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PREFACE

The discussions between the Finnish Orthodox Church and the Finnish Evan-
gelical Lutheran Church are characterized by the fact that they are two national
churches working in the same country. Bodh have for centuries been integrated
imo the history and mational life of the Finnish people. They have
approximately the same public position. For this reason the churches feel that
they have had to bear s common responsibility in serving amidst the same
people, Their voice 15 requested and their assistance 15 expecied in the arca of
values of life, Therefore they share a common concern for issues of pastoral
care, church tgaching and the ethical situation.

On the other hand, both churches participate in the worldwide ecumenical
movement. Both belong to their ows worldwide ecclesiastical community as
they participate in the international Lutheran-Orthodox theological dialogue, It
15 clear to them that this obligates them 1o look beyond the borders of their own
couniry. They cannot be solely national churches, but as national churches they
have an obligation towards the whole of Christendom. s their discussions they
miust in one way or another integrate into the other ecumenical efforts in which
their churches are engaged.,

Although singe 1970 the Finnish Evangelical Lutberan Church has been
engaged im doctrinal discussions with the Russiam Orthodox Church, the
discussions held at Mikkeli 28th-20th September, 1980 with the Finnish
Onhodox Church were the first official discussions between the Finnish
churches. This does not mean that there were no contacts hetween the churches
before that date, The leaders of both churches and a large proportion of the
chergy know gach other o well that there are doubting Thomases: is it worth
such pood acquainiances entering imlo official discussions?

The discussions have, however, shown the doubts to be groundless. Due
o the churches” common responsibility in the life of the nation the themes
chosen bave always been refated to this. At Mikkeli in 1989 such was “The
Relationship between the Church and the People as a Theological and Historical
(Coneviual) Iesue®, and ot the discussions at New Valumo Sth-10th October,
1950, Marriage between Orhodox and Lutherans as a Pastoral Tssoe®,

A general ccumenical effort was apparent in the subjects under discussion
at Mikkedi in 1989: "The Authority and Significance of Ecumenical Counsils™,




and at New Valamo in 1990 “The Relation hetween Doctrine and the Canons
and the Ecomenically Binding Nature of the Camons™.

It is characteristic of both churches that they wish to keep hold of the
christological and trinitarian comfession of the early Church and thus be
anchored in the apostolic and early Church tradition. They wish to believe and
confess in the same way as the undivided Church did. But at the same time they
motice that it is precisely here that the ecumenical problem lies, regarding just
as much how the churches understand themselves as bow they view cach other.
By studying their common heritage the churches attempt o undersiand better
and with greater profundity both their own wradition, to see common elements
in it, and also the other one.

The churches bave noticed that both i therr faith and in their service
amidst the same people they have much in common. On the othér hand, they
have become more aware that the background to each church is a different
theological tradition, derived from the New Testament. Typical examples are
John's writings on the onc hand and Paul’s on the other, s the eastemn
(Byzantine) and western manner of belief and thought based on them, Thesa
traditions do, however, have a point of intersection,

After making a start the delegations of the churches have presented their
own churches with requests in pastoral matters where they consider there is
room for improvement, Thus at the New Valamo discussions the delegations
expressed their hope that in Lutheran-Ortbodox weddings the marriage should
be salemnized according io the customs of each church without mixing tradi-
tions. They emphasizad the imponance of pastoral care for those intending 10
be married, wished to support the prayer life of the home in the spirit of each
tradition, amd considered it best that the children of the same family should be
baptized in the same charch. Thus it is likely that the discussions - if the
participating churches draw practical conclusions from them - will help w0
eliminate areas of friction and prevem proselytism between the churches.

Mikkeli, on Mikael Agricola's day 9th April, 1992

THE FINNISH ORTHODOX - LUTHERAN DIALOGUE

COMMUNIQUE MIKKELI 1989

The first theological discussions between the delegations of the Evangelical
Lutheran Church of Finland and the Fmnich Orthodox Church were held
Mikkeli in the Mikkeli diocesan chapier on 28th-29th Sepiember, 1989, The
meeting was hosted by the Evangelical Lutheran Church of Finland and by the
chairman of its delegation, Kalevi Toiviainen, Bishop of Mikkeli.

The churches had agreed two wears before oo initiating discussions
between the two national churches, Both churches had pominated a delegation
of five fod the discussions,

The leader of the Lutheran delegation was Bishop Kalewl Tofvininen and s
members were the Rewd., Lorenr Gronvik, DI, Dean Voitte Hueonard, the
Revd, Harnie T. Komppari DD, and Docent Eeve Martibainen.

The leader of the delegation of the Finnish Orthodox Church was Archbis-
hop Johaoines and i3 members were Bishop Ambrosing, Pastor Jarmo
Hakkarainen, Fastor Heibld Huttunen and the Revd. lavi Merrar,

The secretaries 1o the meeting were General Secretary Sime 5. Salo, Kaija
Tolvanen and Minna Valiaho.

Observers at the discussions were Father Martti Vowsilainen O.P. of the
Roman Catholic Church of Finland and Pastor Maii Lintinen of the Finnish
Free Church, who was nominated by the Finnish Ecumenical Council,

At the opening ceremony of the discussions the speakers were Archhishop
John Vikstrdm for the Lutheran Church and Archbishop Johannes for the
Orthodox Charch. In their opening speeches both Archbishop Vikstrém and
Archbishop Johannes emphasized the historical significance of the situation and
of the initiation of new discussions. It was stated that hoth parties have
previously engaged in dislogue with other Christian traditions. Mow the
question is one of dialogue on a Finnish basis between the two Finnish national
churches. At the same time the churches in question represent not only Finnish
Christianity but also the churches' doctrinal legacy, It is a question of a meeting
of the Eastern and Western traditions. The purpose of the discussions is
constanily to increase mutual knowledge, to remove misunderstandings and to
strengthen the atmosphere of Christian love and fellowship. This may provide
building materials for use in the world-wide Orthodox - Lutheran dialogue and,
il is 10 be hoped, promote Christian fellowship and the unity of the Church of
Christ in this land. Both archbishops emphasized the significance of the




doctrinal discussions for the activities of the Church from the standpoini of
trath and fellowship. Although the churches have followed different paths and
have drifted apart, there are still pomts in common and a commen legacy. This
s 1o be remembered when one sets out to deal with inter-church problems of
principle and of a practical nature.

On the first day of the discussions the delegations participated in an
evening service held in Mikkeli Onthodox Church and the following day they
attended morming prayers in Mikkeli cathedral, On the first day the delegations
spent an evening together in the home of Bishop and Mrs. Toiviainen.

Two subjects were under discuszion at the conference, The first was The
Avrhority and Sigaificance of Ecumenical Cowncils, Papers on this subject were
delivered by Archiashop Johannes and by the Revd. Hannu T. Kamppuri, D.D.
The second subject under discussion was The Relarfonship between the Church
ard the People as a Theological and Historical fssue, on which Pastor Heikki
Huttunen and Bishop Kalevi Toiviainen delivered papers,

In their discussion of the first theme both parties stated that the legacy of
the ecumenical councils is an essential pant of the life and being of the Church,
Therefore it was considered necessary fo reconsider the relation between
docirine and the canons and the ecemenically binding nature of the canons for
the Church today,

‘With regard 1o the second theme, it was stated that both partics had a long
history as a natsonal church. For both the relationship between Church and
people is of continued importance, The Church of Christ is not, however,
limited fo any nation but by its wery essence it is a world-wide community,

It was decided 1o continue the discussions in Automn 1990 with the
Finnish Orthodox Church acting as hosts.

Mikkeli, 20th September, 1989

CHALLENGE AND OPPORTUNITY - OPENING SPEECH

John Vikstrim

Your Holiness Archbishop of Karelia and all Finland, honored Bishops, dear
Fathers and Brothers and Sisters in Jesus Christ.

As the theslogical discussions between the Finnish Evangelical Lutheran
Church and the Finnish Orthodox Church begin here today [ wish 1o grest you
all.

This is a historical moment in the life of our churches, For the first time
representatives of our churches have now gathered for official doctrinal
discussions. These discussions begin today after many years™ planning, accom-
panied by warm thoughts and prayers. This is a significant ecumenical event for
us and more widely for all Christendom. Alhough it is 2 maiter of meeting and
discussion between two national churches in Finland, the entire tradition of our
churches is involved in the discussions. We not only represest Finnish
Christianity but also our doctrinal legacy, the tradition of East and West, Tt s
a meeting of the Eastern and Western traditions.

We are here i Mikkeli, the city of the Archangel Michael, during
Michaelmass. May it be our common prayver that the holy angels of God be
present in our meeting protecting our common path,

In the doctrinal discussions our churches have a common basis in the Holy
Bible, in the apostolic fath and in the legacy of the undivided Church. Al-
though during their history the churches of East and West have followed
different paths and drifted apart, it is still possible for us to share a negotiating
table, for our point of departure and foundation are shared ones,

In additien 1o the existence of a common point of depanture and a common
basis, it must be stated openly at the beginning of the discussions that there are
also open problems between our churches. The churches of the Basi and Wess
have gona their own ways. Our traditions are different. In recent years new
problems have arisen. For example, in Finland we have the practcal problem
of mixed marrages. | hope that in connection with the doctrinal discussions it
will be possible to deal with practical isswes of charch life in addition 1o the
strictly dogmatic isswes. Problems between our churches are also caused by our
different views and practice in such matters as the ordained ministry. Swch
differences must also be faced openly.

As we now begin official doctrinal discussions between our churches, we
are fulfilling the Church's task of working for truth and unity. From the
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#andpoant of our church the Finnish Lutheran-Orthodox discussions now
commencing continue the serics of doctrinal discussions in which our church
has engaged with the Russian Orthodox Church, the Finnish Free Church and
the Pentecostal movement. Negoliations with the Finnish Orthodox Church are
for us members of the Evangelical Lutheran Church a pleasant and important
task,
Doctrinal discussion is simultaneously both a challenge and an opportunity,
Meeting with another church challenges us to seek our own ecclesiastical
wdentity and obliges us to give reasons for cur confessional character in a way
which is not mere repetition of old doctrinal statements but a relevant
expression of faith in the modern day. Meeting each other is a unigue oppor-
tunity for deepening our mutual acquaintance and for fuller rejoicing in our
common Christian faith.

As | open on behalf of our church the theological discussions between the
Finnish Evangelical Lutheran Church and the Finnish Orthodox Church here at
Egm._iﬁfugiﬂﬂuﬁiﬁngugi
wisdom in your important work. May Almighty God grant His grace and help
t0 us, so that together we may fulfil our common calling to the glory of the one
God, Father, Son and Holy Spirit. To God be thanks and glory.
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OPENING SPEECH

Archhishop Johannes of Karelia and all Finland

Address of welcome by His Eminence Archbishop Johannes ad the opening
session of the Finnish Orthodox-Lutheran theological dialogue at Mikkeli on
28th September, 1989

Your Grace, Archbishop John Viksirdm, Archbishop of Turku and
Finland. Your Reverence Bishop Kalevi Toiviainen, Bishop of Mikkeli.
Honored members of the delegations and invited observers, Dear friends in
Christ.

We are living at what is in a sense a historical moment. To be sure, it is
not one of the world's great eveats, but for our churches it is a new and
concrele lestimony of the strengthening of fellowship and of the desire to
promote unity, 'We all, as representatives of both the Orthodox and Lutheran
churches, have engaged in theological discussions, both with other Christian
traditions in general and world-wide between Lutherans and Orthodox, We note
with special thankfulness that on many occasions and nowadays regularly the
Finnish Orthodox Church has been present with the status of observer at the
theological negotiations between the Evangelical Lutheran Church of Finland
and the Russian Orthodor Church.,

Today an important new phase is beginning, We have gathered here at
Mikkeli, the city of the Archanpel Michasl, as Finnish national Churches o
engage in direct theological discussion. In principle it is the goal of dialogues
between different traditions to examine and possibly to eliminate obstacles to
unity, so that once again we might arrive at the unity of the early Church and
in every respect at one faith. As far as this goal is concerned, we can anly
make a limited contribution. No local Orthodox Church can alone take decisive
ecumenical steps. As far as | understand, the same principle, at least in
fundamental maners, also applies to the Lutheran Church of Finland. This
significantly limits the character of our dialogue, hut there nevertheless remuins
much for us 16 do. The purpose of our negotiations is the continuing increase
of mutual knowledge, the elimination of misunderstandings and the strengthen-
wﬁuqﬁﬂgﬁﬂﬁnzﬁiﬁiﬁf. What we achieve in these
respects may to @ certain extent provide building materials for the use wnd
promotion of world-wide Onthodox-Lutheran negotiations.




Many of us already know each ather. T believe that this will be a positive
factor in making possible the openness and honesty without which no theologi-
cal dialogue will make progress.

On the Orthodox side we rejoice that His Grace John Vikstrom,
Archbishop of Turku and Finland, emphasizes by his presence the importance
aitached by the Latheran Church to the dialogue now about 10 commence. The
same appreciation is also shown by the high theological level of the Lutheran
delegation, In this connection I also observe with satisfaction that we have been
able to agree on the presence of the Roman Catholic Church of Finland and the
Finnith Ecumenical Coancil as observers. Thus we testify that the final aim of
wur efforts for unity affects the whole of Christendom and all the people of God
N OUr Coumry.

Your Grace, Archbishop, My Loed Bishop, dear friends in Christ. With
these thoughts and prayers | greet you all in the name of the Finnish Orthodox
ER:E.E&E%EEEE&E.EEEE men and
women, for the Finnish Orthodox-Lutheran dialogue about to begin. May it be
marked by truth and love,

THE AUTHORITY AND SIGNIFICANCE
OF ECUMENICAL COUNCILS

Archhishop Johannes

The Orthodox Church recognizes the definitive authority of the seven
ecumenical councils of the early Church and their regulative aature for church
life. This Fact is so descriptive of the chasacter and fundamental attitude of the
Church that it justifies the designation ‘the Church of the Seven Councils”
sometimes used to describe the Orthodox Church.

Speaking of the authority of councils also means speaking about the
suthority of their teachings and ordinances. This is apparent in the gresting to
the Ecumenical Patrtarchate comtained in the Pedalion, T comtains seweral
significant phrases that shed light upon the Orthodox view on these matters and
emphasize unambiguously that the canons are the rudder of the Church, by
which it is guided towarnds the heavenly harbour, and that the book containing
the canons of the scumenical councils is the steering apparatus, by which the
Church of Christ guides and always has guided its children to the Kingdom of
God.' It is entirely in accordance with the aforementioned views that councils
are described as the supreme regulating authority of the Orthodox and that their
legacy is called the comtent of Onthodox faith and the foundation of Orthodos
dogmatics,”

It would be simple to give numerous similar examples from literature
about councils apart from the councils” own legacy, bul that is hardly neces-
sary, since we would find views identical in content with those already men-
tioned. Instead we must go on 16 examine the councils” own legacy in order to
see how the councils themselves interpreted their own character and authority.
Thus we shall have the opportunity of describing and understanding the
authority of councils in the genuine light of the synodical legacy. This is both
natural and essential: the more the Orthodox Church emphasizes the authority
and significance of ecumenical councils, the more important it is to know how
the councils themselves wished their teachings and ordinances to be received,

When we study the synodical material we discover that the conciliar
fathers understood it as a whale, 1o be received and accepted in its entirety.
This is apparent in the statements and ordinances of the fathers of the (1o date)

¥ Pedalion Tih ed. (Athems 19700,p.1,
*Cf. Karmidiz 1.: Mpemeia, Int pantiAthess 1960), pp. 110,
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last two - that is, the sixth ansd seventh ..!.Euﬂ-.mmﬁh.... W..—.rwnﬂan__ﬁn
fathers refer to the canons issued by all Eﬁﬂrfﬂjﬁm%mui to the
rules and explanations of some local u.__du.ﬁn&nﬁ?__ﬁ.#gn_.. they list
carefully by nume and in detail. Thas they proclaim and emphasize that no one
has the right to break these canons nor to depreciute them and accept others.’
This material comprises: fiest of all, the resolutions, iﬁﬁﬁ“ﬂrﬁhﬂi
teachings of the ecumenical councils contained in the documents of the Councils
of Nicaea I, Constantinople 1, Ephesus, Chalcedon, Constantinople 11,
Constantinople 111, i.e.Trullo or Quinisextum, and Nicaga I, In second place,
bry the authority of the decisions of the ecumenical councils, comes the material
contained in the Apostolic canons, the stamtes of Ancyra, Neocassarea,
Gangra, Antioch, Laodicea, Sardica and ﬂu:’mhn..,wwha..&w canons and direc-
tives of the synods held under Dionysios and Peter, Archbishops of Alexandria,
Gregory Thaumaturgos, Bishop of Zﬁﬂﬁﬁﬂ.hﬁmlﬁbaﬁug of
Alexandria, Basil, Archbishop of Caesarea, Gregory, Bishop of Myssa, Gregory
the Theologian, Amphilochios of Iconion, Timothy, Theophilos and Cyril,
Archbishops of Alexandria, and Gennadics, Patriarch of Constan y
the African synod held under Archbishop Cyprian. _

When speaking of the authority and significance of this material the
conciliar fathers stress that innovations are 1o be rejected and their originators
punished.* In order to preven: unnecessary misunderstandings it may be ap-
propriate to point out that this prohibition by the fathers of the sixth ecumenical
council cannot be interpreted as preventing the drawing up and publishing of
canons after the council in question. This is apparent in the fact that the seventh
ecumenical council expressly confirmed the ordinance in question and also drew
up a great number of pew canons.® The true significance of this ordinance is
to be seen thus: the conciliar fathers do mot at all reject or condemn the
possibility of new canons but reject the idea that some of the new mules should
possess a general and obligatory validity unless they are confirmed according
to the faith and teachings of ecumenical councils and in harmony with their
records. It is illustrative of the attitudes of the conciliar fathers that they regard
the canons s divine and compare them to the testimonies of God, which are to
be kept in force as a nile of life. Their nature demands that they be preserved
fized and unchanged, as the conciliar fathers express it There is ot the
slightest doubt that the conciliar fathers see the ordinances and teachings of

! VT HBoman nunserals refer 0 the mamerical order of the ecumenical councils arabic
nmumsraly 1o the canons),

|
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councils as a valuable possession, which in its very nature and essence is
clearly positive, They emphasize that they rejoice in them and accept them with
joy, and keep all theie instroctions and rulés ingact and unchanged, whether it
be a question of the ordinances of the holy trumpets of the Spirit, that is, the
illustrious apostles, or the sixth ecumenical council, or the canons of the baly
fathers or of the local syrods assembled to publish and explain the ordinances.’
We should pay particular attention to the phrases wsed by the conciliar fathers
with reference to the authority of counsils: when speaking of this matter they
emphasize that the Holy Spint enlightensd ihe councils and holy fathers and
that they defined all that was necessary. Therefore it 15 natural that the
consequence of this state of affairs is that the anathemas of previous councils
obligate the fathers of the seventh council and that they keep them in force, The
same applies when it is & mater of dismissals, excommunication or other
punishments." If and when the rdle of the Holy Spirit is recognized and taken
seriously, the attitude of the conciliar fathers is the only one possible. The same
principle alio expliins why the conciliar fathers sec and are obligated 1o see the
legacy of the councils ax a whole, In the light of the enlightening activity and
rile of the Spirit this 15 both essential and natural: it is a consequence of the
exsence of the matter,

In our stody of the conciliar fathers® view of the idea of unity m the
tradition of the Church we note that when they saw themelves as witnesses o
and defenders of the tradition they represent the teaching that the understanding
of the unity of faith appears in all ecumenical councils as a continuous tradition,
as well as in other material which received ecumenical authority when the
councils confirmed and confessed it as an eapression of the true tradition, This
appears most clearly and characteristically in the conciliar fathers™ attinsde to
the Nicene Creed. Many later councils confirmed and subscribed to this creed.
This generally happened with positive statements, bul sometimes the same
matter is expressed im such a way that the conciliar Fathers issued a stern
anathema upon everything contrary to the Nicene fasth, Then the conciliar
fathers speak of unity of heart and declare that the Nicene Creed will never he
rejected but will be preserved intact. This confession is the foundation upon
which their deliberations are hased. They emphasize that their Faith 15 i
harmony « or rather, absolutely identical - with what earlier councils taught and
preserved and what is 1o be held in force without change and without addition.
When an expression of faith is found true and orthodox, i is described as the
faith of the fathers and apostles. Thus the conciliar fathers possess a clear
awareness of contimuity and unity: “Thus we all believe, thus the onhodox

TV
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believe™® In the documenis of the Second Ecumenical Council of
Constantinople there are also many references o the faith of the apostles,
fathers and the four previous councils,” The principle of unity and of autko-
rity accepted without hesitation is also strongly emphasized in this content: the
conciliar fathers possess, pressrve and in ﬂ!n.mnmumrsﬂwﬂrﬂ the faith
expressed by the First Ecumenical Council. Similarly, it is staied and em-
phasized that this is the faith followed, éxplained and taught by the other
ecumenical councils." The fathers of the Third Council of Constantinople
refer in the same spirit to previous councils, They respect their teachings, but
also demand in clear words that no one may confess a Emﬂ.nﬂuh from the
one they themselves express,™ There is reason o note at this siage tha: the
conciliar fathers are very aware of the fact that they have pot at all repeated
former expressions but have expressed and formulated 'in words the common
faith of the fathers” The documents show that the fathers of the Third
Council of Constantinople were in principle of the opinion that the originasl
formulation and form of words of the Nicene Creed was a sufficient basia for
the full knowledge and confirmation of the orthodox faith, They were also
aware that in practice it was not so, when the issue was studied from the pont
of view of prevailing circumstances. Negitive phenomena derived from the
influence of evil forces through heretical teachers ™

When the fathers of the Third Council of Constantinople wish to clarify
the form of words of the original faith, this does not mean - nor may it mean
- anything new: they do not alter por distort anything defined or taught by
previous councils. These conciliar fathers nsﬁﬁnﬂ?&%fmﬁ dre preserving

* Recond of the second session of Chalcedon, column 972, symodical letter of the First
Couscil of Constamtinople, colema 357, rocond of the fir in of Ephesus, column
[ 124; letter from the Council of Ephesus 1o Pope Celestiug, column 649 record ol the
socond session of Chaleedon, calumns 952,673 and 972, record b the fourth session af
Chalcedon and the Chaloedonian Definition, column 108, y

" Cf, Record of the seventh session of the Second Councll of Constintisople, colums 346,

"' Cf. Resalution of the Third Council of Constastinaple, column 368,

! Definition of faith of the Third Coancil of Constantinople, column 657.

" As for the formulation of goe Ern-.ﬁui-jﬂlwilgﬂs
Theodoskas, column 357, record of the first and socond session of Chalcedon, cobsmn
952, Chalcedomian Defimiton, column 10%; reaclution of the Second Council of
Cosstantinople, cobama 368, capitula of the Second Council of Comstantinople, columsn
376; record of the eighth and thineeath sessions of the Third Council of Constantinaple,

column 336 and 550; definition of faith of the Third Council of Comstamincple, column
632,

¥ Definition of faith of the Thind Council of Constantinople, colamn 616,
I8

the entire legacy of the councils. On the other hand, it must be said that their
attitude shows that faithfulness to original truth and synodical autherity is
evidently more than mere répetition of original forms of words. Unity is not
only that a number of expressions are accepled without outward change.'
Such repetition cannot thus be mechanical repetition, but repetition that takes
place in the life and truth given by the Holy Spirit.

In order further to enlarge upon our subject we must emphasize that the
fathers of the seventh council proclaim that they confess and teach the same as
the six boly ecumenical councils decreed and confirmed, although they explain
and express this faith by producing their own ordinances on matters of faith,
but bere they explain that they are following the radition of the Catholic
Church.™ In their own words, they thoroughly study and analyze the legacy
of the Church, when they affirm that they follow previous councils - adding
nothing and preserving without change everything given 1o them.'™ It is clear
that the phrases “without change” and “adding nothing™ signify the meaning
and comemt of the phrases. A new application and clarification do not mean
additions. With good reason we may say that the fathers of the seventh council
represent the spirit and attitude of the early Church, when it is @ matter of unity
and the authority of ecumenical councils. It is thiss when they emphasize that
they support the entire synodical legacy and accept it with all its conclusions
and consequences.” This attitude i profound and significamt. When the
conciliar fathers explain this principle in their letter o the Emperor and
Empress they mention that they have linked everything closely together and
understand the harmonious tradition of the Catholic Church, being in entire
agreement with the unanimous teachings of the six holy ccumenical councils, ™
The foundation of this unity is the unity of the Church’s legacy, the authority
of which all are obligated to respect,

In the light of the teachings of the conciliar fathers it is evident that one of
the functions of synodical authority is to serve as a protection against heresy
and related dangers: no one has autharity to teach “another faith™ ® Thus the
task of councils is 1o pronounce anathema on heretics and interpret orthodox

" Definition of faigh of the Third Council of Consaminople, column 636,
* Record of the fourth session of the Second Council of Nicaea, column 129,
"' Fimal resolution of the Socond Council of Micaca, cobuma 376,
" Micaca 0:1.
* Letter from the Second Comncil of Micaea to the Emperor and Empress, colama 404,
¥ Chaleadanian Defimition, column 108,
19




faith. Thus they act against all who atlempt to deny or obscurs the truth,™
The duty of the conciliar fathers is to guard the *ancient border™ - the holy
faith, which was once for all put _:ﬂﬂmmhunnn_:__uﬂﬁ ‘They emphasize that
Christ created all the prerequisites for unity between Christinns when He
confirmed the knowledge of faith among His followers and granted to all the
possibility of knowing the same truths in mutual agresment. Thus it is possible
o present the toath to all men in the same way,* It follows that the suthority
of councils cannot be “relative™ and that diversity of interpretalions can be
regirded as a positive value. The witness of the councils Is free “of all errors,
certmin” and presented according o the “ancient border™®  Since the
character of the synodical legacy is such, it presupposes and demands as a
whole obedience and respect. The idca of EE.n_..m_E.H such, hinked oo
ecumenical councils, excludes the possibility of partial !..ﬂﬂﬁ.ﬁn and similarly
an_ aftitude of selective observance, both of which are based on a criterion
external 1o the councils.

Having considered the character of the legacy of the ecumenical councils
as obligatory in s entirety, it EE&QEEE%-EEEE-EE
to which we have referred only in passing. We mean the guestion of how the
councils themselves understand and interpret the duty stressed by them of
honouring and following the tradition represented by the councils, What, then,
is the character of the synodical legacy and of their authority in theory and in
practice?

The legacy of the councils s a living one, and everywhere where there is
life there is always a cerfain tension, but not in the legacy itself or in its
essence, but between the logacy and the life of the world, which is natural as
long s there is growth. EESEHEE%E not io be denied
or ignored, for it may mean a standstill and death for the riches of Christ and
of church life in this world, There is also reason to note that since the legacy
of the councils is a living one, it follows that ecumenical councils & a form of
church life cannot belong just to the past. IF the principle which they express
and which is embodied in them is taken senously and in accordance with ihe
spirit of the councils, the living character of the legacy makes it essential to
hold new councils, Only thus can the Church correctly take into account the
problems and new circumstances which have arisen in the Church over the past
thousand years. Faithfulness to the synodical tradition demands this atiitude,
and it is possible only on the condition that matters are examined in a way that
is profoundly and fundamentally in harmony with the stance taken by ecumeni-

" Record of the fousth session of the Second Council of Nicaea, columa 129,
¥ Chalcedoaian Definftion, column 108,

# Symodal lemer from the Third Council of Constaniimople 1 Pope Agathos, cobamn 685,
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cal councils. Thus unchanging principles are applisd to new, concrete situs-
tions.

On the basis of what has been said above, we may state that faithfulness
to the original legacy is also always a task to be carried out, for faithfulness
requires creative obedience. In the form in which the legacy of the councils has
been transmitted from one century (o the next it is also a task in the sense that
it means the same parsonal respoasibility with regard to present-day and future
councils a3 once was shown with regard to the councils of the early Chirch,
The sk is 1o consider, teach and legislate with the belp of the Holy Spirit,
taking into account the real circumstances, Only thus will Christians be guided
1o understand how Christian faith s and should be expressed, so that true forms
of Christian life correspond 1o the Christian view of human beings as created
by Crod and as members of the Church, the Body of Christ,

In the modern world and the prevailing ecclesiastical situation the lepacy
of the councils is also an imporant practical task. The purpose of this legacy is
to serve the cause of unily, 1o create a correct attinsde to faith and life, o guide
and protect Christians in the ways of trath, to indicate the right direction, 1o
protect from obstacles wnd delusions, to give stremgth o reject schism and
dissension and for other similar aims. All this is necessary in the circumsiances
in which Christians live. The legacy of the councils is the special treasure and
precious possession of the Orthodox. It is a sscred treasure, the purpose of
which is to serve and educate both the Orthodox churches and all those children
of God who have departed from the way of orthodoxy. This makes it especially
important for the Orhodox churches as caretakers and guardians of the
beachings of the councils to see this legacy as a sacred taak: it must be received
and undcrstood ever mose profoundly, so that it may be expressed and
presented in such a way that the rules and explanations of fulure councils are
truly in barmony with the content of faith and represent the “mind of Christ®,
Then - and only then - can the legacy of the councils serve its original purpose,
in particular for those who consciously and in principle have followed the way
of the great councils ™

No theological reason can be given why the scventh ecumenical council
should be the end-point of synodical teaching. On the contrary, we may say on
the basis of the councils’ own stance that the practice and principles of the
ancient conciliar fathers actually presuppose that the teaching of the councils
would continwe as the duty and right of bishops who act on the basis of the
original onhodox faith and of those ordinances and decisions which represent

* The Canons of e Onthodox Church, Finnish transkition by Aniti Inkinen from the
Serbiss orpanal, PiclaEmiks 1980, foriginally wnprisded edition of two or three copies
under the titke “The Canons of the Greek Cathodic Church); mutbar's Foreward 9.
Otber collections of ecumenically accepted canons in Finnish transiation are
Paikallissynodien kanonit, Finniah trasslation by Johannes Seppdli, (Picksinsiii 1983)
and Pyhien isicn kanomit, Fisnish trasslatbon by Johasnes Seppdli, Picksimdki 1985,
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applications and consequences of this faith and are in harmony with the THE AUTHORITY AND SIGNIFICANCE

unchanging truths of faith.® Always when the teachings of the councils are OF ECUMENICAL COUNCILS
conceived merely as a hisvorical legacy o be formally preserved unchanged, it

means that its true sparit and likewise 1k intentions may be misinterpreted. The

teachings of the ecumenical councils express and protect the close relationship Hannu T. Kamppuri

between the unity and wniformity of the Church. These teachings are always a

living legecy and af the same time a challenge, which means that future

councils, taking account of the circumstances of the time, musd make this Introduction
legacy more concrete and more perfect in its influence. Similarly, uniformaty, )
by which the unity of faith becomes visible in practice, is a task demanding As the Evangelical Lutheran Church of Finland and the Finnish Onbodox
notice and care for the sake of faith. Church commence their bilateral doctrinal discussions we may declare that both
The ancient conciliar fathers believed in the diving character of the work churches regard dogma - doctrine - as the central factor in the quest for inter-
of the councils, On the other hand, it appears that even the most demanding church fellowship. The Orthodox Church, in accordance with its name, is
statements and principles must be interpreted against the background formed by convinced that it represents true apostolic faith, according to which it praises
the extent and inbernal consistency of the teachings of the councils as a whole. and worships God. For this reason the Orthodox churches have emphasized in
Thus each principle is more than its outer form and expression. For this reason the ecumenical movement that the unity of the Church presupposes a common
it is logical and natural that the conciliar fathers also confirmed such teachings fuith identical with apostolic teaching. The report of the 1977 Valamo consulta-
that very strongly emphasize the need for humility when adopting an altitude to tion states: “Confessing one faith unites the church community. This faith is
the formulation of canons and statements ™  No matter how carefully and essentially the same as apostolic teaching and “the faith which was once for all
clearly bishops formulate rules and how detailed are the ordinances they issue delivered to the saints”. It is expressed in the entire living tradition of the
on the forms of ecclesiastical conduct and the different aspects of the Christian Church and i particular in the creeds accepted by the ecumenical Church and
pilgrimage, they are conscious that there is nothing absolutely final but that to in the decisions of the ecumenical councils. The Orthodox Church regards the
some extent the goal remains one for future councils. All this happens for the decisions of the ccumenical councils as faithful expressions of the one apostolic
care of souls and the elimination of disorder.”” Therefore in this spirit the faith and therefore binding upon all members of the Church.™
fathers of the Council of Gangra once cxclaimed: = - - we hope that the in the - On the part of the Lutheran Church, this is apparent in, for instance, the
Church everything that the Holy Scriptures and apostolic traditions have given article on the Church in the Augsburg Confession (Confession Augustana, CA),
i ofhers will be observed "9 F.“__F.E:EEEER:E-E“EEEE&E%EFEH#E#E
Due 1o the unity of faith the aim of ever greater faithfulness o the Eanusn..,_u teaching of the Gospel and the administration of the
teachings of the councils is an obligatory and lasting task. It is by mature sacraments.™ It is, however, clear that the principle expressed in the CA - ~
obedience to a living legacy, which is to be realized in Christ to the glory of o agree Ewﬂiﬁ the teaching of the Gospel and the administration of the
G, 1f this is not confessed, the authority of ecumenical councils cannot be sacraments” - has in s brevity offered the possibility of very disparate
rightly understood. interpretations of the requirements for church unity. At certain periods in the

history of the Lutheran Church the CA principle on the doctrine of the Gospel
has been imterpreted such that the Bible and the legacy of the ecumenical

councils have been placed in antithesis to one another. Then it has been claimed
" Cf VI and 2, which deal both i principle and practice with tnse faith and coscrete that the principle of sola seripturg (by Scripture alone), often emphasized in

scachings based epon i, Lutheranism, nullifies the significance and legacy of the Fathers and ecumenical
* At the end of the founth canon of Archbishop Diomysios there is a powerful expression of

such humility; "Study and tell how the matter can be better said!® Although this bs an
individual case relating o am individeeal matier, i is st nolewosthy, because ihe canon

in goestion has scumenical suthority, i Onedolesia 27, 134, Helsinki 1978,
T VL2, 2 Thr Augsbury Confession. The Book of Concord, The Comfessions of the Evanpelical
 Dad of the it o Latheran Church, Trasslsted and edited by Theodore G, Tappert. Philsdelphis 1953,
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councils.’ For this reason the booklet *Luterilaisten erehd kset™ £s
of the H.Eqﬁ.ﬂ...., published in Viipuri in 1910 by the nﬁE_EﬁM”.nm.”inw_
makes the following statement: *Lutherans expound the Bible as their reason
"H_ﬂﬂ _"_,____.Ma. vﬁ. they _H_Wn_”.nﬂ take info account in this matter holy tradition,
i CAPOSITIONG 0 descendants of les
and of teachers of the universal Chsch, ™ ONRIRISE 50 e Ity Pt
criticism of the Karelian Fraternity certainly applies b, for ins
so-called z_uarm._.ni__.:an theology, which since ihe _m_:h..m_ﬂ.__p__a, has nﬁﬂ
influenced the life of Lutheran churches. Neo-Protestantism may be regarded as
a corresponding doctrinal “pseudomorphosis™ brought about by external
Ea__hﬂ_.n.ﬂ H..._En affected the teaching and life of Orthodox churches in certain
u!._i..m of Eﬁnﬁ_- I shall attempt to demonstrate that the criticism of the
Karelian Fraternity does not apply to genuine Lutheran faith and doctrine, 1o its
real intentions. )

The purpose of the Lutheran Reformation was not 1o invent new doctrine
but to return o what was obdl and original. This is well expressed, for example,
at the end of the section of the Augsburg Confession dealing with the most
important articles of faith, where the following statement is made: “This is
about the sum of our teaching, As can be seen, there is nothing here that
departs from the Scriptures or the catholic church or the church of Rome, in so
_.EE__.._I ancienl church is known o us from its writers. Since this is =0, those
whao insist n_E our teachers are 1o be regarded as heretics Judge too harshly.
The whole dissension is concerned with certain few abuses which have crepe
into .m__ﬁqn_.ﬁﬂsﬂ without praper authority, ™

purpose of the Lutheran Reformation was thus 1o igi

and .__.Hmni catholic faith, which appears in the sacred _uE,.M.__H Wﬁ&%«”ﬁﬁﬁﬂ:&
amad n the writings of the Fathers. It needs to be stated that this principle does
nﬂhﬁnﬁn&mwiiﬁ or & few passages in the Lutheran Confessions but is a
constanily reiterated principle, the basic intention of the Lutheran Reformation.

.._.____a self-awareness of the Lutheran Reformation of iis HALUre &% & return
to biblical and early church faith forms the background against which we can
:Enﬁ-! the P..__IE__._ ¥iew of the authority and significance of ecumenical
councils. Due to this intention of the Lutheran Reformation it is usefal first of

_.”__n_ﬂ.n”m-_nnumnn the significance of ecumenical councils during the early church

3 sirgm!nbitig.ru?n:&ﬁﬂii-i!ﬁri

FE,EEEEWEEIEE for argumenialion.
4 Luderilaiveen evehdylaer | §, Wiipurni 1910,
5 The Augsburg Confersion 23. The Book of Concond, The Confestbons of
: , " the
Evangelical Lutheran Church, Translated and edised
: oy by Theoddore G, Tappen,
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Ecumenical Councils during the Early Church Period

The model ecumenical council is sometimes considered to be the apostolic
Council of Jerusalem (Acts 15), hald in ¢.50 A.D. However, a direct historical
development from this conference to later conciliar practice cannot be
demonsirated, There 15 a certwin difference between the apostolic council and
later councils, because the apostolic office was unigue, although the episcopal
office is a consequence of the apostolic office.

The origin of actual conciliar practice is linked above all with the gradual
development of the epscopal office. In order to solve various local problems
the hishops of an area gatherad 1o discuss problematic issues, One result of the
controversy over the date of Easter was that representatives at regional
conferences bogan to send each other messages, In this way awareness of the
common witness and apostolic succession of the episcopate became sironger
from the end of the first century onwards. During the following century the
synodical decistons of local churches were more regularly communicated 1o
other churches, OFf importance in the development of conciliar practice were the
councils held at Antioch which dealt with, fnter alfa , Novatianmsm and the
comdemnation of the teaching of Paul of Samosata, 'What wis new at these
councils was that invitations were isswed to represematives of all the churches
from the Black Sea o Egypt. In accordance with the principle of universality
all the churches were informed of the excommunication of Paul of Samosata.

Ecumenical councils originated, however, only when the Emperor
Constantine the Great raised Christianity 1o the status of a sate religion. The
Emperor convoked the Council of Micaea (325 A.D.) so that the council should
act as & visible sign of the unity of the Church, It was important to demonstrate
the unity of the Church because Constanting hoped that the Church would act
as the spiritual foundation of the Empire. The Council of Nicasa strengthened
the ecclesio-political unity of the Empire by deciding on the date of Easter, by
organizing ecclesiastical areas according o imperial provinces and by
converting regional episcopal conferences into provincial councils, The
development of the internal hicrarchy of the episcopate is connected with this
process, _

The Emperor was nof, however, the only guarantor of the authenticity armi
ecumenicity of coancils, It 15 well known that the decisions of some councils
{e.g. the Council of Ephesus 499 A.D.) were not later accepted, The Emperor’s
summons was indeed a prerequisite for the convecation of councils but
correspondingly it was necessary for there to be an wwareness on the part of the
assembled bishops that the conference represented the entire Church, The
question of the réle of the Bishop of Rome in constituting ecumenicity has been
debated since the fifth century. The most important factor conatituting the
ecumenicity of a council is, however, to be considered the later peneral
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reception of a council.® The councils were only gradually accepted. It is very Qo' The Tunckon. of: couiol W b otlral e - Afiodium this bo
difficult to produce a conceptual definition of this general reception, both faith, "

historically and theologically. One such theological attempt was the Russian For this reason no appeal was made at synods to their formal autherity but
theologian A. 8. Homyakov's Sobornost theary. It has also been stated that the rather 1o the witness of the Bible and the Fathers. For example, the records of
ecumenical synod (in the original sense of the term) was possible enly in the the second session of the Council of Chalcedon tell of the arpumentation of the
“symphony” that existed between the Byzantine Church and Empire.” bishops as follows: “And when these letters had been read, the most reverend
Generally at least the following seven councils are regarded as ecumenical bishops cried out: We all so believe: Pope Leo thus believes: anathema to him
councils: Micaga 1 325 A D, Constantinople 1 381 A.D,, Ephesus 431 A.D., who divides and to him who confounds: this is the faith of Archbishop Leo:
Chalcedon 451 A.D., Constantinople 11 553 A.D., Constantinople 1 680-68] Leo thus believes: Leo and Anatolius so believe: we all thus believe, As Cyril
A.D., Nicaca Il 787 A.D. In other words, these councils later received wide so believe we, all of us: eternal be the memory of Cyril: as the epistles of Cyril
acceptance and thereby became ecumenical. Ecumenicity does not therefors teach such is cur mind, such has been our faith: such is our faith... "™
srictly EE.E_:E original “representativeness™ of the council but to its later Thus the authority of ecumenical councils is not actually based on
wide reception. Ecumenicity is not parliamentarianism, themselves (the formal principles required) but on the reception of the councils.
During the early Church period no particular synodal theory was put An indication of this is the later rejection of certain councils {e.g. the Council
forward, although many such theories have since been presented’ The of Ephesus 499 A.D.). In the definition of dogma ecumenical councils had thus
councils arose out of the practical need to solve questions of doctrine and only secondary authoritative doctrinal significance. “Fuondamentally, then, a
church osder. The collegiality of bishops at councils was based on the idea that doctrine did not become orthoedox because a council said it was, bat a council
cach bithop is & guardian of and wilness to the apostolic tradition in his own was orthodox - and therefore binding - because the doctring it confessed was

orthodox. """ From the point of view of the Empire the significance of councils
wias legislative, and for this reason their secular significance was based on
formal definitions. From the point of view of the Church the councils were
above all charismatic in nature.”  Archbishop Johannes has said: “The

& "Dic Galrigkeit nd Autoritit einer Konrilsentscheidung und damit eines Konzils hingt B “The Cowncil is nor above the Church , his was the sititude of the Anciest Church. The
nichi von ingendeiner Stelle ab, die dicses Konzil asortsiert bat. sondem von seiner Council is procisely a *representation.’ This cxplaing why the Anciest Church nover
Kesepiion durch die rechigldubige Gesamikirche. ™  Georg Kretschmar © Dit Koeile appealed to ‘Concilur authority” in general o (v abaraco | bul always w0 porgcular
der Alten Kirche, 73. Dic Siamenischen Konzile der Christenbest. Hersspepeben von Comncils, or rather 10 thelr ‘faith” and witness.* Georges Flovovsky : Bible, Church,
Hams Fochen Margull, Smngan 196 Tradition: As Eastern Oribodox View, 97, Belmont 1972,

7 “The word “ccumenical,” in the senwe in which it was used by the carly Cheistiams and 10 The Seven Ecumenical Councils of the Undivided Church. Their Cances and Dogmatic
throughout the Middle Apes, has 3 meaning osly in the comext of the Byransine Degress, Ed. by Heary B, Percival. A Select Library of Micens and Posi-Micene Fathers
sysphony” betwoen Church and Empire. .. Since the Byzantine emperor was considered of the Christian Chusch, Vol XIV, 293, Michigan 1579,

5 Wk prosector of all Christians, the ‘scumenical’ couscils held docirizal valids: ¥ even

Hi.i?&ifiﬁﬂm—iﬂﬁ.!ﬂ!&nﬂ&ﬁaig; 11 Jorosdov Pelibon: The Spirit of Easiern Cheisiendom (600- 17000, 34, The Christian

ot aubomatic. .. A gap always remained between the ecclesinlogical sipnificance of a Tradition, A History of the Development of Doctrine 2. Chicago 1974,
ﬂi%g. E.E—Efﬂ:ﬂ.@’gg;g

and the pofitical masigement of church affairs in the frameweak of the Roman 12 “The history of “receplion’ of “rojection’ of councils i sell known b the hastorian, bul i
?.-u&gfﬁwﬂggggf remains &n embarrassment 1o those theologiass who sock clear-cul extormal criteria of
New York 1978, - the Church's infallShiliiy. Mo couscil is sccepied in sdvance, and many councils are

- it aciually disavowed in spite of thelr formal regulanity. The case of the Robber Couscil of

B It is significant that oo attempt to develop & legal or canonical theary of *General 449 iz one of the clearest examples.
E.Eu-ﬂﬂ.i!!%.!ﬁﬁﬁmagulﬂii A Council is recogmized as ‘ecumenical,’ i.e. as baving binding and infallible smhority,
EEEHE?FE—EEEEEFEEE& immediately or after a delay, nol becamse of its canonical compeience, bot because of Hs
Jacte acknowledged as a proper instance 1o deal with the questions of faith and docirine charismatic chamacter, Under the guidance of the Holy Spinit, all BEcumenical Councils
and as a canonical institutson, bul rather as oceasioeul charizmaric evemis.” Grorges have witsesod o the Trath, in cosformity with the Seripture a8 handed dows in
Flarovaky ; Bible, Charch, Tradition: An Eastern Onthodo View, 96, Belmant 1972, Aposiolic Tradition.” Bishep Maumos Aghiorgoassis | Theological and Historical
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documents of ecumenical councils offer clear 15 o how i
EEEE. E_E the concept of unity of faith is from hm._i“u_ri?i H..___ﬂﬂ.wﬁnﬂ
and tentions of the synods. The only purpose of synodds is to proclaim and
_H..__-_.._ﬁ the F___..E.E for all delivered 10 the Church, as expressed by the
sensus communis’. The councils witness to this faith, ="

Euﬁiﬂﬂnﬂiaﬂig_:ﬁgg

The question of ecumenical councils in the sense in which we are di i
them i this E.._uu.E was originally somewhat alien to the nwﬂﬁawh
:uqunipﬂn_... During the Lutheran Reformation the question of ecclesiastical
councils became fixed as a discussion of the relationship between the Pope and
councils. _._..E__n-.nnmwa was naturally in agreement with so-called conciliarise
.__.__u.“___ﬁ__ﬁ,.w1 according to which the ecclesiastical council is an ecchesiasiical body
superigr to the Pope.™ In the Lutheran Reformation no princigle was Lamt
down with regard 1o the number of ecumenical councils, for instance, but the
E__._.n.n_ﬂn refer to individual councils. Lutheranism had to E.___,- more
conscious stand with regard to the seven ccumenical councils of the early
nrﬁg_ﬂ__u_ at a later stage in the correspondence between the Tibingen
u!u__._nanﬂnﬁ and Patriarch Jereminh [1 (1573-1581). In this context the Lutherans
HE that they had kept and preserved the faith inheriied from the Holy
__..i__nn. and Tdm_vE. the godly Fathers and Patriarchs and the REven
Ecumenical Councils, which were based on the God-given Scriptures,” The
Tabingen theologians thus committed themselves o the ecumenical councils,

gﬁgfgig.g 1979, 1, 13

I3 Acta et Sorips Theoloporum ghggh

FE%-?EEEEE?&E&.EE
EHEEEE#&E&&F 10, Brookline, Mass 1083,
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Unlike Neo-Protestantism, whare the Bible and the tradition of the Church
are in a sense placed in opposition, the Lutheran Reformation understood the
councils as confessing and defending the faith once for all deliversd 1o the
Church, The Bible and the councils’ definitions of faith witness to the same
faith. And the Lutheran Reformation itself aimed &t returning to this original
faith, from which the Pope had apostatized. This interpretation appears in, for
instance, the Formula of Concord, where it is stated of the doctrine of the
person of Christ: “In this matter we have not developed a new doctrine of our
own, but we pccept and repead the ststemenis which the ancient orthodox
church made herein on the basis of sound passages of the Holy Scriptures..."'"
The Formula of Concord contains the view that the teaching of an ecumenical
council ix baved on New Testament teaching: “Likewise, John 6 48-58 says
that Christ’s flesh is a life-giving food, and accordingly the Council of Ephesus
decreed that the flesh of Christ has the power to give life.”'" Lutheranism
does not thus place the Bible and the teaching of ecumenical councils in
apposrion bat sees them on the same continuum.

The scumenical councils” definition of faith s seen in, for example, the
first article of the Augsburg Confession as a norm against heresies: “Cur
ghurches teach with great unanimity that the decree of the Council of Nicaca
concerning the unity of the divine edsence and concerning the three persons is
true and should be believed without any doubting... Therefore all the heresics
which are conirary to this article are rejecied. Among these are the heresy of
the Manicheans, who assert that there are two gods, one good and one evil;
also that of the Valestinians, Arans, Eunomians, Mohammedans, and others
like them...""

In the Lutheran Church ecumenical councils are not undersiood merely as
repeating formulated truths of faith bul councils also explicafed more clearly
than hitherto the legacy of faith. This is apparent in the stalement in the
Formula of Concord concerning the deciston of the Council of Chalcedon: “In
the secomd place, as far as the discharge of Christ’s office is concerned, the
person does oot act in, with through, or according o one nature only, but in ,
according to, with and through both natures, or as the Council of Chalcedon

16 Formwla of Concord.  Complete exposition, 8, 61, The Book of Concord, The
Confessions of the Bvangelical Linberan Church. Translated and odited by Theodore G.

Tappert. Philadeiphia 1559,

17 Formula of Coneord, Complete exposition, 8, 59 The Bock of Concond. The Confes-
wons of the Evanpelical Lutheran Charch. Translated and odited by Theodors G,

Tappen. Philadelphia 1950,

1% Augsbary Confession, 11, The Book of Concord. The Conlesshons of the Evangebical
Lutheran Church, Translsed snd edited by Theodore G. Tappern. Philadelphis 1959,
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declares, each nature according to its own properties acts in communion with
the other.™"*

In appraising the relationship of the Lutheran Reformation to ecumenical
councils one must nofe the distinction that is made between, on the one hamd,
the unchanging and unrelinquishable legacy of faith and, on the other hand,
changing ecclesiastical customs. It has been stated above that according to the
article on the Church in the Augsburg Confession the prerequisite for church
unity is “unanimity on the doctrine of the Gospel and the administration of the
sacraments”. Uniformity of customs is not, however, an absolute prereguisite
for church unity: *It s not necessary that human traditions or rites and
ceremonies, instituted by men, should be alike everywhere."™™ What is
unchanging in the Church is the tradition of faith based on divise revelation.
Various practices based on human ordinances may, however, change.

One example of a matter belonging to the latter group that frequently
arises in the Lutheran confessions is the issue of the status of the Bishop of
Rome. In the Lutheran view the decision of the Council of Nicaea CONCEMing
the Bishop of Rome is not a divine ordinance but a8 human agreament made
between the churches: “The Council of Nicsea decided that the bishog of
Alexandria should administer the churches in the East and the bighop of Rome
shoukd administer the suburban churches, that is, those that were in the Roman
provinces in the West, Originally, therefore, the authority of the Roman bishap
grew out of a decision of a council and is of human right, for if the bishop of
Rome had his superiority by divine right, it would not have been lawful for the
council to withdraw any right from him and transfer it 1o the bishop of
Alexandria. In fact, all the Basiern hishops should forever have sought
ordination and confirmation from the Roman bishop, """ Any decision of a
council on any matter is not therefore formally and automatically a divine
ordinance and as such binding. The significance of a council is hased above all
on the witness of the apomolic foith.™ The significance of human

19 Formuly of Concord., Compleie exposition, &, 46, The Book of Concard. The Confies-
Eliggg.geﬁ&ﬁgn.
Tappert. Philadelphis 1959,

ments should mot be undervalued for they too reflect fimeless

Hﬂﬂnﬂﬁg of faith, but in them the interpretation of faith is applied o a
jcular historical situation.

e As an example of the difference between a definition of faith and a canon
concerning church order we may take the twenty-seventh regulation of
Quinisextum (691-692 A.D.), according to which a priest must always wear
clerical dress. If he is fousd wearing any other form .u._____E,E?n is 1o be
suspended from his office for a week. The regulation is entirely comprehensible
and even today well founded in many ways. Clerical dress serves, among other
things, as visual preaching. Contemporary semioticians might spend a long time
talking about this subject. The matter of clerical dress is not, however,
comparable with the Chalcedonian Definition, nor can such divine authority be
claimed for it as, for example, for the first commandment of the Decabogue ar
the double commandment of love given by Christ, .

Synodical canons are quite clearly on a different fevel from synodical
definitions of faith. The canons give practical instructions to church members,
particularly to the clergy. Definitions of faith and canons are clearly
distinguished in synodical records. Our example of clerical dress cannot be in
the same way as important a statement from the viewpoint of salvation as, for
example, the synodical statements confessing the full divinity of _n_-._.._m_m. The
directive concerning clerical dress can hardly be reganded as constitutive of
church unity; after all there are differences in the dress worn by the clergy of
churches in Eucharistic fellowship. The directive is intended primarily for the
relationship between priests and their flocks, but at councils church unity is not
built upon this relationship, although from the point of view of the activities of
the local church this is, of course, the most imporiant thing. :

Making a distinction between divine and human regulations does not, of
course, mean that Lutherans belittle the importance of church order; the
Lutheran Church has furthered it in Finland with the aid of such a sturdy
instrument & the stocks. But Lutheranism has stated that "It is not necessary
that human traditions or rites and ceremonies, imstiuted by men, _EP_E.__.__
alike everywhere.™ Local differences in church order are :E..,_n_nﬂaﬂ..-“__..ﬁu
obstacle to church unity. From the viewpoint of unity the most important n..:.ﬁ
is the interpretation of faith. In the Apology of the Augsburg Confession this

matter 18 expressed in the following words: “The Creed #F_... defines the nrjnnw
this way, teaching us to believe that there is a holy, catholic church. ﬁ.nm_!u_._._
the wicked are not a holy church! The following phrase, “the communion of
saints,’ seems 10 have been added to explain what ‘church means, namely, the
assembly of saints who share the association of the same Gospel or teaching

fi] E,E.a#nﬂgﬂi%gggi&ﬁng
Theodore G. Tapper. Philadelphda 1959,

2l Eaﬂ!?ﬂiguﬁﬂnuﬁ‘_ 12, The Book of Concond. The Conlics-
mnﬂnqﬁnm.i.ﬂj.ﬂ"rlrﬂ!g Trenslated and edited by Thasdore G,

F 7 %Ei-ﬂgsﬂﬁnuﬁirqiaﬂﬁﬁrfgﬁizii : God"." Treatise on the Power and Primacy of the Pope, 38, The
confeasions establish the position of Peter smong the Apostles. *So Chrysosiom declares mﬁﬂ:ﬂliﬁmﬂn&?ﬂ%:}iﬁlﬂ.g-&
that Christ says ‘on this rock” and not ‘on Peter,” for be built his chusch mol on the man Theodoee G Tapperi. Philadelphia 1939,
bt o the faith of Peter; and what was this fith other than “You are the Christ, the Sos -
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The difference in bindingness between divine ordainment and haman order
described above does not, however, mean that the Lutheran Church appeals o
ecumenical councils solely in matters of doctrine. The decision of & council
concerming church order is also regarded a5 a model for order: *.. for the
sﬁﬂu of the Micene canon read, *In order, after the presbyters, let the deacons
receive Holy Communion from the bishop or from a preshyter.’ Paul also
commands concerning Communion that one wait for another in order that there
may be a common participation, =™

The theoretical distinction between the theological and so-called non-
ﬁ_ﬂﬁﬁ_ factors in synodical canons is altogether a very difficult one to
_ _—Eﬂmmuuﬁ_n_:w_ntns—_.ﬁ FEEE#HEEEEE*HEEE_
interpretation of the legacy of faith. Since it is often thought that Lutheranism
sels its confessions above the decisions of ecumenical councils, there is reason
to clarify this matter somewhat. It would be against the principles of the
Litheran Reformation to bave in some way sct omeself above or against the
creeds of the early Church and the decisions of ecumenical councils. | have
stated that Lutherans appealed to the tradition of the early Church in an Atbempt
I w_.mmn.n_ﬁ: changes in some of the evils entrenched in the Church of Rome.
“Immediately afier the time of the apostles - in fact, already during their
lifetime - false teachers and heretics invaded the church, Against these the
ancient church formulated symbols (that is, brief and explicit confessions)
which were accepted as the unanimous, catholic, Christian faith and confessions
of the orthodox and true church, namely, the Apostles’ Creed, the Nicene
Creed, and the Athanasian Creed. We pledge ourselves to these, and we hereby
reject all heresies and teachings which have been introduced into the church of
God contrary to them, ™™

One detail may be mentioned: the criticism in the confessions of the
wrongful worship of images of the saints does s mean a rejection of the

23 Apology of the Augabury Confession, VIl & VIIT, 7-8, The Book of Concord. The
giﬁﬂﬁﬁﬁ%ﬁ.ﬂ%i%gg G.

M Augtbury Confeasion , 37-39, The Book of Concard. The Confesshons of the
Evampelical Lutheran Church. Trasslated and edited by Theodare G, Tagport.
Philadelphiy 1959,

3 Epitome, 2. The Book of Concord. The Confiessions of the Evangelical Lutheran Church.

Translated and edited by Theodore O. Tappert, Philadelphia 1959,
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thealopy of images tught by the Second Council of Nicaea.™ The inteation
of the criticism is not iconoclastic. The Lutheran Reformation had to take a
stand with regard fo iconoclasm at Wittenberg (1522) and later in the
iconoclastic controversy at Anhalt, The Lutheran attitude to images his been
sigied as follows: “The Anhalt controversy over images compelled Lutheran
theologians 1o define their attitade to images. The true Lutheran school wok a
reasoned stance in favour of images, while the Philippists or so-called "crypto-
Calvinist” school either adopted the old view of adiafora or approached
E-.....Eh—.u... ar ;

At the beginning we referred to the criticism by the Karelian Fraternity of
the Lutheran imterpretation of the Bible. The relationship between Bible and
tradition has often been broken in practical Lutheranism, when Bible
interpretation has been understood as being based exclusively on the inner
witness of the Spirit in the individual Bible reader. This, as we noted above, is
a view contrary to the intention of the confessions. Although the confessions do
et intend to be other than interpretation of the Bible, their aim, bowever, is to
be normative interpretation. This normativencss of interpretation is based on the
unchangingness and continuity of true faith, to which the aforementioned
passage of the Formula of Concord (footnote 22) declares nE___.EE..n.E..,_.E.
in the Lutheran view, Bible interpretation is not the affair of the mdividual
church member or of the local church but that of the whole Church. It is the
tradition of the Church which guides this interprefation,

ECUMENICAL COUNCILS IN THE CORRESPONDENCE BETWEEN
TUBINGEN AND CONSTANTINOPLE

From the point of view of our subject it is reasonable to study the post-
Reformation correspondence between the Lutheran theologians of the Tibingen
Faculty of Theology and the Patriarch of Constantinople Jeremish Il in the
years 1573-1581. In this correspondence the themes were some of the issues
and problems arising in the relationship between Lutheranism and Orthodoxy.

2%  *From invecation the next siep was 1o images. Men venerated (hese and thought they
conialesed some soat of magical power, jas a5 sorceress imagine that hososcopes carved
1 3 pasticular fime contain power, 1n ong momatery we 2w @ statuie of the blessed
Virgin which was manipulated like 3 puppet so that it seemed w0 nod Yes or No i the
petitioners.” Defence of ibe Augsburg Coafession 28, 34, The Book of Concond. The
Coafessions of the Evangelical Luthersn Church. Transtated and edited by Theodore G.
Tagper. Fhiludelphia 1959,

27 Jowko Martitaines: Kuva teclogisena kysymyksend. Pubecenuomja

jumalispalveluksess, 152, Bl Esko Koskenvess. Kiytinnollisen teclogian jullaisujs C
/1989, Helsinki Depantment of Practical Theology, Helsinki.




The correspondence deals at length with such issues as the filioguiee clause. It is
o be noted that i their treatment of the filiogue question both parties sppeal to
the .‘_._.unw._qnm of the ecumenical councils in an anempt to support their own
posstion. Hoth parties consider the synodical definitions of faith normative. The
difference in interpretation is that in the patriarch’s view the formulac of the
nn_.._.mﬁn_ﬁh councils exclude the possibility of a filingue interpretation, while the
._E__._u.ﬁu theologians attempt to demonstrate that the ecumenical councils teach
nething contrary 1o the filiogue clause. This problematic issue is at the present
time the subject of a large-scale interdenominational study.™ The Evangelical
_._.E!_H.u Church of Finland has sent its response to the Lutheran Waorld
Federation, which will study the matter a2 the next general assembly,

From the point of view of our subject there is reason to study the question
of the significance of ecumenical councils for Bible interpretation in the
aforementioned correspondence, It is precisely this issue which arose in the
correspondence between the Germans and the patriarch. The patriarch stated o
the Lutherans that in Bible interpretation ome cannot trust one’s own
interpretation but must follow the theology of the Fathers, which the Councils
accepted. ™ The patriarch stated that Lutherans pesd not attempt b interpret
and understand the Bible in any other way than that in which the Church and
ecumenical teachers have interpreted it; they themsolves interpreted the Bible
according 1o Christ our God, who is himself the trath, The patriarch stated thai
he held and preserved these truths in the Church. He noticed, however, that the
Germans had interpreted some Bible passages wrongly. The eternal walls set up
by the Church should not be moved but the Germans should follow the
iderpretations of ecumenical tenchers and councils, ™

The Lutherans stated to the patriarch that the Apostle anathematized sven
an E.nn“_ qEE.!HEn if he preached something other than confessed truth. And
the .mﬁ_.u_ﬁ said that every growing thing which is not planted by the heavenly
Father will be tom up by the roots, For this reason Lutherans not only accept
the teachings of Holy Councils bat also defend those teachings which have been
interpreded and written according to the Holy Scriptures, ™

I8 The lssuc is al the present time being stodied in the WCC and LWE,
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Tibingen Theologisns and Patriarch Joremiak 11 of Constantinople on the Aupsburg
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The Germans asked a rhetorical question as to whether Lutherans despised
what the Holy Fathers and canonically assembled councils wrote in the Holy
Spirit. Lutherans affirm that they accept and hold in esteem all the conciliar
decistons which are in harmony with the Bible (such as the decisions of the
First Council of Nicaea). But not quite everything which the Fathers wrode or
councils decided can be indiscriminately acoepted, in the Lutheran view. In
support of this view Lutherans point to a certain difference between the
prophets, Christ and the apostles, on the one hand, and the Fathers and
councils, on the other hand. The words and decisions of the former (Christ and

. the apostles) should without exception be considered divine, while the latter (the

words of the councils and Fathers) cannot be esteemed as on the same level. 1T,
however, this were done, the writings of the Fathers and the decisions of the
councils should be placed in the same category as the apostolic and prophetic
writings. However, neither the Fathers nor the councils have ever demanded
this. Lutherans refer in this respect to some of the Fathers' own statements.™
Lutheran theclogians thus in a sense support this difference by a theology of
revelation, The Bible s o more original witness 1o God's salvific acts in history
than the writings of the Fathers and the decisions of councils, which interpret
the apostolic witness to God's salvific acts.

The correspondence between the Tobingen theologians and Patriarch
Jeremiah 11 thus demonsiraies 3 certain difference in the inlerpretation of the
authority and significance of synods. The Patriarch emphasizes that one must
hold fast literally to all the statements of the synods. The Patriarch seems to
emphasize the formal authority of synods, Lutherans, however, do not view the
suthority of synods as being based on any formal principle but on the comfenr
of their teaching.

The correspondence between the Tibingen theologians and Patriarch
Jeremiah 11 should not be understood as a final definition of opinion in relations
between Lutherans and the Orthodox. This correspondence has never been in
any way "canonized” by either party, It offers us valuahle material for studying
the ksues, but it also contains numerous problems of s own day. In the
backgrourd are many ecclesiastical, geographical and political encumbrances,
which in spite of worthy efforts prevent the achicving of unanimity on the
themies studisd,

32 Ceorpe Masrraanoaln Augsburg and Coestantinople, The Correspoadence between ihe
Tibnpen Theologians and Patrivrch Jeremish I of Constantinople on the Augsbarg
Confession, 112-113, Brookline, Mass. 1%E2




EVALUATION

In the ecumenical dialogue between the Lutheran and Orthodos Churches the
central issue regarding ecumenical councils has been the relatipnship between
the Bible and the councils.” | have stated above that the Lutheran Church has
nod always remained faithful 1o the original intention of the Reformation when,
appealing to the principle of sola scriprura, the Bible and councils Wt
presented as mutually exclusive aliernatives. On the other hand, Lutherans have
suspecied that the Onhodox Church interprets the councils formalistically. In
the Orthodox Church there has at times been the lemptation to inderpres the
councils on the basis of scholustic tradition. Lutherans too run the risk of
inderpreting the Lutheran confessions and other Lutheran documents
formalistically and legalistically. Modern Orthodox theology has, however,
refurned the interpretation of the councils to the channel of the legacy of faith
of the carly Church. Archbishop Johannes rejects the formalistic model of
interpretation in his book on ecumenical councils: *..we do not have the right
nor least of all the duty to regard the canons and other similar expressiong of
opinion &% on the same bevel of of the same kind as the regulations and
ordinances of external law, which should be applied quite in detail... we have
seen how impaossible it is to adopt in & strict sense a formalistic and legalistic
interpretation of the synodical tradition, "™

There is reason to note that although in the Lutheran Charch the Bible is
often said to be the formal principle and sole noem of true doctrine, this idea is
misleading in its one-sidedness and  leads casily o biblicism and a
fundamentalist interpretation of the Bible. In Lutheranism the Bible 15 not at all
comsidered the sole and primary principle of faith. This is shown by the oft-
quoted saying of Luther: “What does not teach Christ is mot apostolic, even if
Peter or Paul should teach it, and correspondingly, what preaches Christ is

11

s W n
S_HHEEE.%E%EE “Beyomd the leaching “of
a council or of ERREE,EEIEEEEEEE.
but spaphatic worship: .#E![&piqﬁ_ieﬂg.ilﬁﬁ_nﬂﬂﬂ
knerws the supremely Unknowahle”, Jaroslay Pelikan | *Councll or Father or
Scripture”: The Concept of Asthority in The: Theotopy of Maximas Confessor, The
Heritage of the Early Charch, 287.288, OCA, 195. Rome 1973

i i . Pilate or Herod should say it."™ The primary
%ﬂiﬂﬂ.uﬁﬂ%ﬁ?ﬂﬁﬂ?ﬁﬁ dpctrine is Christ himself, who is the
A i ihle | i itioa, this is

When Luthcranism emphasizes the Bible in relation o tradition,
because the Bible is early tradition in relation to later tradition. ._____Eﬂm.ﬂ? E..__
instance, prior to the books of the New Testament there En:___uh.-?_hﬂﬂ_.—
wradition, compared with tradition later than the New Testament ¢ uh_g.
the New Testament are a more original description of, __._,.EEHE.“EE E:#E.& o
1o the unigue incarnation of Jesus Christ. The formation of tl EE::EE
Bible in the third and fourth centuries _.#ﬁs.... ﬂn...__ early tradition was

I i to later false doctring. ) ,
nﬂihhn“ﬁh-ﬁ Bible than the decisions of ecumenical councils be
regarded as a kind of normative collection which can be transferred Em_nnm.__.r._n-ﬂ
the modern day. [t has been said of the problematic E_iﬁ.a.. porms that: i
norms soon become a quarry from which n___._____n normative instances, sisch Enuu“
teaching ministry of the Church or r._..r_mnﬂE:.___.. alwavs EHuEEﬂ—..H anig
arbitrarily hew off stones (dicta probantia = proving statements) ._.E. _qE_u—__
theological doctrinal structures.™” The interpretation of an individual
stutemient or synodical canon requires relating it to tradition in its entirety. The
Lutheran confessions use just this method in interpreting the Bible. Lutheranism
rejects the biblicist idea that the Bible can be .nﬁ-wﬂ.uun r%&tumﬁ_q!.aﬂﬂ
Correspondingly, Archbishop Johannes has E&n Tn&?nuﬂa.ﬂ u_”..“._h
FEEE-EEE&:E%.JE:EEﬂEnEn ience,
o ﬂl..hm____n.. Hwﬁnﬁl.ﬁ: hﬂu:;ir“_uﬂhhne?ﬂ.ﬁu?nﬁ Johannes requires of the churches
constant study of the history and teachings of the Euﬂnﬁm# councils. A
knowladge of the councils may help E.nn_En.éﬂ b TEAUET i_._.. ia?:unnﬂ
synods”™ to the genuine conciliar tradition and thereby to rediscover the genu
truth of faith - Christ - who is himself the Truth.

35 WA VL L 2719,
the other not even “antiquity” is the criterion of thaih, According 1o Cyprian
= ﬁfﬁﬁuﬂwrﬂ-ﬂ&tiﬁﬂﬂ%iig
efroris est”. Epist. 74.%).
37 Horw Georg Pohiman; Dogmatitkan pikobdat, 46-47, Helsinkd 1974,
38 Johamnes 197504,
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THE RELATIONSHIP BETWEEN THE CHURCH
AND THE PEOPLE AS A THEOLOGICAL
AND HISTORICAL (CONTEXTUAL) ISSUE

Heikki Hutfunen

The Gospel and its Context

The Gospel sends the Church to all peoples. Everyone has the right to hear the
preaching of the Gospel of the Kingdom of God and be Ewinm_.nﬂ.m COfM-
mandments, so that all might receive baptism in the name of the Haoly Trinity.
..—;...En___ mission the incarnation of the Word is actoalized amimg new peoples,
n new languages, in new cultares and in new political conditions. Al
languages and cultures can become instruments of the Word and hearers of
ﬂwnur.erﬂ the people are baptized. Central to Orthodox missioniry thinking
is _n__.:m_n.m becoming present in new languages, through new customs and
expressions, the pagan past and tradition is not entirely denbed or rejecied, bt
it becomes a vessel and channel of the Holy Tradition of the Church, Each
culture is seen as containing signs of the creative work and blessing of God., It
15 renewed from within with Christean faith as a reflection of the light of the
Resurrection. Thus the baptise of members of a particular people can change
the character of the whole people, its culture and institutions fo serve and
“__E.n_u_u..._ the Christian faith: reference is made to baptism of a nation or culture
and their transfiguration as reflections of the light of the Gospal,'

The purpose of mission is to create new eucharistic communities Among
new peoples. They are communities gathered as & resubt of apostolic work,
Jowned through the cucharist 1o the catholic praise and service of the Body of
Christ. In them the Kingdom of God is present at a particular time and place.
They become communities of love, calling all those arcund to Jjuin in the
doxological movement of salvation towards God and back to one's neighbours
i fﬂ.ﬁ.u...;ﬁmﬂ basic units of the Church, the dioceses, develop around the
eucharist into doxological-disconal-missionary communitics. Upen them the
ﬁ_ﬁﬁ_“q_.ﬂ-wnﬁ in @ particular geographical area is based on the diocese,

church.

—

' On the baptism of people and culbure in grester detail, see Bria (pp. T-11) and Nissictis

(pp. 121-123),
! Yaunoulares, 20, pp. 2627,
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The charch history of Karelia is an example of how the Orthodox ides of
mission was implemented over the cenfuries, slowly and without planning.
Karelian-Kalevalan culture and the Karelian life-style gradually became a bearer
of Christian faith; We can say that the Karelian peoples and culiure were
baptized, The structure of the local church, however, began to develop several
centuries later, in circumsiances in which the old waiform culure, o a
significant extent Orthodox, was already crumbling.”

Trinitarian cthics

The Onhodox starting-point for theological deliberation on the subject of the
Church and the people is faith in God as the Trinity. God as three persons in
one essence gives hamans the model for a holy and life-giving ethics, We can
say that the Triune God is a community of persons in which the dynamic
interaction of love prevails.” The human being is called 10 prow into the same
unity of persons borne by love, The Church as a community of people should
itself realize this madel and promote it in seciety, The likeness of God as love
and pnity among persons % the onginal purpose of the whole existence of
humankind. This solidarity applics to the whole of creation: the unity of the
Church is a promise of the unity of all hamanity and of the cosmic harmony of
all creation after the image of the Holy Trinity.”

Christianity engenders a new community, which influences the surrounding
society and crosses human frootiers of time, place, lanpuage and culture, It is
more than religioss conviction: Christians form a community and their
spirituality has a social aspect - love for everyone, the following of Christ's
commandments. In this community, i 8 mutual shanng and love, the image
of the Triune God 18 realized.®

Potentiadly everything belongs 1o the body of Christ, In ihis sense the
Church comprehends the entire fullness of being, moving towards the day when
Christ is all in all. The nawre of the Church is cosmic and it should not be
considered a merely buman instiution: it is af the same fime an outer court of

' O the chisrch history of Kanelia in grester detail, soo ¢.g. Kirkinen 1970, pp. 115-254;
1987, pp. 11-165.

* Berdiaiev, p. 304; Bobrinskoy, pp. 194-197; Marakas, pp. 261-263; Oxrhatkos, pp. 27-
M, 61-62; Yasnaras, pp, 4945,

¥ Meyendorfl, pp. 130-135; Musiots, p. 105; Verphese, p. 77,
¥ Florsialy, pp. 67, 131-132; Berdlaiev, pp. I77-27%; Owcharkios, pp. 66, 84,
W




heaven and an earthly structure in a historical comtext, and these two natures
belong together in unity, as Christ as God and human being is one hypostasis, ’
The divine and human nature of the Church is realized crucially in the
eucharist. The Church realizes itself in celebrating the eucharist in a particular
place at a particular time, amidst a particular people and its culture and history.
The presence of God permeates human reality, sanclifying it and making the
members of the eucharistic community witnesses 10 and servants of His glory.
The mystical enity of the Church is an icon of the saved fragmentation and
healed alienation of the world. Through the eucharist the members of the
Church enter the unity of Christ, which comprehends everyihing and extends to
everyone: the mystery of the altar leads to the mystery of brotherhood,
sacramental solidarity with all humanity. One name of Christ is philanthropos,
lover of humans, and He is wuly present in love among people, in
philanthropy.*
 The salvation of the human being means the salvation of the whole créa-
tion, God wants to liberate all from the power of evil into his glory: The human
being is called to become divine and human society is called to become the
God's kingdom. In the Church the last things have already begun, Christ comes
in & real way and at the same time secretly. The tension *now - not yet™ brings
to sacramental ethics a living dialectic and dynamism. The second coming of
Christ is a joyful promise to those who receive Him, but a fearful threat to
those who deny Him. The individual who proceeds on the road of divinisation
Hu..__ z.eﬂw.mﬁ._._.aq—n and reflects his hope wherein Christ is present with all
& sainis,

Harmony of the Church and the people

The missionary vocation of Christians changed the Church's relation 1o the
authorities when the Roman Emperor and Seate took the side of Christ. Even
when persecuted Christians had prayed for the authorities and in their opinion
had been loyal to them, but now the set-up changed completely and a Christian
Emperor ruling a Christian people gained a new status, The universal Church

' Berdiaiew, pp. 277286,

' "Le "sacrement du pauve' pe remplace pas celul de "autel, come cenuing chendtions
H&iﬂirﬂ.ﬁ i " !Eﬂ&ﬁﬁﬂiﬂg aujourd'hui, U s'enracine en hai, il en résulse, il
prime. Le pain A"Elaldit pay seulemest un Gen enire Je Ressuscitd of
hacun de mous; il e femde pas sewlement 1'unisé visible de I'Bglise. 11 nows introduit &
_EE__ERE_.E&.EEE?E_EEFE.
Climend, p. HM; Masion's, pp. 109, 11%; Yannaras, Pp. B9-108; Firowlar, pp. 143-140.

" Hargkss, pp. 263-265; Meyendorfl, pp. 185-200; Verghese, pp. 54-86.
&

lived in an ecumenical empire, and their range over the entive inhabited world
wits identical - of & least 50 it seemed o comemporaries. The idea of the
Church-State relationship in Christian Rome is expressed in the Novels of
Emperor Justinian, where priesthood and the imperial titde are called two of
God's greatest gifts 1o bumankind and their common origin s emphasized.
There is only one Christian society, within which there are two spheres of
authority of divine origin - scclesiastical and political, spiritual and temporal, ™
Their fuith and values should, however, be shared ones - secular authority is
not religiously peutral but implements the same ethic as the spiritual hierarchy;
the Siate is expectsd to uphold and promote Christian ideals.' This is an
impartant prerequisite for harmony between the Church and the Empire: a
heretical emperor has no coanection with the Church por authority in any
matters of faith and morality. On the other hand, the canons of the ecumenical
councils alsp emphasize the inner independence of the Church with respect to
even Orthodox secular authorities: e State i pot capable of functioning in the
Church’s sphere. The empire received its legitimacy from the Church and its
function was defined as evergesia, doing good. ™

The era of Christian Rome came to an end, however, as did that of the
siates that atlempied to confinue s traditions, and it may be sated tha
harmony betweesn the Church amnd the Empire eventually failed - it did not grow
towards its ideal, the Kingdom of God. The suthority of Christ cannol be
identaficd with the social power of even a Christian state, nor can the univer-
sality of the Gospel be defined in palitical terms." Modern nationalist thinking
absolutizes the nation and sets it up as the supreme poal of life in socety,
identifying it with the interests and vocation of the Church, insiead of the ideals
af Church and society arising from faith in Christ and expectation of the kast
things, a5 in Chrstian Rome. The Chrstan motivation of comemporary
nationalist thinking may thus lead to the heresy which the Onhodox Church
calls phyletism. ™

The Protest of the Monastic Movement

In the fourth century the distance of the Church and Empire from the ideals of
harmeny led o the rapid development of Christian anchoritism inbo monas-

¥ Flarky, pp. T1-T5; MevendonT, pp. 192-194,

i Tokannes, p. 91. )

T Florovaky, pp. §1-83; Johanwwes, p, 90; MeyendarfT 1982, p. 14,

" So Florowy, pp. T7, 100 and Meyendorf 1978, pp. 142-143,

" On pliyletiam see o.f, Meyerdordl 1978, p. 199 1982 pp. 125-22% or Fiirotaen, p. T9.
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ticism. It was a spontaneous lay movement which desired to observe the ideals
af a life-style applicable to all Christians. The monastic COMIMURILY is & probest
against secular socicty, a reminder that Chrissians have no lasting city. The
ethics of the monastery are not different from or higher than the ethics of the
whele Church: the purpose of depariing to the desert is to construct the model
of & pew Christian society, which all church-members should ohserve, ™

_._45 MONAstery is @ community in which equality in poverty prevails,
Besides prayer, an important principle is work, which is understood as activity
for the common good. Work is done out of love for one’s neighbour, to help
the poor, to feed the hungry, to care for the outcast, not for ome's own
benefit.™ This socio-ethical idea applies to the whole Charch: Christians
should participate in establishing justice; work and profedty are seen os a
function of solidarity and love,

A sate that absolutizes itself is condemned by monastic Christians:
alsolute power belongs to God and final justice is realized in His Kingdom;
whoever scts himself up in their place is guilty of blasphemy and iolatry.'”

..:5 maonastic movement has exercised a balancing influence upon the
relation of the eastern Church to society. It has functioned at various times as
A channel of protest and alternative life-siyle and at the same fime developed
mio an important part of the Church’s structure, Distance from the structures
of power and the Church’s own freedom also appear in the ordinances of the

ecumenical councils and in the canons which forbid clergy and monks to work
ax public servants,®

The present-day Finnish context

Harmony betwesn the Church and the people and the protest of the monastic
movement hive both inflsenced Orthodos social theology and ethics. They are
Nat in opposition as to their basis, but they proceed from the same trinitarian
n_._E.,.._. As the monastic institution developed from the very beginning as an
organic part of the Church, Ornhodox social ethics includes principles em-
uw:..n.un.__.ir asceticism and serving in the world, and these are not even seen
a3 being in opposition. Against this background one may consider the relition-

__gngEEEEHHnEﬂEE.E.L
communal being and cxtended the ideals of the cenobite menastery 1o the whole of
society. See also Meyendorl 1978, p. 196; Micsiots, p. 121

* S0 Florowsty, pp. #7; 133-115,
T Clémens, p. 163,
W Johannes, pp. 94-95,

ship between Church and State in the contemporary Finnish consess, perceive
challenpes and seek answers to them from the experience of the Church.

It has become a solf-evidamt cliche that in Finland we are living in a
post-Constantinian, post-Protestant, even post-Christian era. Uniform culure
has broken up in the arcas of both national churches, and although some %0 %
of the population belongs to them, only a fraction takes a regular part in their
life. Asx to what this means theologically, can conclusions be drawn with regard
1o the changing relationship between Church and people? Can one even speak
of “folk churches™ any more, when society and individuals generally adopt their
values elsewhere? 15 state support o the folk churches still an advantage or is
it @ moral burden in a pluralistic country? What is the influence of new
religious trends, which respond fo people’s spicitual search and whese
supporters somelimes outnumber the smaller folk church?

The idea of harmony in Christian Fome is far from our present situation,
but meither can one claim that the State is led by heretical foes of Christinnity,
The relaionship between Church and people s a new one in our society, which
is becoming more and more sscalar but even in its pluralism again recognizes
s Chrstion roots, The radical tume of dismantling the old is pasi, but there is
no return to the former uniform Christman culture, The people are seeking faith
and identity, in Christianity among others, amd the task of the Charch 15 o
guide those who set out on the road, but this does pot apply o the whole
people.

In Finland there is talk of rapid change on all levels of society; atiudes
vary from enthusiasm to apathetic fear. Churchmen too are asked whether the
data society will bring a division imbo A and B cibizens, whether cows and
country people will be driven 1o extinction, what is the morality of fashionable
stock exchange savings... 11 05 true thal our political and economic planning is
wsundly muled by o positivist attitude, which only takes note of empirically
measurable values and does not recognize any other value in the human being,

The ethical problems of the individual and of society are increasing and
becoming more complex. The eco-catastrophe is comsidered to have begun
already, and hoth the people and citizens must learn a new ethical aftitude
tvwards environmens.

Consideration must be taken of the long-term effects of ome's actions in the
entire world and for foture generafions. The same applies to many issues of
Justice: the global problems of humanity knock at everyone's door,

Developing biotechnology gives humans the power to decide upon life and
death, while individual sexual morality has drified far from Christian ideals,
The structure of families is more and more unstable and new forms of living
together may appear. These and many other cthical issues deeply affect the
existence of the individual, the people and socicty, and the Church should be
prepared io encounter them consciously and confident of its own identiy.

The Church can bring something significant to the people if it holds fast 1o
its own natare and freedom, amd does not tie self o any system of keal-

L]




ogy." The Church does not believe in the absolute results of the renewal of BIBLIOGRAFPHY

society, but desires justice and peace as concrete measures in the constant hattle

between good and evil, which will continue without a break until the Losd"s

coming.* Faith in a transcendental God who is present in time enables one to Berdigiev, Micolas

se¢ the ranscendental value of the human being above technical measurements

and the concept of efficiency.™ Mo law or structure is of greater value than 1984 Esprit et liberté. Desclée de Broawer.

the human being, when the starting-point is the way opened by the divine-

human person of Christ towards life in the image of the Triune God, the Bria, lom (ed.)

likeness of God, & Churches
It is time to proclaim the Gospel to the people, who have forgotten it. Can 1980 Martyrin/Mission. The witness of Gribodox today. WCC.

the parishes and monasteries be borne again in order to become eucharistic Geneva,

communities. in accordance with their original mission, communities in which

ithe experience of the Church is lived out within the reach of people? Can our Bobrinskay, Boris

people in its modern-day context renew its baptismal vows, or is there a totally

new generation, language and culture and a new calechumen? 1986 Le Mystére de la Trinité. CERF. Paris.

Clément, Olivier
1979 La révolte de ' Esprat, Stock/Monde ouvert.
Florgvsky, Georges

1974 Christianity and Culture.
Mordland, Belmont, Massachuseits,

Harakas, Stanley S,

1983 Toward transfigured life,
Light and Life. Minneapolis, Minnesota,

Metropolitan Sohannes
1984 Kirkkoisien perintd. OKJ. Picksimik.

Kirkinen, Heikki

" On this, cp. Mependon 1978, pp. 132-133. 1970 Karjala idiin ja linncn vilissd 1.

* Viadimir Solovyey wrote that the task of the sutharities is st to change socsety i Kirjayhtymd. Helsinki.
EEEEE:-EIE#!RFEFHE,? 164, -

irkinen, Heikki
™ On this in greater detail Clémens, pp. 164- 166, X
u?ngigiEEiiﬂhﬂ . 987 Bysantin perinne ja Suomi. OKJ. Jeensuu.
133, 139; Harakas, pp. 262-265; Mependorff 1978, pp. 132, 141; Missioris, " Hu.u._u_wu"
Verghese, pp. 124, 150,

] 45




Meyendorff, John
1978 Living Tradition.
SVS Press, Crestwood, New York,
1982 The Byzantine Legacy of the Orthodox Church.
SVSE Press. Crestwood, New York,

Nissiotis, Nikos A.

1986 The Church as a Sacramenial Vision and the Chall of Christi
Witness. Article in Church, Kingdom, World. mEE.“_Ehhu__ ﬁw:hﬂ

Limouris. WCC. Geneva.
Geevarghese Mar Ostharhios

1980 Thealogy of a Classless Society.
CLS. Madras,

Pitrolren, Petri
1983 Heterodoksit ja onodoksit. OKJ. Pieksiimiki,
Verghese, T. Paul

1974 Freedom and Authosity,
CLS-ISPCK-LPH. Malras,

Farngras, Christos

1984 The Freedom of Morality.
SVS Press. Crestwond, New York.

Yamnoulatos, Bishop Anastasios of Androussa

1980 Discovering the Orthodox Missi
Anicle in Bria, see above, e Rt

Zizlowlas, John D,

1985 Being a3 Communion.
SVS Press. Crestwood, New York.

THE RELATIONSHIP BETWEEN THE CHURCH AND THE
PEOPLE AS A THEOLOGICAL AND HISTORICAL
(CONTEXTUAL) ISSUE

Kalevi Toiviainen

The Relation between the People and the Church in the Undivided Church
from the Viewpoint of Salvation History

The Church has and should have a relationship with the people for theological
reasons relating to the essence of the Church. The Chuerch has been described as
the people of God beginning with the New Testament, and the roots of this
designation are already to be found in the Old Testament, With the coming of
salvation the mounain of the Lord's Temple stands firm. It does not call only
the people of lsracl, but “all the nations shall stream to it {Isa. 2:7). This
eschatological event is a consequence of God's work of salvation, the focus of
which is God's own people: “Listen to me, my people, and give heed to me, my
nation; for the law will go out from me, and my justice for a light to the
peoples” (Isa. 51:4),

In the Mew Testament the word “people’ (& Ambg) is an honorific tithe of
the Christian Church. God has called it out of the peoples (ta EBvT) to be his
{Acts 15:24) and it is a peculiar people (TiL 2:14; 1 Pet. 2:8), in which, by
comtrast with the Old Testament people of God, one's birth is not of decisive
importance, but whose member one becomes through faith in Christ (Gal.
9:26-29= 1 Cor. 12:13; Col. 3:11). The people in this sense (bbb wi Beod)
differs from the word T BBvog, which the New Testament, following the
Septuagint, uses to translate the Hebrew word for Gentile peoples (0 ° 7 1 ). Just
as in the Cd Testament there is a difference in salvation history between the
people called to be God's possession and the Gentiles, so it is in the New
Testament, with the difference that the Gentiles may receive the Gospel (Acts
10:35, 45; 11:1, 18; Eph. 2:11-13, 17-22), wherefore Paul calls himself the
apostle o the Gentiles (1 Thess. 2:16).

The idea of the church as the people of God is also found in the wrilings
of the Aposiolic Fathers. In the Epistle of Barnabas there appears the “new
people” (Bam. 5:7. 7:5), which in several contexts is consciously set in
antithesis to the Jews, and which is the “first and heir of the covenant” (Bam,
13:6). In | Clement the word people (& Ambg) means the community of all
believers, and although the letier strongly emphasizes hierarchical order, it does
not do 50 in connection with this word, Later, however, the common word for
"layman” (6 Amxdc) appears for the first time in Christian literature in this
letter (1 Clem. 40:5), still in the hierarchical-cultic sense. In 2 Clement the word




0 A0 is used without limitation meaning the Church (2 Clem. 2:3, 11:4), Even
more often the words meaning people in this sense occur in the Shepherd of
Hermas, and in the parable of the field “people™ always means the Church
(58:2-3).

The Church Fathers continsed on the same lines (Justin Martyr, Apology
I: 37, 49, 53, 63; Irenwus, Epideixis 95; Cyprian, De idolatrie 10 and 113,
Gradually. however, the meaning of "people”™ in terms of salvation higtory gives
way to allegorical typology. Augustine does this most consistently in his concept
of the Church beginning with Abel {ecclesia ab Abely: although Abel is so
mentioned, the standpoing is not one of salvation history but of neo-Platonic
dualism. The people (populis) means the ignorant masses who ane not saved,
while salvation is purganio intellectualls (Serm. 341:9; PL 39, 14991 500;
Erarrationes in Psalmos, sermo 2:1, PL 37, 115%; De civitare Dei XVII: 51,
FL. 41, 614}

From the Ind century onwards the Church as the people of God began 1o
inchude a social and political aspect, wherehy the differentness of Chiristians was
mterpreted. Christions were described in the writings of Clement of Alexandris
(Stromateis 11 10, 70, V' 14, 98), Terullian (De prdicitia 8-9) and many others
a8 4 third people after the Grecks or pagans and Jews,

Thomas Aquinas® View of the Relation between Church and Peaple

Thomas Aquinas uses of the Church the concept of the people (popurius) when
studying the nature of the Church as an institution and its hicrarchical structure.
Then he uses of the Church the concept congregatio fidelium {Suppd. I q. 26
a, le). When he wishes to show that anly a bishop can distribute indulgences, he
makes a distinction between three kinds of comgregario: oeconomia, sicut illi i
de una familia sunt, i.e. a family; politica, sicur illi qui sunt e populs, ie.
a people or state; the Church, because ecclesia assimilatur congregatini
politicae, qui ipse popilus Ecclesia dicine. Tt is otherwise characteristic of
Thomas Aquinas that when the interpretation of the Old Testament covenant
people in terms of salvation history, begun in the early Church, became
abscured. it led 1o the making of a logical distinetion between the suprahistorical
community of grace and a politically conceived society of order.’ Nevertheless
Thomas knows the distinction of two peoples, as the title of his work Swmma
contra gentiles demonstrises.

A study of the relationship between Church and people from the New
Testament to Thomas Aquinas shows that the word “people” had two principal
meanings: ecclesiological and secular. In the Old and New Testaments until
Thomas Aquinas a distinction is made between two kinds of people, although

! Max KELLER , *Valk Goties” als Kirchenbepriff (Ziirich- Einsiedeln-Kdila 1970) p 34
]

ivati ion history of the difference between these concepls
ﬁ%ﬁjﬁﬁ&. .__.._ﬂ._n.._____...n__um_.rn as a theological quantity is an
ecclesiological concept, while people in uﬁi.ﬁﬁﬁm means the group 2.
Eﬁriﬂﬁﬁgﬂiuﬁuﬂgsﬂﬁsiaﬂiﬁﬂiu.aﬁa
terms of salvation history, whose uniting factor is secular - .n.n.__Ei..ﬁE.._#:
same people, a political and social unit govemned by the authorities, a “natural
people.

Luther and the Lutheran Confession on the Church and the People

in Luther distinguishes, as does the Old Testament, the people of Gad in
ﬁ.__?pnﬂ.._-_ and r.r“ﬂ senses (WA 40, I11, p.138). He does not, hawever, think
in this comtext in terms of salvation history but typologically; because he secks
Enmaqn__.:rnEnqﬂﬁlﬂ.iwﬂuﬂuuﬁcﬂgﬂmﬁﬁﬁuwn
the New Testament Church.’ EE&%E&!E:E
est Ecclesia, latens sancti, “The Church is concealed, the saints hidden”, e.g. WA
_m.TE.?g}E_E%ﬂ.ﬂii?ﬁE@ﬁﬂﬁ
Church is faith, and therefore the Church is a “spiritual people in faith™ (WA 6,
u.um.uwﬂrtrgeqﬁnﬁ-ﬂml_nﬁiﬂna-ﬂﬂEiﬂﬂﬂnmﬁﬂ. Tor
there cannot be the Waord of God without the people of God. nor the people of
God without the Word of God” (WA 50, p. 629).

The Augsburg Confession (Confessio Augustang = CA) makes a
distinetion between the Church in the real sense and the Church in the broader
sense (poclesia proprie dicha Eﬁuﬁﬁlﬂ&?ﬂn&m_ﬁ:ﬂm E...ﬁ_..__...wiﬂ._h__
w:ﬁ-ﬁiﬁﬁ.i!ﬁﬁﬁﬁﬁhimﬁﬂniﬁw?&uﬁiﬁsrnﬂ
Church in the broader sense includes “pretenders and the godless™, who are
%iﬁi-ﬂi.?aﬂiﬂ?ﬂﬂiﬂgﬂw?%u
nﬂﬂfﬁ:ﬂnﬁﬂﬁﬂu.ﬂ:ﬁnﬁawﬁnﬂi&_ﬂﬁnrﬂnﬂ_:ﬂi
Church (domini corpus verum atque permixtum).” It also corresponds to Thomas
Aquinas’ distinction between truly belonging to the Church {in aciu) and the
EEEE%&EEEEE?&E??E&RE_F
Jad 1L . o

The relationship rﬂﬂﬂ:ﬁnﬂﬂ#lﬁnnﬂuﬂrjr._ml:j:gﬁ
and in the Lutheran confessions, as in the Middle Ages, is linked with the

* A ORFKE, Das neue Gotesvolk in Schrifitum, Schauspicl, bildender Kunst und
Weltgestalrng (Gisersloh 1950), p.432.

' Maserial on this: REINHOLD SEERERG, Lehrbuch der Dopmengeschichie I (5. Aufl. Bascl
- Stumgan 1960}, pp. 365-472; HOLSTE FAcEsnERG, Die Theologie des lutherischen Bekenitnis-
schrifien vom 1529 bis 1537 (Gomingen 1965), pp. I74-275; JUHA JUNTTILA, Cosgregatio
sncionem.  Traditiobistoriallinen  tutkimus  Confessio  Augustanan  chklesiologisen
perusilmaisun merkirysasisKliésts (STK poblications 164, Jyviskyld 1989, pp. 41-58.

&%




1'

problem of Church and society and the authorities. When all belonged to the
Church, except for pagans and Turks, the relationship between the people and
the Charch became idemtified on the one hand as a question of the relationship
of the Church to its members in the Church in the “broader sense™, on the other
hand as questions of the doctrine of régimes. The spiritual régime ix the
kingdom of the Gospel, ie. the Church, while the secular régime is functioning
a8 a citizen of the State, as a member of the family, as a trader, etc. This
activity becomes a religious and theological question becanse the secular régime
also 15 an activity of God, Social righteousness or civil justice (fustitia civilis)
is willed by God and is valid before men till death, but no longer thereafter; it
does not have saving significance. Since belonging to different people is willed
Ww God, the secular questions of the life of the people have a theological
FITHETRSI00.

The Folk Church as a Response to the Relationship between the Peaple and
the Church in the German and Nordic Evangelical Churches

The relationship between the people and the Church occupies a special position
n the problem of the folk church (Volkskinche), The very concept “folk church”
has its origin in the |%h century, and it has its roots i the Romantic doctrine
of the spirit of the people, i.e. the real essence of a community with historical
roots, linked by blood, civilization and religion. Friedrich Schiciermacher
(1768-1834) accepted this way of thinking in expounding his view of the
Charch, which would function as a community formed by the people, would
build wp links between the people, nationality and the Church and would be an
alternative, even antithesis, 1o a state church. A folk church is. in his view, a
form of ehutch life and organization peculiar to a panticular people.

The true theological father of the idea of a folk church is, however,
Johann Hinrich Wichemn (1808-1881), in whose view the promises of God
apply not only to te individual but to the people as a whole. The folk church
would serve the moral education of the people, so the peaple mther than the
Stale would be permested by Christianity. In his book Die freie lutherische
Voikskirche (1870) Theodosius Hamack (1817-1879) expressed the opinion that
the Church eould indeed sever its links with the State, but never its spiritual
links with the people and national life.

These interpretations had links with political and social developments in
Germany. Bul while theological principles were derived from its conclusions
{universal pricsthood, infant baptism, etc.), the problem of the concept of a folk
church was that by the term folk church was meant both 3 reality and an ideal,
Thus the concept was simultaneously a historico-sociological quantity and 3

theological progrumme, with the objective of making the Gospel a renewing
for the e and its life*
gk O % in the Mordic countries, especially in Denmark, d.:_..n becn
the view of N. 5. Grundtvig (1783-1572) that the Word of Gaod is a living force
and the congregation the community in which it acts, The task of the ﬂsﬂb is
to sec that the Word is prominent; it must not classily people. In Sweden Einar
Billing (1871-1939) has been of greal importance in analyzing the concept of &
folke church, In his view the Church is the forgiveness of sins, and the —_E__n
church implements the universality of grace by inviting the E_E_... __Hnﬂﬁ_ It
manifests this objective in particalar in infant baptism, where it is strongly
ernphasized that God does not expect any initiative from man, but from the
oulsEl comes 1o meet him. : .
When in 1923 the law of religious liberty was enacted in Finland, it was
assumed that it would lead to people leaving the charch, But the Evangelical
Lutheran Church retained bts position as the majority church. In those days
influences reached Finland from the so-called “young church™ movement in
Sweden, where Billing played a central rile. When at the end of the last century
the so-called *biblical trend™ desired to differentiate between the “church
institwtion” and the true Church of Christ, it was noticed during the great srike
of 1905 and thereafter that the views of this movement did not solve, any more
than did legislation, the problem of alienation from the church. Emphasis was
to be placed elsewhere; with the implementation of freedom of religion talk of
a folic church had backing, and therefore reminders had 1o be given of the
obligations of church membership® Awareness of the Charch had to be
strengihened and the church itsell had to be more aware of ils task H___nh_ﬂ_E
and cthical edification; it was called "to take care of the roots of the people”, In
particular, Bishop Jaakko Gummerus (1870-1933) spoke in favour of the values

i CpmEToPL Volkddrehe, Evanpelisches Kirchenlexikon (2. Aafl. 19620, pp, 2832-283%,
KA PIRINEN, Kansankirkko kirkko-ofkcodellisens ongelmana. TA 1976, pp. 173174, 176,
Wot raana Huses, Welche Volkskirche meinen wir? Ludlo 1975, pp. 481-286.

' Haxs CHRISTOM DEFPE, Wiichier und Spiiher. Stadien za Einar Billing vor dem
Histergrund theolopischer Strbmungen wuf dem Kontinent (Lwsd 1975), in particular pp.
15-41, See also CGrastaw Wingren, Om Einar Billings tealogi, STRS 1544, n____..H_._.H_.._n.__na.—r
Weenl, Kyrkosynen i Einar Billings weologi. Acta Univ, Ups. Stud, Doctr. Chrisa, Ups. $
{Sreckhalem. 1960), pp. 59-65. - on the endeavours for reform after the Great Strilke seo Jubani
Weikkods, Noorkirkolliscn susniauksen muotoutsmises Sucmen kizkossa F&__#E,. .Eu
ensienmisiin kirkkopdiviin, Sucenen kirkkohistoriallisen seuran toim. 118 (Helsiski 1980), in
particular pp. 375-462,

* luha Seppo, Kansaskirkkona uskonneavapaislsin inteudistiua. MARKKD HERKILA - BN
MURTGRINNE (6d.) Kirkke ssomalaisessa yheeiskennassa 1900-1uvella (HEmeenkinna 1577, p.
T
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of the folk charch, as did Aleksi Lehtonen (1891-1951) and Eino Sormunen
(18931972} a Nk later.

During the war the Church was regarded as the moral and spiritual
backbone of the country, when it was necessary to concentrate all one's encrgies
to defending its liberty. During the war the clergy also felt that they had
discovered a new rapport with working men, who were regarded as the group
most alienated from the church.” Until the final years of the 1950s the folk
church was seen as having great opportunities,

The Folk Church a5 a Target of Criticism

As has been stated, the folk church is not really an ecelesiological or theological
quantity but primarily an atlempt to  interpret  theologically  the
historico-sociological situation of the church, The historico-sociological situation
is defined by the fact that a particular church functions among a particular
people within particular geographical boundaries. People from all social groups
belong to it, so it reflects the structure and constitution of the population. By
contrast, it is not necessary firom the viewpoint of the klea of a folk chunch that
the majority of the people belong to i Nor is a folk church necessarily the
same as a statc church, although it does not exclude that possibility. For
msance, in the Nordic countries with the exception of Finland the folk church
i the same as the state church, while the Evangelical Lutheran Church of
Fintand and the evangelical churches of Germany are not state churches, Above
all, the folk church considers dialogue between Church and Stale impornant.
The folk church moulded by historico-sociological reality contains, on the
odher hand, a theological interpretation of a situation; it is even a theological
programme and deal. It gives the church a task in the life of the people (Mo
take care of the roots of the people™), and in its atlempt 1o gather “the whole
people within the scope of God's grace™ it is a practical conclusion of God's
unconditional grace. "It desires to express in all its activities the open father's
arms of God. For that reason a8 the folk chuoreh it desires to inchude
everyont who is bom a member of the people as spon as podsible within the
scope of God's grace, bringing each human life in infant baptism to participate
in the salvific gifis of Christ. It desires to follow each human life from the
cradle to the grave, to bless each phase with the Word of God and prayer. As
the ‘church of the fTathers, whose activities and past are
inscparably linked with the past of the people, it desires 1o maintain continuity,

good Christian manners and order in the life of the people”. as Eino Sormunen
described the folk church.”

The folk church is a church of wide contacts, interested in the culiure and
social development and state of the people and pasticipating in them. The folk
church does not intend 1o displace the ordained ministry, which according to the
Lutheran confestion is ordained for the reception of faith (CA 5). bur it
emphasizes that the ordained ministry is a minkstry of service (ministerien), $0
that the people receive saving faith. If the people does not receive the Gospel,
it remains without influence. Thercfore the folk church sees the ordained
ministry and the people as belonging together. It does not shun the participation
of laypeople, that is, the people of God, in everyday life, administration and
decision-making. -

The theological basis of the folk church sketched above includes
emphases which can be classificd under three headings. The first of these is the
conclusion that grace affects the church and its membership. Grace is a free gifl
of God, which He gives “although 1 do not at all deserve it nor am | worthy of
it*, as Luther says in the first section of the Small Catechism. This offer of
unlimited grace is apparent at EE_FmeﬂquEE:Fr.mrci
membership is a5 open as possible. Therefore in the folle church there is less
fear that the grace of God should be given to the unworthy than that anyone
should be excluded from grace. .

Secondly, the folk church emphasizes the wide responsibility of the
church. A church association wishes to draw clear boundaries and therefore it
takes care of a closed group, to which it tums. The folk church, by contrast,
must know its responsibility for the alienated, too; it i not restncied o any
group of people but must bear concem for the whole people. Thus it functions
as an educator of the people.

Thirdly, the folk church is mativated by the background of the people and
its history. Mational history is not only secular in the sense that God only works
outside it. As the secular régime is God's sphere of activity, in which He works
s Creator, 5o also the result of that activity - the national character with its
historical background - colours the church which works among the people and
bears responsibility for it. Thus the charch can in a certain way identify with the
people and be one application of the contextualization of the Gospel.

¥ B SOEMUMEN, Kansaskirkkommne ja Tuterilaiswoden benki (Flclsinki 1936), p. 131,
See also SORMUNEN, Paimenkiris Kuopion hiippakonnalle (Porvoo 193%), pp. 54, 67-T0. In the
symod discussion on the Talk church, warmings were issued about comfasing nationalism and
fuith. Osm0 ALAla, Kansaskirkke, Suomalsinen kirkkonbkemys kiskkopdivien kuvastimessa
{Mikkeli 1952), pp. 58-63, The most recent revicw of the ehjectives of the folk charch was
presented oa 10th Ociober, 1979 in the report of the Committes on Church Order chaired by
John Viksrom, See Report of the Comenitiee on Charch Order (Picksimaki 1979), pp. 17-25.
An [mportant contribution to the discussion of canon law in relaticn 1o the tsk of the folk
chareh b5 0551 Haaramakl, Kansankirkon icheivinjsolla (Ficksimdil 1935),
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But because the Word has become flesh, by the power of this Incamation
the Church too is a historical reality, which becomes concrete in the people. It
cannol withdraw from the reality of the people nor withdraw indo a ghetto, but
has & public sk, Thus in #s view of the Church the folk church differs
fundamentally from the Free churches. While the later are associations of
individual believers, the folk church emphasizes that, God having descended 1o
the world of men in the Incamation, the Church as an institution cxists
beforehand and is not founded by men.

The People and the Institution

In the Mew Testament the central principle conceming the people of God is
eschatological. The Church is the joumeying people of God. Since the Church
is of a pilgrim charscter, it means that it is on & joumey somewhere, it has a
goal and it has not just sationary i the landscape. In the theology of the folk
church this is, however, very litle, if at all, to the fore, Thus it must be stated
that the eschatological factor in the ecclesiology of the folk church is poordy
developed,

It is extremely impontant for the folk church that the membership succeed
in imtemnalizing the character of the church and their membership of i It is
essential for the future of the folk church that it succeeds in educating its
members in more delermined commitment to i, in other words, that the power
of its members” faith grows from something other than tradition, The Church as
i folk church institution cannot build this objective solely on education (ecclesia
docens), for the Church is an institution of salvation, built on the Word and
socraments. In and with them the present but invisible Lord works, The Church
is thus a mystical reality; it is the mystery of salvation (mysreriem salieris), for
in s Word and sacraments "the Holy Spirit is given, who creates faith in those
who hear the Gospel - where and when God sees fit” (CA 5 The Church is
thus not the consequence of personal faith bul the cause; it is not the creation of
belicvers but believers are the product of the Church. The Lutheran tradition of
faith in the folk church is threatened at this point by subjectivism of Reformed
origin, regarding the church as an association of the like-minded, ansing from
the volmtary decsion of its members, The Church ix, however, more than a
subjective community of faith.*

The passivity of the membership of the folk church is not a consequence
of the system of church tax or of anything similar, although there ane poims of
contact, Mone essential is how the folk church succeeds in solving the problem
of fellowship. If fellowship (keindnie) disappears and only the nstiution
remains, faith disappears. But preserving fellowship presupposcs that the

YoouTTs 1589, pp. 184189,

ﬁ members of the folk church are ot treased as objects of the work of the church,

- e m— g,

bui that they can be s subject. Without this pessibility alienation from the
Church and its message grows. This observation and the practical conclusions
drawm from it have been the strength of the people’s church of Latin America
and of so-called "Liberation theology” that lies behind it With them the Church
and its work grow from below, not from above, not ready thought out, dictated
and schematized, but growing from the experience and environment of the
members of the church. The tension between traditionalism and actualizm and
between the institution and the person i, a5 1 were, built in o each church, It
is, however, creative lension, if the environment, situation and people’s
experience can receive as their guide the tried structures of the institution and
fit in with it, Unless the institution channels and expresses personal expericnce,
it remains a dned up traditionalism and institutionalism, but if expertence and
iis expression bypass the institation and its tradition, the consegqueance is always
from the owtset individual actualism,

Thus the folk church has its problems. It has been greaily criticized,
especially by those churches which are not folk churches, In paricular, the
ecumenical movement has repeatedly paid atention to s problems. In Finland
criticism has come continually from those whose coclesiological kdeal is the
Pictistic ecclesiola in ecclesin. Here its exponents have been the aferementioned
biblical trend, the neo-Pictist movements and Osmo Tiulild, who adopied the
teachings of Rudollf Sohm (1341-1917), a German scholar of canon law."
Besides an ecclesiological programme these cmphases are unibted by an
eschatological interpretation with conservative and rational eberments. Cultural
and social development is seen as keading towards apostasy, which cannot and
should not be affected by human effort. The Church must entrench itself behind
the iruths of the Bible, which are in constant and ever greater conflict with
general progress, and concentrate on the spiritual renewal of individuals. Only
thus can one influence the whole people.

In particular, criticism of the folk church in the ecumenical movement has
its basis in the worldwide theological discussion of recent decades. Although the
folk E!Eﬁuﬂ*nﬂnﬁg"g:ﬁ:ﬁwﬂﬂ of God and its
application (o all men, that is, the universality of grace, it is not sufficiently
interested in universality outside the geographical Emus of it own people,

Today Chnistians and their churches throughout the world are becoming
aware that the Church is an ecumenical reality embracing the whole world
(oikoumend). So a theology of the Church which docs nol take this aspect

® Ommn THLILA, Saba beesill kirkosta (Porvoo-Helsinki 19464), in particalar pp 71-T4;
Evankelicikan koanta evankelinimaan kansofa. Kansanlihetykven ohjelma (Rytivld 1975, pp.
I7-18. Rubolr Sosoe Kirkkohistorian johtavia sanieit (Kwopho 1890, - Tilild does no
seem 80 have known Sohm's luer writings, in wisich be substentially coereces his earliee
thooghis and defines the Church as an ecclesio-junidical institution based on satramemtal
waorship. See Hans DoMes, Recht der Gnade 1 (Bielefeld 1983), pp. 255262, 280-281,
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iously easily becomes iguﬁﬁ_ﬂfﬁﬂg#ﬁgﬂgﬁms_iﬁmﬂq

H..__maH ._"_ﬁ U_E.._u___:u it fulfils the cathelicity of the Church in the quantitative scnse

— M.HM.._ analysis raises another critical question conceming the falk church.

“I'he folk church has not always meant the legitimization of the existing -@BW
of society, but it is understood as the antithesis 1.1._ ,_E___H.:._E._! church”.
MNevertheless, especially in democratic conditions, ot is easily E..____Eu.n_n___.__ .
because it accepts the people as a historical fact - as part &.@H.ﬁn....n& Sysoem

of that people and state, even as its supponer and legitimizer. A maodem

demacratic state does not, however, need religious kegitimization, bat derives is
authority “from below”, from the people. As _Em.m__ﬁ.___ siated ..f____._.n the folk
church it not the same as a state church, for which this quesiion poses even
greater difficultics, but in the opinion of its critics, not even the folk church can

irely avoid it. o
ﬂﬁﬁn&ﬁ.i&g wﬁﬂﬁwnﬂﬁ?ﬁgnﬂ%ﬁ&ﬁ.ﬁlﬂh-
Various sociological studies have repensedly raised the question whether the folk
church is traly becoming “everyman's chirch™, Is not membership of the m?.._.n#
passive membership and belonging to the whole Church a temitorial principle or
social need rather than believing in the Church? The fact that in the DE:._":.E.
Sweden, as distinet from all other charches, thene are unbaptized members is not
is criticism.
e Whﬁﬁﬁ”whﬂ of the folk charch is based on social development.
Tt pays attention to the fact that in the “post-Christian” era the folk church is i
danger of interpreting too freely its effons not 1o fest people. The grace of mi.
illustrated by infant baptism, becomes “cheap grace™ when it is appealed to in
support of indifference. Tt would, however, be unreasonable 1o claim that
awareness of the unity of mankind is completely covered by self-centred
wonalistic feeling. (o
i:i#._.—_n nuﬂu_._._n-.mmum of the Gospel in the world of those who recelve it 15
demanded by the Incamation. But its reverse easily becomes adapting to this
world in such a way that the salt Emhﬂ M._-_”_"E—.F. F%%Hﬂﬁnﬁﬁ
istari ity of being a the rch easily %

ﬁu—ﬂﬂbﬁ_ﬁhﬂ.h. hﬁmmuﬂﬂw_ﬂﬂ-n—m:m it adapis to E_n i_mm.ﬁ_ ideokogy,
Without realizing it itself, the folk church is in nﬁ.ﬂﬂ.aq identifying the people
Wumiﬂn.wu__En_H:n-m&Eu.ﬁnﬁi:rm#m&nn—nﬁ&ﬂnﬁﬁnwﬂﬂn.”ﬁ
Pivoc), which the New Testament and the early Church kept separate.

In line with this criticism, the question has been asked whether, in any
case, the folk church is in danger, without realizing it, of joining so closely in
the life of the people among whom it works that the interests of that people arc
in danger of supplanting the purpose of being a church. As concems relations
between the Finnish Orthodox Church and the Finnish m..___.ﬂd.mn_.ﬁp_-._.h:ﬁﬂ.u
Church, there is an episode in our national history which highlights this
problem.
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Case Study: The Religious Policy of the Oceupation Administration of East
Karelin as a Contextual Issue

In the modem hisiory of Finland there is a chain of events which once placed
great strain on relaons between Oahodox and Lutherans. It can be described as
a typical example of how the work of the folk church includes, without realizing
it, non-ecumenical national emphases and goals,

I mean the dispute that arcse between Lutheran and Orthodox priests
when the Finng occupied East Karelia in the summer and autumn of 1941, The
handling of religicus matters was disturbed by conflict between Orthodox and
Lutherans, which may have had an infleence on the increase of anti-Finnish
feeling amvong the East Karelans, When church work in the occupied anca was
being discussed, a plan was drawn up by the leadership that no confessional
Christian work was o be done in Easi Karclin, buat that it was fo be
minn-confessional. Thus, for instance, candidates for baptism wese to be baptized
"directly” in the undefined "Charch of Christ”, in other words, they were not to
become cither Orthodox or Lutherans. In practice the plan wouald have led o the
population of East Karelia breaking with the Orhodox faith, which had been
extablished in the region for cenfuries.

The dipute rexched such proportions that the miliary chaplain Yo
Olman, later Archbishop Paavali, was ondered away from Petrozavodsk
{Afinislinna) to Fintand proper. Tllustrative of the lack of conciliation among the
priests of the two depominations and problematic from the vicwpoint of the
doctrine of régimes was that the marer was only settled when Marshal
Mannerheim intervened. In Apnl 1942 the marshal issoed an onder suthorizing
confessional religious activity, At his order religious work was re-organized and
Lutheran pastors, with the exception of ope, were re-assigned to other duties,
Thus servants of the church did not succeed in handling the interests of their
church without the secular régime restoring order. Mannerheim’s reaction may
have been infleenced by Archbishop Herman's ketter on religious policy in Easl
Barelia. On the other hand, one must remember that it was a dispute bebween
priests of two denominations rather than between the denominations themselves.
Thus the kadership of the Lutheran church did not suppont the views of their

military chaplains. In the opinion of Archbishop Erkki Kaila, Fast Kanelia was
to be treated as an Onbodox area, and in the warime synods of the Finnish

Evangelical Lutheran Church demands were made for hammonious co-operation
between the churches."

B OWHTTO SETALA, Seomaliisa kirkollisa idinpolitikie 1917-1944 (SKHS publications
B2, Hekinki 1970 pp. 129-132; AnTm LAINE, Suur-Seomen kahdet kasvol hi-Karjalan
uvilliviestin asema soomalaiiessa  michityshallineossa  [54]-159%464 (Focnsou  University
publication & 24, Helsinki 1982}, pp. 153-184, 205-218. - The sorc gpots of religious policy
is Bast Karella are pemembered by those involbvail See BLIA EamiaLames, Ardipiispa Pasvali
- legenda jo cliciaEin (Porveo-Holiakl 1973), pp. B6-99; ERKED PsOINEN, Tsasousien
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i i : the Finns lost
i ime dispute, which was eventually solved when I
East Mzzﬂnnuﬂhinn EEEE:_“ ¢ of 1944, can be nnﬂ_-_.ﬁ_ ﬂmhsﬂn__ﬂh
misevalutions. Firsily, the Finns assumed that the ﬂ:mﬂﬂﬂﬂ.ﬂ e
n_EEa & o e nu.M: i fmu:._—ﬂ. ﬁﬁ!ﬂﬁ important, however,
i wriist rule that it could no JoRger Lo, : e
anners of religoas y an
was probably the fact that the: pl a -EE. e e D
i i [Ihound by nationalist wiealogy .
implementers of that policy wers 50 pe B (¢ poymltio
saw the task of the church as being that o H—u_m__m e il
I panicular, the Academic Karelia u.,._.u_n.n_..__ [ i
Hﬁ;ﬁsﬂp n.nvw.-s.._ of the Patriotic vu&__#m. Movement amﬁw“_upw_ﬁﬂ
Kansanliike=IKL) entircly alien o all of them. .ﬂna__n:.n they pos
nationalist goals 1o be par of ecclesiastical _n_y_unnrﬂ_.._.__,ﬂp.-”.d..m Mﬂﬁﬂnﬁﬂﬂuﬁﬁrw
i 1 £ 15 1klas
implement them with the aid of _m.__._ﬂ.: winrk. L s ot i
CAME ad over the guestion of baptism. Yo
%Lﬂ:ﬂﬂﬁﬁ this religious policy &ni?ﬂ-ﬁﬂ%& n.nin___p_____._d.nuamnuun“
the Finnish Onhodox Church, but were suspic . e Wil s
E:Eﬂ__n_—_u..._ﬂ_ s ol WEE.E_EE iu..m...ﬁ from the same national
ox were prepared 1o examing their own aciiv fro |
rspective, emphasizing thai they were best nr__n 0 join .E._ _u.unnn..___—un.ﬂﬂ.._r“”
uh__.“_m.._::___u by strengthening its ethnic bonds.” Religion and ethnic bonds

i Piirod i i itle of his memairs
mendship”, as Erkki Piironen desceibed it in the u..n__..__.__ is e
m_.mﬁn.u=h.._. -M_H.TEF {In Karelia of the ﬂ._nu_n_mu__. mﬁnﬂ Mﬁﬂ%ﬂ?ﬂﬂﬂﬁﬁﬂh
i Tua
example, when one thinks of the contex __Ezn..u.ﬁn gty :
hviously both the Lutheran and Orhadox $i . niﬁ&n.n
Girealer u.._.l_:run. the unity and intcgration of the Finnish _H.E_—,.__.HM.E
crushing of Communism with the aid of n._.m.hnnﬂ E—M?E.F.qﬂﬁuﬁ_:h“_g mﬂ_&nﬂi,_.f
i as to whose work would be most HEELy i
o et i or i e i o o, 0
ould be conceived of as ring ach .
mﬁﬁﬂﬂ_ ?ﬁ_ 1o realize the former. Rather both objectives wefe seen as one

i : 47, $1.53. See also VEIRKD
j kstemiki 19823, pp. 16-20, 29-30, 31-33, 35, 4347,
Pﬁuﬂzﬂrﬁmlﬁ Hermankn elimil {Piekstmiki 1586), pp. T8:T9.

% Lame 1952, pp. §6-91, 206
ilicary chaplain E.E%E.u%nﬁ%:u:%
Jﬂhnﬁfﬁsﬁratymﬁgﬁﬂﬁuﬂgﬁiiﬂsﬁiﬂwrnﬁ

church i when in August
" E_.Eannﬁsﬁ;flﬁﬁwuiwi
_f_rn.__.snhﬁﬁ e objective “Karelia as Lutheran as possible”. LABE 1962, pp. 215, 035
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and the same - the national was not distinguished from the religious. It was a
question of the "against the devil and the Russki” iype of thinking, which was
what the AKS, IKL and some Lutheran pastors had in common. 185 backgrond
lay in the aims of 1%h century Fennoman (Finnish nationalist) pastors, whose
opponents then were the Swedish-speaking upper class. The Lapua movement
and the AKS propagated in the name of “Finnish Christianity” a religiously
coloured Finnish nationalist ideology. The distinction between the peeple of God
and the people as an ethnic concept became blurred.

For this reason the olgectives and activities of the folk churches in East
Karclia were nfluenced in Iater ecumenical discussion by non-theological
factors. Their existence was not even seen, and therefore they were understood
as legitimately theological. Support for this interpretation was found in recent
history - the undeniable Bolshevik persecution of the Church and of faith in
God in general, the unification of the Finnish people under the pressure of the
Soviet Union's bid for world sepremacy, the understanding of the Finnish
people as the chosen people of God during the trials of te Wimer War, and the
cvents of twenty years before, when in 1919-1921 Finnish volunbeers launched
an atlack on Dwvina and (Honets, an eventually unsuccessful crusade of Westem
civilization and nationalist fervour against the Bolshevik administration. In all
of these, powerful convictions were not always religiously motivated, but in
many cases approached absolufeness and, without being aware of i, adopted
religious justification,

Conclusions

In spite of the problems of the folk chorch, it must be stated that it has
nevenheless boen a workable ecclesiastical system. It has histerical roots which
cannot be ignored. Better than any other conceivahle system in these conditions
it has offered the possibality of contacts between people and church, society and
the community of faith, Its faulis are obviows, However, changing the system
would eliminate a good number of these faults while introducing new ones. It
is not easy to regard the relationship beiween people and church a3 more
workable in some other kind of system, soch as that of the Free churches. In
addition, in the second or thind generation the Free churches meet the problem
of transmitting the tradition and of the continuity of the church, After the death
of the generation which experienced times of revival - in such tmes free
churches have usually onginated - it is not obwious that succeeding generations
will contimee where their fathers and mothers left off.

The folk church is justified as long as no more workable system can be
put forward in the present conditions. In addition, the relationshup between
people and church in the framewark of this ecclesiastical syitem presupposes a
certaim historical and social situation, IT this changes, then the church must seck
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THE FINNISH ORTHODOX - LUTHERAN DIALOGUE

COMMUNIQUE VALAMO 1990

The second theatogical discussions between the Finnish Orthodox Charch and
the Evangelical Lutheran Church of Finland were hell on October Sthe10th,
1990 at New Valamo. The meeting was hosted by the Finnish Orthodox Church
and the chairman of its delegation, Johannes, Archbishop of Karelia and all
Finland.

The members of the delegation from the Finnish Orthodox Charch wers
Archbishop Soharres, Bishop Ambrosius, Chief Assistant SJarmo Hokkarainen,
the Rewd, Heikki Huminen, B.D. and the Revd. Qlawi Merraz, B.D.

The leader of the delegation from the Evangelical Lutheran Church of
Finland was the Rt. Revd. Kalevi Toiviainen, Bishop of Mikkeli. Its members
were the Revd. Lovens Grdervik, D.D., Dean Vointe Fustari, DD, the Revd.
Hannu T. Kamppuri and Docent Eeva Martikainen.

The secretanies 1o the cooference were the Archbishop’s secretary,
Makarios Lehtimaki and Minna Viliaho

The Ri, Revd, Poul Verschuren, Bishop of Helsinki, from the Roman
Catholic Church of Finland, was present as an observer.

Al the opening ceremony of the conference the speakers were Archbishop
Johannes and Bishop Kalevi Toiviainen, who emphasized the importance of the
common legacy of undivided Christendom for the study of the binding nature
for the different churches of the canons of the early Church. Both speakers also
pointed out that the Lutheran and Orthodos churches each belong 1o a
world-wide church community and that they also participate in the infernational
Lutheran - Ornthodox theological dialogue. Bishop Toiviainen also emphasized
that the issue of mised marriages is very important to churches which have
served the same nation and people for centuries,

During the conference the delegations took part in the worship of the
monastery. In addition, Lutheran services of vespers and the sucharist were
celebrated in the monastery church with local people also participating.

Two subjects were under discussion. The first was The Relarion berween
Doctrine and the Canons and the Ecumenically Binding Nature of the Canowns,
on which Jarmo Hakkarainen and Hannu Kamppuri delivered papers. The
second subject was Orthodox - Livheran Intermarriage as a Pastoral Irsue. An
introduction to this subject was given by Voitto Huotari and Olavi Merras.
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i the
In discussing the first theme both partics M_EE.E“F.,__._EL__H canans .H. he
Church arise from faith even if they were formu 1 %HE oA
challenges posad by a particular historical contexl. They nﬂ_.__..__”__”._ﬁ iy kg
life of faith and love in the _..._.._EM”aE..E .rmu“aiﬁn“__nuaf” .En only m e
int of faith. It was consid impa roduce Eﬂﬁqﬁ.
Hﬂﬁﬁh study as possible of the binding nafre of the E_unﬂaﬂn“sn present
e of the churches and their significance o u.____._.ﬂnﬂ.n u .mu__ _
.___En"ﬁ”nr regard 1o the second theme it was decided to issue the following

recommendations:

i iasti i
1.  Although legally there is only one Marriage ceremony, ﬂqﬂaﬁmiﬁﬁﬁ
- may be performed according to either .snn_..h__i.an _"__”_uEDEnn. 0% o
i i ingli . Both parties .
ithout, however, _.q___.n:._._q_ﬁ..___.m_ them . ! mjtan
Hﬂu.n___n and sanctifying of marnage uﬂguwﬂuﬂnsﬁﬂﬂn“”wﬂﬂ
discussion between those who are to e AT e
i should deal with the [
form the ceremony. The discussion :
ﬁim&. marriage and also with the possible baptism of chibdren and
religious education.

i lifie in the spirit of
Lutheran parishes should support prayes :
u. %ﬂﬂ.ﬁn in homes whare there is a ﬂ.....___n_ &u:.ﬁunfsh alsay
enicourage the participation of families in the services of both rches.

i ized as members of the
hildren of the same family should be bapli . :

" Hﬂhnnﬁhn-ﬁs. In early childhood support should be provided m“ n_._“u__”__u..n
1o grow into the chusrch tradition in which he or u.rﬁ._.ﬁm _.EE. prized,

ACES] i i irit. It was stated

i .Eiﬁnrﬁnﬂgnﬂnhﬁ%ﬂi:ﬂq ;

that “._.._.”n.uﬁ is still to decpen muiual knowledge and understanding and to
: : ooy ings. .

n_.!___"m__“ wiks _ﬂﬂpﬂﬁ_w agread E:W:H next discussions will be held ﬁ_ﬁ_ﬁ

September, 1991, hosted by the Evangelical Lutheran Church of Finland. It w

OPENING SPEECH

Your Holiness Archbishop Johanmes, Most blessed Bishop Ambrosius,
Honoured Archimandrite Pantebeimon, honoured members of the delegation of
the Finnish Orthodox Church, honoured Fathers,

On behalf of the delegation of the Evangelical Lutheran Church of
Finland, I greet you and express our gratitude that we may begin the second
round of negotistions between our churches at the illustrious and memorable
monastery of Valamo. When 1 think of this monastery, its history and its
present significance for Orthodox faith and the Orthodox Church in particular,
1 wish to apply the words of the Psalm: *Pray for the peace of Jerusalem: May
thase who love you be secure”. (Ps. 122:6)

We are happy that we may continue these discussions in the boldness of
faith and in mutueal trust, God m his inscrulable wisdom has set up these two
churches for service among the same people. It has been thus for centuries and
therefore we are not unknown to one ancther. But in order for our common
witness (o be penuine and convincing in all the activities of our churches, we
must still grow in muioal knowlbsdpe and attempt to eliminate anything which
adversely affects the conviction of our witness,

As Lutherans, we are aware that the Onhodox churches as o rule under-
stand themselves as churches of the undivided apostolic and early Church
tradition. In the words of the Hustisn économist and theologian Sergei Bul-
gakov, the Onhodox Church i conscious of itself as the "Church of Cheist
upon carth™. We also know that in identifying itself with the early Church and
apostolic tradition the Orthodox. Church does not lack historical and theological
arguments o suppor it

The Onhodox and Lutheran churches, as, of course, the Roman Catholic
Church, meet each other in wishing to hold fast to the christological and
trinitarian confession of the early Church, in other words, o believe and
confess Christ and the Holy Trinity in the same way as the undivided Church
believed and confessed them. We thus have a common purpose. But our
meeting here conceals an ecumenical problem which affects both our churches”

self-understanding and the way they understand each other. Thus we have
muatters for discussion and a common basis for it in our faith,
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e first subject of this round of discussions, the status and significance of
the nﬂnﬂ of .__s_.un“n____nsn_ﬂ. councils, is _uEE..n-__.____ and ___._““E.i_wﬂ_ﬂ m—
central importance. For example, the Council of Constantinople in ..F__ __m_
fcanon 3) and the Council of Chaleedon in 454 A.D. (canon 28) ﬁm Tes X
discussion between the ecastern and western nEE.E._f. _u”-"___u..n__n: it
n:ﬂr!iﬁiﬁﬁﬁﬂﬁ-&iﬁ&g,ign&_n%ﬁ;in G an
98} raiged the question among the Orthodox _u._En_in..ﬂra.Eq its state
on autocephaly is 10 be interpreted functionally o literally. o
For us Lutherans the early Church tradition is mot merely e
_E:::..Eni.n.ﬁ_.rmaiwnnﬁ;ﬂnuﬁﬂ.uﬁﬂﬂﬁiqiﬂu- ;

i i ities arising from inlermar-
,ausuiﬁusﬁﬂnﬂnsﬂdwiﬂnﬁﬂinﬁ .
mwuu hetween members of our churches, In this theme we afe concerned .___._-"
so-called mined marriages, often met with in Central Europe and a muc
discussed ecumnenical 1ssue. .

uE___; hoth of our themes this time show, we arc MOving, on the ane ___Eu__F
on the familiar ground of our EE.E&E.EEEEEHE,S_“HHﬁ
ecumentcal ground, AL our discussions there are prescnt n._wﬂ...q. 24“.___ o U
Finaish Ecumencial Council, a1 whose presence 1 nﬁﬁ_ﬁﬁﬂﬂ o w._.__iw vk

that while we discuss with each other, we may m !

H—.E.E.._.._En inter-church dialogue, in Eu.____.._,_ En.iqaﬂﬁnfn.n—ﬁ.ms .hﬂhﬂﬁﬁnﬁ ir__.nn._.

ifferent 5. The organization of local .“_..EEEa.E re
ﬁ;nﬁniﬁuﬁ general is a question which still awaits an answer, but we should

of its existence, . .

& u._._..m.”___ God grant his grace and blessing 1o our discussions here.

OPENING SPEECH

Archbishop Johannes
of Karelia and all Finland

Address of weolcome by Hix Eminence Archbishop Johannes at ithe opening
session of the second meeting of the Finnish Orthodox-Lutheran theological
dialogue st New Valamo on Sth October, 19940,

Venerable Arch-prelates. Dear fathers, brothers and sisters in Chirist,

I feel joy and gratitude in being able in the pame of the Oribodox
archdiocese of Finland to welcome the participants and observers at the secomd
series of docirinal discussions between our national churches to share in our
commen work at New Valamo, When we began these doctrinal discussions Last
year, this ok place in both a positive and realistic spirit. Positive was the
fraternal atmosphere of goodwill, Realistic was the fact that we in no sense
imagined that we would solve great problems and achieve fundamental changes.
If we can continue in the same spirit, prospects are good for the sequel. All
those present understand this and we need not emphasize it to ourselves. All the
mode is i necessary o underline this for all those who in one way or another
expect greal news, perhaps cven sensations. We shall not offer these nor can
we, if we take into account the limitations of the situation: each delegation is
part of its own great ecclesiastical fellowship and cannot alone or on is own
initiative take decisions substantinlly affecting church relations. The lack of
greal sleps does not, however, eaclude smaller steps in practical matters. This
is what we aim af, as well as a streagthening of mutual knowledge and
understanding. This is a sufficiently important and valzable field of work.

| consider the themes of our discussions particularly important and, s far
as church relations are concerned, of vital significance. | see the consideration
of the subjects of the relationship between the doctrine of the Church and the
canons and of the ecumenically binding nature of the canons as providing a
particularly suitable basis for further study of the theology and pattern of
thought of the undiviéed Church, that is, the legacy which once united
Christendom and which should form the basis on which now to build fellowship
and unity. Of eaceptional imterest in this connection is the issue of the
ecumenically binding nature of the canons, thal is, their significance for the
whale of Christendom. I is also especially noteworthy that it was the Lutherans
who wished this subject to be incleded. To my knowledge it has been o very
rare subject in ecumenical doctrinal discussions,
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The issue of mixed marriages as a pastoral malier Mﬁﬁihpﬂ—fﬁﬂﬂ-ﬂ:w
in the Finnish Orthodox Church. Today the majority ._. Eu;mnq___ o
4 mbers of our church, over 90%, are with —._..m__.____qnﬂ L] g
o Eﬂ:ﬂ&iﬁ.qﬂuﬁﬁﬁn&!@ﬁﬂﬁq!ﬁw- S
e unities connected with this_ In this area we have quﬂﬂﬂuﬂnwﬂ
Eﬁhﬁ good opportunities of taking practical steps constraclive u_n._._.._ﬂ._EE
i Ristence : hetween the religioas traditnons, -._Ei.,u__u.nﬁfz.uﬁa i P
nu_.n_.ﬂﬂﬁu. Let it he noticed, however, that the theme 5 framed so 83
Eﬂuﬂnu. attention on the pastoral side of the issue without _n......___w consid ﬂ.—a;w
. thealogical differences in view of marriage and m.#.ﬂ:n_ﬁﬁ Eﬂ.d“wn E_H
nﬁﬂ_._uun...ﬂ_ﬂ. participants, pood friends. We are living ot & timi nnqﬁ..
changes and upheavals, which in many ways have Enﬂﬁﬁﬂﬂnﬁiﬂ:ﬂg.
%E&Eﬂﬂzngiuﬂﬂn%?«itﬁjfﬁ-ﬁ )
m_u_mnn i once apain sought and EE-.n.E...._._.EE is s ..___”.__.__.u_.._n.nﬁ_ung
prticular] Eﬁninﬁn.ﬁﬁrﬂ“u:_#.d..rﬁnwnﬂin ur ﬁ-u&.ﬁ .
o E%Eiuﬂﬂlg.qﬁiﬂﬂ. o pectat Eﬂ
#.__E.EHE__”.E Eﬂﬁﬁnﬁ&ﬂﬁ:.ﬂiauiusﬂan
rﬂninﬂ.EE_H;ﬂ -ﬂﬂﬂwﬂﬁ modest discussions provide some ..ﬁ..._.u.mnn this, .______d.__n____
we study the issges with sincerity in a pealistic way and in a gpirit of goodwill.
I wish blessing on our work and our mutual fellowship.

THE RELATION BETWEEN DOCTRINE AND
THE CANONS AND THE ECUMENICALLY
BINDING NATURE OF THE CANONS

Jarmo Hakkarainen

L. The Relation between Dopmas and the Church

Hardly any coscepts of Orthodox theology stand in such close relationship 10
each other as dogma and the Church, It is impossible to think of the Orthadox
Church without its dogmas or of Orthodox dogmas detached from its ecclesias-
tical connection. There is a close unity between dogmas and the Church
deriving from their common characteristics.

(a) The first confection betwesn them is due to their common supernatural
premiss - God. God has revealed truth contained in dogmas and He has also
founded the Church, whose task it is to preserve, interpret and communicate to
later generations the truths revealed 1o it. Tradition would never have
originated, nor would it exist today, if the Church itself were not the source
and initiator of that tradition.'

(b) The connectbon between the Church and dogmas also appears in their
common history. The history of dogmas is and always has been the history of
the Church. The Church means the uninterrupted, living history of dogmatic
thealogy.

The Church is not oaly the community of believers in Christ who follow
His commands. It is also the community of those who live and exist in Him and
in whom He Himself dwells and lives through the Holy Spirit. The Church of
Christ is one in the eucharist, for the eucharist is Christ Himself, and He lives
sacramentally in the Church, which is His body.”

{c) The connection between the Church and dogmas also appears in their
common goal, which is the proclamation of the truth to the world so that the
truth might free and save man.

Truth cannot be independent truth divorced from God, since Christian truth
is not a part of life but life itself in its entirety.”

' Dumitry Sovlege, Onbodoxe Dogmaiik Basd 1, Zarich, 1935, pp, 34-57,

¥ Rev. Alcivisdis Calfvae, The Sacramental Life of the Ovthodox Church, 42, A
Companion 10 the Grock Orbodox Church, New Yok, 1984,

! Christos Yannsras, The Froedom of Morality, New York, 1984, p.77,
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The Charch cannot deny the moral E______. wﬁ._s_ obligations of ﬂ—s.ﬂﬁﬁ-_h
this workl, But on o account does it limit s gﬁﬁﬂEEsEEE?EHE
behaviour or conventional obligations. The mﬂﬁm Enm s
ihe world a practical testimony to the new life of the Kingdom
una%hwﬂnai testimony means a revelaion of the truth; it i the realization
of mﬁ.__a-ﬂn of God in human persons.’ ._...n your light Eﬁh-ﬂwlﬁ i .=“
that they may see your good works and give glary 1o your by
heaven™ (Mt. 5:16). The Bible's ﬂﬂ__E..m_ on the necessity 2 :
means that the truth must be lived in practice and not as & cORCepiu theory

H.EE%EEEE

The Church is the unity of charismatic life. Pentecost continues in Ehﬁ“
through the apostolic succession. According to ,.Hp_ﬂ...r.... iheobogy, By i
representative of ecclesiastical authority is the episcopal u_____u&-.._h_%hu u.:._“_Eqw
not only the *canonical skeleton™ of E_n.nuE_nF H: _.w_nn“n__._.._ il
(hieraschy) itself is E.E.E_m_“m a charismatic force, the m
E-ﬁ“ﬂ“ﬂn :._FE.W._._... not only & canonical minisiry, nor aﬂnﬂrﬂ _“..“.
the institutional structure of the Church, bui a uﬂEﬁi..E E-E..L___: e
the understanding of the Church as & by, m._.;_..ﬂﬁEE,._._H mem ik
riesthood are not only the authorized officials of Eaﬁﬁ#ﬂnﬁiq
wﬂﬂﬂnuﬁﬂ of the parish SEEE_ bt ﬂ__ﬂnniE.._ﬂ unn 35 Emr
In them and through them Christ, ﬂnﬁuzﬂﬁﬁzi wvenant,
is eternal pastoral and priestly minisiry. .
i nﬁnﬂnﬂ“ﬂ__“__.m-__ﬂ episcopate Pentecost becomes =E_.____.=ﬁ__ pﬂ HEE”“
in its bishop sach local church is linked . nﬂm!“_.
wmnﬁrﬂﬁ of Hﬂ?ﬂﬁ ._.IHE% cuccession is the mystical foundation
ity rather than being based on the canons. .
" ﬂ_.“_._ﬁn-..”.:E..HHEL that is, general, and local councils, and through the ._____..unn,n__uu__.___q
of oty mea #0oé FEEE&EE&EEE&.E&EMIE
canons and ordinances to regulate church life. They not only regulate relations
concerning the administrative structure of the Church and human organization

*  Emilignos of Meloa, The Nature asd Charscter af Ecomenical Co Lo

the Owthodes Charch, p. 352
it

FHEEEEH.EEEEEHEEEuqnﬁrﬂnEE-EEnnEE hody
of for personal resignation,’

The existence of canons and other regulations in church life must be inter-
preted correctly, because otherwise it weakens the truth of the Church, which
i that of personal specialness and freedom forming a basis for true life in the
fellowship and relationship of love. When we speak of the Church, we speak of
a community. The canons serve church life; their function is to guide church
members on the way to salvation and to make following that WY EASIET,

Ecclesinstical legislation is one part of church life. It does not as sach
represent the entire essence of the Church. The Church has its canons, but its
treasures contain other things, such as theology, spirituality, mysticism,
worship and morality."

The canons were issued to be of a healing, not a legal or juridical nature,
Their purpose was not to condemn people but to defing the healing, therapeutic
function of the Church's pastoral guidance - the way in which the Church
guides people into the fallness of life's opportunities.

The canons clearly stress that the convocation of councils was seen 1o be
necessary for the good of the Church and the resolution of conflicrs,”

As an organic body the Church cannot live without certain disciplinary
definitions concerning issues of faith. Such order is an inevitable and essential
part of the activities of a living Church. In order for the Church to develop
many of its truths must be clarified,

Councils serve these meeds. Uniformity of external organization and
doctrine 15 an cssential condition for church unity. It is of the greatest impor-
tance for the whole of church life. In this sense Termllian . . 220 AD.)
speaks of the “unity of order®," and Cyprian (d. 258 A.D.) refers to onder as
“adaptation to the Lord's commands®.' This demand for unity, even in the
disciplinary and external organization of local churches, became & OECESKITY.
During the first three centuries Christians did not need 1o define more clearly

the limits of church life. Martyrdom preserved the barmoay of church life and
confirmed the truth of salvation,'?

" Yannanas, op, cit., p 074,

' Lewls Pourvos, The Canonical Tradition of the Orthodox Church, p. 139, A
Companfon io the Greek Onbodox Church, New York, 1984,

¥ Metropaliten Johanmes, Kirkkoisien perintd, Picksimiki, 1954, p.24,
* Apologeticus, 30; PL 1, col, 467,
" Bpist. 25; PL 4, cols. THE-289,

" Yanmarar, op. cit,, pp.I TT-178.
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Ml iz the loftiest canoa of church life, it practical En._qnﬁﬂ.
%ﬁﬁﬂn& creation of Christians from worldly life. In that sense it 1=
a standard for understanding the canons later issued by _,._nn_!ﬁ..-.ﬂn
martyrs of the Church manifested the truth of the Church, which is fellowship
and a relationship with God. - . s

This is nit ideological fanaticism or ideas of faith aimed at improving the
comemon life. Martyrdom is a picture of existence entirely contrary to inlividwal
survival, The historical model of martyrdom is Christ on the cross. Therefore
sach of the Church's canons has the same martyr-like aim: the fulfilment of life
as community and humility hefore God's love according to the model of
self-denial and the life-bringing cross. . .

It is impossible 1o understand the existence and function nm___._a CARORS in
the Church without taking inte account their ascetic nature. ._.i CINO6S
express the requirements for participating in the ascetic and dynamic life of the
Church. . !

Byzantine Christians saw the canons as requirements for the understanding
of personal freedom, the true revelation of the beauty of life. The standard for
unaderstanding the canons is that of spiritual maturity, but in order ﬁ.n_q us Lo
understand the canons of the Charch we must find their level of histerical and
spiritual life and the theology which formed them. ;

In the writings of the Fathers and .H_M“H.__E q__.En__mEn."_..__“nﬁﬂ
.BEEE;RH:EEE-EnE; protect man's sa
death, The canons make a clear distinction between true ...? and death, and
therefore they serve man’s liberation from illusions of life, his spiritual i&.uh
through E..__Einud.ﬂﬁﬁﬂxauﬁiﬁn people with the opportunity of
confirming the Church's doctrinal trath and the fullness of church life as a
personal victory and achievement of freedom.

3. The Ecumenically Binding Nature of the Canons

H has not delivered to believers an entire sysiem
.“_..._._.Eﬂuﬂ-ﬁm Dm.n*___wﬂﬁ_nw_unﬁ.m“—mmﬂmﬁ fullness of divine truth and life _E__.mu._.-ﬂ in .._H
Church, and no juridical sysiem can ever sufficiently express the living reality
&nﬁ!.ﬁ:wn&ﬁnﬁﬂi- of the canons? When we make the acquain-
tance of the texts of the canons we notice that they are usually connected with
ccclesiastical situations and distortions of the past. [n order to understand them
fully it is essentinl to study the historical circumstances in which the canons

" Thid., p182,

. %tﬂ&%gﬂn&%%ﬁ,ni.

1979, p i3,
0

originated. Then we clearly perceive the cternal and normative value of the
canons,

The councils and Church Fathers describe the canons as a kisd of medicine
for _.__E__..ﬁ the church bedy of specific illoesses. This healing s a product of
eternity and belongs to the abiding nature of the Church. It was and is a
testimony to the unchangingness of the Church's inherent value, a testimony 1o
the internal organization and siructure of the Church, based on the apostolic
witness and empowered by the constant presence of the Holy Spirit. Neglect of
the Church’s canons leads finally to the degeneration of church life, that is,
ecchesiological heresy.™

~ In the Orthodox Church & basic rule is fidelity to the sacred canons and the
entire truth proclaimed by the Fathers, which they wish to preserve and
__H_Eq;n_m.: Daogmatic definitions deal with the inner truths of faith, which are
unchanging and obligatory for all. But is it limited merely to dogma? Besides
ﬁ_nﬂsﬁ we also have canonical decisions, which regulate the external Orgniza-
tion and structure of the Church. What attitsde should one take to these
canonical decisions? The second canon of the fifth-sisth ecumenical council of
Trullo is of importance in this respect, above all because hundreds of mules,
which originally were only of local force and significance, have through this
canon obdained ecumenical significance and binding authority for the whole
Church. In this canoa it is stated that “no one has permission 1o falsify or
abrogate the aforementioned rules™, ™

The first canon of the seventh ecumenical council (Nicaea 787 A.D.} states

EVER mare EHE”._.“ "unshakeable are the ordinances published by the haly
trumpets of the Spirit, the highly esteemed Apostles and the six holy ecumenical
councils and in addition the local councils and holy fathers®.™ The canon
ma_.._.mﬂ__”___,.whu illumined by the one and same Spirit they have laid down what is
useful®,

.._._.ﬁ Eﬂ.u:_.m structure of the Church as the Body of Christ requires a
special organization arising from the very essence of the Church. The forms of
the Church's historical existence have varied considerably, but despite all

* John Meyendonf, Crihodony and Catkolicity, Mew York, 1968, p. 108,
" Ihid,

[H] Jolannes, Metropolian of Helsinki, Yiseyden ja . i
Blumeenisien Synodien tradition valossa, Kuoplo, 1976, p. 178,

Pieksimiki, 1980, p, 318, by niinen,

" Ibid., p. 438,
= Thid,

il




changes we may perceive a certain enduring nuchens in all historical periods.
This nucleus is dogmatic teaching on the Charch, that is, the Church in itself.

The historical forms of church life are dependent upon the dogmatic
teaching of the Church. From this it follows that changes in dogmatic teaching
concerning the Church lead 1o a distortion of doctrine in the organization and
structure of the church body,” The tusk of the Church is not to change the
forms of its historical life suddenly or arbitrarily, mor can it conform o
wemporal life or passively follow its times. The close relationship between the
life and essence of the Church is expressed in the canonical rules.” Both the
canons and dogma reveal the truth to us.

The canons issued by the ecamenical councils are gapressions of a desire

1o apply the dogmas of faith to the times and concrete, often practical problems
of the Charch and its members, Both the canonical definitions and the dogmatic
definitions are divinely inspired. The difference between dogma and the canons
lies in the fact that dogma represents absolute truths, while the canons are
applications of those truths in the historical existence of the Church,
This temporal viewpoint does not, however, diminish the nature of the divine
inspiration of the canons, for they express divine truth in time. If the historical
circumetances had remained unchanged, no changes would have been made 1o
ihe canons of the Church.

As truths of divine inspiration, the canoms are indisputable, but in a
relative, not shsolute sense, The dogmatic truth emphasized by the canons
canmot change, but the application and expressions of the canon may vary in the
living history of the Church. During the creative conciliar period the Church
expanded, replaced and changed the meaning of old canonical rules, ™ Thus
_Euuﬂﬁﬂﬁnﬂminﬁﬁitiﬁiﬁqﬁnnrﬂgaﬁaﬂnﬁﬁiﬁ
something previously given is merely repeated literally. Creative fidelity™
presupposes that the preserved tradition is clarified and explained. The tradition
of the Church is aot continuity of human memary Bor enduringness of customs.
It is living tradition. The Church is not bound by the letter but by the Spiris of
Truath.

The authority of ecumenical councils is not primarily canonical authority
in the formal and special meaning of the term, although canonical ordinances
and sanctions may be incloded in deciskons of ecumenical councils on matlérs
of faith. Tt is charismatic authority based on the help of the Holy Spirit.

u zgz.gc_ﬂlgiﬂgngiﬂ%ﬂ

Viadimir's Theological Quarierdy 11, 1967, p. 58.

? i, p. &0,

o fhid., 63,

®  On creative Nidelity, Johannes, Metropolitan of Helsinki, op cit., pp. 195-197.
T

. ,_.?...-.um_.:_nz studies modern life as & theme for creativity. For this reason
.H..__”_.nn..:n. of the unchangeableness of the canons would express the rejecti
".M.nu:-._ﬂn_”ﬁﬁn of creative activity in relation to modern life. The canans ....__”“nﬁ
= L.HEE__“_.__...“__E Grganization n__..n..:.H.r life, but rather than expressing the truth
e ﬂ.u.Enua_ wn.“nn.._rqau_u n..__.n:.a—_n-._ existence. Such o definition recognizes
e S te wvaliity as a practical belp and as expressions of
octrinal fruths ar & particular historical periocd,
il m_u._.ap: Eﬂlﬁnﬂ canons are EE.T,E due to their intention, that is to say
s it ﬁhvn__uh:un:_-n penod m which they originated. Those ._..?L
el & ﬁmﬁ?ﬁﬁ___— canons are legally absolute and obligatory have to face
forgot some of them centuries age, On the other hand,

those who wish entirely to deny the . ..
farewell to the whole .n_.m._..._-n.—._.. ¥ value of the canonical tradition thus iy




THE RELATION BETWEEN DOCTRINE AND THE
CANONS AND THE ECUMENICALLY BINDING
NATURE OF THE CANONS

Hannua T. Kamppuri

Introduction

The second theme for discussion a1 the Mikkeli conference was “The Authority
and Significance of Ecumenical Councils®. In that contest it was stated that the
Lutheran principle of sola scriptura does 0l mean placing the Bible and the
legacy of the councils in antithesis. The Lutheran Reformation attempled to
return 1o Both the Bible and the legacy of faith of the early Church. The
principle of sola scriprura points 1o the fact that the Bible s primitive tradition
in relation to laser tradition. The Bible cannot be regarded, any more than the
legacy of the councils, 25 a kind of timeless normative collection, but the
interpretation of an individual Bible simlement or conciliar directive presupposcs
relating it to the totality of tradition.

At Mikkeli there arose the question of the relationship between the
doctrinal and canonical pronouncements of councils. This problem goes back o
the question of the relationship between faith and law, one of the central issues
of Christian faith. During his life on earth our Saviour constantly came into
conflict with the Pharisee’s interpretation of the law, During the apostolic age
the question of the relationship between Christianity and the law of Moses was
an important practical issue. The problem became concreie in the issue of the
circamcision of Gentile Christians, i.e. the “jodmzation” of Cientile Christians,
At the Council of Jerusalem there was confirmed as church policy the teaching
of Peter and Paul that the law does not save: “Now therefore why do you make
trial of God by putting a yoke upon the neck of the disciples which neither our
fathers nar we have been able 1o bear? But we believe that we shall be saved
through the grace of the Lord Jesus, just as they will.” (Acts 15:10-11).

Criticism of legalism did not, however, mean that Christ and his disciples

rejected the law, On the contrary, Christian faith meant a radicalization of the
law. “Think not that T have come to abolish the law and the prophets; 1 have
come not to abolish them bat to fulfil them. For truly, 1 say to you, tHil heaven
and earth pass away, not an lofa, not a dot, will pass from the law until all is
accomplished” (Mt. 5:17-18). “If your right eye causes you to sin, plack it out
and throw :EEF.HFEH-EEEEEEEEE“E!E
your whole body be thrown inte hell™ (Mt 5:29). "Dio we then overthrow the
law by this faith? By no means! On the contrary, we uphold the law” (Rom.
3:31).
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5 .ﬂ_._ﬂ___—.ﬂ”: ﬁ Hﬁ#ﬁn if _E_mE. meant something new in relation to the
k4 h is & supreme principle of the Christian life, nor does the law
i .w_..nﬂanmm_ whhu ....N”..:_.n demonsirated that love is above the law by
r the law “by abolishing in his flesh the la
commandments and ordinances,, * ; Chrigt Christians R
children not of the slave Hagar but iﬁ_.mnww_u_wqﬁ_uug " these o
are two covenants. One is from Mount Sinai, bearing nEEEr. 1&. sla i.n_nmﬂ“
.“._. Hagar, Now Hagar is Mount Sinai in Arabia; she corresponds to ___.E._..nd______u.n_nn.
ﬂ.”nﬁnnﬁ__nﬂﬁaﬂ_ni..muﬁq.m in u_umnﬁ___"__uwmmmﬂnﬁﬂu. But the Jerusalem above is
. mother sdd-20). Chris i
(Rom. 10:4) and liberation from the law (Rom. .?M.ﬂﬁ”:ﬁhﬂ“nﬁhﬂiﬂhi
the _!.._.__ but under the law of Christ (1 Cor. 9:21). For this reason n_..mL. &
R_uﬁn._h.u_ﬁn both legalism and antinomianism, the rejection of the law -~
i nhin__ the apostolic council freed Gentile Christians from the law of
e ._H_ =H.E.Hq ume, however, it urged them to abstain from what had been
.“._..uﬂ..ﬁ..m 1o idols, from blocd, from meat from which the blood had not been
._:..__.__._E. Hﬂnﬁﬂ:ﬂsﬂnﬁq (Acts 13:28). The New Testament contains many
il . These instructions are not, howeser
directions for Christian life. These | jous gt
because the Gentile Christians E&..HM:.«.””W“ s b
Euﬁﬁﬂ_:. H”___W:Ewana of the episcopal office after the apostolic e it was
.n____ nw:Hu__unm Hiﬂium_.aﬂ.“m“awi”:rﬁﬂz ..”ﬂEEE_.._.. faith and io direct the life
. . he sec century bishops began 1o hold
regional conferences 1o decide on issues relating to d
. .._m__m_u__. Constanting the Greai rabssd n__zﬁﬁﬁnr .“H_.ﬂi -E_. __.”w_..,.n_.. et
E__..Enn there arose a special need for meetings of E,.____ Eu_p—wwmuﬂ_qh wh e
politically to demonstrate the unity of the Church, since DEE.EE.E iwﬂni
Mﬂuﬂu __u_“_.n_ a5 the spiritual foundation of the empire, The Coancil of z..ﬁ“”
nEEHﬁm ?w.ﬁﬂ__.”n._ nﬂm twenty canons, With regard to the decisions of the
i i iﬂ._. stated that its dogmatic definitions were for
a controverseak subject, but the Nicene canons by contrast never formed

a real issue of controversy.' . F
ecumenical councils, rsy." The Nicene Council has been the model for lnter

i
Bishop Peter (1" Hullli .
119, 8%Te) —ﬁm. illiee}, EEE in the Canoas of the Pirs Nicens Council,

75




e Although the seventh canon of the Council of Nicasa (325 AD.) usalf
Doctri canons bases the status of the Bishop of Jerusalem on CUSioNm, ome may suppose that

The relation between doctrine and the canons is ofte defined as being that .,J the content of the canon was influenced by the part played by Jerusalem in the
canons are the application of unchangmng doctrine to Concrele Stwacons, life E.E__.:ﬁ. In that case ane may see in this canon too links with chrisiology.
taw is determined in this view by Christian faith. Archbishop Johannes But, for instance, the famous and controversial twenty-cighth canon of the
nuuﬁr_...___ etates that "the canons are ultimately related to faith and that central Council of Chalcedon bases the status of the bishaps of Rome and
s ol ik sy 1% i in the canons and not solely in separate naiﬂ::;ﬁn on purely political arguments.® Although the canon deals with
Schontics snad it nn_n:nﬂd.nﬂ..umqﬂn of the canons confirm the creeds En issue of the ministry, the matter addressed by the canon (the homorary
of earlier councils (e.g. 11, 1 and Trullo 1) and the refation of these canons to primates of Rome and Constantinople and the relation between them) does not
doctrine is chear.® Many of the canons deal with relations with heretics and the receave its content from doctrine but from the political context,
e e also is that of true doctrine. The 19th canon of ._..i contextual mature of some of the canoms can be illusteated by
T i wnﬁi.....ﬁ.:..__ ; e H_.ﬂ.nﬂ.—u..ﬂ io The a....E.:E of the examining __.r.. twelfth canon of Quinisextum (Trulla), where cehbacy i
Fathers. The relation of this canon to doctrine is also easy 1o perceive. required of bishops. The canon refers to the fifth canon of the so-called
Many canons deal with church order (the relation bhetween hishop and Apostolic Regulations, where it is stated that & bishop may not send away his
iy ) b ote. ). Although ecclesiology is not specifically wife. The twelfth canon of Quinisextum states that it doos not nullify the fifth
s .E_u.n—_unninnﬁ_n.... Rﬁrrwu__,mnnﬂn_. it is, however, evident that these ﬂuﬁﬁn canon of the Apostolic Regulations, but & new canon is issued so that the
resuppose  particular ecelesialogical view, hased also on a particular view o episcopate should not cause offence in the eyes of its flock. The new canon is
the ministry (e.5. "monarchical episcopacy®). In the case of these canons too based on the precept of the apostle: *Give no offence 1o Jews or 1o Greeks or
one may perceive the clear influence of doctrine upon the canons. to the church of God™ {1 Cor. 10:32), The rule of celibacy for bishops is an

interpretation of this principle in 4 new situation where the church required
celibacy of its bishops. In other words, a married bishop caused offence in

. i hurches where monasticism had become the : of op:
= Capon Law is simply the stiempt to apply dogma to practical sinsatioes in the e : . i supreme ideal of the Christian
.__".-”_..-u_ﬁ_.nﬂ..-..u-.n! Eﬁ-??u&ﬁﬁligiﬁgiﬁu life. The .__.._.:_-aﬂn.___.n._._ camon, which was Esuged in a siuaElion .___._an.n_nﬂ___n_.m._u.___. Wwis
Traditicn”. i:ﬁt,ﬂfﬁ&x&@.ﬂ:.gﬂj#ﬁ.ﬂl EnE__._.un_l.h.un.u_wmﬂ_.. ...._n__..n.._.-__mm marriage as an ordinance of God and for this
Archhishop Johannes agrees with this definition in his book on the traditaon reason celibacy is not required of the clergy. In this situation the forty-eighth
scumsenical coancils p. 24, .n-._._n_ﬂ.uﬂ __w.:s.ﬁnn._.a was also issued, offering a practical solution for bishops"
' Jaharmes: Yiscyden ja yhdenmukaissaden subde kifkodss ekumeesisten synodsen problems.
tradition valossa, 26, Kuogio 1976,
-~ af the .
* By the first canon of Trullo states: *...s0w therefore we, by divine grace “Following ia all things the decisions of the holy Fathers, and acknow
. decroes. difine foath by the God-chosen Apoatles ¥ ‘ knowlediging the
et bad Ttk o e i of i Wow, sl b peeeervad Gamime which has boen just read, of ihe Cne Hundred and Fifty Bishops beloved-of
ithout sy iamavadion, wochiged aad ioviolas. o who ssscmbled in the imperial city of Constantinople, which is Mew Rame, in
i the faith of the three hundred and ightcen holy and biewsed fathers who e e of the Emperor Thoodosius.of Happy Memory), we also do emact and decree
zngi.giaaﬂing!ﬂiﬂ.i[i%rf egwﬁghﬁﬁﬂiﬂlﬂﬁuﬂiﬂﬁtimﬂné_
ﬁiuﬁ#&i&&ituigﬁigﬁﬁéiﬁi Rome, because if wa the Fathers rightly grased privileges 10 the throse of old
En_uﬁr him, who by the unanimous ackmowlodgment of the Fithful revealed and mE&nEELu:_EEEE.EEaHEEEmEEEEE
i i.i%&.i.f?ﬂ;%i?ﬂ:[ thwome of M By the same consideration, gave equal privilepes 1o the most holy
EE&sE?EEE;E:zE:&EEﬂﬁnE.E 2 pyew ome, July jodging that the city which is hoosred with the
e mchine the faithful 12 adore with oas worskip the Father, the Son, und the ey and the Scoute, and enjoys oqual peivileges with the ol inperial Rome,
___n.nn____nrnn uu_.____E.aﬂn and scatierisg fo the winds the opinion of different grades, and THHEEHEHHETEEEFEFEEIEE
e iabing d ovestaring the pocrle 1oyings fabricaed out of sand by the heretics ber-" 2Bh canon of Chalcedon. e Stven Fesmecal Cooncds of the Undiied Chorch: Tai
o niqﬂ,ﬂ Ecumenical Councils af the Undivided Church. Their _hijjull.ﬁlf:piil;ﬂ!_t!:flliﬁl
.ﬂ!ﬁﬂnﬁi%ﬂaﬂi—;. Uﬂﬂﬂg Ed. by Henry B. Percival. A Seloct Library of Fatkers of the Christion Chonch, Vel XIV, 353, Mickizss 1079,
Nicene and Post-Nicene Fathers of the Christian Chanch, Vol. XIV, 359. Michigan " "The wife of him who is advasced o the Episcopal dignity, shall be separsied from
1974, EEE&E!EE.EEFEEEEEE
76 77




The changing of the rule concerning the marriage of bishops was the result
not of & change in dectrine but of 4 change of situation. The rwelfth canon of
Quinisextum states that it does not attempt to mullify the fifth canon of the
Apostolic Regulations but bases the change on the benefit of the Church
{*Because therefore it is very important 10 us that everything be done for the
benefit of the flocks o be shepherded...” ).

This example shows that many canoms cannot be interpreted in isolation
from their context. In other words, a rule jssued for a mew situation - &n
application - may differ significantly from a rule issued in a previous siuation
in spite of the fact that the underlying doctrine is the same. One cannot for this
reason abstract an eternal code from the canons. The significance of the canons
s pot formal but content-related; in other words, cOniEmpOrAry church life
should express the same faith that appears in the canons. Archhishop Johannes
refiers to this when he states as follows: “In compection with many statules
concerning various punishments the conciliar fathers may consider it DeCcessary
to revise previous regulations. This happens for either compassionale or other
reasons, which demonsirates that they truly coasider it their right and duty to
investigate the appropriateness of ixsed rules, at jeast in SOME TESPECIS. The
sole purposs is ﬁnE.EEEEEER?EFE.EEmEEEE
better attained; in order to achieve EW:EEEEEE&E
changes in previous attempls to arrive at the s a m ¢ result and to serve the 5 &
m e ultimate purpose.”’

What, then, i the relationship between doctrine, canon ard context? In
general lerms we may siate that the imterrelationship between doctrine and
canon proceeds from doctrine 1o canon. Diactrine determines the content of the
canon, Changes in the instructions contained in the canons {e.g. the celibacy of
bishops, relations between patriarchs) do nod, however, mean a change in
doctrine, since doctrine, once delivered {apostolicity), is unchanging. For this
reason there ks no influence of the canons upon doctrine.

The examples adduced so far demonsirate the chearly contextual nature of

some canons, Influcnce upon the canons does not therefore proceed only from
doctring o canon but aleo from the context to the canon; in other words, the
context nﬁﬂﬁnﬁﬁnﬂnnﬂﬁnﬁﬁ?gﬁuiﬂnﬁgu%ﬁﬂ:ﬁn
conlext is, however, wo-way, since the intention of the canon is to influence
the contest, in other words, either 1o confirm the prevailing situation or o
bring about a change in it The canon is not, however, mercly contexiyal, since
very often the canon has a doctrinal basis, The relationship between doctring
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separated from one another, Confusing doctrine and canan does not take fnto s utiioos of

account the interaction of canon and context. Separating doctrine and canon, on legalism and =L Ao ostia gy Wi

\be other hand, does not take imo account the influcnce of doctrine on the This Enﬁnﬁwﬂﬂasm_ﬂwﬂpﬂ eV eietin e .Hahm._._m

oy : ] that Lu i ianism
- . » sz i H___" mnuﬂ_._._._u that Christians no longer nﬁﬂlﬁu”huﬂmmﬂﬁ.ﬂngs. EEEEEE

principle of economy, by which is meant in patrisic thealogy God's plan of Loty (otwecn (he law wud salvation did o, bowever, mosn i

P ivation for mankind: in the case of the canoas it means the reconciling of the cuheranism tejection of the law. *We unanimously believe cach nd contes

. as1s what have said that, strictly speaking ?F!..-n.:ﬂnaﬂanﬁﬂ

which does not involve the substance of the faith. This is the very basis of the
principle of oikonomia, as defined by 51 Basil and Patriasch Photis™."" It
winild hardly be possible to apply the principle of economy in subscribing to
creeds. For this reason the councils took & very strict attitude towards heretics,

The canons and lutheranism

We must state that the Lutheran Reformation did pol EXPress 4 0pinion on our
suhject. For this reason ihere is mo direct answer to the questions we are
considering to be found in the basic documents of Lutheranism - the Lutheran
confessions. Even if there were, it would be doubtful whether it could be
deiached from ifs own context and applied to the preseat day as an eternal |
answer to the ecumenically binding mature of the canons.” 1 shall therefore
ER%EEEEEE.FE&EqEEEHEmEﬂEEEEE-&
of both the councils and the Lutheran Reformation (which I thus coasider _
traditions on the same continuum).
E?E%EEEEEEHEEEiE
position of the law in the Christian life as is, for instance, explained by the
Apostle Paul in his Fﬁﬂ.%ﬁh&ﬁngﬂwiwﬁiﬂaﬂwﬁ

unnecessary Christ’s act of salvation and requiring observance of ihe
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g ari ri. He 12
H.%Hmw& make decisions in both spiritual and temporal matie

n g i Esiales, parsons,
qualified to sit 10 ..E_nq_ﬂ__-. .__hd_E_u all doctrines,
everything else in the world™.

all affairs and circumstances be can counsel, help, comfor,
faws, and

Lutheranism thus emphasizes that observing the law does mot justify a

i this
But the task of the law is pot to justify but o u.ﬁ!uﬂﬁwﬂnmﬂnﬂ”.. For
reason the law has o positive significance, for Christians also. nzﬁ.aiﬂﬁan.i
q.q.._-m,.._n_.____“ desires of the flesh the truly Jn_.:._..___E.n.. n__n__“—_m.u_nﬂﬂisﬂaﬁu:nu. sebinlges
aire in this life not cnly the daily teaching s
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The task of canon law is to maintain church order. in other words, canon
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Traditional rules are preserved if they are still of benefit to the Church and if
observing them is not imagined to be a way of earning salvation, ™

The Lutheran Confessions mention the first (Micaea 325 A.D.), third
(Ephesus 431 A0} and fourth (Chalcedon 451 ALY ecumenical councils,
This observation should not, however, be interpreted &5 meaning that Lutherans
accept only these three councils. The confessions do not comain any special
statement of opinion with regard to ecumenical councils hut these councils are
referred to when dealing with individual issues of & problematic mature. For
example, in eriticism of the supremacy of the Pope appeal is made, inter alia,
to the sixth canom of the first ecumenical council: “The Council of Nicaca
decided that the bishop of Alexandria shoald administer the churches in the Fast
and the bishops of Rome should administer the suburban churches, that is,
those that were in the Roman provinces in the Wast. Crriginally, therefore, the
axthority of the Roman bisbops grew of a decision of a council and is of human
right, far if the bishops of Rome had his superiority by divine right, it would
nod have been lawful for the council to withdraw any reght from him and
transfer it to the bishop of Alexandria, In fact, all the Eastern bishops shoubd
forever have sought ordination and confirmation from Roman hishop. **

Above all, references 0 councils reveal the intention of the Lutheras
Reformation to commit itself 1o the faith once for all delivered to the Church,

In this context it may be mentioned that the famous correspondence
between the Lutheran theologians of the Faculty of Theology in Tibingen and
Jerermias 11, Patriarch of Constantinople, the issue of the canons is nod
considered. In this correspondence the Lutherans state that they accept and
defend the decisions of the councils in so far as they are not in conflict with the
Bible,

To sumsmarize, we may state that a) Lutheranism rejects both legalism and
antinomiznism; b) Lutheranism regards ecclesiastical legiskation as BECESEATY;
€) Lutheranism appeals to ecumenical councils in matters of bath faith and
canon law; d) Lutheranism has not defined its attitude with. regard o the
number of ecumenical councils; &) Lutheranism has not formally defined jis
attitude with regard to conciliar canons.

" .=E-%§EEE.EF&EEFE.EE
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The ecumenically binding nature of the canons

i i nical councils it has been justifiably stated
EAEh%ﬂ_ﬂHﬁuﬂﬂt principle (the Emperor, the -r..._-.nf“_..n..
ﬁﬂmﬁﬂ etc). The most important factor constituting the nﬂﬁgaﬁ_ﬁ_ Eh“

il is its later general reception.” The councils were .H.Run g s
”H_un._ﬂ In the case of the creeds the %ﬂﬂ:ﬂh:ﬂu&hhﬂn e
i ier 3
Eﬁhngi?ﬂhqﬂﬂﬁuﬁﬁuﬁnﬁ. however, uniform in the .n.__.-m__ﬂ.
n._nuﬂ_....u__ﬂqin to the Orthodox churches Archbishop Johannes HEE:,._ Oy :M
basis of what we have stated above with regard 1o the significance .=_____ H"__Wunw
and their real stams we must admit, if we consider _.._in.____.EnEEE.,Hn”H .ﬁn._."
that procedures in the present-day n___._..‘_"..__u. - i & very wide EM.M&:E ot
e o b 1 oA il ety cafics Wik T
i Ere .
Ln__."__._.__“._._ﬂ._n;___._u.“_."._“u._,. __..HEEME_ Euﬂq._u councils, It is of particular interest and n_..ﬂn:uﬁn
.___EE: least part of this conflict rnuii_ﬂwﬂumaa.nnnﬂuq__ﬂﬂu“uﬂnrﬂﬁ -
mngnﬁrwuﬂﬁﬁvﬁﬁm-.iqﬂﬂiiﬁé ko
eliminated. The latter point deserves un,.q.z.E_E:ﬂn.ﬁﬁEu. i: Mﬁvﬂwﬂﬁ oo
that in so far as there s a problem, it is on the leve f
En-n%—“- EEFEL“EEE attitude towsrds the canons docs not mean theat
the .___umnhaﬂm—vu canons of ecumenical councils was originally sﬂnﬂ MH.._“._.
Eqﬂﬂﬁﬁnﬂ?nﬁﬂf-_ﬂyﬁ_ﬁmﬁnﬂgﬂﬂ_:ﬁ 2
viewpoint concern the relevance of some of the canons today. For H,aﬁ
e a2 B e ily ke
difficult or imposs 4 :
mﬂhn...._ﬂuf”_ﬁuh if a new General Council of the __"..._!.H.,w is ﬂﬂnﬂi&ﬁ.ﬂmﬁ
its chief tasks may well be the revision and clarification o ...uubu___._._u =
According to Ware “The doctrinal ._".r:uE_uE of the Counc uﬂuﬂanEE. 2
ahsolute and unaherable validity which canons as such n-h.mﬁﬂ s Pt
doctrinal definitions deal with eternal truths, Canons with the ¥

b dltpkei EEEHE:&EI!&EEE
: Hﬁi?%?%LEEEEEEFE
seiner Rezeprion durch die rechigldubige Gesamekirche. ﬁ-ﬂuh__ﬁtng -
Koazile der Aben Eirche, T3, Die dumenischen Konzibe Christenheit.

Hemusgegeben von Hans Jochen Mangull, Stumgan 1961,

B Johanmes: Yisewden ja yhdenmukaisuden suhde kirkosta chumcenisien symodicn
iradidion valossa, 180, Kuopio 1976,

B Timethy Ware, The Orihodox Church, 213-204. Harmoscdsworth 1973,
B4

Church, where conditions are constantly changing and individual situstions arc
infinitely various. Yet between the canons and the dogmas of the Church there
€Xists an cssential comnexion. ¥ According to L. Patsavos "Therefore,
while some canons continue to reflect doctrine in practice, others do not and
must be seen in historical context in order to be understood®
We may therefore state thar in Orthodos thealogy also the relation to the
canons has polarized. On the one hand, the letter of the canons tend to be
absolutized, and, on the other hund, none of the canons are seen as having
significance for today,™ John Meyendorff refers 1o this same problem: *Those
who try to affirm the legal absoluteness in all the canons are facing the fact that
the Church has forgotten some of them for centuries, Those, on the CODEATY,
who try to discount the entire tradition of the canans are aclually dismissing the
Church itself. The canonical fundamentalisss and the liberals are both wrong in
principle, in their very approach o the canons, The coniemporary polarization
between these two groups reflects an acute erisis of theology. =™
The difference of opinion with regard 1o the obligatory nature of the
canons has raised the question of undertaking a revision of the canons, Revision
of the canoms is, however, difficult for many reasons. Fiest of all, it is difficult
to decide formally what in the canons is determined by the context and what
derives from doctrine. The clearest criterion would appear to be the uniformity
or multiformity of practice, but this criterion does not alone reveal schismatic
practice. Revision is also difficult in cases when the canon is hased on purely
non-doctrinal factors, since interpretation  of the comtext may differ
considerably, Revision of the canoas is also made difficult by the disintegration
of the Christian Empire centuries ago, It is also clear that those who aheohutize

the letter of the canons deny the need for and possibility of revision of the
Cafins,

- ok Meyendorfy | Living Tradition, 103. New York 1978,
b




However, revision of the canons is necessary if i 15 mni...n_ o restore the i MARRIAGE H.HH.E.H.ME ORTHODOX AND IERANS AS
relation between doctrine and church practice to a healthy basis. mn_nﬁ_,__u.a:.u— A PASTORAL ISSUE LUTH
doctrine and canons leads io ecclesiological Nestorianism. Confising doctring .
and canons, on the other hand, leads to ecclestological Monophysitiom. \
On the oither hand, revision of the canons will not lead 1o uniformity in

: P Mavi Merras
ecclesiastical practice, nor need it, Lutheranism emphasizes the principle
expressed in the Augsbug Confession: “For the true unity of the charch it 1 ,
enough to agree concerning the teaching of the Gospel r___.n .__u___ administration Al . :
of the sacraments. It is not necessary that human traditions or _._._u-_.— and Orthedox Viewpoin
ceremonies, instituted by men, should be alike n.__.n_.“__:u_vn-,u. Itis as .“_!..".. .,___mwﬂ g L DL NN ik
“Ome faith, one baptism, one God and Father of all®, etc, (Eph.. 4 5, &), 332, feoes the #pitlo teadiog: of the o diirmiody, :

This principle cannot, however, be interpreted as Eﬁ? WiEH.EE __EE_ Today approximately 96-98% of marriages entered into by members of the
represents relativism in matters of church order. The principle exp Finnish Orthodox Church are with non-Orthodox, This group of non-Orthodox
Augsburg Confession rejects nﬂn.E_Enn._E._ Monophysitism. i i 15 in fact a very large one, compased of members of Christian churches and

The guestion of the ecumenically binding nature of the nnumllwn e & i fellowships, members of non-Christian communities {e.g., Jehovah's Witnesses,
an obligation Enﬁgﬂ.ngﬂwigmﬂni spirit of the canons. Mormons, Jews, Muslims) or those on the civil register who profess no
evident that in this maner an international ecumenical project is necessary. religion, even unbaptized persons. As a pastoral issue marriage between

JRhout A St .H_s_ E.___n”.._n_:_u Uject & Sr-ditfical s By I Soumaialy Orthodox and non-Ortbodox forms a very wide-ranging problem, of which the
indi indivi v 1 [ 1 :
Gions; e poukive reliclosskp borreen docicis I eciEimareal s, In Finland marriage between Orthodox and Lutherans is not only a

post-war and contemporary phenomenon. In the period of autonomy the Russian
Orthodox Church had issued instructions for marriages between Orthodox and
Lutherans in the diocese of Viipuri, According to the church directive the
marriage should be celebrated in the churches of both spouses, The regulation
concerned Ovthidox who were Finnish citizens. Russian citizens had their oW
instructions.?

In 1917 in the traditional Orthodox area of Border Karelia B.9% of all
marriagges were mited marriages, and by the beginning of the 1930s
approximately half were mixed marriages. Of particular note, however, were
the parishes of Salmi and Mantinsaari, where mized marriages began to
decrease during the 19305 at an annual rate of 0-20%.

The increase in mixed marriages arose from the prevailing employment
policy and the procedure followed in land sales. Labour came from elsewhers
i Finland, and due to pressure from the suthorities farms were not sold to poor
Orthodox families but to wealthier Lutheran folk from elsewhere. In mined
marriages the bride was usually Orthodox, which, one would suppose, wiould
have increased the chances of passing on the Orthodox cultural tradition

" This aicle has boen translated from the version published n the *Elumessinen

vuosikirja 1990%. SEN 1994,
: _.E____a.-n_.ﬂmir %ﬂﬁﬁﬂgﬂfn.g.éﬁﬂ. ' Masiolnsya Knign, Kiev 1913 3, p.1209.

85 87




through the mother. Since, however, the children were almost always haptized
into the faith of the father, such marriages increased Lutheranization. Thus, the
attitude of the local population to mined marriages was ol very favourable
before the war."

Marriage as 8 Sacrament of the Oribodox Church

The theological, liturgical and canonical tradition of the Orthodox Church
untformly emphasizes the absolute once-for-all natare of marriage on the basis
of the weaching of Ephesians chapler 5. As a holy sacramem, mystery or secret,
marriage reflects the unity between Christ and the Church. In this view, there
can only be one marriage, an eternal boad which even death cannot sever.
Marriage as a sacrament ghorifies and sanctifies the physical union between twa
people, man and woman, asd the legal contract associated with it: homan love
leads 1o God's eternal kingdom.

The celebration of marriage manifests the fact that the life of & man and
wioman together has its own inberent value. Life together should act as a factor
bringing renewnl of humanity and sanctification of man. Only when understood
from this viewpaint is marriage a sacrament,  holy secret, the gate o which is
the blessing of the marriage. Another important mabter is that marciage mcludes
the sanctification of motherhood, which is sometimes also called a sacrament,

In the marriage service, the Buchologion, this is expressed as follows: “All
holy Lord, receive our prayer, who bessech your help, and being present here,
bless with wour invisible profection this marriage and give to these your
servanis - - & peaceful life, long life, understanding, long-lived descendants, the
blessing of children. Grant them 1o see grandchildren, protect their life wogether
free from intrigues - -." "Remember, O Lord our God, vour servant - = and
your muidservant - - and bless them. Grant them good children and unenimity
of soul and body.” *You, Lond, now lower your hand from your holy abode
and join together your servants - -, for you unite man and woman. Unite them
in unanimity, crown thom as one and grent them the joy of good children.®
*Laord our God, who in your saving economy of grace, by your presence at
Cana of Galiles, conssdered it right 10 show marriage (o be honourable, protect
now in peace and unanimity your servants - -, whom you have allowed o
unite. Make their marriage honourable, keep their conjugal life pure and their
pilgrimage topether unspotied, and grant them to reach happy old age with pure
hearts, observing your commandments.” "The Father, the Son and the Holy
Spirit, all holy, in substance one Trinity, the source of life, one (God and Lornd,

' Kaija Methtinenm: Karjalaivsus ja cininen ilsctajunta, Focnsus 1989, p.3%,
ER

__m_m_ﬂ.n E:u.___n_ grant you many days of life, good children, progress in life and
aln = -,

There are numerous studies and articles concerning marriape a5 a sacra-
ment of nE E..EE Church, They wually expound Hnﬁﬁn&aﬂhﬂu_. marriage
and its r_as_q...nu_ and legal background. In our days there has been a desire 1o
restore the significance and status of marriage to its rightful place. It is quite
common among chusch-members for marriage 10 be treated as a private
ceremany, so that marriage as a sacrament of the church has been submerged
wnder the external trappings of the wedding ceremony. In a world thar lacks
food, throwing rice over the bride and bridegroom has become more important
than the giving of an icon to the bridal couple as a sign of blessing for the
home. Aleksander Schmeman says rather sarcastically, "Nowadays we do not
even remember that marriage, like everything else in this world, is subjoct o
the consequences of the Fall and that marriage does not need to be blessed and
declared - after rehearsal and with the aid of a photographer - but restored o
i3 original status as before the Fall. If we regard marriage sobely as a transac-
bon between the couple geiting married, o5 5 matter affecting just them and not
the whole Church and therefore the whole world, we shall pever understand the
real sacramental significance of marriage - the great mystery to which the
Apostle Paul refers when he says, "I mean Christ and the Church™,*

In iner-church discussions marriage as a sacrament has been litle ifis-
_E....u_mn_. Thus marriage has been spared the disputes in which discussions on
baptism, the cucharist and the ordained minisiry have become entangled (the
H_.“_.n&—n:ﬂ nq E.n BEM document), if we ignore the question of the right of
ordained ministers to perform weddings. Nor has it divided Christians into
different camps, but the Church's blessing on the union of man and wioman,
and prayer for mﬁnﬂw_i the bringing up of children, has always been part of
the beginning of Christian marriages. The problem is when we begin 1o
consider whether life together is merely a life-style blessed by the Church or &
sacrament, mystery of holy secret. Do we approach the issue from a functional
angle or do we consider marriage a8 an essential phenomenon?

A sacrament is a personal meeting between the believer and our Saviour
_Ea.wﬂ.n._.ﬂ It bs trwe that each of us is in union with Him when we tarn to
Him in prayer, but a sacrament is a special kind of encounter where a third
party is :."_..&_,__n...— {a "third wheel”) - the Church. The presence of the Church
in transmitting the grace of the Holy Spirit bestows on marriage the right to be
called a sacrament - a divine, boly mystery.

: ._._.n.ﬂ.....iqﬁ: of marriage i3 based on the free expression of intent by the
brade and bridegroom that their life is united in Jesus Christ and thas marriage

' Bechologion 1574, pp. 88-104,
i Schmemary, Aleksander. Magilnun ekimin sded, 1574, p. 54,
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is an expression of faith and of life growing from faith. Unfortunately, over the
years this wiew has become obscured, and the Church has had to bless
marriages entered into for a great variety of reasons. At its most blatant this
appears in coumntries where only church weddings are legal. In those countries
where legal marriage is registered by society, it bas been possible to attempt 1o
restove the ecclesiastical and sacramental approach to marriage. Where n_.E...nr
and civil weddings are alternatives there is the danger that the church wedding
has only a besutiful ritual form, which is replaced by a very prosai civil
wedding. In spite of everything one may ask how the Church can help and be
present in the marriage of a member when it cannot be coatracted as a
sacrament nor blessed in church. The Church cannod leave its members on their
[

awn.

Marriage has both a horizomial and vertical aspect. In the marriage
ceremony prayer i also offered for the couple’s temporal success. Drawing a
paraliel between marriage and monasticism, emphasis is also placed upon
marriage 85 an upward path. Each mode of life is a salvific event of equal
vilue, a realization of theosis. Man and wife unbted in marriage entrust to each
other the responsibility for sach other's salvation, They become each other's
spiritual guide (starets), loving not only their spouse’s carthly image but also
the image of God in him or her. Uniting these two things in the matter of
salvation also has s dangers. Man and wife are exposed before cach other,
Each of them in different ways brings his or her own sins and temptations into
their married life, They are allowed to see both the good and evil hidden from
others. In marriage the couple is called to seek perfection. But they can never
achieve it unless they invite Jesus Christ the Saviour inio their marriage and soc
their way in life in the light of the Bible. The spouses’ fellowship in Jesus
Christ {en Khristo) makes the relationship between man and God a divine
mystery. Only in this way can marriage become a sacrament, a mystery _Ej:"m_.
in which Christ is present. Marriage can rightly be called the Church in
miniature and a reflection of the mystery of the Holy Trinity.” The prerequisite
for the sacramental nature of marriage is the unity of faith and membership in
the Church, the eucharistic community. In marriage nof only is man's worldly
and temporal happiness blessed, but aleo his entire being is taken up into
felbowship with God (theosis). “... wake their crown into your Kingdom and
keep them unblemished, pure...” The history of the marriage ceremony in the
Orthodox Church tells how marriage endorsed by society was once brought to
be blessed with the eucharistic fellowship of the Church and to be taken into the
felbowship of the Church.

¥ Zermow, Micolas: Sensei Years, 1983: pp. 111, 112,
' Zemow, Micolan Sansel Years, 1983; pp. 114, 115,
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Marriage and the Rules of the Church

The regulations of the Orthodox Church on marriage have their origin in
refigiously very fixed circumstances. The marriage regulations protected the
essence of the church community from external social models of life. The
best-known ordinance is probably the 72nd regulation of the fifth-sixth
ecumenical council of Constantinople held i 691-692 in the Trullo hall. This
regulation provides the opportunity of examining marriage as a practical issse
and pastoral and social questions relating 1o marriage.

The regulation runs as follows: "Let no orthodox man have permission bo
be joined to a heretical (heterodox) woman nor an orthodox woman to &
heretical man. If, however, it appears that something like this has happened, let
the marriage be considered invalid and let the illegal cohabitation ceass, For
incompatible things should not be mized nor should a wolf be joined 10 a sheep
o the lot of sinmers to participation in Christ. If anyone breaks our ordinan-
ces, may he be excluded from church fellowship. But if some while still in
unbelief and as yet not pant of the orthodox flock are joined in lawiul marringe,
and then one of them, having chosen what is soble, has hastened to the light of
truth, and the cther has remained in the bonds of error, not desiring to fix his
cyes on the divine verses, but the unbelieving wife considers it best 1o live with
her unbelieving husband, or conversely the unbelieving husband with the
believing wife, then according to the divine apostle they should nid separate.
For the man who does not believe is sanctified through his wife and the wife
who does not helieve is sanctified through ber hushand, **

The unity of faith, that is, the spouses” profession of the same faith, is em-
phasized by the 10th and 31st canons of Laodicea, the 215t canon of Carthage
and the 14th canon of the founth ecumenical Council, the Council of Chal-
cedon.® On the basis of all these regulations one may state that marriages
between Orthodox and non-Orthodox, e.g. a Lutheran, form a problem from
the poant of view of the internal regulations. of the Orthodox Church, the
canonical legistation, The regulation of the Council of Trullo refers to 1 Cor.
7: 12-16. The exegetical teaching of the Church does mot understand this
passage in such a way tha! a marriage between an Orthodox and a
non-Orthodox should without question be confirmed by the blessing of the
Church. E.g. Tolkovaya Bibliya points out that the marriage of a convert from
paganism should not be annulled, although in religious terms marringe and the

! GEE!EEEEEEE?E? 1980, pp. 4, 409
Ifeyendorfl, John: Axsoliiito, orodoksiren nikidulma, 1978, . 93, 04,

d Ortodaksisen kirkon kanosit p. 266; Palkallissynodien kasonil {The Canons of Local
Symods), 1983, pp. 30, 31, 56
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family are sten as a unit. "™ The regulations of the Church emphasize above all
religions homogeneity.

Although the 72nd rule of Trullo places a general prehibition on marriage
between Orthodox and son-Orthodox, a distimction is mide in the interpretation
of the canons of the Chiorch between marrying a beretic and marrying a
schismatic. Thus the regulation concerning marriage is strictest with regard 10
the marrizge of clergy. Because the canons do pot usunlly contain a reference
to marriage between an Orthixlox and a schismatic, the practice of scclesiastical
economy has developed 1o accept marriage to a schismatis. This group inchades
members of Christian churches which are not in sucharistic fellowship with the
Orthodox Church. The requirement has been, however, that no obstacles are
placed in the way of preserving the Orthodox faith of the family, that the
children are baptized in the Onhodox Church and that their Orthodox Christian
education is taken care of,"

In the light of Charch regulations marriage is not a private matter but the
public walk of two people before the face of God as members of the Church
commaunity. Emphasizing religion as a private maiter has the effect of obscurning
the imponance of the whole family's belonging to one church, In Africa it
wanabd be impossible for spouses to beloag 1o different churches, There religion
and church belong to the socil identification group. This has been stated by,
for instance, Orthodox Chnstians from Kenya who have visited Finkand and
been surprised af the Finnish practice of mixed marriages, Perhaps in the future
there will be reason to emphasize the religious uniformity of the family
(alibough i would pechaps ot increase trends towards the Onhodox Church).
In this context | am thinking of those familics where dauphters are baptized in
the mother’s denomination and sons in the father®s. In such a family religion
misd probably becomes completely irrelevant,

Mixed Marriage or Ecumenical Marriage?

The term ecumenical marriage came indo use about ten years ago. | see two
factors in its origin. 1) The stiempt to find a substitute for the rather crude
expression "mixed marriage’. 2) Using the term to give a religious and romantic
tone to the doctrinally very difficult concept of "mixed marriage’. | have
nowhere found a valid explanation of the expression ecumenical marriage,
although in the western world, for nstance, due to circumstances marriage
between Onhodox and non-Onhodox is quite common. Mor have | observed

% Lopuhin, A. P.: Tolkovaja Biblija, 1913, Tom 11, pp. 50, 51.

" Patsrvor, Lewis 1,: Mined Marriages and the Canonical Tradition of ihe Cribhodos
Church. - The Greek Orthodoy Theobopical Beview 1978,
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any ._____E_.rnni,_.. modern Orthodox theologian using the term stumenical
MArriage.

The word ecumenical has many senses, The best known are 1) a reference
to the efforts towards Church or Christian unity, 2) an ecumenical or general
church council 3) an ecumenical patriarch. Thus from the point of view of the
common usage of this word ecumenical marriage is a strange term. Ecumenical
marriage - a general or universal marriage, may generally be a marriage ratified
in society, whereby marriage is ratified as a legal contract, Then the term
ecumenical marriage would not have a religious or Christian content,
Theologically it is difficult to find justificastion for the term scumenical mar-
riage, if indesd there is any kind of justification at all for it in this context. The
expression does not correspond to the reality that the family does not form a
uniform religious community. The use of the term ecumenical marriage brings
conceptual confusion and glosses over problems, and from the Orthodox poing
of view it is not desirable. The expression is not derivable from any Concep,
designation, event of matter in past or present church life. The use of such a
term would undermine the Church's view of marringe and lead to 2 blurring of
the concept of ecumenism in chursh circles. As an expression of Christian
marriage the term mized marriage is better than ecumenically disordered
marriage. In emphasizing the significance of sacramental marriage the Orthodox
Church by no means denies Christian unity. On the contrary, it defends real
and complete unity and does not accept cheap substitutes, incleding confusing
the issue by the use of terms. "

Orthodox-Lutheran marriage as a pastoral issue

#_._..nnuugﬁeﬂn:ﬁﬁiﬁﬂﬁ?gnﬁi_nmeﬂrpgﬁ?
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celebration. Marriage and the wedding are seen and experienced as a social
event with its festivities and gifts. There is nothing to be condemned or
g&?ﬂ&?ﬂ.gpiwﬁirgﬂﬂn&uﬂﬂ? Joy is
nﬂunﬂusg_maingimﬁmuﬁﬁnﬂs__wgg?uﬁsu
couple for years ahead. In the Bible weddings are often presemted as an
example of something jovful and positive. Few consider the practical and
substantial religious. issues raised by belonging to different churches or try 1o
fmf&ﬂhfﬂ.ﬁi?&n&uﬂ?ﬂw-ﬂvﬂw#ﬁ?r%rﬂ:ﬂu
Christians from different churches, although the Church’s sacramental ideal of
marriage cannot be realized in them. In church circles there is also concern for
Euﬁnﬂ-ﬂaﬁ:u:#.ﬂﬁﬂﬂﬂﬂn.ﬁgmﬁfagﬂigﬂg
of the Christian family.

B Meyendorl, Jobn: Avioliine, ofodoksinen nikdkulma, 1978, p. 4%,
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In the Finnish Orthodox Church there have not been many public state-
ments concerning marriage and the family. By contrast, in the USA issues
concesning marriage and the family have ofien been raised. For example, we
may mention the Greek Ornthodox autonomous archhishopric, which at its synod
has regularly expressed concern over the position of the family in a secularized
and materialistic society, These public statements are entirely transferable to
Finnish conditions, They express concern over couples’ living together, aver
divorces, atered views of morality, a common outlook on life that maintains
family contact, the position of children und material well-being at the expense
of the family, “because only a Christian family with high ethical standards can
guarantee a healthy and prosperous society.™ “We must really awaken from the
deep sleep of the materialistic view of life. We need a spirinal and ethical
revolution, We must also continue our efforts to discover ourselves as men and
women crested by God. These efforts with God's belp will assist us o achieve
greaier solf-discipline and make us more responsible in our commiment 1o
build a better society in sccordance with the will of God.” “The Church must
always continue its efforts to protect and preserve the high ethical standards of
the Christian family, withowl which a healthy and cthical society does mot
exist, "

Although the Church is concerned for the well-being of marriage and the
fumily, the Orthodos problem relating 1o marriage betwesn o Lutheran and an
Orthodox begins with the Orthodox wedding. The problem is endogenous in the
Onhodox Charch, The form of the marriage service is the same for all, for
completely Orthodox couples s for Orthodox-Lutheran couples. The form of
service is based on the service of the eucharist, in which in the early centuries
of the Church couples confirmed their union by receiving communion together,
The gradual secularization of marriage and the imperial edict issued in
10th-century Byzantiom to the effect that all marriages should be celebrated
with ecclesiastical rites led 1o the separation of marriage from the eucharist and
to present practice. Marriage blessed by the Church was also marriage blessed
by society. Freedom to choose one's view of marriage disappeared.

In the Finnish Orthodox Church the practice observed under Russian rule
was continued. In addition, Finnish matrimonial legislation brought its own
problems, In its decisions taken in the 19305 the episcopal meeting emphasized
the following: “According 1o the canons of the Greek Orihodox Church
marriage must always be solemnized ecclesiastically, both when both spouses
profess the Greek Orthadox religion and alse when only one of them, the man
or woman, profess this religion, the other belonging to either the Evangelical
Lutheran Church or some other Christian denomination, Lat civil marrizges of
church members be entered in the main parish register, and the clesgy exhort
in each individual case the persons concerned to supplement their marriage with

" Harakas, Stanley 5. Let Morcy Abound, 1983, pp. 151-165.
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ecclesiastical solemnization in accordance with the regulations of this church,*
“According to matrimonial law marriage must be salemnized soelestastically
according 1o the regulations of the denomination to which the hride belongs, but
the Greek Orthodox Church, since marriage is a sacrament acconding o the
dectrine of that church, does not recognize the marriage unless it be solemnized
ecclesiastically according to the regulations of the said church.”” Today the
civil servant investigating impediments to marriage or performing the marriage
ceremony may be either a Lutheran pastor or an Orthodox priest, and the
measures may be taken in either the bride's or the bridegroom’s parish.

An ordinance issued in 1970 in accordance with ordinances concerning the
Orthodox, Church issued during Finnish independence states: "If spouses, of
whom one or both profess the Orthodox faith, have been marriad before the
¢ivil authorities, or if a man who professes the Orthodox faith has been married
in another denomination, let their marriage be sanctified according 1o the
regulations of the Orthodox Church, when they so request and it is permitted by
the regulations of the church, =™

This clause in the ordinance is outdated and demands a test in line with
modern practice as lad down by matrimoenial law, Neat, it must be stated that
if one of the spouses is on the civil register, the marriage cannot be solemnized
ecclesiastically. Thirdly, it is (o be noted that in the Orthodox Church there ase
mearly two hundred days in the year when, according to church regulations,
marriages canmd be solemnized. This created a difficult situation for the clergy
and for churchgoers in independent Finland, where Lutheran-Orthodox mar-
riiges became more and more common. Mor has the situation changed today.
The new matrimenial law in particular grants someone with a weak sense of
being Onbodox every possibility of circumventing all such regulations of the
Orthodox Church concerning marriage, if he desires a church wesdding and
there is no obstacle to such in the Lutheran Church. Perbaps it is all 1o the
oo, for otherwise the Orthodox parish would function solely as the keeper of
a social register. An Orthodox who wishes to change his common-law miTTiage
into matrimony does not undéerstand why the Orthodox Church will not MArry
him to his Lutheran spouse on December 28th, because it is Christimastime,
when relatives and fricnds are freer of pressures of work and better ahle to
come to the wedding, "and since the restaurant is already booked', Neverthe-
less, the Finnish Orthodos mose consider how to bring matrimonial practice into
line with the regulations of the church, while still being modern and up-to-date,

In & corresponding situation Archbishop Herman created present practice
by giving the following directions in his pastoral letter of 3rd December, 19209:
“Since the holy canons of the church forbid the solemnization of matrimony

i Solnwsev, Sorpei: Suomen kreikkalibskstolinen kirkkokunts 1935, p. 211,
" Asesus omodoksisesta Kirkkokunsassa 6.3, 19700179, 15,
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only during the great fast (Laod. 52), thus observing the practice of the
ccumenical patriarchate, allowing the clergy, if circumstances so require, to
marry couples every day of the year except on the following days, when the
sodemnization of matrimony 15 still forbidden: 1) From 12th December to Gih
January, 2) during the great fast and the whole of Holy Week, 3) during the
fast of the Mother of the Lord 1st-151h Augost and the feast of the Cross 14th
September.”'®

Thore has also been discussion as o what kind of Onhodox marriage
ceremony shoald be performed after the Lutheran one, whether it should be in
a shortened or full form. Shortening the service has usually meant omitting the
betrothal section before the actual marriage service, so that the Lutheran
marriage retains its significance. In this connection the Orthodox episcopal
conference issued at the end of the 1970s a directive and order of service for
hlessing # Lutheran marriage or one between an Orthodox and someone on the
civil register. The ceremony s one of praver for the newly-weds, not an actual
wedding. This service of prayer does not seem to have become general, since
in the opinion of churchgoers an Orthodox wedding should be an Orthodox
wedding, whether or not it be preceded by a Lutheran wedding, The general
opinion of churchgoers is that it is the wedding that is a sacrament, not the
actual marnage,

The everyday routine and celebration of mixed marriages

As a priest in parish woek [ have come across Orthodox-Lutheran marriages in
many ways. In describing evervday life and festivals i might begin with a
comment | have heard from time to tme: that it was good that father left the
Orthodox, Church in the 19405, so that the family need not be azhamed and the
children belong to the "Russki' church. Afer the war a baby was bormn into an
entirely Orthodox family with many children. Because of its poor health there
wire fedrs that it would die. The family wanted the child to receive Onhodox
baptism, but this was not possible because no priest was available. A Lutheran
pasior agreed to perform the baptism on the condition that the father and other
children joined the Lutheran Church. This ok place and the child was
baptized, A wery strange Orthodox-Lutheran marriage came into being. The
children did not grow up as members of any church. When they had grown up,
the father returned to the Orthodox Church, and for years by his deathbed [
listened to the very batter story of his life. It is difficult 1o find such a devout
mother of a family, who cherishes the traditions of the Orthodox Church, as
there was in this family,

" Solmtsev, Sergei; Sucmen kreikkalaiskatolinen kirkkokunta 1935, p. 211,
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The Church Books and Mixed-Marriage

Orthedox fathers have by no means alwiays becn good people and good
Christians, They include complete “scoundrels”. One Orthodox father and
Lutheran mother had half a dozen children. The father did not care for his
family. The Luthéran mother, who would have had the right 1o have the
children put on the same register as bers, did not do so, but consciously wanted
an Orthodox upbringing for her children, and in that she succeeded, During the
period of Russian rule it was possible in Finland to baptize a child as an
Onhodox, if there was an Orthedox. godparent, and an underiaking was given
W raise the child as an Orthodox.™ 1 have noticed such practices in, for
example, old baptismal registers of the Helsinki congregation. According to
modern Finnish begislation concerning the keeping of population regisiers a
minor cannot be on the parish register on his own. Why? [ have not yet
received an answer. It is remarkable that a minor can be on the civil register
without is parents. Several vears ago n Finnish-Greek marriage ended in
divorce, The Finnish Lutheran mother, with her children who had been
baptized as Orthodox in Greece, came back to Finland. She wanted to register
the children as members of the Orthodox congregation, This could not be done,
because the children did not have an Onbodox guardian. There were Orthodox
godparents, and the mother wanted the child to be brought up as an Orthodox.
She did ot feel ready herself to join the Orthodox Church, According to the
regulations of the Orthodox Church there was no impediment o such church
membership, The mother’s bitterness was understandable.

Thfferent Traditions

The internal dynamics of an Onhodox-Lutheran marriage are rather variable,
if both spouses feel active interest in their own church. They might colebrate
Lutheran Christmas and Orthodox Easter, The end result might be, as in one
case, @ union of Karelianism and the Y. W. C. A. Both the spouses take care
of their own religious life. Shared religiows imerest is directed very loosely
towards church organizations or interdenominational societhes.
ﬂlﬂgqﬁiﬂwgﬂnﬁwgﬁgﬁzﬁﬂqltﬂ_
interested in her own church. The wife may be Ornhodox, but a
Russian-speaker by hackground, which her husband and his family attempt to
invalidate. The wife’s Onthodox religion does not exist. And she tries secrelly
to take part in the activities of the Orthodox congregation. The husband is a
Lutheran agnostic, whe is not interested in anything. No religious upbringing

" Mamoinaya Kniga, 1913, p. 979.
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is possible in the family. If they try to discuss anything to do with the church
or religion, there is an enormous argument. The wife attends services and takes
part in parish activities, but she has no chance 1o ohserve Orthodox customs in
her evervday life. Orthodox acquaintances act as a link with the Orthidox
world. With them she lives a different life from the one she lives with her
hushansd.

There is also & growing growp of Onhodox women who have put in a long
day’s work as the mother of a family amd whose Lutheran children have lefi
home when they grow up. Having dope their life’s work for their Lutheran
hushand and family they have time for themselves and are now returning to
their roots as lomely Orthodox, They kad hoped 1o be able o live a shired
spiritual life with their children. When their wish should have been fulfilied,
social pressures gave them no chance. Later the children, who do not abways
understand the spiritual sacrifice their mother has made for them, may mercly
say how interesting childhood was, when there was father's church and
mother’s church. Although the family is no longer an obstacle to taking part in
the activities of their own church, as church-members these mothers have
remained lonely Orthodox and need pastoral support,

Orthidox  mothers are usually loyal to their Lutheran hushands and
children, One mother said that the family did not like her taking part in the
activities of the Orthodox church and attending services, eec. In the background
can be seen clear suspicion towards the Orthodox Church. This mother has
made her decision. She carries out well her duties as the mother of a family,
proparcs Sunday lunch for her family, does not attend services in the Orthodox
Church, but neither has she joined the Lutheran Church, Another mother would
like to take part in the youth work of the Onthodox church. For her it woubd be
a “nice hobby™. But her hushand and children belong to the Lutheran Church.
Such seems 10 be a compensation for having to give up her Onbodaxy for the
benefit of the family.

I feel deeply for those Orthodox grandmothers who in my home town,
following the traditional custom of grandmothers, brought their Lutheran
grandchibdren o the Orthodox church and the eucharist of our Lord, This is
what their grandmothers had done when beginning the religious upbringing of
their grandchildren. They did not even realize or want 1o understand what they
were doing with a Lutheran child, Gradually they became frustrated when they
perceived that the traditional rile of a grandmother no longer worked and the
dividing religious wall at the same time grew larger and larger. A gulf formed
by an Onhodos-Lutheran marriage had grown between the generations. "

Is a Lutheran mother's position easicr when the hushand and children
belong to the Orthodox Church? If religion and Orthodoxy interest the family,

- Some of the examples are based on discusssons | had during a retreat organized by
Lahti Orihodox Chuech. Most of the participanis in ihe polreal were somen.
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these mothers bring their Orthodox children to church children's nurseries and
grow mto Ovthodoxy, even if they never become members of the Orthodos
Church. The religious background of the family has become the Orthodos
Church. A Lutheran-Orthodox marriage need not be a  problematic
phenomenon, but a positive way of life for responsible people.

Many office-bearers in Orthodox churches are men with wifie aml children
belonging to the Lutheran Church, In 1957 the Onhodox episcopal meeting
recommended that persons with Lutheran children should not be elected as
parish officers, Thirty years have passed since that directive was issued. There
have been at least two changes of generation in parish offices. In our day it
miy somelimes be difficull to find people willing 1o take on such rasks. In
many places the officers are men or women who are the only one in their
family to belong to the Orthodox Church. Nevertheless, [ have found in them
wetive, devout and faithful church-members, who in their Christian lives are an
example o Christians of different churches. Thus an Orthodox father, too, can
significantly influence the religious expression of the family. Without love
towards onc's own church and the support of the Lutheran part of the family
many jobs in the parish would remain undone.

Religious education is one of the difficulties of a Lutheran-Orthodox
marriage. Having a child bapuzed in the Orthodox Church may be an easier
solution compared with the grumbling of the child on his way to school thas
"I'm oot going to Orthodox religious education classes™, He or she has no
friends there. And if there is religious indifference in the family, the family's
youngster quickly takes the reins into his own hands in the matter of religious
education. And since in addition organizing Orthodox religious education in
schools is viewed with reserve, and the religious education class ik af an
awkward time in the timetable, then the solution is clear. Go along with the
majority, for there are such at home, too. The religious problem created by a
mized marriage recurs. Homes hope that Orthodox religious education will
compensate for all the religious education which it has not heen possible to
provide in the home due 1o circumstances. And the teaching in wrm runs like
water off a duck’s back when there is no hoped-for feedback at home. Or-
thodox religious education becomes a dry theoretical subject, the usefulness of
which is questioned.

The Onhodox carechetical school, the refresher course om Christian
doctrine, poses a challenge to church workers, because most of the pupils are
children of Orthedox-Lutheran homes, whose experience of Orthodox everyday
life and knowledge of ecclesiastical customs may be rudimentary or distorted.
The Orthodox catechetical school has more and more concentrated on offering
Onrthodox ecclesiastical and religious experience than on increasing the amount
of knowledge, Such experience is best offered by the catechetical camp school,
where for a short period of time one lives in the midst of the Orthodox
tradition. Teachers at the catechetical school are required to have not only
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ecclesmstical knowledge but also the real skill and tact to educate their charges
as Orthodox without offending their Lutheran fathers or mothers.

Ecclesiastical ceremonies form a broad pastoral field in Lutheran-Orthodox
marriages. The Orthodox priest comes to the Lutheran-Orthodox home o a
family celebration 1o baptize a baby, bless the home or congratalate someone
on his birthday or anniversary, or perhaps atherwise invited 1o the home as a
priest. Even the baptism of the child of a Lutheran mother as an Orihodox
demands the removal of many prejudices and misunderstandings. It is casy o
meet an Orthodox-Lutheran home at a baptism or other event in the home. It is
a celebration where the prayer and blessing of the Church fill the entise harme,
The stmosphere at the funcral of the only Onbodox member of & family is
nod 4 very easy one. The Orthodox burial service is strange to those present.
The only Orbodox at the funeral may be the priest and the deceased. The
Lutheran spouse and children of the deceased meet the Orthodox priest in their
grief. They are nervous as to whether they know how o behave at the funeral,
they are afraid of the incense and the burning candles in their hands. Keeping
the lid of the coffin open is strange to them. Afterwards, regrels are expressod
that they did not acquaint themselves with the Onthodox faith and chusrch of the
spouse, father or mother, grandparents, uncle, sunt, etc. diring his or her
lifetime. The funeral would kave been casier. It has been surprising to discover
how the burial of an Orthodox removes obstacles which existed berween
Lutheranism and Orthodoxy while he or she was alive, Religion is then
something in common, the Onhodox form of which brings s own riches into
a person's life, The Lutheran relatives notice how litde after all they knew
about the spiritual culture and Orthodox faith of the deceased. The grieving
Lutheran part of the family often wishes much more carefully to observe the
Church’s tradition in remembering the dead compared with Orthodox who have
lost their tradition. The remembering of the decexsad in prayer is grieving, in
which the Church is involved when the Lutheran spouse of one of its members
has passed from time to cternity, The Church remembers in intercessions at its
services all members of the family, be they Lutheran or Orthodox, alive or
departed.
[ have above presented the ideals and principles of the Orihodox view of
marriage and some delicate issues arising in practice. Everyday life, in which
Orrthad o meets Lutheran in marriage, has been to the fore. This inchudes light,
shadow, joy in a shared life, in success pratitude to God, mutual support in
adversity, sorrow and grief, mutual guidance as cilizens of the kingdom of
God. There have been mixed marriages in the past. In our pluralistic society,
where the Orthodox are a small minority, mized marriages form a larpe and
ever-increasing proportion of all marriages solemnized in our churches, and
unfortunately also of marriages of church-members outside the church. We all
gigigi_nﬁnﬁwﬁgagg_i. It would be
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unwise and uilopian to attempt to anmul them. And these marriapes oflen furn
out to be more enduring and happier than those of sominad Onhodox, where
neither spouse has ever heard of the purpose of Christian or n:.n_..i__,_n.n T
riage. In blessing an Orthodox-Luwtheran marniage the Church shows its pastoral
love for one of its members and his or her fufure family.

"Remember, O Lond, the people praying here as well s those who for the
right reasons bave not come here, and have mercy on them and on ﬁ.r.__ your
great merey. Fill their storehouse with all goodness, Keep their marriages in
peace and in harmony. Haise the little ones, teach the young ones, support u._.__
old, encournge the downcast, gather the dispersed® (From the liturgy of Basil
the Great).
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ORTHODOX-LUTHERAN INTERMARRIAGE IN FINLAND'

Voitto Huotar]

Finland has been the meeting place of the Westorn and Eastern Christ;
traditions in Northern Europe since the Middle Apes. The Euﬂﬂuﬁﬂﬂ
which, since the Reformation, has been Lutheran, has been far and away the
more dominant. However, a small minority of Finns has belonged to the
Orthodox Church. Tn 1989, 89 percent of the population of almast five millions
belonged 1o the Evangelical-Lutheran Church, and | percent o the Crthodox
Church, both of which are official churches in Finland, Since the Second World
War, the majority of Orthodox members has been scaimered in castern and
southern  Finland whence they were evacuated from Karclia, the areas
E..H.ir.n& w0 the USSR. Up to % percent of them have entered into
matrimony with Lutherans. Today, the total number of Orthodox-Lutherasn
maxed marriages in Finland is 23,000,

Religion is not a crucial factor when le since i i
church affiliation is not linked with Eiﬂﬂnﬂaﬁwi hﬁhﬂiﬁxﬁﬁﬂn ic
differences. Because more than 90 percent of the marriages of Orhodox
members are mined marriages this creates an important problem for the
.GEE._.E D._En# In contrast, those in the Lutheran Church who have entered
o mixed marriages form only a very small marginal group.

- My rescarch project sought 1o discover how mixed marriages affected (1)
religious participation and identification: (2) the socialization of children; and
(3 ..ram“..___ behaviour. The research material was collected by interviewing both
partners individually in 221 mixed marriages. In addition, Lutheran and
Orthodox  people in homogamous marriages were also investigated. These
people were chosen in a system of matched pairs of those who were living in
the same place; were of the same age; were of the same sex; and had been
married for the same length of time as the respondents in mixed marriages,
-__.ﬂ.n.ﬁn_p.s.uh conducted in three places: Helsinki, representing a secularized
metropolitan environment; Norbhern Savo, a rural area in central m_.EE#.
where the Lutheran tradition is strong, and to which the Orthodox came E.
evacuees after the Second World War; and llomantsi, a rural ares in eastern
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Finland where Orthodoxy 15 traditional and where there has always been a
higher proportion of Orthodoa believers than elsewhere,

Religious Participation and Identification

Solidarity with thair own church and with the church of the spowss is evidenced
by religious practice and the approval aceorded to the beliefs of each church,
Religious activity was investigated on the basis of attendance at diving service
(Table 1), hstening to radio programmes and praying. However, for most
people, the nearest Orthodox church was further away than was a Lutheran
church, There were also fewer Orthodox services on the radio. In consequence,
these practical consplerations rendered the Orthodox less active than the
Lutherans, But the level of indivedual devotions was moge or less equal with
aboait 30 percent engaging in prayer each day; a further 20 percent once a
wieck; and the remaining 50 percent less frequently of never.

Among the Orthodox, mived marriages weakened solidarity with their own
church, The Onhodox in mixed marringes participated le=s in the divine
services of their church than did the Orthodox who are homagamously married,
The same phenomenon could be seen in personal devotional life. loons,
centrally placed, were encountered in both homes and churches, but icons
appeared less frequently in the homes of mixed marriages, and praying and
making the sign of the cross were less usual than in homes where both partsers
were Orthodox, On the other hand, the Lutherans® sense of solidarity with their
church increased in mized marriages, Lutherans in mixed marriages participated
more actively in the services of their church than did other Lutherans.

Similar results were obtained from the investigation of the axtent to which
beliefs were accepled, on the one hand among the Orthodox and, on the other,
among Lutherans. The acceptance of Orthodox beliefs weakened, but converse-
ly, Ludheran identification and denominational consciousness werne reinforced
under the influence of a mined marriage. This reinforcement of Lutheran
commitment may be explained in af least two ways, Because Lutheran cultire
and attitudes are dominant and self-evident in Finland, the special features and
principles of Lutheranism remain largely unarticulated in any degree of detail,
In mixed marriages, Lwtherans have to become aware of the existence of
different religious traditions, and this may awaken interest in a clearer and
closer understanding of their church background and in the activities of their
own church., Alternatively, 2 Lutheran in & mined marriage has diverged feom
the majority, and may now seek to emphasize contimwed commitment 1o that
majority by becoming more actively engaged i Lutheran Church affairs,
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From the rescarch, six types of mixed marriage could be sdentified:

I. marriages in which the partners were passive in both directions;

2. marriages in which the partners kept to their own denominations and
were active only in that quarter;

3. marriages in which the wife was involved in the activities of both chir-
ches, but the husband in neither:

#. families oricatated towards Lutheranism, where the whole family par-
ticipated in the activities of only this church:

3. families orientated towards Orthodoxy, where the whole family par-
Hcipated in the activities of oaly this church;

6. ecumenical families, where both partners participate in the activities of
baoth churches.

The types appear already to take their shape during the first years of marriage.

Children’s Religious Socialization

For mized marriages, the choice of church and the transfer of religious tradition
to the succeeding generation constitute central problems. In traditional ways of
thinking, children were 1o follow the denominational affiliation of the father;
but, on the other hand, the mother had, in praclice, & more central role in
religivus soculization, In contemporary law, children follow their mother’s
denomination, waléess parents have given their consen! to the contrary in
wriling,

In theory, one might suppose that half of the children of mined MErTIAges
would become members of the Orthodox Church, and half would Jon the
Lutheran Church. In practice, however, 30 percent of the children were
christened and brought up according to Orthodox praclice, and T percent as
Lutherans. In general, children of the same farmly belonged to the same
church, Where the father was Lutheran, 95 percent of the children were
Lutheran. Where the father belonged to the Orthodox minarity, only 50 percent
of the children did so, The oid, patriarchal tradition operated in the
determination of the church to which the children belonged but even more
Important was the pressure of the majority. Because in only a small proportion
of mixed marriages has the Orthodox Church heen chosen as the church
affiliation of the children, the Orthodox population in Finland i declining.
Alsa, 75 percent of parents had taught their children an evening prayer, with no
difference between Orthodox and Lutherans in this respect, The sign of the
cross, an inseparable pant of Orthodox prayer, was taught to children in 75
percent of familics where the marriage pariners were both Onbodox, but in
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oaly 25 percent of mixed marriages. The .ﬂﬁaﬁnj of the Orthodox tradition
thus weakened perceptibly under the influence of mized marriage.

Influence of the Community on Religious Behaviour

Social Appreciation

After the Second Workd War, when Onhodox members were n.__!m_p.n.n_ {rom
F”N:n. pear the eastern frontier, to other parts of “_....1!_? ?.E.:m.nu—unﬂ
opposition between the two churches occurred. The official position of th
Orihodox Church did, however, gradually improve, and today that ._ns_._.-n_"_ i
well respected in Finland. It is often the subject of positve discussion ﬁ."..nn
press, radio and television, and it has been favoursd by promupent personalitics
and anists, The cosxistence of Western and Eastern n_u_.._u_.._.uﬂ_—u. __u..ﬁhunnn_n as
a visible enrichment and a special characteristic of church _:.__." in Finland. This
change in the soctal acceptability of the Orthodox Church 15 to some E..E:
reflected in the choice of church affiliation for chikdren of mized marriage:
whereas in the 1940s only 17 percent of such children were brought up as
Orthodox, in the 1980, this is the case for about 30 percent.

Secularizanion

ional differences in the choice of church for the upbringing
Hﬁﬂﬁh”;uﬂmﬁuﬁmaﬁnﬂ tradition is most usaally chosen in esstern Finland,
where the number of Orthodox Christians is greater than elsewhere. _u. “_....n".
ginki, this Orthodox majority is at its H_E—_u" In .ﬂﬁ hig E_.u__u._m_ ..EEH“
indifference appears to have led people to entify with the 3_._.__"____.&.___,.5&. 5
same phenomencn was to be scen in other relighpus activities and ientification.

The Pressure of the Majority

Besides change in the social appreciation of Orthodoxy and the influence of
secularization, the pressure of the majority .i.- alsn .uE religious
behaviour in mixed marriages. In eastern Finland, in llomantss, there are more
Orthodox than elsewhere and the pressure of the majority is smaller, On the
one hand, some people are ecumenically-orientated E!EE_ .uﬂrn_E-__”_E. and,
on the other hand, there 1% a greater proporiion n_mm-E.__.nm_ E.RHFE._E_-_EEH
Orthodoxy. The pressure of the majority was more in evidence in the
countryside of Northern Savo where the Orthodox had amrived as evacuees.
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There the behaviour of the Orthodox was most evidently linked to insecurity-—-a
circumsiance thai might be explained by anomy.

In some investigations of the minority the so-called diaspora effect has
been ohserved~persons who belonged to the mimority sought to emphasize their
deviant identity. Among the Fionish Orhodox this was visible only in
homogamdas marriages in Morthern Savoe, where they had come as evacuees.
Here, among this group, aclivities within the Orthodox faith and ways of
thought charactenistic of Onhodoxy were most m evidence, On the other hand,
the Onhodox who bhad made mixed marriages in this area had merged info the
Lutheran majority more fully than anywhere else.

Differences Between the Sexes

The religiosity of the women was found 0 be stoonger than that of the men,
and pemder was also a bener indicator of ntensity of religious affilistion than
was church affiliation, Nonetheless, changes appeared more swifily in the
behaviour of women than of men, Among the Onbodox, & mixed marriage
prodduced change m religious identification more quickly among women ihan
among men. Beécagse the greater proportion of all marriages were mixed, a
diminishing identification with Orthodox activity weakened the position of the
Orthodox Church, Moreover, Orthodox character underwent change under
Lutheran influences arising in mized marriages, The reasons for this accultura-
tion were not solely to be found in mixed marriages, but stemmed from the
different relationships of the Orthodox and the Lutherans (o the wider society
which is, from its foundations, Protestan,

The Appearance of Chorch Differences in Family Behaviour

The church affiliation of marital partners when contracting marriage is of very
hittle significance in Finland, Family and relatives rarely eapress to intending
pariners their preferences respecting church affiliation, since church differences
are unconnected 1o national, political or economic differences. The influence of
religion is not spparent until the time of marriage itself.

Even though the Crthodox and Lutheran Churches shire common Christian
ground in respect of marriage and family ideals, there are nonctheless some
differences, reflected n more general castern and western ways of thoaght,
Investigations in the USA and Europe have nited that confessional mentalities
are linked o differences in patterns of thought and behaviour. In this
investigation of marriages betwesn Ornhodox and Lutherans, differences in
family attitudes, sexual morality, patriarchalism and authority of parenis were
brought out. Equal proportions of Lutherans and Ornhodox accepied premarital
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sexual relationships and sexual relations outswle marriage, and approved the use
of contraceptive devices, Although the Orthodox approach 1o these subjects was
more traditional than the Lutheran, the influence of the Protestant cubural
background of Finnish society and of the acculturation that had been effected
was evident in the atitodes of the Othodox. As against this, the Orthodox, and
especially the men, were more patriarchal in relation to women, and more
authoriterian towards children than were the Lutherans, Even so, the difference
between the attitudes of men and women was greater than the differonce
between Orthodox and Lutherans. The women maintained marital sexual
morality more fully than did the men, but their aititudes were lass patriarchal
and authoritarian. As expected, the marital sexual morals and patriarchal
alfitudes were stronger in the older age groups, and more uspal in the
countryside than in the towns, In some investigations in the USA and in Europe,
it has been obissrved that mized marriages are more easily broken than
marrizges between people of the same creed. In this stady, mized marriages fell
into two categories: on the ome hamd, marriages that were more easily broken
than normal, and, on the other hand, marriages that appearsd 1o be closer than
normal. The risk of divorce in mixed marrmages between Lutherans and
Chthodox was noticeably grester than among homogamous Lutheran marriages.
Yet, on the basis of data from interviews, the partners in mined marriages
regarded their own families as less divided than those resuliing from
homogamous marriage. This rather clear division of mized marriages into twio
directions may be attributed 10 the pressure of the environment which is
concentraled more strongly on those marriages that deviated from the dominant
pattern, This pressure appeared to result cither in the dissohution of the mar-
riage, or to the marriage parners’ need to form a closer than uswal family
connection.
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Table 1 EDITORIAL STAFF:
Attendance of Lutheran divine service and Orthodox liturgy (in _
persentages)
Orrthodox Lutherans
Control Mixed Mixed Coatrel Heikki Makeldinen, General Secretary for Program Units
Hannu Kamppurd, Secretary o the Archbishop
Eroup murriages  marriages
i Heikki Jodskelainen, Head of Press Department
(211} (Z221) (221) 219 Pirjoe Thdrimg/a, Assistant Secretary for Theology, Secretary of the Editorial
staff,
Lutheran divine
service
Mever 6 4 1
Less frequendly 78 47 n 48
than every year
Once or a few
times 8 year 15 48 61 43
Al least ance
& month * 1 [ 4
Taxal [0 100 100 100
The Orthodox urgy
Mever - 4 25 54 DISTRIBUTION:
Less frequently Evangelical Lutheran Chuorch of Finland
than every year 36 41 47 44 Church Council
Box 185
.D_i....n ar i mn___.__. m*..ﬁ:u_“_m“_. H.-HE
Hmes & year a7 52 n z
At least once
a moath 17 3 1
Total 100 100 T 100
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