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PEACEMAKING IN THE CONTEMPORARY WORLD

The period humanity is now crosesing is seen by all os the
time faced by an inoreased threat of life on this planet being an-
nihilated through military ac tion.But this is also the ftime of
incessantly growing consolidation of a1l peace-loving forces on

earth Thie latter tendency appears not only as natural,but as hav-
ing no retionzl alternstive

The universal sim of preserving internationel peece unitfes
people often belonging to different social groupings,ideclogics
end religione having different orientetions in peecemsking znd rc-
sorting to differcnt forms of peace struggle Besides,at each stoge
of this consolidetion the necessity emerges to correctly determinc
general prineciples for,as well as spheres and forms of,peccencking
activity

Por instence,interreligious peacemsking efforts going on for
the lcst thirty yeers heove alweys Ecen besed on the primciples of
cooperation which do not infringe on religious differenccs and oli-
religious lLesders to work jointly for the bencfit of peace without
arnﬂ%ing any eiements of syncretism ( His Holiness Fimen,Pstricrch

of loscow ﬂiﬂ 411 Ruesia,Report ¥ Conference "Religious Vorkers
for Savin he Scored Gift of Life Frow Nuclear Catestrophe®,
JMP,1982,6,8 7 )

/At present,cntiwar movement increassingly takes on o truly
glgbal dimengion and emwbraces all of humanity,while the unificetion
of ;all peccemeking forces into ¢ united front cepeble of concerted
end responsible cction becomes more end more of o renlity Under
these conditions it is important to understand what aspects of the
peace problem,and what aspects of percemeking,are specific to cer-
tein poeifd - -br religious groups, nd whot ~re universcl,in order
to involve more widely people hrving vrrious rrnks in society ond
to rchieve more successful pencemrking The present contribution
is;dictnted by rnn urge to comprehend more fully these questions

I The Problem of Pecc: Within rnd Outside the Church

1.The atrnﬁing of the problem of pecce in the Church is distinguiehs
shed by ite theologicrl choracter In this view,perce is the Tfruit of
the rction by the Holy Spirit within the Church rnd in ghe frithfulls
hecrte Christ id the Giver of this pecce:"Percc I lerve with you-

My perce I give to you-not rs the world gives do I give to you Let
not your hdanrts be troubled,neither iet them be ~freid™ ( Jn 14:27)
-This spiritunl pence of Christ is the condition for groce-endowed
entrrnce into the Kingdom of love cand eterncl 1ife in order to ca-
tnblish = ljink between mon cad God Thie perce is grrnted {o the
repentent rnd the converted who hove forscken the poth of evil ~nd
gin,who believe in Christ rnd follow Him:"Come ¥o Me =1l who Ll-beour
rnd rre Henvy laden,nnd I will give you rest Tcke My yoke upon you, s
md lerrn from Me-for I am gentle ond lowly in heecrt,nond you will
find rest for your soula For My yoke is ecsy,cnd My burden is

light" ( Mt 11:28-29 ) The person who hns received the perce of
Christ finds trcnguility and joy which surpees rll unﬂeratnndiﬂ%

( Phil 4:7 ) ond indeed Christ Himself,": . our perce" (Eph 2:14
Inside the Church pecce with others is inseporeble from pecce bo-
tween man cnd God Thie is the pecce to which God colis us (Mt 5:25
Rom 12:29 Heb 12:14 ),the fruit of truth (Jemwes 3:18),cchievcd by
love ( Zech 8:19 ) ond self-soccrifice ( Mt 5:40 Lk 6:29-1 Cor 6:7)
ag well §8 by proying "in peace®,i e in peace of the gpirit,%for
the pence of the world" This prayer expresses the Church's effort -.>
to the icplementotion of Divine economy whose nim is complcte trone-
figurcrtion of cresitures into the rodiancec of the Crentor's glory

God cnlls on the faithfui to pursue pecce ( 1 Pet 3:11 2 Tim 2:22),
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to seek everything that serves pecce ( Rom 14:19 ),to inelinc
others towcrds pecce ( Bom 12:18'2 Thes 3:12) The God of pecce
( 1 Cor 14:33-2 Cor 13:11 ) grents bliss to peacemckers ( Mt 5:9)

The lack or cbsence of internal,spiritucl pecce goes togother
with incesscnt infringements of extermnl peace expressed in enmi-
ty,strife and wor with oll their destructive and tragic consequan-
cen
The Church focusses attention first of soll on this dcepest
and essentinl sphere for peccemcking,striving to eradicate not
only the symptoms cnd destructive scguels of the disease,but flso
the very root of it,humcn sinfilncss But one nay spenk of peace
in this sense only in terms of theology ond the Hoiy Scripture It
is the Church rnd only the Church cs the Body of Christ thot is ful-
1y the rerim for the pecce of Christ Such understonding of the
pecce problem may not bec presented outside the Church os tho gene-
rol norm of life and humon reintions It could be freely tokenm up
by the people placing themselves on Christian positions

But ne the problem of pecce on esrth also cxists ns c proble:n
not only for the Church and the Christicms,but also for tho humc-
nity as ¢ whole,under this cspect ond in this meaning it should be
settled not as just nn ceclesinobicol nnd theological problern,but
oo a genercl humonistic one which is not depehddént upon religiouo,
confepaionnl or other ideologiccl cttitudes which ore not univeranl-
ly cocepted
2 A generel humenistic approsch to the problem of wointaining cnd
conuolideting pecce is founded upon the development of principles
of humanity on cn internotioncl sccle This is expressed through
esteblishing firm links of mutucl reaspect,openness mmd trust oo
well ng developing strong multiloaternl politiccl,economic cnd cul-
turcl relctions These humnnistic principles which ore so deorly
cherished by 211 people striving for pcoee bsth in interbumcn and
internaotionecl relctioms,arc,cccording to St Poul ,written in the
hearts of men ( Rom 2:14-15 ) But msin which goes on deproving hu-
men noture counteracts this moral iow Thies is why the nccesaity
exista of constont struggle ogrninat destructive nction by the for-
ces of evil which usually tend to cover up their cggressive inten-
tione nnd acte by hypocritical demogogy in extreme situctions
shift to an openly cymiccl stonce If during unrufficd developrent
of internationnl reirtions the struggle for perce woy be domincted
by the offorts to sprecod humonistic principles,in critiecl situc-
tions the probiem of peacc becomes properly the preblem of pro-
serving penceful coexistcnee,i ¢ of sticking to the lowful norms
in the internrtionsl sphere and of sceking wnys to nllevinte poli-
tiecl tension

Pencemcking unites in itscif £il the rultiple rspects of hu-
men rotivity which cre chorecterised by their life-affirming oricut=o
ntion Indeed this netivity iteelf emcrges rs the struggie by the
frces of good nnd 1ife agninet those of evil cnd decth

This cctivity is vitelly importrnt at 21l times and under
nll conditions though it has not clways and not universally becn
ancknowiedged os such,portly becouse ecrlier thie question orosc
mainlyin the spiritual sphere A feature of the confcmporary poriod
is such on unprecedented increamse in potentiality of evil forccea
within the physical world that now they zre capcble of engulfing
nll peoples into the abyss of unparailelled suffering,terror and
despeir end cre now menacing the very terrestrizl existence of
monkind As it leaves no room for indifference,this threct hcos deo-
termined the widest possible developwent of such forms of pecce
struggle,and in such spheres thet could be described as generally
humenistic At the same time,purely religious forms of peccemaking
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do not at cll lose their own significonce,os they in o mystesriousn
way spread the pecce of the spirit intc the eoumeme -and bring tho
gpirit into the humanistic currents But Jjoint peacemnking cctivity
by Christiones and non-Christians could develop mostly on the general
humenietic level It ie on this common foundotion that they may
speak o common longuoge and pose joint politiccl objectives

2.58t%ruggle for Peace as Opposition to Evil

The task of preserving,consolidating ond promoting pencc =t
nll levels cells for constont cetive effort tending ot establishing
peace s well cs nt oppoming controry tendencies which are seen co
minifesta ion of evil forces The probler of the existence of evil
cnd the attitude to be adopted in the foece of it is resolved to
the fullest poBsible extent ond at the highest level in Christian
theology In proactical life this problem emerges in more concrete forr
and every time it calls for specicl consideration in function of
the real bolence botween the forces of good and evil znd the con-
ctete sphere where their confrontation is taking place It scems to
us thot the main stoges of this consideration could be as follows:

1 In Church life,the concepts of peace and salvotion,life
and death appear ot their clearest in connection with the reality
of the eternal nnd the obsolute which includes he spiritucl sphers
where the main vnlues of Christinn life cre rooted and where the
struggle for them and ngninst destructive metion by the forcea of
evul goes on

The onawer to the problem of spreading spiritual pecce which
ie an indispensable element of Christion life ond indeed of the
very essence of grrce-endowed life in Christ,has been formulated
by the great Russian nscetic St Seraphim of Sarov (+1833):"Acquire
the apirit of peoce,and thousands shoil be scved around you" This
gprecding of spiritucl peace is implementcd by the Church under
conditions which are for from pacific Christians do renlise thot
our “adversary the devil prowls oround like o roaring lion,saecking
some one to devour®™ ( 1 Pet 5:8 ).But any opposition to evil ,in-
plies force,in some cases purely spiritucl,in others - physiccl as
well The foet that the Son of God hos trodden down death cnd hell
is on instonce of the first,ond the expulsion by Him of traders
drom the Temple,of the latter It depends on the concrete opponent
to be denlt with and follows from tEe twofold nature of the Church
wherein the Divine and spiritual cs well o8 human and terrestricl =
nre united The foot that performing works of the spirit is o spe-
¢ifically ecclesiastic and etrictly Christion form of life-affirm~
ming struggle cgoinet evil,implies that this way may not be recote
mended as the universal norm for the non~Christiscn humonity But
ot the same time we vay affirm as justified Christian participa-
tion in various extrua-ecclesiastical znd geonerclly humanistic Torms
of the struggle for pecce on which we now intend to dwell

2 Opposition to evil as convinced determinotion to pursuc
the path of good ond the preaching of trust and peace ie the spherc
where Chrietione ond Christian communities zcre called upon by the
Saviour Himself to set to the world the example in realising the
poesibility of living up to the principles of pecce 2nd love ( Jn
13:34-35 ) This Christian voeation is an extremcly responsible onc,
for unworthy example is more susceptible of diverting pcople from
good than the worthy one of attracting them towards it Understand-
ing of this fact eanlled to life a wide-ronging escumenieal movement
whose participants - religious leaders of various Churches and con-
feasgions = intent upon healing inter<Christian divisions dediceote
thelr activities to the cause of universal pecce At present peace-
moking is represented in- the ecumenical movement by such influens’
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tial organisations as the World Council of Churches,the Conference
of European Churches,Pax Christi Internationalis,the Christian
Peace Conference etc which unite in their ranks millions of Chris-
tions the world over and pose as their objective concretc and proc-
tical aoims of struggling against the armaments race and of consoli-
dating détente,which are dictated by life itself )

It is important to note thot Church leaders and ecumenic orgo-<
nisationa succesafully cooperate with national and intermational non-
Church peccemnking movements and areysometimes integrated into
their structure For instance,in the USSR Russicn Orthodox Church
representatives aré wembers of numerous peacc committees and soci-
eties while the Christian Peaces Conference is registered as one of
the UN non-governmental orgonisations

The imperntive of humanemess is the wnoet general moral law
deeply ingroined in non-perverted humen nature,one in which non-re-"
ligious consciousness often seces even the highest sense and justifis
cation of huran existence It is in propagating good by word aond
deed thet Christiaon and geoneral humanistic ideals corme closeat
together forming o field of grentest procticel possibilities

Procloimimg good involves constantly speaking out in defcncc
of peroce,issuing numerous nﬁpenls which Christione and other reli-
gious and non-religiouas fighters for pence oddress to goverments
and peoples of the world where not only humanity's genercl will
for peace finde its expression,but where constructive mecsures aroc
also proposed directed ot ameliorating political climete and
atrengthening trust ond collective security among mations Gigontic
gcale of this movement which developes at difforomt levels of social
and political lifc,is well known

Implementing the programmes aimed at attaining the principlcs
of humenity in the internationcl sphere,achieving mutual under-
standing,overcoming wistrust,contributing to shoping public scnti-
ment in favour of peace ond détente,wide-ronging support for peace-
ful initietives on the part of both non-governmehtal and goveran- .
mental crgonisations : all of this forme o field wherc there is
room enough for even wider development of Joint effopts by all | ©
pecacemaking forces on the planet without exception )

During ncute international criscs when intergoverunmentaol
links slacken and even turn ineffective,pecacomaking activity by
different NGOs,cspecinlly the religious ones,attaine especicl eigni-
ficance The divided humonity looke with hope at the contocte under-
taken by them in 1+ these circumatances

3 This positive peacemaking activity is necesscrily bound up
with overcoming evil by exposing it,manifesting onec's rofuscl of
it and voicing one's protest against infringments upon peace aond
the concrete forces of cvil

The representetive forums in favour of peace over the recent
period have inceasantly made cells for struggling against such
evile in international politicel iife cs the drive for domination,
misunderstanding the true national interest,adventurism and mendco-
city,the policy of confrontation and hostile rhetoric instead of
constructive talke Porticipants in numerous peace marches in wmany
countries urge the governments to act immediately to slash crmo-
ments,conclude vorious international conventions widening nuclear-
free zones,prohibit and stop proliferation of some moss destruc-—
tion wenponse ete

The world community through the representatives of thc man
different culfures,ideologies and political systems,and cxpcrts
various branches of knowledge and practical cetivity speak out in
o responsible way affirmingthe untruth and perversity of the new
militory concepte such as the “limited" nuclear war or the "clecn™
bomb and explaining the potential consequences of the arms race
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Peacemcking circles are constantly fighting the mood of pas-
sivity and ocquiescence in what concerns the tendencies frought
with the threat of destruction
The world pence movemcnt protest against the depravity and

immorality of woar preparations which not only leave breadless hund-

rods of willions people but also spreand on atwosphere of cyniclisn
and indifference in the face of evil dorinating the world cnd
views of rggresasivity cs the naturel and inercdicably human chorocs
teristic

4 General hurmanistic ceffort to save the world from destruction
¢ould be successful only in caose they do not remnin & veolce crying
in the wilderness,and those bearing the heavy responsibility for
the peoples' destinies would not hesitate to undertoke decisive
and courcgeous action by abandoning the eourse towards confrontotion
and nssure ns their task implementing the policy of peaceful coczis-
tence bumonity vitelly neecds

Thie orientation cclls for constont opposition to evil by
crecting borriers to its spread using for this purpose various
ways provided for in law Any break of internctioncl law or disre-
gard of agreements earlicr concluded is sharply felt in todcoy's
world cs an act cgainst the foundations of pecceful coexistence,
and opposing such actione is an instonce of struggle for the peocc
of the world

Denunciation of nggression and other ocots destabilising re-
latisna between countries from the UN rostrum,resolutions calling
for cessrtion of militory aid to governments guilty of breaking
the pecce,for boerring the ccquisition cnd counteracting the develop-
ment of their own nuclcor wecpons by irresponsible ond humonity-
hoting régimes which go on proliferating throughout the world zrc
nets founded in internatisncl law ond vigorously supported by the
movement to prevent the threct of a World War III This worldwide
and decisive support for various nctione cimed ot strengthening
the international lowful order ond implemcntcd by governmental cnd
internationcl orgomisantions wielding effective power incrocasingly
becomes the indispensable factor for containing aggression in 2il
its forms

5 An instrument of such contoinment,and in some situations
the most important one,used to be the military power of the count=
ries opposed to aggression But now a deep-going recppraisal of thio
extreme form of opposing cvil by force is taking ploce Reliance on
militory force as an instrument of peace even in tho post was
fraught with some unwelcome consaquences,but with the cmergence
of mass destruction wecpons it led to o quite chsurd situation It
soon became quite clear thet using these weopons would bec equally
destructive for both warring parties Moreover,humanity now recog-
nized this as the beginning of on avalanche of death which could
totally engulf it,leaving practically no survivors Thus the most
offective weapon proved incapable of occhieving its purposc as o
geans of defence Still,it stayed on in internctional politics as
the militery deterrent To kecp its significonce intact still new
theories of warfare become necessory whercin militory strotegisto
though in fact thie kind of wor is impossible to win,persist in
truing to prove just this possibility But it is the unceasing stock-
piling of mnss destruction weopoms cnd the development of still
newer cnd numerous systems in the Field whosc numbers are surely
in excess of cny rational needs whether of defence or deterrent
thaet is most dangerous and criminelly wosteful Thesc weapons in
thevgelves become more and more of a force capable of becoming un-—
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controllable an apocalyptic holoccust

Under these conditions eepecial prominence is aottained by
the forme of struggle for peace which preclude armed intervention,
i e the forms indluded under the general heoding of peacercking
In its tum,osne of the lnttcr*a forms became the fight for cbandon-
ing the attitude to crmed force which hoa evolved clong with the
wore that preceded the emergeonce of nuclear weapons

ITI Conclusion

The One,Holy,Caotholic ond Apostolic Churchis the source of
good cnd of peace for the whole humanity By sapreading the peace
of Christ the Church brings about grace-bestowing union of man
with God,striving to propagate this salutary link which gives
sense to every life,through the whole of crecation It is in this
that we see the unique mission of the Church in the world and the
specific vocotion of the Christians ocs soldiers of peace fighting
cgainst the forces of evil and déstruction both in the spirituanl
and the carthly %Eherea Although the Church ie the source of pe-
cce as specific Divine energy which is fully brought to fruit
only in the blessed climote of the Church itself,this could be
portially manifested outside the Church as well through different
Torms of humone ond omieable relations;respect for others' rightd,
containment of aggression etc These lost genercl humanistic forms

of peacemaking are the field wherc Christione con ond do succesas

fully cooperate with all peace movements Eocch Christian's degrec

of involvement into these forms of the pecce struggle 1s detertined

by his own rcligious conscience and by the ficld where he is active
Especially dramatiec stcoture is given to the contemporary pe-

riod by the fact that opposing evil ond fighting for the humone

principles in relotione between individucls and notions are now

an issue which moy determine whether or not the human race shall

go forth in ite historic existence It is for the firet time thot

humanity ies foced on such o global scale by the problem of life = 7

or death Thc very universaiity of the problom,however,points io
the impcrative of invbolvement by @ll people of goodwill into the
fight for pcoce,the fight in which every effort and any labour
are justified and indispcnsable
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THE NE« TESTAMENT CONCEPT OF THE CHURCH
AS THE BODY OF CHRIST, IN PARTICULAR
ACCORDING TO S5T. PAUL ECCLESIOLOGY

One of the mpin presupposition® of logically correct reas-
oning is the necessity of maximum ¢lesr rsnd sccurete definitions
of thaoese retionrl objecte, & well r8 rerl things, beiage end
entitien, which present the metter of wind #nd rre operrted by
the tereon {or, in cese of being expressed in eprech or vriting,
by the len-urgc). Bven the moet elementery concepte (e.z. thoce
of mrthemrtice - "point", "line", "plene") Aemend more or lose
sdpgurta definitions reflecting their cuiddity or (more freruent-
ly) propertiees.

The Church ie ¢ very complex phenomenon £nd (thoush it would
sepm strenze) it hee ne common, generslly sfccepted snd complete.-
1y sdoourte Jdefinition of ite rerlity.

L ]

There ie no zcereity of rttompte to produce euch ¢ definition.
Howvever #11 of them pre extremely differesnt snd £e r rule hsve no
orssniec unity, sometimes being contredigtive to esech other. Thie
eiturtion probsbly rroeec from the feet thet the definitions were
presented by the people vwhose mttitudes rnd reletions toveris
the Chureh Adiverge ¢+ £ lergze scrle.

Thig, the conception of weny Lyetendere rlien to Churech ie
th=t the Church hee to be reagrrded s2 Fn orgsnizrtion, onece r£p-
perred rnd historierlly stipulstsd, with ¢ certein illusive pur-
poge rnd miseion, of which the moet conerete rnd conceiveble is
thet of colleeting donstione rnd hence the fessibility to sup-
port the churchmen, who employ these resources Fnd even the ex-
ietence of the Church iteelf for their personsl prosperity or
enrichment re vell.

Por somr other byetenders the Church ie £ product of exploitsr-
tion men by men Fnd eerves to clese interests of exploiters by
distrreting the explicited men from their strusgle for bettfer
ife.

For meny obeervers more benevolent to the Chureh but likewise
foreimm to it thae Church i=s Fn irreversibly obsclete, yet £t
sone dezree cffeetive gtronghold of morel norme preveiling in
the socicty #nd ite pzelonz experience of recendency over people

mey hrve ¢ coneidersrble eignificence for the morel guidence of
mraeea.

Wie heve mentioned 2o fer only those who obaserve the Church
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from wi thout £nd do not feel themeelves effilisted or
even reject sny comnection 'with it. For p certein part of thoee
vho reserd themeclves (8nd usuglly 8re regerded) ce the mem-—
bere of the Christisn Church, it predominsntly rearine =
mus rdisn of the venersble treditione, rites £nd riturls,
which rre kept, honoured rnd obeerved espeecirlly Tor their
sntinuity, frecinstion rnd hebitusrl chrerreter. lrny of Christ-
irne combins such ¢ concept of the Church with =n ides thet the
Church is ¢ protector of morslity; rfe ¢ 1rv1 thie kind of Church
members rre Jilizent to observe ¢ cortein minimum of Chur
rules rnd discipline such #e the brptiem £nd chriem«tion of
children, the Chrietien funerrl service (which now mry sometimes
be conducted in rbsence of the derd body) #nd more of less freq-
ent, yeat re:g}rr (r+ leret once ¢ yeer) "perform:nce of Christi-
rn dutiea”. '

dome membere of the Church not only rfzree Vilth the rbove men-
tioned hizh opinion of the Church, but flso rerlize thelr mem—
berchip with £ more profound esincerity #nd conviction, tThey rre
joyful vith the rffilirtion, regerd the fret re ¢ pledze of
their persenrl 2elv:tion #nd concider it to be "the God-eetrblish-
ed community of men, cojoined with the Grthnﬂgf Frith, the Div-
ine Lew, the hiersrchy rnd the Sreorementa". Thie Jdoes not
imply, hovever, thet these Christirne hrve some kind of = spe—
cirl fheolozics L oducrtion or orn give £ summery of their frith
in some coherent wry. The content of the frith of these Christ-
irne is depoply rooted in their epiriturl lifa, thoy vrlue it re
£ precioue inheritsonee snd it mrker ¢ certrin impression upon
their life.

Finelly, there ie £leo euch ¢ group of Christirne, vho reknou-
ledze their orgenie union with the Church rnd throu-h it vith ite

. el - A B —

I : :
) The Hyzrntince nrme of vihrt ip erlled confirmetion in the
Weet,

2) Note: The phreee vire until recently the common designstion
for prrticigrting in the Srorrment of the Lerd's Supper preceded
with ¢ confeegion of =ine.

3) "The Deteiled Chrietien Crtechism of the Qrthodox (e tholic
Eegtern Church", losecow, I909, p. 42
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Herd, Christ the Seviour, r£nd conciously rejoice over their T
tiouls tion vith Him re well e with other Church members. /hile
thege Ohvietiene ere people subjected to seduction =nd tempteble
into sins, re Fl1l of rbove mentiomed crtegories, their living
frith reverle ite effectiveneses by inducing them to do so0) £nd
overcome =in, the influenen of which they suffer peinfully.

It is true, however, thet our deescription of the ftypes of &1~
titudeé tovierde the Church hea some conventionrlly gencrelized
cherroter - in fret, the sttitudes towrrds the Church differ in
eree of every individusl. Nevertheless, wWe mey supposc the sug-
geeted desoriptions in genersl reflecet the rerlity net only for
the NMuesirn Orthodox Church, but rleo for mreny othor Churchee
ineludin: thoee of non-Orthodox trsdition.

flc d0 not went to try to give r compsrrtive ovelurtion of the
cbove suzgested donceptions — this frel eeems to be beyond our
forres rnd too pretintious 8 well re groundless. Yhrt ve rre
only trying to deel=re ie our belioef thet the ide~g concerning
the Church suzzgested by "them which rroa without" (i.c. persons
end movementea, thet do not belong to the Church) orn not prin —
elpslly beeruse one of the mrin conditions for the comprchension
of thr narture of the Churech is the prriicipstion in it.

Indeed, the dirlecticrl perception of Church fa the living
rerlity implies the reeeption of it re £ duslity in unity, e
the intesrstion or nomogeneity of the mrteris1l, externcl, sence-
percciveble sepact with thet of interncl, cpiriturl rmd ocpprehen—
gibls execlusively for the raeligious ineight, not only for the
rctionrl, but #lro fov cuotions1l one. Thir vromide us #n-loice
vith the durliestie strueture of humrn prrson; rg well reg vith
the louble spiritu L #+nd phyeicrl contente of every Sscersment
or, tryint to trrnecend to the mrximslly receseible for us
heizhte of theolowiesl insigsht, vith the dusl unity of hypostr—
eir of the 'forld of God incsrnr te.

One ern ereily fen, thet the spiritu-l n-turc of the Church
ill eertsinly remrfin conecerled snd unceceseibils for obesrv: tion
or roprehending of every byetender vho does not belon: to the
Church, nor regrrd himeclf =& ¢ Church membor (whilc such 5 por-
gon mry be r very sophieticrted relipgiolosiet). Thoee \the rre
interested in orgsnizrtionsl etructure of the Church rnd ite
economic or finrnecirl life r£nd coneider through the observrs fion
of riturl rete or worship to gresp the rerl nrture of the Churnh
reeenble en inveetis-tor trying fto evelurte the eignificsncr or
the rrtistic merit of ¢ picture by meene of ostimrting the curs L-
ity eof the cenviz or through the rnrlyesis of the chemierl strue-
turc of the <rtiet's colours.

On the contrery, onc who consciouely declrree his dovotion
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to Chriet, prrticipstes in the Church life rnd in some Wy me
nifeste thie prrtieiprtion, he orn prroticrlly expericnce the
inwerd greceful nsture of the Church, oven if such rfn indivi-
Ausrl ie uneble to define or express explieitly the concedt be-
eruee of insufficiency of hies intellecturl or epecirlly eceole-
girsticsrl potency. In Church rnd throuzh Church, by merne of
the Boly Spirit dwellinz in it (Jn. I4: I6), the individurl
recaives the knovledge of "the only true God rnd Jesus Christ
Whom He hrth sent", i.e. he gete life eterncl (Jn. IT: 3).

Ae we hrve eeen, the level of the ecclesirsticerl self-con-—
sciousnees of Church membere ie vory differcent: therefore the
theolosies 1l definition of the Church must be so wide =2 to in-
cluie r1l the members: thore who in rccordrnce with the formuls
of the Crtechism regrrd the Church eesenticlly 72 ¢ union of
people on the grouwnd of their frith Fnd ite menifest-tions, but
clco thoee who consider their Church membership to be the srti--
eculstion with rn indivieible mysterious orgrniem, the Hesd of
which ies Chrinst,

Recognizinz th-t the true Church membership demends & cort-
=in desree of the ecclesireticiem, i.0. f definite minimum of
the inform-tion rbout snd pricticel psrticiprtion in the Church
life =2 vell re some kind of progrese in worsl development, we
hoviever heve to berr in mind thet the epiriturl life of m'n orn
be correctly evelurted by God only (I Cor. 2: II-I6); the -t-
tempte of the supreme Church ruthoritiee to determinc for eomc
members the dexree of thelr invrrd spiritusl union with the
Church eomctimes were rccoupsnied by mistrkee snd errore, vihich
led to the sxtrowely tre ic conFequcnces.

We hrve therefore to recognize the prectierl importrnee -nd
expedienco of the rbove ructed ortechistierl dnfinition of the
Church., Thie definition providee ue vith rn sxplicit dcscrip-
tion of the Church principrlly frem tho eide of ite extormrl
gtructure, but =t the ermc time it ¢leo menitone the Church
sreremente rnd doetrine, vhich of course rre rel-ted to the
indivieible rnd spiriturl rerlity of the Church,

It eeeme interestinzg to comprre the Orthodox cr teachisticrl
definition with thet of the clresicrl Ntomrn Crtholic écclepio-
lozy. The l=tter wre formulrted by the frmous Romrn C-tholic
theologisrn R. Beld-rmin (I542-I62I). He wrote:'"The Church is
the unity of people, bound, throuzh the confession of one Chri-
etirn ¥Frith rnd prrticiprtion in the srme Sereorrmente under
rdminietrrtion of competent pestors, prrticulsrly of the Popeo,
the Vierr of Christ on Eerth" ("De Bcebestr militent-®, 2).

The theeis rbout the Pope re Vierr of Chriet on errth (this
proulifrity of ths Romen Crtholic ecclepiolozy) excluled, it is
A
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not difficult to obsecrve in Yellsrnin's fermuls the presenoc of
the srme elcmente, which sr2 found in the definition of the
Church, presented by Hetropelitrn Philrret Drozdov who wee tho
suthor of the Orthodox Cf techism.

Tut in the Orthodox theplericrl literrture the ertechietierl
definition hes ropertedly been criticized for the sbecnec of the
notion of Chriest re the Herd of the Church rnd consenucntly for
the over—emphrzing of hum-n element in the Church. Heferring to
the presgence in the ertechisticrl definition r conception of the
gersonrl feith = frmoue theolozirn of the leet comtury R Akvilo-
nov wrote: "The objective substentisl existence of the Church docse
not e¢ntirely depond on r subjective personsl frif?, but prrticu-
lrrly on the Divine retione throuzh 5f errments” . "The dispen-—
ertion of agrreious giftes constitutes the Christisn community :nd
the receiving of the gift=s only producas the possibility for in-
dividurle to bocomn members of the exiesting community, beciuso the
subjective person:l ffit%}iﬁ no more thren rn snewsr to the Divine
invoertion (Jn. 6: 44)" .

At this point we wey ocuote the definition, formulrted by theo
ruthor of #n esrlier Orthodox Crtechism - Iletropolitsn Potr logi-
lr: "The Churech ies the ~esembly of thore frithful to God, who rre
zethered in the a'me of our Lord Jerug Chriet for the lerrninz of
the frith rnd doctrine of the Apostles rll over the Universe re
members of the indivieible Body of Chriat under the only Herd of
our Lord g?sus Chriet Bimeelf rnd rre bound vith the proper dis-
cipline® -

Ae ons orn soe, tiis definition while bring some more verboee
=nd Jiffueive hre rt the srme tige rn rdventrze over the foraule
prasantcd by letropolitrun Philrre®. "A Bricf Crctechism" explicitly
erye rbout Chriet the Srvicur re the Herd of the Church Body.

However, despite rll its Jdefecte the presented by Hetropolitern
Philsret o techistices1l conception of the Church hre such uncucsti-
onrbly ueeful ehrrroterietior £8 elerrness, brevity end openncacs

I;_fﬂ_ii;11nnuv,

"The Church. Scientific Definitione of the Church rnd the
Apostolic Doctrine of It re the Body of Christ", St. Pctersburg,
I:g4l p- 74;

2) Ibia, p. 78.

3) Hetropolitsn Petr lwogile, "A Brief Cftechiem", Kicev, I645.
Cited following the srticle "Beclesiology in the ‘(useirn Theolozy"

by Arechbishop Vlirdimir Ssbrdrn, in "Theologicrl Studics" publ. by
the ltosecew Prtrirrchrte, No. 2I, *, I59.
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-for not only religious Church membere, but -lso for "thoss which
rre without", grentir ; everybody with £n understendsble, gensible
rnd epeeenticlly eterncl conception of the Church. Noreover the
definition helps the ignorrut people, whoew viho often hrve £ very
erroneous ider of the Church, to rccept eome more correet, yet
comprrrtively shs1llow concept of the nsture rnd mrnifests tione of
the Church.

Purpoeinz to get the moet complete #nd exhrustive expreossion
of the myetorious inwerd nrture of the Church - the nsturc which
of course could not be s~tisfyingly presented by the Cetechiem in-
tended chiefly to zive only initirl iders of the theolojiersl
notiledze —~ the theology turne to ite mrin sourec, i.c. to the
moet ruthentiorl rnd fixed prrt of it, nrmcly to the Holy
Seriptures.

X )4
X

The using of the word "church" connected viith the pesergc
vhere Jesue Chriet zivee ¢ grretierl inetruction on esolving con-
flicte rnd mutusl rnimosity (Mt, IB: I7) while beins trensformed
during the folloving centuries te receive rn ecclesiolotierl
mesninzg, eould be interpreted by the herrore only fe simifying
the eyn~goacl community. Thrrefore £t thie point we hrve to ley
it ereide.

The moet funidrments1l ccclesiologicsl ecyinz of Christ the 87—
viour ig the worde erid Him to St. Peter: "I will build iy Chureh
rnd the reteg of hell ehrll not preveil rz inet it v (pt. I6:18).

Theee few worde contrin three the moet importsnt chrireteorie-
ties of the Church:

(¢) the Church ie the erertion of Christ rnd the foundrtions
of ite exietence £r¢ breed on His will;

(b) the Church belonze to Chriest snd is srticulsted with Him,

(e) the Church is invinecible: rll powere of the evil in their
moet foreeful mrnifestrtions rnd prximsl concontrstion will never
conruer the Church ner will be #ble to destroy it.

The context of the pregrpge suggests thot the invineibility of
the Church is the result of ite intiwste connection with Christ
re well re of thoese ite propertice which rre consequences of ite
origin =nd bonds. The worde of our Lord mry be underetood in
such r wey thst the Church - Hie erertion — ig =2 much ro invin-
eible £ He Himeelf snd the work He erme to perfn:m,*fho instru-
ment for which must bocome His Church.

We do not know othor instsnces when Christ erid the word
"echurch", however this doee not imply th-t the Gospcls hrve no
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more presrgee roleted to the Church, Thooe preseges testify
thet Chriet is thoughtful eof the destiny of His Church. We mey
cuotc the instructions ziven by Chriet to 3t. Peter beforo Hie
suffcrings (L. 22: 32) =nd rfter His Resurrcction (Jn. 2I: I5-~
19); the preyer to He- -nly Prther not only for tho Disciples,
but fer "them rlso whiun shrll baliaeve throuzh their vierd®™ (Jdn.
I7: 20): £nd the solemn promise of beinsg with them "rlury, ovra
unte the end of the world" (IMt. 28: 20) = the viordse erid riter
comsndment to o forth, to terch snd fo brptize, i.e. to eprecd
rnd prow up the Chureh through treneferring ife niseion re orll
re thrt of Christ to the following gencrstions.

It i theee fruilisr to us =nd mry be eome other unpreocrved
cecloriolorierl eryinge of Chriet the Seviour, thit verc un-
Aoubtedly knovm to St. Prul rnd beerme the ground for the growte
of his ecclesiolony.

3t. Prul rnd hie writinge cre uneeprrseble from the Church =nd
ite tredition. In hie worke you could not find meither = singl-
hint of individurliem or subjcotivien, nor sn evidence oi con-
trreting himeclf to or scprretion from the Church. And even wicn
ho enassee ¢ controversy ririnet other Apostlcee (cepreislly to
S5t. Peter, cf. Grl. 2), Prul dore not defond hie owm intorcsts,
noy ir he guided with hie pride, eelf c-espeet or somo other pore
sonrl motives., Hie purpoeces rre rlweye connected with the intrr-—
eets of the vhole Church, which never permit sny "ecult of - oer-
pon" (I Cor. I: I0--I3' 3: 4-7) or seductive behsviour (I Cor.
I0: 32-33; Grl. 2: II-I4), but douwrnd "to kocp the unity of the
Spirit in the bond of percoe" (Eph. 4: 3).

One of the mrin peculirritice of the Apostlet's chrrreoter ie
hiz constsrnt pereeption of the orgrmie unity with Christ cnd
throush Him with ell of Hie dieciples, with thoee "whe scomed to
be pillere" (3el. 2: 9) r£8 well ro vwith ordinsry Christirne, who
ero erluted by the Apostle rt the end of rlmost cveory of his
Epistles, It ie this unity, thet induced St. Prul to usc such
£ arott veriety of imsges for the Chureh in order to exprese
throush them different sapectes of ite relstion to snd connection
with Chriet: "¢ cheetlc virgin", thc bride of Chriet (2 Cor.

IT: 2; BEph. 5: 25-32), = building or = temple (I Cor. 3: € IT;
Eph, 2: 20ff; 3: I7; 4: I2; I Tim. 3: I5), simply "tho Church of
Chrict" (Rom. I6: I6) or “one in Christ Jesus (Gel. 3: 28). This
is r short list of presented by Prul nrumes for the Church. 411
of them hrve = very profound dosmeticrl merning Fnd =t the srae
tiee they sre inepired by the h=vd personsl feelins of the
Apostlc.

However in oree of 5t. Prul ccelcsiology we hrve to rocogniae
the definition of the Church re the Nody of Christ to be tha
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moet frecuent =nd ontologicelly the moet erpid one. This Adefini-
tion ie not nerely ¢ picturescue nfming but the theologicrlly of—
peeious deseriptions.

The sourcee of the definition mey be trreed in the terching of
the Founter of the Church, our Lord Jesue Christ. Indeesd the 1lrst
prreble fold by Jesus to the disciploe ¢+ Hie Prrewell Dircours=e
(dn. I5: I-6) zivee rn expreesive pieture of their orgrnic bounds
with Him -nd with erch other., Chriet in thie prrrble ie the vine,
rnd the disciples rre the brenches. Their life, grovth ind fruit-
fullnegs depend on the comnection with the vine; from it they
receive thoir nourichment rend life=berring forces, without it
they sre fruitless #nd brrren.

Sperkinz fo the n-rrow cirele of the diseciples, the Lord cleer-
Ly suzgeste thet the merning.,of .the prrrble refers not cnly to
thoee present thera, but to "them rleo which shrll believa
throuszh their word" (Jn. IT7: 20). Afterwrrds, in tha High Pricst-
ly Prsyer, Jesuse Christ is preying rbout the strensthening —nd
enlertemcent of the umity, which presente the mein ider oi the
prreble: "Thet they 11 mey ve ong; £a Thou, Frther, rrt in e,
end I in Thes, thrt they rlso mry be one in Us" (Jn. IT7: 2I).

Thie unity wre ¢ very chrrecteristic ferfure of the errly
Church. Desoribing it St. Prul repertedly pute-speeirl emphssie
ori predominr fed there spirit of the totsl unity ~nd mutur 1l nerr-
negs. Ae beiore the descent of the Holy Spirit £11 of them "conti-
nued with ons record in preyer end suppliestion" (Aete I: I4), so
efter thet, when the number of the disciples incrersnd, "they con-
timued etesdfra2tly in the Apostler doctrine rnd fellowship, rnd
in bresking of brerd, rnd in preyers ... rnd 1l thet believed
were tosether, rnd hrd r£11 thinge common" (Acte 2: 42, 44). And
rfterwrrde, when the persccutions begrn, they could not provent
the brlievere to be "of one herrt fnd of one soul" (Acts 4: 32).

5t. Prul doetrine of the Church re one Body of Chriet is dufi -
nitely presented in "Tho Firet Epietle o the Corinthirne™, "The
Bpistle to the domens® rnd especislly in “"The Epietle to the
Ephegirns®,

In I Corinthirne we rre brouzht to the doctrine grrduslly,
etep by etep. The conflicte r£nd controversea in the Church of Co-
rinth forced the Apostle to remind the Corinthirne rbout the ne-
cespity of kepping the unity of Chriet rnd inrdmiessibility of
dieturbing of the originrsl perfect joint "in the scme mind -nd in
the erme judement" (I Cor. If I0). Betebliehinz the cecessity of
the unity, S5t. Prul refers to the Beptiem, common for 11 Christ-
irne - "! rnd bound them into the whole, i.e. to
one Church (I: I2f). Following the Lord, St. Prul borrows =n-lo-
zies from the life of florr rnd writee: "I h:sve plrnted, Apollos
wetered; but God grve the increrse. So then, neither ie Ae thet
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plrnteth rny thing, neither he thet wrtered; but God the=t siveth
the inereree’ (3: 6f). For the clerifior tion of his thought thae
Apoztle employs rmother snrlogy: "Ye fre God's husbrnry; ye rra
God's buildinz. According to the arrece of God which iz given unte
me, £& ¢ wiee meoter-builder, I hrve lrid the found: tion, fnd
snother buildeth thereon. But let every men trke heed hov he
buildeth thercupon. For cother foundstion crm no men lry fhen

thet is 1rid, vhich is Jesusg Chriet" 53: 9ff).

In this chrpter the Apostle presente the Church re the tample
of God in which the Spirit of God dwelle (3: I6f).

Another rerson for the considerstion of this subject were thosc
morsl trenegressions in the Christirn community of Corinth,
vhich scemed to be out of strict trertment from the eide of the
Corinthirn Christirne. "Know ye not thet your beodics cre the
membere of Chriet? ... Whst! know 3¢ not thrt your body ir the
temple of the Holy Ghost which ie in you, which ye hrve of God?
(I Cor. G: I5, I9). Here the Apoetle directly crlle fthe membere
of the Church the members of Chriet's Body, =nd the directners
rnd oxpeesrurc of lrnurge five no ground for regrrdinz hiv
ohreee £o ¢ metrphor. The si{filistion to the Body of Christ the
Apostle understrnds o the mysterious unity with Chriet Himeself.

If in ehrpter 6 St. Prul ecrlle the Corinthirne "the mcumbers
of Chriet" without mentioning the word "“ody", in chrpter I0 of
the srme BEpietle, however, he removern rny perplexity Ly referringg
to the liturzierl unity fe to the mysterious communion of
Chriet's Dody £nd Dlood: "For we, bein: mrny, #re one bresrd, rnd
one Yodu: for we £re £ll prrickers of ‘thrt one brerd™ (I0: IT).
Another #nd more exoraseive explicrtion we orn find in chi pter
I2, where th: Apostle sperks rbout the coordinrtion of those
Church members, wvhich hrve different giftes. "As the body is one,
rnd heth mrny membere, md rll the members of thrt one body,
beings mFny, rre one body; o flso is Chriet. For by one 3pirit
rre wWe £ll brptized into one body ... *nd hrve been rll mrde to
drink into one Spirit. For the body ie not one member, but mrny"
(I Cor. I2: I2ff). After the colourful description of the rel-.-
tinn—]rnd miturl rid between the membere of the body (I2: I5,
25) the Apoetle concludees: "And whéth .t one member suffer,
#11 themembere suffer with it; or one meaober be honoured, 11

-

I) Tha well-=knovm suppoeitions rbeut the hypotheticerl rnrlo-
fliee hetween thie presrge snd the elresierl litersture rrose
from the following texte: Cicero "De officiis" III, p. I9-22,
Jeneer "De ire", IX, 3I, T7; T. Liviue, II, 32.
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the members rejoice with it. Now, ye rre the Dody of Christ, rnd
membere in prrticulsr" (I2: 26f).

S0 in dom ne, one of the mort eignificent rnd penetrsting
Epistles, dt. Prul does not forsmet to describe the Church re 'one
Body in Christ" hrving meny members with their epeeirsl fune-
tione (om. I2: 4ff).

But the moet completely develpped St. Prul dectrine of the
Church ga the Body of Christ we meet in his Epistle to Ephesisne.
"He wrousht in Christ ... #nd hreth put 711 thinge under His feet,
nd 7rve Him to be the hesd over £11 things to the Church, which
ie Hie Body, the fulness of Him thet filleth =11 in 11" (Eph.

I: 20, 22f).

In chrpter 4 the Apostle does not limit himeelf with theeie
thrt the Churech ie one Dody, the Herd of which is Chriet. Here
St. Prul is propoeing the intrepid theology of the develecpuent of
this Tody, which grows re r physicrl body "for the perfecting of
+he srinte, for the work of the miniretry, for the edifying of
the Body of Chriet, till we £11 ecome in the unity of the frith,
*nd of the knoviledze of the Son of God, unto r perfect men, unto
the mersure of the gtrture of the fulneses of Chriast, thrt we
henceforth Ye no more childern, toesed to snd fro, rnd crrried
s bout with every wind of doctrine, by the eleisht of men, fnd
curming crrftiness, whereby they lie in writ to deceive; but
eperking the truth in love, mry grow up into Eim in 11 things,
vihich i® the Hesd, even Chri-t, from Whom the whole Dody fitly
joined together, #nd comprected by thet which every joint supp-
lieth, -ccordinz to the effecturl working in the mersure of every
prrt, wmrketh increrse of the Body, unto the edifying of iteelf in
leva" (4: I2-I6).

At the srme time we wry note, thrt the concept of the Church r=s
the Pody of Christ - declsred for exrmple in the nentionsd pre--
grgee of §t. Prul - ie not eeprrrted from other formul:=s rdopted
by the Church for expreesins ite giddity, but evhows the clomeet
relstion with them. It i€ knowvmn, thest the liceno-Constentinopoli--
trn Creed defines the Church re one, holy, crtholic rnd rpostolie.
Indeed, the Churech is one throuzh the unity, which the Tody re—
trine:; =t the erme time the Church ie vwrried rnd ortholic (or uni-
verssfl) re the Body it hee mrny different members. Christ ie the
Herd of the Church rnd thie ie the ground for the unity of it. The
holinese of the Church hrs the srme source — it ie emrnrting from
Chriet, Who rs the Herd retrine the Chureh. Finelly, the rpoctolic
succession in the Church rtteste to the presence of those proper-
tiea, which zre sttributed to it re to the Dody of Christ st every
woment of ife historiesrl retuslity.
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The concept of the Church r= one ﬁ?dy of Chrietf hrd been vef-
lected in the priristic litersture rnd thue it wre inecluded
into the Orfthodox Crtechism, being fthe necessrry esupplement To
cbove mentioned definition of the Church: "The Church is one
Spiriturl Body s#nd hrse one Hepd,??ha Lord Jeesue Christ, rnd im
rnimsted by one Spirit of God".

The Apoetle's concept of the Church r2 the Dody of Chriet is
clozely connected with the BDuchrsrist. The principle words for
this sre thoee 2rid by the Apostle when he wre rffirming the
rerl nresence of the Jody ~nd Tlood of Christ in the suchrrictic
elemente rnd concluding from thie to the unity of fll Chrietirne,
vihiich ie returlized by the prriiciprtion i the Buchrrist. "The
cup of bleseins which vwe blessg, ie it not the communion eof the
Blood of Chriet? TFor we, beinsg m~ny, rre one brerd, r~nd one
Dody: for wa sre ¢11 prrirkers of thet one brerd" (I Cor. I0:I6fT).

A more detriled represent-tion of the Church we meet in "The
Terehing of the Twelve Apostles": "As thie broken brerd wre die-
persed £ll over the hille rnd grthered together bec:me onc, =0
let Thy Church frgT the uttermost prrte of the errth be grthercd
in Thy Xingdom".

The srme profound conception of the correspondence between the
ecelesirstiorl rnd efuchrristicrl unity ponetr:stes the whole prt-
ristic literrfure. "Whrt do the communicrnte become? - writes Ot.
John Chrysoston - Thiq becoms the Lody of Christ, not msny bo-
dies, but ons Body"

Finsrlly let ur cuote rnother ruthor of the pritristic =ge, who
wee the lret of the Church Frthere. 5t. John of Drmrscus vrote:
"Ar wie prrtrke of one brerd, so we £ll become one Hody of Christ
rnd ons B}snﬂ rnd meabere for erch other, nrking one Body with
Christh.

——— e mam T E e ———

1)
Cf. for exrmple St. Iznrtiue "Bpiet. r£4 Smyrn. "; S5t. Ire-

neeus "Adv. lrer.", iii, 16, 6; 5t. Gregory of Nyssr "Comum. in
Crnt.C." I3 et rl.

2 :
) "The Detriled Christisn urtechism of the Orthnodox Crtholic
Leetern Church", koscow, I909, p. 42.

3) "The Terchinr of the Twelve Apostles™, ix. 4.

4 , !

) 3t« John Chrysostom. "Worka", St. Petersburg, 1903, Vol.IO,
pP. 237: xxiv "The Discourse on The Firet Bpistle to the Corin-
thirns".

) $t. John of Demreous. “De Fide Orthodoxs", iv. 13.
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Here we find = eignifiernt confirmrtion of the rcpostolicity of
the Church Trrdition: the ider, expressed by 5t. Prul rnd receeptad
by the Church == the YWood of God, subsecusntly vre developed rnd
elsbor~tcd in the prtristic 1literrsture.

X X
X

In one rttempt to depiet the problem of the definition of tho
concept "Church" we took in comsiderrtion returl modern rititudes
tows rde the Church. Then we studied the Holy Seripfuree rnd there,
smongreat mrny concepte, met-phore, eimilitudes, prrebles, rnd api-
thete, we noted the description of the Church rs the nysterious
Bedy of Christ. The de wcription ie picturesgue -2 viell =2 ontolo-
zicrlly rdepurte definition, becruese the imrge here correctly re-—
presenta the returl nrture of the Church.

fow we mey look round rgrin rPnd to rek ourselves the cusetion
vihether the modern Church is rerlizing ite nrture of the (fod-
humrn orcrniem rnd if so, whrt ie the rerlizstion rnd whet ie the
rgrle of 1i%Y And there rre some more burning cuestione - where
rnd when doee the Church diverge from the norme correspondin: with
ite nrture rnd whrt doemr diestort the imrge of the DBody of Christ?

Note thrt the returlity of the Church rg the Body of Christ ie
something fixed, strtic or invrrisble. The existence of the Church
2 the Body of Chriet is its miseion, the source of ite conetrnt
development =nd mrnifaetertion. Tho procecess ip rerlized in prrii-
culsr throush the Srerrmente, which rre the exclusivoe chrnnel for
the menifestrtion of the Holy Spirit dwellinsg in the Church.

"The Buchsriet ~nd the Church rro the SrereFmentsl Body of Cru-
cified #nd Risen Christ. They become the rrec for the "enercy" of
the Lord's Spirit, '‘tho Himeelf ies the Spirit, or of the New Adrn,
Who "wre mrde r Guickening Spirit".

By thc Brpfiem in Spirit the community of beélievers in Christ
beeones the Church. The believers rre brptized in Spirit 40 forn
ons Body (I Cor. I2: I2). ...In the Beptism s#nd Chrism-tion the
menmbere ot Christ rre "rnointed" or engrefted in Christ. But rt
the seme time in the Buchrriet the whole Prschsl event is enlrrs-
6d into the Church - the Breter of the Herd beconse the Erster for
the wmembers; the Church is mrde the Seerrmentsl Body of GhriiT -
for which it ie orlled through the Brptiem ¢nd Chriswmr tion".

1) After the text composed rt the workin: esession of the Second
Subcomnittes of the Joint Theologicrl Commission for the Dirloguec
between the Loes1l Orthodox Churches snd the Romrn Crtholic Church
(Rome, 27-30 Dec. I198B0), typescript, p. 3.
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The #enesis of the Church £o the Pody of Chriet ie not hovever
returlized throush the Srorrments only, but throuzh the entire
lifs of the Church rg well., And r this peint = bystender s& vell
& ~ Church member orn ¢reily sec the moet depresvive cnd strik-
ing discreprnoy between the Church life snd ite idecl, whien is
uneepere taly connceted with the cadeept of the Church Nody.

Indeed, £t the roe of the Apostles cvery wember of the Church
(¢t leret overy men) hrd his owm duty (I Cor. I2: 7) rnd present-
ed hie ovm econtribution to the Church 1lifc just =g every medber
of the humen body contributes his funefions to the life of the
vhole orgrnism (I Cor. I2: 4-3I).

A1l the ehrrismes mentioned in chrpters I2 rnd I4 of I Corin-
thirne undoubtedly nucde their poesessors merslly resoensible for
thelr ure. 36 orn surcly reeent thet Christiqrns of thret fims re-
grrded ~n? performed avery scculer retivity ~¢ o divine mission,
=nd thus the rotivity trensformed ite scoulsr chrreeoter into
cheriens tiec =nd ecclesiretiorl one.

The modern Churech life presente ¢ oudte different plefurc. Tho
meet prrt of l=ity even those resrrding themeelves to be Chureh
meabere, mric no conelusion rbout thelr retivity =nd explicitly
seperrte their pretime in fthe Churoh from the rest cntertrinmint,
which hee rbeolutely feculrr chrrreter. Somne desrec of the ecoeles
eireticr]l sotivity mry be reeribed only to clersy -nd te - vory
limi ted etrrtun of lrity, conneoted with the ceonomic life of the
Chureh (it is well-lmovm thrt wrny reprecontstiver of sueh "ororv—
ing" 1lsity src often corcerned with cspéeiclly prreticsl businose-
like -eotivity ‘nd 4o not regrrd it ro ¢ chrerisu =t £11).

Angther deprosein: forturs of the modern Church, =@ contrrstf-
ive to tho Chureh of the rpostolic rggs, i the -bsence (or =t
lecet £ comprrstive defoctivencss) of rmutu-1 contrets botiveon
Church nenbers cven inside tho =gono cormunity. Indeed, cen wo to-
nether vwith 5t Prul sey rbout the menbers of one Church loly:
"whether one member suffer, =11 the mombers suffer with tt, or
one uweibsr be honourced, 1l the nonbers rejoiec with it" (I Cor.
I2: 26)7 0Of course, botween sowe Christirne, includine: thopr of
one certcin cowmunity, sometimes there rre prrsonsl eontrots,
fellowehip ~nd mutu- 1 rid, but thesc ususlly croec fron tercito-
ricl, induetriesl, officisl or bloed ties, which hsve no connceti--
on to the soknowledgenent of the ecolepireticrl co-membrrehip

Ae the deoetrine of the Srerrment of the Buchrrirt sives one of
the moet exprereive precont- tiong of the Ohristisn unity -+ the
common Lord's Supper, ero the cucheristic prretice presents ole-vwiy
the muturl estrengemcent snd elienrtion of coununicrnta, This i- ‘
furtion iz cepeeislly obvioue in erse of loric urbsn o thedr: le,
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vhere to the Cheliece comoe thoussnde of people, who do not know
erch other #nd therefore, if some of them experience the communi-
ertion, thrt iz exolusively personcl one with Chriet the Ssrviour
rnd not with other prrtskers of the Srerrment.

Onn esn give some more signe of the saculrsriezs tion of the
Church, but the rbove wentioned exrmples acemed to be the noet ob-
vious rnd perceiveble in the Church life.

In fret, there ie rmother more importrnt rerson for the sor--
rowful siturtion rnd symptoms, unsuiteble for the normrl etrte of
the Body of Chriet. 1t ie serreity of love to God, thrt cruses
the ineuffieiency of Chrietirn love to the neighboure, including
thore who firet crn expect the love from r Christirne — hie bro-
there in frith, relrted to him throuzh their common orgrnic unity
vith the Church Hody.

serrehing to indoctrincte the dicciplee vwith the presminent
simnificesrnee of the Love, the ontology of which ig relsted to
the very esscnce of God's nrture (I Jn. 4: I6), Chriet before Eis
Suffering reked Hie dieciples to preserve the muturl love, relst-
ing it to the love teo lim rnd to the lervenly Prther: "if ye love
me, keap ny commsndmente, thet y6 love one rnother, re I hrve lov--
ad you. ... If = mrn love wme, he will keep my words, rnd my Fr-
ther will love him" (Jn. I4: IS; I5: I2; I4: 23).

The wey of love is thrt "= more excellent wey" (I Cor. I2: 3I),
which 3t. Prul prrieed rt his frmous "“The Hymn of Love" (I Cor.
I3), which wre rddressed to the Chrietirn copmunity in Corinth.
dithout thir excellent gift no one of the ecclesirsticerl chrrisme
ern exiet or develop. The rbeenco of love will inevitebly lerd to
the distortion of Christ'e imrge in the God—humen ccelesizeticrl
orsgrniem. Finelly, the strengthening of the muturl love between
menbere of the ergrnism wmry be rotuslized only throusth intensifi-
estion of their love to erch other (Jn. IS: I5), to the Tercher
rne Lord (Jn. I3: I3), to the Founder snd thc Herd of the Church
- Jerur Chriet.



Hi_rcmonech LLNHUSRY (Ivliicw)
FPEACEMAKING WORK OF THI RUSSIAN ORITHODOX CHURCH TUDLY

The reeoneilintin 2f wenkindg with Gud, sttzined in
Cur T rd Jisus Christ, menifosts itsilf in the everydoy
lif¢ .f the goercmcuatsl Bad— »f Christ, Hir Church. .
benoficent gift of the Lord, roconeilinti-n iz cxpresiid
cbove €ll in the hormonisus intoerectisn 2fthe mumbers of
the Bady f the Church, which Paul the .pctle duecribed
go strikingly in severtl <f his opistluze. The >therwise
unattreinsble reconeilistion betweun frocdum cnd nociseity,
betwaun .ne's percaprl 1ife And the 1ife »f the s2cisl
untity i= rccomplirh.d in Chrigt, -nd this is typic2l of
th. 1if: >f the Church both in its intorncl and oxternal

cpucts. Thy spiritunl gift of puec. ic cffcetive only

where thore iz pundtuntinl striving towsrd the Lord's truth;
it is Wffcetiv. nly inszsmuch =25 Christi~ns cx.rt their
¢Ifurts in their Ywoerk -f foith, And 1ab ur 2f low, "ad
paticne. .f hope in .ur L.ord Jusus Christ" (I Thoscs1t3).
Thoref.re pecec is not .aly - gift of Gud bLut flc the
fruit <f ann's aspiretionse 2nd offorts.

Purce bugics whorever two .r throl po .ple eiecemble
in thg nmmce of Chricst. Undar the Orthodox traditisn thio
seounboly, this eceecloenin is chicfly interpreted 22 Thnc
Liturgic2l nscemblye. T2 the Orthidox Christisn the Liturgy,
with the zuehsrizt re ite foerl print, wec yeoterdny =nd
iz ¥idoy nit shly o donmspeotrotisn £ Hie:f2ith ~nd his 1if-
cccording to the Spirdt, but nlc: o percepbible s urce of
The Boipit's ilaperceptible gifts of r.conecilination.
The preificetion £ 2 i2n's cinsclcusnoss is 2 nucuogary
¢ -udition £ r inturdng int ecommunion with God end on
impartent ecndition for abidinmg in the Church. The first
Iiturgicnl cnll which begine the mnjay Orth dex cervice iz,
"ot un proy £o the Lord in petes”. Thur the ivnfor.ncu is
thnt picse in peoplete heoras 1o the prine c.nditism Lo
the proyer: to be sficofives Heeopeilistion with oIl note
n-ighbors is nlz indippononble £ r toking vert in the
aaerrmont “f the Hily Eucherist, weking on.Vooezimmunlon
#ith the cocred Poady ond Bl. d 2f Christe

The role the Liturgy ploye in the 1ife of the Rustian
Orthodsx Chureh iz well=kn vme The foct thet €35 the Ruc~isn
vupla,y the truth chone bowe 211 frou the 2etul service o1
the Liturgy it not coly the mesult 3f nn cecddontrl
combination of hist . ricz2l c¢:nditimms but cls the uteliw
I the Lord'c Providontiel Work, £ » the Russinn poplcs
pr.ved Vory Troopunclive to the bucutiful Liturgic—l [ rnoc
cnd cricted mn inc rprrabl. ritc which found its expruso-
iy In'distinetive chureh zreliiticture, muric and icaony-
ErTONY, pormentod with the opirit of unperturbed ocronity
Aad uniqu. Quict benutys.

Givea thic historicol capericnes, the Ruscicn Orthodox
Caurch todzy eonciders it ito duty to contimue ite ruciont
Liturgic~l troditions. The ree.rd »f pocont deerdes shows
thot . Thir doy, th. Liturgy ic the chicf foet r in tho
wvrngelizatizn of .ur socdcty, the wrin wehiele of Groec
Aomg Jur Jueplo, the forcmoat vicible s.uree £ reocuucil-
17LI % which beginsg with po-ec within the Christisn
fenily,. within the Christisn comunity.
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Thilce Ju thi subjoet oI the Liturgy, -nuv putt not los.

2izght f ites cduecetizanl veluie weide from cducotizn by tho
Word of God which riage foyth during oren Liturgiesl
aociably, neid. from cducetion by ceclusi~stierl puctry ~nd
sthey weyr f Idturgiesl eoomuniosn, the Rucszien Orihod:x
Church ztt-eh.r gri-t igpurtsonce to iarctructioag, t. tho
sermon froo the chureh pulpgits Hepe ac nwu~t struscs thrt
typie~1l 5f thye Orthrd:x rorn.n i intorprotetion, oxogusis
I the Hily Seripturis =nd cropeeinlly, ca othierl =ad
cdue~tianel esnelusin fron ta. W.rd af God the po o ple have
Hienpd. tduchtion foz po-ec it s of the eontrrl points

in the asrnsn 1 tod7y.

The cpekon cornin of pesce ic eontinucd through the
priatcd w.rd. Besidoes cornons, Sneh isecul of the Journuel
_f the Nocesw Petpinrehnte, tho chicf piriedienl 5T thc
Rurei"n Ortnid x Church, fo-tures sgverel repsrts g
crticles in it In Defonec of Pooeo eodluwam. b niunmbor of
books dissucd by zur Churceh's publiching housc in recont
y.ire kar bion gpeciclly dov ted t: thi subjoct :f poncue-
soleing. Woking use of the spukon =nd printid w».rd, the
clergy of the Russisa Orthodsx Chureh strive t° inetill in
thelr ¢ongregntisns a2 séncce £ puntetblinens, mmsaunsss,
T.VeTunce fir the snercd gift of 11f. d r.epeet for all
Tu.ple, s mrtter vhot thoedr reec, cthniec origin, erccd,
gacinl #Eatus riaatisnglity.

U¥.ither 4o uon light = eindle, "nd put it wrdor

a buthel, bt an -~ s adlsstick; nwd it piveth light uats
2ll thav =ro in the bousc™(untte 5215 . The houte woe live
in di=, first, .ur c¢c.wary. Ip whot woy 4z.2 thi Ruceioa
Orth:d x Churech s.rve the ¢nugc +f percuatkicg within .ur
cLet.? oZide frcn the dirtinetly Ohrpictisn woye »f coerman
cad - Iamtruction ofther woys of witno.sliag pufce TDC DR

t: the Ruspicn Crthod x Chureh in cur ¢ untry. [he opp aotun-
iticn i quectisn epy irhor.ot in the dietipetive positicn
Aar Chuxsh s¢ouples vwithin .ur vaet multiactisnsl atnt.
which ¢ mgriﬂLE gever:l Christinn -Churchoes ond the world's
1ad -7 roligionc. Fortuastely, thoere ore mo trrglc pnges

of ruliciotr ~trifu in the MEtHTy Sf SUP ouUNtry; NoveT-
theless here, ~p &ll over the world, oo ecumcnicol
eh=llernge iz foeing Chricstinns. asidc fron itz wolue o

the Chrigtirng, the .cuncniesl Doveu.zb n. doubt furthors
the owtoinneat 2 two extra-Christicu g.nla: the affirmsticn
;€ the Christlien witnors -F pomnel mad the pronction »f
D.NCe omong mene Weturslly, "ne etne toondatodin: that by
ctriving tovned poeteu with oo foother, by ztriving t:owmrd
uaiveranrl poence, the Christien Churcher nru d.ing soacthing
sxtrrardintry. Mo, ruch 1z thede uiccion, thedr guty,
c¥prissud in the words <f thy Bavi ur: "Blossed ~re the
puncennkorg: for they :=hrll be ezll.d the ekildr.u of God-
(Metts 5:8). The Musei-g Orth .4 x Church mdintaines cl-ra
veunchiesl ecntretr with the athoer Christicn Churchur oI

ur couwntry. Thuou e ntrets tnke tha fopr: f jzint prayirs,
an well as councuicrl sopinsre within the fiopowark of the
Confurceinee of Bur-pedn Churchius and the World € uncil of
Churches, F T wx?nle, in $he ¢ urce =f the prep-rrtions
f:r the faptheooing Ginurel Seconbly of the W rld Council

f Churchic in Venesuver;, -everrl <éumcziernl semintre on
thiz ~covpbly were held in Moeccow on the initintiwve f
the Auczisa Orth:dox Churehs Isruss of the 2l1-Christion
ne Conkine sivvico wire nreoiaonat ob th s s pdneps
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In our country there egre neny followcres of non-Christ-
ion religions too == Buddhists, Judaists ond Muslins. For
all the diversity of thiir gpiritusl experiencc, ropresent-
atives of different religilons are rether cl.se to one sncther
in the ethicnl cxpressign of their faith. Their rcligious
proctice ic boscd on the conviction that the existence of
this worid has on ultinrte gpgl eof good, and thot man's
cfforte shiuld be aimed et this gozod. There is justice in
the opinion that the idezl of life in peace i= inherunt in
21l religicns. However, vigerous efforts in the field of
interfrith peaccenaking cepperation have a couporativily
short history. It is precisely reccent dscades that heve
awakened belicvers to the need of j.int strugglc for peace.
The first zttempt to direct the é6fforts 3f 2ll the Churches
and roligious essocliations @f the USSR to the defense of
poace woe undertnken by the Russian Orthodox Church in 1952.
Those were the ycers when nations had not yat healed ths
wounds inflicted by World War II, when nuclear confronte-
tion and en intornotionel politicel erisis begon to threat-
¢n the world. The first Conferenco of all the Churchcs and
rcligious associntions of the USSR, devoted to the subject
of dofending pcoce, wes held in the Orthodox Trinity- St.
Scrgius Monastery near Moscow. Since then, our country's
belicvors have accumulated a rich store of cxperience in
intorfaith peaccmeking cooperstion. One should note that
the Russian Orthodox Church has invarisbly bcen the initi-
ator of tho interfeith confercneces held regularly in the
USSR« Tho fruit thesc contacts bear are not only the joint
appefile "nd statcments adopted at confercnccs but 2l1so the
gradual education .f pc.ple in the spirit of mutusl respuct
ond fraternal joint offorts for pescc. One would be fully
justificd to say that such valuablc contszcts w.uld have boun
psychologically impossible as recently os seviral decedes
agos Today we arc witnessing in our country not only the
siuply inovitable peoccecful coexlstonce of differcnt relig-
ions but also thoir vigoruuc pececeful coopuration.

acide from ite peacemeking cooperation with Christian
ond non-Christian rﬂEiEiOUE associetions and organizations,
the Russin. Orthodox Church is collaboreting vigorously
with 211 peopls of grodwill in our country. Representativcs
of our Church have inveriasbly prrticipated in the All-Union
Conferences of Peacu Chompions since the postwar ycers.

The Soviet Pcaéce Committee, founded in 1949, is the mojor
Sovict lay puocenaking bodys active in its work =sre His
Holiness Pimen, Petriarch of Moscow and all Russia, os

well ns othor prominent hicrarchs of _ur Church. This
comnittce comprises a brood network of republicon ond
regioncl committees in which the Russian Orthodox Church

is rcpresenteds By their porticipeotion in this movement,
Crthodox Christisns carry thelr service mnd Christian
witnees boycnd our Church.

The Russian Orthod x Church iz equally ecctivs in the
Soviet Peaco Fund. While it is individusl representotives
who trke port in the work of orgerizetions like the Sovict
Committve for FBuropeon Security, the Sovict Peoce Committee,
the Soviet Committce of Boliderity with Asicn ond Lfrican
Countries, the Soviet Womun's Committec ~nd >ther pcace-
moking cntities, the cntire congrogetion of the Russian
Orthodox Church are involved viﬁcruuﬂly in the setivitics
‘f the Soviet Peoce Fund. Esteblished in 1961, the Fund
finences the work uf poccemaking orgonizations, helds
forums end moetings to strengthen peace among notions,
and sssists victims of war ond esggression. Thers ore nony



comuissions and old groups j-the fund, snd it is roplun-
ithod by nillionec of v.lunteory contributors, with the
Russinan Orthodox Church smong its major contributors.

S cicty acecpts our Church's invelvement in this humcnitar-
ion effurt with rtitude; this ig evident in the nony
awards of honur bestwed on the eporchies and parish.s of
the Church by the Boerd £ the Fund.

imong our country's pesccmaking srgznizetions thord
ore mony USSR Friendship Societivs with various coruntries.
411 these sacleties erc nembers of the Union of Sovict
Socistics for Friendship and Cultursl Tics with Forcign
Countricse Orthodux representatives belong to many of thuse
societles, with clc en working hord in their governing
bodies. 4s membors of Friendship Bocietiles' delcgetions,
Church activists often pay friondly visitc to foreign
countries.

Howevoer, the Russian Orthodox Church cx.rts moast of
it= peeccmoking offorts on the internmctionrl scence. From
the rostrums of internetionel congresses, conferences ond
sther forums, from the pages of the ecclosiesticzl press
Orthodox bishops, cther clergy end lay peuple fervently
ndviente poeca end security not only for their cwn nation
but for the entirc world.

It would be herd to list ell the efforts -f the
Russisn Orthodox Church in its peacemoking sorvice over
recent yeors in o bricf survey. Let us thercfore confine
surselves to pointing out the maj r londuerks cn the path
of this service. First ond forcmost, cne should dwell on
the cooperction with the national Orthod.x Churchcs and
cther Christien Churches and associsti-ns. In 1961 our
Church joined the W.rld C_ouncil of Churehes —-- the largost
international Christinon srgenizaetion; thc strongthening of
international ponce and security pleys on iapsrtont port in
ite work. Representetives of the Russisn Orth dox Church ore
active in the peczccnnking cffarts 2f the W.rld Council of
Churches ond its Committcese

The Russisn Orthodox Church was directly involvaed in
the establishment -f the Christian Peacc C.nfercence in 1958.
Since then the Confurence has cmerged 88 o respectod end
highly mobile intcrnetionsl peeccusking nmovement which
re~cts promptly to acutc internoticonal issucs. The Russiza
Orthodox Church is very ~ctive in the dey-to-day work =L
the Christian Pesce Conference, roeglstered with th. UN
Beonsnic and Bohciel Council as ¢ nongovernmentel orgoniza-
tion represcented et the United FNetions. From 11971 - his
demise in 1978 Metropolit~n Nikodin of Loningrod cond
Novgorod served 28 Presideat o>f the Christian Peacc
C .nfercnce. Shortly before his pessing he was eleocted
Hon.rary Prisident of this orgenization.

Lifc kopt drawing the Russinn Orthodox Church into now
peaccmcking ccumcnical continctse Thoe Moscow Patriarchotc
perticiprtcd in tho 1959 foundetion »f the Confercnee of
Eurcopeon Churchces, today comprising over 100 member Churchcoss
Contributing to stronger pecce in Europe is muong the
forenost tesks f this - rgenization too. -

Since 1974 the Russinm Orthodox Church has been
coopernting with the internetionnl Cath.lic penccmoking
movenent Pax Christi Internotionalis. Several biletecrsl
mectings hove highlightod the comnon views held by the
representetives I the two Churches un meny urgent
probloms of todoy's world.
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Since 1975 the Russian Oprthodox Church has bocn in-
velved in the dynsnic work of thc Ecumenicsl Couneil of
European Youthe The Council dev.tes n lerge pert of its
cfforts to the strengthuning of peacc -nd promotion of
understoending smong young poople in different countries.

Gen.rally, @s wt cen Bee from our meeting today, the
Russian Orihodox Church attachcs greot importonce to biletercl
scumenicel contactss In all such bilateral contacts, .ur
Church strives tcv reisc not only quustions of dogme and
can-nical issues but als: toplcel peccemoking probloms.

This hes become traditiomnal for ell the ceclesiasatical
dinlogues of the Russion Orth.dux Church, including the
dizlsgue with the Evangolieal Lutheran Church of Finland:

In today's divided world, we ¢ nsider it importent to
maintein brotherly contaocts between cur Church and the U.Be
Nationsl Council of the Churches of Christ. These c mnbtacts
orc 8s timely ns they are.necessary for building pcecc on
Eorthe We notc that for sll the difficulties existing in
UsSe=Buviet reletions, Christisn contacts continuc to develop
successfully. Initisted in 1955, whsen the wirld was in & stote
of Cold War, thc relations botween the Christiens of our
countries contributed to the establishment of tho climate
Jof trust between ur nations, the elinatce thet merked the
19708+ This culninated in the 1979 "Choose Life" mceting
betwecen reprosentetives of Bovict end U.B8+ Churches in
Genevas In the joint stotement clebarated st tho meeting,
the porticipants condemned the arms rec. unconditionelly
and. odveneed 2 joint progrem of eetion to ronove it. Despitc
the cxacerbation 2f the internationel situation over the
past few yenrs, the Christirns »f -ur countries not unly
keop up but also work to strengthen the brotherly contacts
oxisting betwcon us. This is borne sut by the contunuing
neetings of our representrtives. 4t the lotcst mceting in
1981 we J intly ruitercted .ur commitment t. the prianciples
sct forth in the “Choose Life" stntenmsnts

In its off rts for the roconcilietion f menkind our
Church hes elwnys striven to inbroduco into 1life 2n element
of trust snd recspect en.ng notions. Thoe Russien Orthod 'x
Church was anung the fow religious orgenizations which
zdvanced nnd upheld the notion of pececceful coexistence
of countrics with diffcrent socinl systcmse Onc night
reecnll thot there wes o tine when many rcligious qu~rters.
viowed this fruitful idcs as one-sideds Todoy, howover, it
is rccognized universally, for everycne is swcro that thorc
is no other sltcrnativos 6ur Church wes the first to sdvoice
the concept of detentc during the Cold Wwar timcs. Even thosc
religisus quartors which uscd to trest this concocpt with
suspicion sre now warking to have it implemented. Our Church
wes among the initintors of ths trensition fronm detconto
to inter-Christian pecaccnaking cocperzstion. This activity
¥ the Russiesn Orthodox Church was often viewed with distrust
end eoven geve risc to charges of political spportunisms
But todey we sue that poeccemnking is onu of the nnin fectors
of cioperati.n omong vericus Christison Churches within the
frenowork of many orgnnizations.

I have alrecdy pointed oubt the fect that our Chureh
regalizcd the concept of inter-faith pencooaking caoperation
as ¢arly as 1952. By o»vercuning the ege—old mistrust coong
people f difforcnt rcligloms, tho Russian Orthodox Church
begnn to ongago in this cooperation ot first at home and
then on the international scunce. Tho first significent
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achievement in this field was the Moscow World Confercence
"Religious Workers for Durablc Poece, Discrmoment and Just
Relations nmong Netions", convened on tho initietive of our
Church in 1977. Over 650 reprosentatlves of moj_r roligi ns
fron 107 countries witnesscd #t thet forum their common
dcsire to "work togother, in cooperation with all pcople of
g odwill, to cstablish 2 world without woezpons, to build
a soclcty where dureblc pecce end just relations would crantc
e basis for living c¢.nditions worthy of mon".

Of =qu-~l impurtancc in the interfeith peacomoking
cffert wos the World C.onfercncc convencd in Moscuw on the
initintive of His Holiness Pimon in May 1982. This tinc
the thome was "Religious Workcrs for Baving the Secrcd Gift
of Life from Nuclear Catastriph¢". The Confercnce wos
attended by 590 roprescntetives from 90 c.untrics. The
recligious workers nssembled in M.scow proved that they were 1
not impassive observers mercely watching the world's tragic .
slide to the brink of nuclear self-destruction but dedicated
champions of mankind's salvatiocn. Archbishop Dr. Mikko Juva,
honorary trust.e of the Confercnce, had this to say sbout
the contribution of our Church to the succcess . this ropro-
suntative intornationnl forums "The Russion Orth .dox Church
conducts en indcpendont policy of peecc which the roprosont-
atives of the Westcrn Churches prosent at tho Conforcnce
woere glad to associatc with" (Lutheran World Information,
21/82, Junc 3). ’

While on thoe subject of interfaith poccunmaking contaocts,
one con =1lsu moentlon the continuius reproscntation of tho
Russien Orthod.x Church at assemblics of the Asicn Buddhist
P.acc Confercnce "Religion snd Pcace®™ and at meny other
interfoaith religious forumse

ug8ide from its puecemzking cooperaticn with Christicn
énd non-Christian rcligious associetions, tho Russian
Orthod x Church serves the intorests of pcace by working
togcether with 21l people of goodwill throughout the w rlde
Ropresentatives of -ur Church took port in the esteblishmont
of the Werld Pecace Couneil in 1949 ond havae beon its active
nombers ever since; they porticipated in the .usscmbly of
Civic Forces for Bccurity end Cooperation in Eurcpoc in 1972
end 1975, thc 1979 Internati nel Forunm of Peacc Forees nnd
othor peaccomeking movomentss

The Russian Orthod.x Church has alweys supportcd the role
of the Unitcd Nations in the scttlecment of confliet situe-
tions, responding with its word t. the nlerming develop-
ments in verious parts of the globe and moking sppropriatc
public staotoments in this regard. Today, our Church advocates
a8 cessation of the further bulldup and perfection .f
nuclcar ond other noss destruction woapons, & universel
and complcte ban on nuclcar wegpon tests, ond an ultimoto
prohibition of thesc weepons. In this comnection, spocisl
stetencnts have bocn mede to support the deecisions of
thoe 1977 First Speciocl UN Gonorel Assenbly Sessicn on Dis-
armepent "nd -ther initistives in this ficld. In 1982,
at thé Secind Bpecial UN Goneresl Lsscnbly Session on Dis-
ermanont, His H.lincss Pimen spcke on beholfi of the entire
Russion Orthodox Churche One has every reason to say that
our Church uscs sll the opportunitics and nmeans at its
disposnl to fulfill Jur Bavicur's commandment of penccnoking.
0f c.urse, 2ur Church is far from ccipleeoncy in this regord.
Lnd, as the late Metropoliten Nikodin said, we erc "still
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focing 2 long and perhecps crducus roode Along this road
thorc is much for the intcnse thought of the theoclogian,

the exporionce of the vetoran pesccomeker, nnd the encrgy

of thc young to do for the building of & world which, in

its extornal soclal environment, would demend a cessation

of cll irternaticnsal conflicts end call for relations of
trust, friendship end brothorhood.««. ind, appialing to

the Lord of Crcation end the Seviour of "zll nen, we must

ask Him 'to guide our feot into the way of puace! (Luke 1379)"
(The Journal of the Moscow Patrierchate, 1978, No.Q, pe34).
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Hieromonk Alexy Makrinov

SUMMARY

Peacemaking in the Gnntamﬁuraiy'ﬁarld

Contribution to Sinapi VI
Conversations Between Theologians
ofs the Ruseian Oethodox Church and
the Evangelical Lutheran Church of

- ; Finland

1.The universal aim of*praaer%iméb ;ace among nations unites today
men of different religions,id &iqgical and social orientations,each

possessing its own specific nature.In the contemporary peace move-

ment, the unconditional accept of this specificity goes toge-
ther with the objective need for joint and concerted action.

2.In the Church'e unde - it,the problem of peace nppears
firet of all as the problem ¢f sprecding the peace granted by Christ
as the gift of Divine grace .is the foumdation of any true -
peace,.lt is distinguished by a profoundly theological and religious
charticter and direct effort ot ifs v¥éalisation in its specificity
is possible only for Church members.It represents an especial mis-
sion for the Churth in thé world, _

3.The task of preserving and comsplidating peace among nations is
o 'general humanistic problemsIfe realisation is based on the efforts
2%t developing the prineciples of hu ty on on internntional scale.
Tmplementation of this effort gearily implies opposing evil.

- 4.The difference in forme of st¥ e for peace as opposition to
evil is determined by the concrete balance between the forces of
good und evil in the world and  cover a wide range from proclaim-
ing goodness,trust and peace to| op posing evil by force,lt must
be noted that apprecintion of s¥ireme forms of containmentbased on
military force has been undergo deep-reaching chonges over the
last severgl decades as waupqga of moes destruction made their
appearance .Under these cond-tionp the emphosis is shifted towards
the forms of struggle Hr peace exclude military intervention,
i.e. precisely the forms described in general as peacemcking.

5.The¢ Church in earryin g out ites incessant internal work of
spreafiing spirituanl peac e wit the ecumene ond being conscilous
of the radical signifitanco g wactivity has,it takes an active
part in external,general hgghni tic forms of peacemnking Jjointly
with other forces throughout the world who struggle for peace.
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ERIEF OUTLINE OF REPORT
Poacemsking Work of the Russian Orthodox Church Today

1+ Poece, which the Church sees as the Lord's gift, is
glss the fruit of man's zspirations ~-nd efforts. The constant
prayers nnd Liturgics of the Russion Orthadox Church uphold
encient traditions =nd ~re, to this day, 8 s.urce of
raconcilistion within the Christisn community.

2« The sermon which educsotes people for pesce is in-
sepornble from the Liturgy. The printed word is the continu-
ati.n of thoc spoken sermon. Russinn Orthodox Church period-
icnis regul=rly publish information on the subject of pence-
malk g s

3« Thc Rusgien Crthodox Church perforus its poeacomeking
gervice in our country £) through close ecumenical contacts;
b) through interfaith contocts which osur Church wes one of
the firat to initiste; c¢) through vigorsus ccoperotion with
pedple of goudwill in our country. The Russisn Orthodox
Church is eepcecinlly active in and is a membor of the Sovict
Peczce Funds

4+The Ruesian Orthoedox Church exerts most 2f its pocce=
moking eff -rtc on the: internstional scenc. These include:

2) vigor.us involvcment in tho pescemoking programs .f the
World Council of Churches and other ecumenicol orgonizo-
tiongy b) continusus biloternl scumcnical contzcts in the
course Jf which urgont issucs of peccemsking er¢ often
discussed; ¢) broad interfaith cooperation based un the
striving toward peece common to 2ll religions (quite
rocently, the Russisn Orthodox Church initiated the
convening of the W.rld Conference "Religious Workers

for Baving the Sccred Gift of Life¢ from Nuclecar Cetestrophe");

d) cooperction with 21l pecsple of goodwill within the
fremewori of numerous internationel peaccmoking
organigatione and forums.

s
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THE EUCHARISTIC ASPECT OF THE CHURCH'S NATURE

S.P.Rasskazoveki

The two concepts,the Eucharist and the Church,are inseparable.
B:xing both integral parts of Christology,ecclesiology and Eucharistic
doctrine have their common foundation in the theandric fact of the In-
carnation of Jesus Christ.And just as any complete teaching on the
Church cannot omit Bucharistic doctrine,so the Eucharist cannot be
contemplated or understood if conceived as being outside the Church
or unreiated to it.

The Eucharist is not only organically bound up with the Church.
In fact,it is the apex of the Church's mystical life,occupying as 1t -
does the central position within the Church.Divine presence reaches
its greatest fulness and intensity in the Sacrament of the Eucharist,
whence its intransient absclute significance and tremendous importance
for the life of the whole Church and each of the faithful in particu-
lar, -
The atoning Sacrifice of the Son of God on the Calvary,whereby
"we have been sanctified through the offering of the Body of Jesus
Christ once for all" (Heb.10:10;cf.7 Pet.3:18)is the greatest instance
of Divine love for humanity (Rom.5:8).Heaven and earth,angels and men
are reunited around this Saerifice,for it is the focus of their spiri-
tual life and the source of human salvation.The Eucharist,being the
"celebration of blondless sacrifice" culminating in a "holy and spiri-
tual feast" (Liturgy of St.John Chrysostom),i.e,the partaking of the
Body and Blood of Christ,is the atoning Sacrifice on the Calvary ac-
tualised in the life of the Church,It is in virtue of being related
to Jesus Christ's Sacrifice on the Cross that the Eucharistic sacrifice
possesses grace-bestowing power of forgiving and clcansing those belie-
ving in Jesus Christ.

Ontologically bound to the Sacrifice of the Calvary,the Eucha-
rist celebrated within Divine Liturgy historically has been the rocus
of prayer and centre of life of the Church and within the Church.

The whole of the faithful's Church life turned Tound the Eucharist
and was sanctified by it.In the Orthodox Church,the seven offices of
the daily cycle - Vespers,Mattins,the Midnight office and the four
Hours - jue: anticipate the Liturgy.Prayers,psalms,Scripture readings
end other sacred acie prepare the Christian to the chief celebration,
Divine Liturgy (Divine Liturgy,Moscow,1982,p.73).

All of the Soccraments used %o be linked to the Euchorist and,
having it es their cenlre,were incorporated into it.In early Christian
times and later on in the Apostolic and the Byzantine perlods as well
as in Early Russia the Sacraments of the Church were celebrated toge-
ther with the Liturgy,as testified by the ecclesiastical writers of
the times.

In all the earliest expositions of Baptism,the Sacrament of ac-
ceptance into the Church,the Baptism "of water and the Spirit" ( Sac-
raments of Baptism and Chrismation ) is followed by the Eucharist and
communion which seals the admission to the Church.This much we find
in St.Juotin the Mortyr's Firast Agulog§ and in the Apostolic Tradifion
of St.Hippolyt of Rome.St.Hippolyt writes,in fact,that those newly bap-
tiscd should prey with the faithful after Beptism and imposition of
hands by the bishop,but not before receiving thesc (XXI-XXII1).Further
on,St.Hippolyt gives a descripbtion of how the Eucharist should be
celebrated and Communion given.

St.Justin after describing Baptiem goes on to say that the nsw-
1ﬁuhaptised person is forthwith brought into congregation in order
that he may most zezlously offer common prayers.After the celebrant
has recited proyers and given thanks,nll the faithful respond,Amen.
Following the thanksgiving by the celebrant and the words spoken by
*the people,the =o-called deacons let everyone partcke of the Bread
over which thanksgiving has been accomplished,and the Wine and water.
This food is called the Eucharist (65-66).
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The Saerpment of Pricsthood is also indivisible from the Eucha-
When describing in his Apostolic Tradition the Eucharist celebrated
at episcopal consecration,ot.Hippolyt of Rome indicates that after con-
secration the deacons proffer to the new bishop the Bread cnd Wine
over which he then offers thanks ( IV ).

Anointing of the Sick,n Sacraoment whose office underwent various
changes in the process of formation,used to be practised during Divinc
Liturgy:the holy oil was consecrated during the Preparation of the Ele-
ments while the onointing itself followed the Prayer before the Ambo
( Archim.Prof.Kiprian,Evkharistia,Paris 1947,p.26 ).

Tertullian stressed the preeminence of the Bucharist in the Ba-
crament of Marriopge as it seals the union of husband and wife,as marri-
age issubject to the Church's approval,confirmed by the offering ( the
Buchariat ),marked by blessing and recorded by the angels in Heeven
( Letter to Wife,I,9 ).

The Euchnrist surpassea all the other Sacraments by the over-
flowing richness of Divine love and the extreme majesty of the gift
gronted in it to men by God.Jesus Christ extends to the participants
in the Eucharist gifts of the grace of the Holy Spirit and in a direct
and tangible woy manifests His presence Bo that the communicants in
His Body and Blood are brought into most close relationship with Him.

The Bucharist is the culmination of all the Sacraments of the
Church.The author of the Areopagitica considers that any other sacred
z¢t by members of the hiarurcﬁ? Eoes not grant fulness of participation,
being incomplete ( Church Hierarchy,III,1 ).St.Maxim the Confessor ex-
plains this as mecning that no Sacrament may be complete without Holy
Communion ( On Dionysius Areopagite ).St.Gregory Palamas speaks of the
mysterious and all-holy sacred ceremony,communion and assembly of grayer
at which the other sacrecd offices are performed too ( PG,150,col.766 D-
767 A ).St.S8ymeon of Thessalonica directly states that the completion
of any sacred ceremony and the seal of every Sccrament is Holy Commu-
nion { P G,155,c0l.512 D ).It is,accord to the outhor of Areopagi-
tica,the Sacrament of Sacraments ( III,1 ).

The best definition of the Church and its most vivid description
in the Holy Scripture are to be found in St.Paul's Epistles.His words
are,in fact,more than his own tcaching as they represent the doctrine
of the Church which stretches back to the sources of ecclesicstical
tradition which in its turn goes back to Christ Himself,as testified
by St.Paul:".,.I recceived from the Lord what I slso delivered to you..."
( 1 Cor,11:23).

Dwelling on the mysterious essence of the Church,the Apostle re-
fers to the Church as the Body of Christ .The Apostolic teaching on the
Church could be summcrised ce follws.The Church is the Body of Christ
and Chriat,the Hend of the Church ( Eph.1:2-23 );everyone believing in
Christ,God cnd Man,is a m .mber of the Church ( 1 Cor.12:27 ) and all
the faithful constitubte the Church ( Rom.12:5 ).

In this way the Church is seen os o theandric organism,one wholc
constituted by its members,indissolubly united to each other.The Church's
body depends for its life upon its life-giving Source ond Head,Christ,
"for no other foundation can onyone lay than that is laid,which is Je-
sug Chrisgt" ( 1 Cor.3:11 ).

Several meanings of +the expression i1tself have been pointed out
by the Fathers following the Psuline teaching on the Church as the Body
of Christ.Firstly,one of the meanings of the phrase,ns seen above,con-
ceives the Church of Chriet as the mystical Body.

Secondly,the phrase "the Body of Christ" mcans the unseen and mys-
terious Body of Jesus Christ,God and Man,under the eucharistic species
of the Bread cond Wine extended to the faithful in communion whieh is
the culmination of the Euchorist.

The Eucharist is celebrated in rememberance of the Last Supper
where the Socroment was instituted and first celebrated by the Saviour.
Following the Lord's command,"Do this in remembrance of Me" ( Lk.22:19:
1 Cor. 11:24-25 ) the Bucharist is and shall be celebrated until the
Second Coming of the Lord ( 1 Cor.11:26 ).
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The Saviour's words at the Lest Supper,"Take,eat;this is My Bo-
dye.","Drink of it,all of you;for this is My Body..." ( Mt.26:26-28;

- Mk.14,22-24 ) determine the ndministering of the Sacroment:it is o

meal.This is why the Eucharist is a feast,the "table of the Lard"

( 1 Cor.10:21 ),being an ecclesiological continuation of the Lost Sup-
per.It follows from the viords of Jesus Christ,"...unless you eat the
flesh of the Son of Man a'd drink His Hkod ,you have no life in you..."
( dn.6:53 ) that the main purpose of Communion is the grace-bestowing
g¢ffect on the believer's soul conducive to his salvation in eternity.
Therefore the necessary condition for the Churph members to sttain
solvation is keeping the obligation of Communion.This is why the ecall
for the faithful to communicate regularly has stood since the early
days of the Church,as amply testified by the PFathers,e.g.,by St.Ignati-
us of Antioch and St.John Chrysostom.

The ecclesiological significance of the EBucharist is revealed in
the words of Jesus Christ:"He who eats My flesh and drinks My Blood
ablides in Me,and I in him" ( Jn.6:56 ).The Bucharist is the Sacrament
in which after certain prayers ( the anaphora ) the bread and wine are
tranaformed into the Body and Blood of ﬂ&riﬂﬁ by the action of the Ho-
ly Spirit.The Bread is no longer called bread,but aptly is named the
Body of the Lord ( St.John Chrysostom,lLetter to Cesarius ).The fincal
moment of the Eucharist comes with Communion - the end to which this
Sacroment is actually celebratsd.It is for the purpose of Communion
that the change is effected of the eucharistic bread and wine into the
Saviour's Body and Blood.The Church,according to St.Paul,is the Body of
Christ ( Eph.1:23;Col.1:24 ).

Through partaking of the Body and Blood of Christ Church members
are eapeclally confirmed and strengthened in their rclationship with
Christ within His Mystical Body,i.e.,the Church.In this,the eucharistic
character of the Church is realised and fulfilled.St.Paul's teaching,
which 1ls representative of liturgical experience,brings eucharistic re-
ality to expression:"Because there is one Bread,we who are many ere
one body,for we all partake of the one bread" ( 1 Cor.10:17 ).The rea-
lity of the bread reveals the complete reality of the Body of Chriet
and its oneness - the Bread is one - reveals the oneness of the Body.
St.John Chrysostom says that we constitute Hie very Body,asking,What
is this Bread?This is the Body of Christ.What happens to its partokers?
They become the Body of Christ,not many bodies,but ome ( 1 Cor,10:13 ).
He then goes om to explain:just os bread,produced of numerous individu-
al grains,is one,and although it does contain the grains they cannot be
gcen and their former separateness is no longer perceived as they are

1l united among themselves,so are we in this way reunited with each
other and Christ.

St.Augustine olso delves into the essence of the Church's cuchori-
stic noture and the indissoluble bond of the Church and the Eucharist,
writing thaot if one is to understand about tha Body of Christ,one has
to listen to the Apostle's words:"¥You are the Body of Christ and indi-
vidually mambers of it" ( 1 Cor.12:27).1If therefore you are the body
and membors of Christ,then your Mystery is on the Altar:what you are
partaking of is your own Myetery.Your responsec,Amen,is addressed fo
yourselves,and in responding thus you bring obout your ovm ascension.
You hear tﬁﬂ words,The Body of Christ,and you respond,Amen.You should
be one of Christ's members for your Amén to be true ( Homily 272 ).

Celebration of the Eucharist is stipulated by the Church's exi-
stence,and as therc is no Eucharist outside the Church,sc there is no
Church without the Eucharist.

Warning against misunderstanding the eucharistie nature of the
Church,Nicholas Cmsbasilas,one of the best authors to interpret the
Liturgy,says that the Eucharist is not a sﬁmhol or an image of the
Church,but there is complete identity of the two.There is,he goes an
to say,neither a simple identity of neme nor resemblance,but identity
of fact.Just as we see incandescent iron not as iron,but as fire,be-
cause the properties of iron have been completely obliterated by the




latter,so,if someene oould see Christ's Church in its union with
Christ ond porticipation in His Body,he should see it as nothing clsc
but the Body of the Lord ( The Interpretation of Divine Liturgy ).

Through partaking of ths Body and Blood of Christ communion with
God is cifectoed,i.e.,union and fellowship of the believer with Him.
Stedohn Demaccence soys that this Bacrament is oolled "participation®
( ir Duster trpdition ) as by it we become porticipants in Jesus's
Divinity ( Precisc Exposition of Ortliodexz Faith,4:12 ).Thus we become,
in the werds of St.Cyril of Jerusslem,participants in Divine naturao.
( Mystagogicnl Homilies,4,3 ).Thes partaking of the Sacrcd Elements
creates koinonia ( 1 Cor,10:16 ),communion '/hich is real unien «ith
the Body und Blood of Christ.St.John Chrysastom in his homily on St.
Paul's Bpistle bto the Corinthioms ( 1 Cor.10:16 ) draws n distinciion
between the tvo Groeek turms metoche and koinonia ( partaking,portici-
pation - communion ),cnd gives preference to the lattor as expressing
greater cnd closer fellowship.He emphasises that St.Paul wanted to
aiy morc to the communicuntis und to point to greater unity.Then Chyy-
gogiom goes on to sny that we are not just participants and sharers in
Communion,but w: are clso united with Christ.Inthe woy Christ's Body
ig united with Him we are united with Him through this Broad ( Homily
XTIV on 1 Cor.10:13 ).

otating that the Body ond Blood of Christ are the true food ona
drink,Nicholas Cabosilos expleins how the wnion of the Divine omd tho
human comes abnout.The Church,he says,in pertaking of these Elcments
doe. not charge thom into human body as any other food,but ies itseld
changcd into them,as best clways overpowers worst,in the manner iron,
when in contact with firc becomes fire,2nd not fire turns into iron.
He insists on c guile concrete ond realistic understending of St.Poul'a
words,"you are the Body of Christ and individually wembers of it" ( 1
Cor,12:27 ),and gocs on to exzplain that the faithful,through His Blood,
live alrevady the 1ife of Christ and are truly anited to Him as Head
cnd are clothed in His Bedy.Theraeforu,he goes on,there is nething un-
natural that Holy Mysterics should here denote the Church ( Interpro-
tation of Divine Lituragy ).In other words,the Eucharist iz an ontolo-
gical revelatisn about the Church :the latter is,so to speck,visibly
menifested in Holy Communion.According to Cobasilos,the Socrancnts
point forcord to the Church in the scme nanner as the heort,te bodily
members, the root of a tree,to ito boughs,gripevine to grapes.Communion
vith God,iJv.,man's union with Him in the Bucharist,is the foundotion
of ,and the condition for,discovering the other side to Holy Communion.
Yuchoristic communion is real ond ontological unity as wecll as reali-
gation of organic unity of life in Christ,bringing the participents in
it into cloger relotionship with each other and deeper fellowship in
Christ,Partncrship omong commuriconts ls sntologically linked with ce-
clesioleogy,for the Lucharist is only conccivable in the Church andé o
ists in it.It is for thce communiconts to become fellaw memebers to eich
other thot He has commixced Himself with us znd dissolved in us His Bo-
dy ( 8t.John Chrysostom- Homily XLVI on Jn,6:41,42 ).That is to soy,the
fellowship of the faithful is 7 direct sequel of their communion and
union with Chy»ist in the Bucharist.

Unity of theondric life opensa up for the faithful who become,irn
the words of St.Symesn the llew Theologian and St.Cyril of Joruszlon,
of onc Body and onc Blood uwith Christ ( Homily 45 - Mystogogical Homi-
lies,4:1,3 ),in virtue of,and to the degree of, their union with their
Lord and Savisur."Humon scparatien and cxclusion is overcome,and the
faithful become frllow members in Christ 2nd therefore as if members
of one body to zoch other.d now and universal (“Catholic") humanitby
is being sct up,the Christinn people.As St.Symeon eays,zll is Onua
Christ,zs o single body out of mo mentbers ( G.Florovski,Eviharistia
i sobornost,Put,19,Pcris,1929,p.8 ).
. Hence Communion as finalisation of the Eucharist maokcs manif
in a visible vaoy the Cliurch and its members! union with God as wel

iy

i
£
i

b
1



5
_between themselves.The Eucharist does not just bring together in a human
vway friends or people thinking in the same iay:united arc members of
one and the same Church,the one Body of Christ.The Eucharist is often
referred to as the Sacrament of of the Church in the process of becom-
ing,its self-reclisation and actuanlisation.The Eucharist is the Sacra-
ment of the Church whereby every Christian is included,through his uni-
on with Christ,into the unity of the whole Church,and the Sacrament
whereby the Church is reaslised ae the source of the Kingdom of God
here and now ( Bishop Alexander,0 knige prot.A.Schmemanna o kreshche-
nii,Paris 1976,p.57 ).Holy Communion is the most effective means of com-
munication with the God of love and peace and at the same time the actu-
alisction of the Church as the Body of Christ which is one,as we all
partake of the ono Bread 1 Cor.10:17 ) ( Archpr.Prof,L.Voronov,0Osush-
ch$$gv%enie primirenia v zhizni i deiatelnosti Tserkvi,BT,6,Moscow 1971,
P "

Eucharistic celebragion talking plecce within Divine Liturgy is com
mon action of the Church as a whole - common celebration and community
prayer«The whole Church is praying,and prayors cre being offered for
the whole Church.In this prayer action the celebrant's prayers inter-
mingle,clternating,vwith those of the faithful.The whole congregation
prays with the priest.Almost all eucharistic prayers have a dialogical
structure.BEvery eucharistic prayer offered by the priest is confirmed
cnd sealed by the people's Amen.It is of great significance that in
one of the earliest descriptions of the Bucharist dwells on the mean-
ing of this Hebrew word,explaining it as "Let it be".Amen when pronoun-
ced by the faithful signifies not only their approval of the priest's
words and actions: it is also their acti ve appropriation of them,orga-
nic and consecious participation by all and every memeber of the Church
in its genernl celebration and its prayer.St.John Chrysostom is quite
definite in stating that at the very consummction of the terrible Mys-
teries the priest prays for the people and so does thec people for the
pricst;the very words,"And with thy spirit" mean precisely that;the
grngegs of thanksgiving are also in common ( Homily XVIII on 2 Cor.

) M

This common praying represents not only prayerful unity of all
the faithful now living,the conugregation. and the priest - but also
of the Church in Heaven - the saints and the "faithful departed"™ as well
a8 tho vhole of anpclie host.The very form of the eucharistic prayers
is witness to its community character:"With these blessed powers,0 Lord
Who lovest mankind,we sinful pray,saying..."( Liturgy of St.Baosil the
dreat ).Consolidation of all in eucharistic prayer is quite natural
and regulor,and there is no reocson to doubt the reality of this fel-
lowship.As Bt.John Chrysostom says,No wonder that the faithful call
out together with the priest when he offers these sacred songs together
vwith the very Cherubim and celeetial powers ( Ibid. ).

While the external part of eucharistic celebration is performed
bi a bishop or a presbyter,it is really accomplished by the Lord Jesus
Christ Himself.In frcet,only the lips which speck the consecratory pray-
er are the priest's,but the effective power comes from the Lord ( Bish-
op Feofan,Sobranie pisem,lLetter 629,f.4,Moscow 1899,p.103 ).Christ the
Scviour is the unscen High Priest and at the same time,the Sacrifice:
"For Thou art the Offcred and Who brings offering,Who accepts and is
given,0 Christ our God" ( Liturgy of St.John Chrysostom ).

The Eucharist as Sacrifice is offered by the Lord on behalf of
the Church and therefore it may anlso be called the Sacrifice of the
Church,ns a theandric orgonism headed by Christ and inspired by the
Holy Spirit ( Archpr.Prof.L.Voronov,Evkharistia,BT,21,Moscow,1980,p.65).

The celebrant presiding over eucharistic assembly presents the
offering not only on his ovm bchalf,but also on behalf of the whole
Church,nll the faithful,the congregation "praying with us" and “serv-
ing Thee in love" ( Liturgy of St.John Chrysostom).Chrysostom states
that not just the single priest,but all thc faithful offer thanksgiv-
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.ing ( Homily XVIII on 1 Cor.8:16 ).There is no opposing priest to the
people: it is the whole congregation of the fait that unites in
worship around the celebrant.In fact,the priest prays:"And we also of-
fer to Thee this bloodless worship of word,and ask,pray and exceeding-
ly implore Thee:send down Thy Holy Spirit upon ourselves and these
Gifts here vresented",while the people "with ome voice" seal this pray-
er of invocation with their aesent:"To Thee we sing,Thee we praise,Thee
we thank... and pray to Thee..i" ( ILiturgy of St.Juﬁn Chrysostom ).
This essent testifies to the indissoluble unanimity and identity in
prayer of all Church members.

While offering prayers the priest does so on behalf of the whole
Church and in the nome of the essembly of the faithful,The whole Church
epeaks in the priest's vpice .In offering the eucharistic prayer the
Church congregation in a real way conceives itself as one whole,the
ome living Body of Christ in which various members are distinguishable
and their voices heard."The 'we' in prayers is not just grammatical
plural.It first of all signifies spiritual unity of the Church as it
is present at the Liturgy and the indissoluble community character
of the invocation."0 Thou Who hast granted us these common and concord-
ant prayers...", the Church says in one of the eucharistic prayers.For
the faithful's prayer should be “syumphonic" and offered "in one volce
and from one heart".It is not just a matter of individual - personal
and isolnted - prayors being summed up.Every prayer going to moke up the
whole should be freed from its personal particularism,ceasing to be
just individual and becoming general,Church community prayer ( G.Flo-
rovski,Evkharistia i anpurnnﬁt sDp«10-11 ).

The emphosels on genernl and united prayer should not be interpre-~
ted as disparcgement on the Church's part of the particular effort in
prayer by its individual members.On the contrary,it constanfly calls on
the faithful to practise just thot.In celebrating the Eucharist,the
Church strives to mention by name in prayer nll of its members,the
whole Church,both visible and invisible,the saints and the sinners,the
living and the dead.This multitude of names is full of its special
gignificance.The Eucharistic commemoration of the living and the faith-
ful departed as fulfilment of the wish,indeed the abliguticn,hﬂ the
faithful to proy for their next of kin,would seem to embrace the whole
Church in its spiritual unity and individual variety,thus confirming
and sanctifying every individual in the Church's conciliar body.But it
takes more than just individual prayer to effect consecration.This
prayer finds its fulfilment in common eucharistic prayer,and this con-
secratory power goes to strengthen ontological comsclidation of the
faithful in Christ and in His Body,as the Scviour Himself said in His
High Priest's prayer:"That they may all be one;even as Thou,Pather,art
in Me,and I in Thee,that they also may become perfectly one" ( Jn.17:
21,23 ).This union of the faithful -~ so much divided and isolated -
in the image of the Consubstantial and Indivisible Trinity,could be
brought about only in Christ in the oneness of His Body,in communion
of His Cholice and his love of humans.

In the Eucharist it is after fulfilling the call to "love each
other" that we may proy:"unite ue all to one another,the communicants
of the scme Brenod and Chalice,into the fellowship of the one Holy Spi-
rit.s " ( Liturgy of St.Basil the Great ).And every time as the Eucha-
rist 18 being celebrated," the grace of the Lord Jesus Christ and the
love of God the Father" poure over the faithful,and in Holy Communion
the koinonia of the Holy Spirit brings them together in a union of
love.St.John Chrysostom calls this "moet holy feast" a bond of love
stronger and more intimate than that of kinship (Homily XII on Acts
18:18 ).

The Bucharist is the mysterious foundation and enactmentof the
Church's unity in Christ - unity of the whole Church,both on earth
and in Heaven.By Holy Communion its living and dead members are united
in Christ.Nicholas Cabasilas says that both the living and the dead
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generations partake of this Bread and this Chalice,each in its own man-
ner ( Interpretation of Divine Liturgy.Thus gone is the division brought
about by death,and barrier are torn down and the dead Join: the living
in eucharistic communion at the Lord's feast.The external and visible
sign of this unity ~ the Holy Paten with the commemorative particles
around Christ the Lomd in the Sacred Host,sacrificed _ - . by.
cross-shoped cuts,represents in this the Church which embreces tho
heavenly and the earthly.This is more t a gimile or imnge,not Jjust
gymboliam,but a mystic and metaphysical realiem.

An almost Eﬂyaiunl intimncy and as if direct contact between the
saints,members of the heavenly Church,nnd members of the Church on earth
is realised in holy relies which according to Church rules and follow-
ing an ancient custom are laid into the foundation of the Altar and in-
to the antimension,or the curﬁurul upon which the Eucharistic Sacra-
ment is celebrated.It is in the BEucharist and only in it that the wvhole
Churchcould be united in this way.In it,"the powers of Heaven celebrate
with us" accompanying the priest,as the Entrance prayer of the Liturgy
says,"Grant us that this our entrance be accompanied by the entrance
of holy angels concelebrating with us and glorifying Thy mercy".All -

"the spirits of the faithful departed”,"the lightning-bright assembly
‘:f Heaven",the Jjust who "ochieved love" here on earth,and the martyrs
who"guffered in the good way and were crowned",the confessors of fcoith,
and the whole "host of sainta",or all of the dead,and we unworthy sin-
ners - constitute a single body,belonging to the one Church,and come
together in grace-endowed prayer before the throme of the Omne God of
Glory ( G.Floroveki,Dom Otchi,Put,7,Paris,1927,p.73 ).

By bringing together members of the whole Church the Bucharist
engenders in them one soul and body ( ¢f.Acts 4:32 ).Christ abides in .°
them and so do they in Christ.But Chrigt'e presence is the presence of
God in His essence and His wholeness.This is why Christ's presence means
the fulness of the Church is present.In the Eucharist,yesterday and
today,always and everywhere the fulfilment of the plenitude of the
Church is realised and perceived "in all fulness of ite unity and in
all unity of its fulmness" ( Archpr.Prof.N.Afanassiev,Trapeza Gospodnia,
Paris,1952,p.87 ).



S P Rossknzovaki

SUMMARY
The Eucharistic Aspect of the Church's Nature

1 Being ontologically bound to the Sacrifice on the Calvary,the
Euchariet is the culmination ite intensity of the mystical lifeo
of the Church and wit the Church The whole of the faithful's
church life is focusse it, ggatiriaﬂ tnd completed in it,as
the fulness of Divine presence gt its grentest in the Bucharist
2 The Euchariast is the Scer t of Christ's Body and Blood The
Church,in 8% Poul's words, e Bod of Christ By partaking of
the Body and Blood of Christ every Christian is thereforc confirmed
a8 member of His mysticcl Body,the Church while all Christiaons in
general,as the mystical Body of Christ "Because there is onc breod,.
we who are many are one body,for| we all partoke of the one Brcad"
(_1 Cor 19:17_) In this,the cucharistic nature of the Church is rc-
aliged and fulfililed
3 The Bucharist is an nntnlqgi revelation cbout the Church Com= 7
munion which completes tho Buchhrist mekcs manifest the Church
a8 well os commmunication of the members of the whole Church with
God and with each other -
4 Celebrating the Euchnriﬂt.iﬂ pulated by the very existence
of the Church As there is no Bu ut outside the Church,thcre ¢
could be no Church without the Encharist
5 The Fuchorist celebrated during Divine Liturgy is the common ac-
tion of the Church as o whole,commen Bervice,common ond community
prayer by all mombers of Ghriat‘p mystical Budy - of the Church
both in Heaven ond on Earth
6 In the Bucharist which reunites in itself all the membors of the
Church,Christ Himself ia prégent Christ's presence of God in His
essence ( Jn 1:16 ) cond wholenese. -

Thus ull of tha Church is peally monifested and seen in the
Bucharist
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