremonies has meant that the
content of faith is apparent in a more varied way in the event iself, and the
participants are better able to receive i

In the Luwtheran church there are many other activities in addition to
services. Many more parishioners participate in these weekday activities than in
church services on Sundays. For education and teaching there are separate
activities for children and young people, who meet in their own groups for their
own events. For young people at the age of 135 there are confirmation classes
hefore confirmation. For adubts there are groups and meetings for Bible stady,
for SUppOTLing missionary work or making preparations for serving the poor,
the landicappesd and the sick. In addition, in local churches there are choirs and
mussc groups. The elderly have their own clubs and events.

Different groups in the local churches have been set up by the revival
maovemenis, which are a special feature of the Finnish church. They arose in
the 19th and 20th centuries w repew the life of our church from within.
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Parishioners have gathered under the leadership of laymen or pastors to hear
sermons and sing religious songs and hymns. Five different revival movements
work in the parishes of our church. Those who take part in their activities
atterad church worship but in addition they meet in their own groups. In the
summer each revival movemem arranges a national religious festival atended
by tens, of thousands of Finns, The revival movements are for many Finns a
channe] Yo the life of the local church.

Different forms of activity tell how in the Lutheran church wiys have bean
sought o sdapt church life o the nesds of different age groups and situations,
Thies one of the principles of our church is that conclusions: reached concerning
a faith for life do not remain the responsibility of individual people, but the
church aims to bring the message of the Gospel in each siluation as close o its
members as possible, As a result, socio-gthical questions, such as a responsible
life-style in relations with one’s fellow-men, with the underprivileged, with
nature and the environment, are noted in the preaching and teaching of the
church amd in the groups within the local charch,

For a long time past the Lutheran church has, by means of education in
particular, aimed to lead people 1 faih. Educational work has comprised
Sunday schools for children, confirmation classes for young people and didactic
preaching for adults, Today confessional, that s, wsually Lutheran religious
education in municipal schools and high schools is very importand from the
poid of view of the Church. Finns still have a fairly good idea of the content
of Christian faith. In the future the church will nevertheless find the need o
take responsibility nsell for Chrstian edocation and teaching.

MNowadays, besides knowledge, religious experience has become more
importamt. Western people are imterested in differemt experiences and seek
them. People want from the church experience rather than knowledge. This
means & new emphasis in church work.

That in 18 activities the Church shows neighbourly love, is frequenily
beter understood in A secularized environment than is speech and words. The
witness of the Church’s social work, serving one's neighbour, means in practice
helping the weak, the underprivileged and the poor. In everyihing that the
Chrisaian and the Church do, there should i any case be an element of service.
In leading a church service or in cducation, in missionary work or in fulfilling
ones vocation al work or at home, the Christian serves his neighbour,

The Church does not serve only for the sake of witness, but love is an
essential part of fih By fanh the Chstian receives pood things from above,
and in love he passes them on to other people. The Christian does for his
neighbour as Christ has done for him. Faith without deeds of love i dead,

Church social work as a special type of church work 15 one manifestation
of Christian service, The need for B 8 just as curdent in western welfire
sacieties as elsewhere. The Church is expecied fo act as the "voice of the
voiccless™ aganst those rulers who are indifferent to people’s distress and
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suffering. Together with others the Church must seek the | i

| : implementati
__Enﬁuﬂ E__nu_u Wﬂﬂnru:n in the life of society. ’ ol
' 2ach Lutheran parish there have for decades been parish social workers
M_.F”M“L.H_n" .“___..E.._nnw n_..u_.__n -H_“.__ thase in material and emotional difficulties, The
5 our church is thus charitable, aiming at helping the poor and

In addition 10 material need, chureh social work has i

: . : X emphasized mental
distress, which appears in many ways in modern society. Besides official parish
social workers, the largest parishes have employed hospital counsellors
Tounded _.E.._.n_, counselling centres and arranged telephone ministries o Hnnm
HJE and spiritual distress. International social work, helping the needy in
veloping countries and in Finland's neighbouring aress panded i ;
e o b ring . has also ex in

The Church 2004 process

In recent years the Finnish Lutheran Church has introduced reforms, the aim of
which is 10 make faith contemporary, living and close to many Finns., The
ﬁhﬁﬁqnza parish activities in a modern way is called the Church 2000
55. Care o main objectives: suppori iritual

nni—,w,ﬂ__i the parish structure, IR el

efe objectives are aimed a1 in different ways in other Luothe

4 ) ran

churches. “Our most urgent need is 1o strengthen faith and deepen the spirineal
life of believers, We should work for the renewal of wirship so that the gifts
of all are fully ulilized. Small groups, where faith and life concerns are held
together, could give strengih 1o Christizns who witness 1o the gospel by seeking
Justice and building fully inclusive communities.” (Curitiba 1550, Proceedings
af _.._Hm_w,_.wzn.“__ _}un_nEE._._. Lutheran World Federation. )

ir : : ; .
o al renewal is supported in the Church 2000 process in particular ns

L Improvement of the spiritaal life of church workers and employees, Cur
aim is that abone in silence and topether wi jove 11

: MHE and lively Chrin z._m.E_m th others we can achieve a more

. spiritual life of homes. For this our church i i

of _.__u___,a Prayers, which the local churches Féﬂﬁﬁﬁﬁﬁhﬁh _.w__ﬂu_.”
m_.mE.._u.: home, At ihe same time they teach bomes how 0 observe
ﬁ_u:ﬂlu cusioms, particularly on Sundays and Church festivals,
Most Finns are bagtized as babies, and their parents teach them an evening
prayer when they are a few years old. This i the starting-point of 2
PeErsonal prayer life. The Book of Home Frayers also aims at modern
young families teaching an cvening prayer o their own children,
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3. Renmewal of worship. In our Lutheran church remewal of services of

worship has been inifiaded. The aim i5 o give more space for prayer,
preaching and music arising from the Charch’s common tradition of
worship but a1 the same time expressing contemporary feelings before
God. The strengthening and deepening of spiritual life happens principally
through the service of worship, The Church which prays and praises in a
living way is the strongest testimony to the world,

4. Emgphasizing Lent and in particular Holy Week as a special time of prayer

in the Church. Our aim is to learn better how (o observe and preserve
gpiritual life during Lent. Lutheran preaching and theology iraditionally
pavs attention to the Passion and the cross. Without neglecting this side of
our faith we now wish in addition o learn a deeper and more varied life
full of Easter joy and praise in our church.

5. Publishing a book on Christian ethics, Because there is great uncertainty
a5 1o what is the Christian way of life, we have started preparations for the
publishing of a puidebook on the subject.

Developing the structure of parish work. The parishes of our church are large
in membership, Alongside church services there have long been various small
groups where believers have guhered to pray, o siudy the Bible and prepare
for church work and everyday tasks. The support amd sefting up of smiall
functioning communities in the parishes is a goal of church renewal, In them is
realized the communal side of the Church, mutual care and preparation for
carrying out the Christian’s vocation. In them the faith of the Church comes
very close 1o man and his everyday life,

Renewal of the Church is the work of God's Holy Spirit, Becawse he
comimsally does his work in the Church, renewal of the Church is also a
confimeous event. When we are involved, we wish to aim at faithfulpess above
all o the apostolic tradition of the Church. Our starting-point s the
ecclesinstical tradition in which we have grown up. But acting accordingly, we
need ever more openncss to learn from the tradition of other churches and the
way in which they witness and serve today in their own enviconment. Thus the
churches’ common witness and service can be strengthened in the contemporary
world, which is corrupted by many injustices and seeks hope amidst fears and
dangers,
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