PUBLICATIONS OF LUTHER-AGRICOLA SOCIETY B 17

DIALOGUE BETWEEN
NEIGHBOURS

The Theclogical Comversations beiwesen
the Ewangelical-Lutheran Church of Finkarnd
amd the Russian Owihodox Church
1570 —19B6

COMMUNIOUES AND THESES

Edited by
HANNU T. KAMPPURI




FUBLICATIONS OF LUTHER-AGRICOLA SOCIETY

Series A

18
iy,
1&.

19,
0.
1.
rr 8

T, Heckel: Luthers Kleiner Katechlsmus amd die Wirklichket, 2, Aullage 1921,

£ Gumirers: Michadl Agricola, der Refoamastor Finalands, scin Leben unsd ssin

Wrk, 1541

M, Lather: Veerrehn Trostongen fiis Mithselige end Belanndens, (berseizr und

eipgeleivet von T. Heckel, 1941, (Vergrifien.)

Zur Theologie Luthers, Aus der Arbeit der Luther-Agricola-Gesellschalt in Finn-

lamd /L. Fendt: Die Heiligung bei Luther; 8. Bring: Gesalz und Fvangeliom und

der drivte Gebrauch des Gesetaos in der Iutherischien Theologie; L. Piromag;

Die Anfechtung als Hintergrund des Evangeliums in der Theologie Luthers), 1943,

{Vergriffen.)

T. Meckel: Wahtheil im Johannesevangelium und bel Luther. Betrachiungen und

Texte, 1943, (¥ergriffen.)

O, Tarvainen: Paave Ructsalainen als latherischer Christ, E943. (Vergriffen.)

. Tarvaimen: Paavo Ruotsalainen luterilaisen keistillisyyden edistajans, 1944,

(VergrifTen.)

E. Spemucaen: Finnland und Deutschland, Der Einfluf Deutschlands aof dic

finnische Kaltwr. Aufsatrsmmlung mid 24 Abbildungen, 1944, (Vergriffen.)

O, Sendcke: Die Theologie Johann Tobias Bocks ued ihe Einflul in Finniasd,

Band 1. Die Theologee 1. T. Becks, 194%, (Yergrifien.)

. Seaigher Die Theelogic Johann Tobias Becks und ikr Finflu® in Finnkand.

Band 11, J. T. Becks Einflud in Finnland, 1957, {Vergriffen.)

0L Lakteemmakl; Seaus und Ehe bol Luther, 19535, (Vergriifen. )

A Siirale: Gottes Gebot bei Martin Luther, 1958, (Vergriffen.)

Y. Selekia: Person und Offenbarung in der Theobogie Emil Brunners wihrend

der Jahse 1994—1937, 1960,

M. Schloenbach; Heiligung als Forischresien und Wachsium des Cilagbens in

Luthers Theologie, 1963, (Vergriffen.)

O Tarvainen: Glaube und Licbe bei lgnatius von Antiockien, 1967,

H. Adres: Die Lebire Martin Listhers iiber das Amtin der Kirche, Eine genetbsch-

systemaiische Umiersuchung seiner Schriften von 1312 bia 1525, 1972,

L. Pinompr: Dhe Heiligen bt Lother, 1977,

4. Pikikaka: Mysterium Cheristi, Kirche el hans Asmussen seit 1945, 1978,

Taufe und Heiliger Geist. Vortrdge auf der 14, Baltischen Theologenkonferenz

in larvenpad, Finnband, Jusi 1975, 1979,

5. Hetataen: Die finnischen Studenten in Winenberg 15311552, 1980,

L. Meibpda: Usus legis, 1981,

E_L Kowri: Tertullian und dic romische Antike, 1982,

Luther in Finaland — Der Einftull der Theologic Martin Luthers in Finsland

und finnische Beitrdge rur Lutherforschung, Hg. v. M. Ruokonen, 1984,
{Contimued, P.T.0.)

Orders:  Luther-Agricola-Cesellschaft

Memsyipalka 1 b
SF-00140 Helsinki

DIALOGUE BETWEEN NEIGHBOURS




FUBLICATIONS OF LUTHER=- AGRICOLA SOCIETY B 17

DIALOGUE BETWEEN
NEIGHBOURS

The Theological Conversations befween
the Evangelical-Lutheran Church of Finland
and the Russian Oribedox Chorch
1970— 1986

COMMUNIQUES AND THESES

Edited by
HANNU T. KAMPPURI

HELSINREL %5




ISEN 9%1.5047.22.0
155N 0373185

Vammals 1957 Vammalan Kirjapaine Oy

Foreward

This book has its origin in practical needs. The theological discussions
between the Finnish Evangelical Lutheran and Hussian Orthodox
Churches have achieved results which have also interested representatives
of other churches. The discussions were held primarily in Finnish and
Kussian, These languages are not widely known owtside Finland and the
Soviet Union, For this reason the resulis of the dialoguee in question have
been rather inaccessible to theologians who do not know Finnish or Kus-
sian. The present book aims to bring the Finno—Russian theological
dialogue to a wider readership for them to be able to evaluate it. The
miain contents of the book are the communigués and theses of the seven
conferences held up 1o the present time. At the beginning of the book
there is an article describing the course of the dialogue thus far. The book
also contains a bibliography listing all the papers delivered at the confe-
rences betwesn 1970 and 1986 and the documents issued. There is a se-
cond bibliography comprising literature on the dialogus in question.

Adver the conference in Leningrad in 1983 Archbishop Tohn Viksirdm
and Metropolitan Antony agreed that the papers delivered af the confe-
rences should also be translated into English, In this way it was hoped
to furiher contact between the Finno—Russian dialogue and other theo-
logical dialogues, This practice was observed at the Mikkeli conference
in 1986. Simultaneously with this book there is 1o be published another
book containing the papers delivercd at Mikkeli and the documents from
the mecting. The Mikkeli documents are also published in this book
together with the documents from the other conferences.

The communigués and (heses in this book have been translated from
the Finnish versions, In some instances differences have been observed
berween texis transtated from Finnish into English and those translated
from Russian into English. In some cases the differences have been of
a fundamental nature. This demonstrates the linguistic difficulties which
are always present in such discussions. The working languages at the con-
ferences were Russian, Finnish and Swedish, so that the participants had
the opportunity of expressing their thoughis in their own mother tongues.




This has, of course, placed great demands on the interpreters. The English
translations in this book possess no official status, The official documents
are those in Finnish and Russian, This book, however, aims 1o give an
overall picture of the discussions held thus far, Tor as wide a readership
as possible among those interested in ecumenical dialogue,

Espoo, Finland, All Sgints' Day, 1986

Harnru T, Kamppuri
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INTRODUCTION

Hannu T, Kamppri

Background

Afrer the Second World War relations between Finland and the So-
viet Union were established on a new basis compared with the pre-war
period. Lively contacts in the fields of trade and culture were and are
the new foundation of these neighbourly relations. However, church re-
lations developed noticeably more slowly compared with many other areas
of life. The background to the development of church relations should
be seen rather as a change in the general worldwide ecumenical atmo-
sphere than solely as a development in relations between Finland and the
Soviel Union. Inthe 1960s both the Russian Orthodox Church and the
Finnish Evangelical Lutheran Church began 1o take a more active role
in ecumemcal affairs.

The architects of relations between the Finnish Evangelical Lutheran
and the Russian Orthodox Churches were above all Maniti Simojoki,
Archbishop of Finland, and Nikodim, Metropolitan of Leningrad, Both
church leaders had participated in many other ecumenical projects in the
1960k, The first contact between the churches ok place when Archbishop
Simojoki visited the Soviet Union in 1964 a5 & guest of the Estonian
Lutheran Church, During this visit hie also met representatives of the Bus-
sian Onhodox Chisrch. The fallowing vear Archbishop Simojoki mei Mei-
ropolitan Nikodim in Leningrad. During this meeting they discussed inter-
church relations. In May 1967 Archbishop Simojoki proposed, at a
reception given by Patriarch Alexis, that bilateral doctrinal discussions
should be commenced between the churches. The sugpestion was
approved, and preparations for the doctrinal discussions were begun quite
soon. [t was agreed between the churches that the subjecis of the first
doctrinal discussions in 1970 would be the eucharist and themes related
to the theological basis of the churches® work for peace. Then the practice
was adopted of choosing two themes for each conference, one dogmatic
and the other socio-gthical.
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._.n_." doctrinal discussions began with the mecting of church leaders
on vanaous occastons. An important part of these meetings has been the
varied opportunities of becoming acquainted with each other's church
life. In particular, it has been considered important to become acquainied
with each other's forms of worship. A good opportunity for this has pre-
sented fsell, since the churches have rotated as hosts of the discussions.

The agenda of the conlerences has followed established practice.
Representatives of both parties have prepared papers illestrating the theme
under discussion from the viewpoint of their own doctrinal tradition. The
papers have been delivered, followed by general discussion on the ques-
tions raised. After the plenary discussions the delegates have divided into
workgroups, which have prepared joint theses, The draft theses have then
been discussed in further plenary sessions, whereafter the final joint theses
have been approved,

In the Finnish Church the importance of careful preparation was not-
ed ar an early stage. Questions relating to ecumenical method were one
important reason why Archbishop Simojoki conyened a special prepa-
rilory seminar, where the Finnish participants discussed the nature and
purpose of the discussions. During the three-vear period between
conferences approximately six one-day preparatory seminars have been
held 1o consider the resulis of the previous conference and 1o prepare
papers for the following one. A comparatively great number of Finnish
bishops, clergy, and teachers from the Faculties of theology have partic-
ipated in these seminars. Although each lecturer is, of course, personally
responsible for the content of his paper, this procedure has provided the
oppertunity of giving the lecturers as great a variety of suggestions as
possible to help in the preparation of the papers. These evaluative and
preparatony seminars also serve towards the reception of these discussions
in the Finnish Church, The great importance of these preparatory semi-
nars is shown by the fact that the archbishop acts a5 chairman. Similarly,
he has always acted as head of the Finnish delegation at the conferences.

As far as | am aware, the preparation of the Russian Orthodox Church
for these discussions has, at least of late, resembled the Finnish practice,
Due to the careful preparation of both parties, it has been possible 1o
make full use of the time available at the actual discussions, since the
inner unity of the delegations has been good. The leadership of the Rus-
sian delegation has varied according to the place of meeting. In 1980 and

In

1983 the head of the delegation was Antony, Metropolitan of Leningrad,
In 1970 and 1986 Philaret, Metropolitan of Minsk, led the delegation.
Al the time of the first conference he was principal of the Moscow

Theological Seminary.

The discussions

The first conference was held in Turku, Finland, i 1970, The doctri-
nal subject chosen was the cucharist, which {5 a central and difficuls theme
in ecumenical discussion. The Mirst discussion contact meant, at least for
the Finns, largely the accumulation of experience, although, on the other
hand, in hindsight such approaches were 10 be found in this first confer-
ence as later to prove fundamental (o the entire discussions. Such were,
for example, the attempt to find points in common in the doctrinal
tradition of the early Church. Simo Kiviranta, from the Lutheran side,
emphasized in his paper the real presence of Christ in the eucharist, and
analvzed the relation of Christians to this presence of Christ. Kiviranta
supported this view by appealing to the attempt of the Lutheran confes-
sions to adhere to doctrines accepted by the whole Church. The metho-
dological paradigm of the dialogue and the central dogmatic theme can
be found in this first conference. On the question of the eucharist the
aim was nol consensus, but the increasing of information and a betier
knowledge of each other's rradition. Due to the exploratory character
of the discussions the joint theses are of a rather general nature.

The bases for the study of the secio-ethical theme also look shape
at the first conference, It is important 1o note that from the very begin-
ning we have desired to study the theme of peace theologically, For
example, in his paper Bishop Philaret justifies the churches' work for
peace christologically. Jouko Martikainen cxamines the traditional
Lutheran docirine of God's two regimes inm the light of the doctring of
the Trinity in the early Church. Although emphases typical of the Luther-
an and Orthodox traditions were apparent in the papers, their combina-
tion did not produce particular problems.

An important aspect of the doctrinal discussions at Turku was
naturally that the parties were able (o become acquainted with each other’s
theological thinking and ecclesiastical identity. We may assume, for in-

1




m_h.ﬂ.._: that the Orthodox delegates noted the differences between Luther-
anism and Protestantism in general, The distinctive characteristics of Lut-
heranism were evident in the study of the eucharist, and on these points
Lutheranism was close to Onthodoxy.

The study of the eucharist was continued a1 Zagorsk in 1971, The
papers al the previous meeting had already referred to the real presence
of Christ in the eucharist, Now this shared theological emphasis was
written into the theses. Clarification of the sacrificial nature of the
cucharist was also sought, and it was possible to make a joint statement
to the effect that the eucharist is not a repetition of the sicrifice of
Calvary, but its representation and realization in the Church which
_HEEE the eucharist and in the life of the Christian who partakes of
it. From the point of view of the procedure followed at the discussions,
it was significant that an exegetical paper was delivered as a contribution
to the study of the dogmatic theme. To both traditions the Bible is the
basis of argumentation, although the traditions of imerpretation differ,
Al Zagorsk record was made of the differences in the cucharistic views
and terminology of the two parties. Some criticism has been directed a
the fact that immediately at the first discussions differences of opinion
were recorded. This has been considered hasty, particularly with regard
1o those where clear disagreements between Lutheranism and Orthodoxy
have not been previously recorded,

Al Tirvenpaa in 1974 the study of the cucharistic theme included the
ordained ministry. However, a problem arose with regard 1o the gues-
tien of the ordained ministry. This was noted by Dean Gundyaev, who
stated that a great difference exists in the churches® ontological wnchers-
tanding of apostolic episcopacy. According to Orthodox thealogy
unbroken apostolic succession is of decisive importance, One can
appreciate that no great progress was made at Jarvenpas on the question
of the ordained ministry. No attempts have been made since then to retrun
b this subject.

Al the Jirvenpad discussions, however, another dogmatic theme came
to the fore. The theme of salvation was introduced at Tirvenpas at the
request of the Russian delegation. The beckground to this was the Bang-
kok missionary conference of 1973; the Russians criticized the soteriol-
ogical interpretation of this conference. The Finnish delegation also
regarded the interpretation of salvation in the documents of the Bang-

)

kok meeting as one-sidedly shorizontals without an eschatological di-
mension. The study of this sextran theme of salvation demonstrated that
considerable convergence can be achieved on questions which have tradi-
tionally caused difficulties. Although the study of the issue of the ordained
ministry did not perhaps make much progress as had been hoped, the
study of the theme of salvation provided the stimulus 1o continue with
this issue later.

AL Jarvenpdd in 1974 Dean Stoikov delivered a paper on the Ortho-
dox view of salvation. This stimulated the Finnish delegation to consider
the question of whether the concept of the »divine lifes central to Ortho-
dox theology might also appear in the Lutheran tradition. At Jarvenpaa
it was stated that the Lutheran equivalent was »1n ipsa fide Christus adests
{in faith itself Christ is present). Professor Tuomo Mannermaa has
reported on this meeting using the following words: sHere at the Jir-
venpdi discussions the idea was mentioned of in ipsa fide Christus edest,
and the first to introduce it was Archbishop Simojoki. 1t was, moreover,
decided that the Finnish basic text for the group report should be written
from the viewpoint that faith is the divine life corresponding to the Or-
thodox notion. Prafessor Thurén drew up the drafl with an outline based
on salvation history, while to this basic text was added a section by Bishop
Mikolainen. After the text had been thoroughly examined in committee,
the Jarvenpll report on salvation was ready. It forms the basis of the
docirinal development of later discussions, s’

At Kiev in 1977 the discussion of the doctrine of salvation, begun
at Jarvenpii, was continued. In its preparations at Jarvenpad the Finn-
ish delegation drew up a preliminary definition of the rediscovered theme
of divine life and deification in Lutheran tradition. Professor Jukka
Thurén gave an exegetical analysis of the relation between the Pauline
doctrine of justification and the concept of deification in 2 Peter. Pro-
fessor Twome Mannermaa expounded the relation of justification 1o ded-
fication in Lutheran theology, above all in the thought of Luther.® Ju-

i Unpublished paper, 1980, #Whal & ® bwe in the Luthsran—OCnbodos Discus-

sionss, pp. I=L

! Prafowod Mannermaas Bas sinee eontisued research on this theme. In 1987 there
s dug 10 appear, in German, & sompilation on theie queitions, in ibe veries wArbeiben Fur
Gieschichie und Theologie des Luthertumss, published by ihe Luther Acsdemy in Raze-
buii.
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ha Pikkala has described the Kiev discussions in the following terms: »The
general discussion was 10 & great extent an expression of mutual astonish-
ment at the extent of the theological bases held in common by the two
Churches, Such common bases were the Trinity, christology, their view
of salvation history, their sacramental and eschatological emphases. Fur-
thermore, it was stated that justification and deification belong together,
and that the deification of human nature in Christ is a prerequisite of
justification. In other words, unity is firmly anchored in the trinitarian
and christological dogma of the early Church.»*

However, certain difference may be observed between the approach
of the Orthodox and Lutheran parties, as apparent in the theses. The
basic text of theses 1—I11 was prepared by the Finns and theses 1V/1—7
by the Russians. The theses prepared by the Lutherans display a basic
solution of a trinitarian and christological nature, with an emphasis on
the objective aspect of salvation and the means of grace, In their theses
_rn.ﬂn:ﬂ_ﬂ delegates examined the individual's appropriation of sal-
vation.*

The difference in approach does not, however, imply a conflict of
views, but rather that they are complementary.

Thus, at Kiev the Lutheran party may be seen as drawing near 1o Or-
thodex soteriological emphases. The feeling of remotencss possibly ex-
perienced up till now has not been a result of Lutheran dogma, but of
its later models of interpretation, which have set aside the original Lu-
theran idea of deification. Thus the Lutheran party at the Kiev conference
were rediscovering their own religious heritage,

The Kiew discussions have also aroused international discussion. In-
terest in these discussions was not, however, focussed originally on the
relation of deification to justification, but rather on the question of
synergism. Professor Osipov of the Moscow Theological Seminary has
referred 1o thesis IV, 7 and interpreted it as meaning & change in the Lu-
theran position on the question of synergism. »These points of agreement
bear witness (o the highly significant progress made in Lutheran theolo-
gy. Here, although there is no direct recognition of synergism, the
necessity of active initiative on the part of man in the progress of his

' Pikkais §9T7, p. 569,
' Ser Pikkels 1977, p, 5T1; Mariikainen pp, 190—191,

salvation and perfection is definitely stated, which is cntirely in agreement
with Orthodox soteriology, »* Professor Karl Christian Felmy of Erlan-
gen University has expressed his suspicion that at Kiev the Finnish party
accepled synergism.® In reply, Juha Pihkala has pointed out that the
thesis in question does not speak of the kind of co-operation between
God and man rejected by the Lutheran confessions. According to Fih-
kala the thesis concerns co-operation between the already justified person
and God, syrergels and not syrergism, Thus, the thesis does not refer
{0 conversion., » The co-operation between God the Holy Spirit and the
regenerated person referred to in the Tih thesis of the Kiev conference,
symnergeia, is clearly expounded in the Lutheran tradition. Thus, it is not
a question of something newly-discovered. »’

The background to the dogmatic discussions at Turku in 1980 was
the agreement discovered at the Kiev meeting. The theme of fuith and
Iowve may perhaps be a formulation of the problem characieristic of the
Western theological tradition, above all the type of theological question
raised by the philosophy of Immanuel Kant. At Kiev the relationship
between laith and love was not discussed due to lack of time, although
this question was raised at the Kiev conference when Archbishop Mik-
hail presented a three-stage phenomenological analysis of the degrees of
faith. The highest degree in this typology was laith working through love.
To the Finnish party the theme thus gave an opportunity for two-way
discussion; on the one hand with Orithodox theology, and on the other
hand with the aforementioned neo-Protestant theology, where Taith and
love are sharply distinguished from each other, This discussion on stwo
frontss has often been characteristic of the work of the Finnish party,
particularly at the preparatory stage. In their exposition the Finns returned
to Luther's theology, where the link between faith and love is Christ
Hirmsell. The love which follows Faith is not an attribute of man himself,
but the love of Christ. To the Orthodox delegates it was imporiant 1o
know that the Lutheran conception of Taith was nod merely intellectual
assent to certain propositions. In the Turku documents the parties were

bOAMIP 1981, 6 61

i Felmy, unpubBihed paper sDie ofhodox—lotherachen Gesprache in Buwnopa, gin
Uberbligks;, p. 16,

' Juha Pihkala, unpablished papes sSuomen evankelisluserilalsen kirkan ja Vend-
jam ortodokiiven kiskon opplkeskusielujzn anlin, pp. 8—5.
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able to state that »the doctrinal discussions have convincingly dem-
onstrated that the doctrines of both cliurches on Faith and love in salva-
tion are essentially similar, o

Al Leningrad in 1983 the dialogue in a sense recommenced Trom the
very beginning, when the theme of the eucharist was once again considered
in connection with ecclesiology. The study of ecclesiology was linked to
sacramental doctrine, particularly from the viewpoini of the real presence
of Christ, which had been discovered and emphasized in the previous
discussions. Both parties studied the secret of the Church from the view-
point of eucharistic ecclesiology, It was thus possible 1o analyze ecclesiol-
oy with the aid of the results of the previous discussions, although there
was not time (0 study many individual questions of ecclesiology, It is
clear that the different understandings of the ordained ministry observed
al Jarvenpad are also reflected in many ecclesiological questions.

The Leningrad doctrinal discussions happened to fall in the year of
the 500th anniversary Luther's birth. This jubilee inspired two papers
on Luther a1 the conference: Professor Pirinen spoke on the theme of
#Luther and Ecumenismy, and Archimandrite Augustin on the subject
wA History of Orthodox-Lutheran Relations in Russians.

At Mikkeli in 1986 a further variant of soteriology was studied, namely
the theme of holiness. It was possible there 1o eliminate many mutual
theological suspicions. The Lutheran party understood and was able to
agree with the ideas that Professor Osipov expressed in the discussion
aboul the relationship between faith and good works. Correspondingly,
Bishop Toiviainen was able to dispel the doubts that Orthodox theologians
have ofien expressed with regard o the Lutheran concept of wsimul jus-
ius el peccatars,

The starting point for the understanding of the iheme of holiness was
commaon o both churches. Holiness is always the holiness of God. Due
to lack of time it was not possible to come Lo grips with those questions
which are theologically the most difficult. For example, it was nol pos-
sible to anatyze the traditional suspicions and disagreements over the rela-
tionship between the holiness of God and material holiness,

Resulis

In Finland systematic discussion of the procedure io be adopted at the
]

conferences was begun with the preparations for the Jarvenpas meeting.
It was then stated that the short-term goal, at least, is not the vnilication
of the Churches, but rather it remains an open guestion, For this reason
comments have been made to the effect that the lack of an ecclesio-
political goal has made the discussions wjoyful ecumenisme. There has
been no desire 1o burden the discussions with sharply-defined objectives
determined in advance. The most important thing has been the gencral
discussion, which has been perceived as a spiritual and theological event
shared by the two Churches. The objective has been to increase mutual
theological understanding. The process of discussion has been seen as
more than merely a traditional ecumenical method of comparison. The
dialogue has been understood as a process of convergence. Anather im-
portant methodological decision has been that a common point of inter-
section between the Lutheran and Orthodox traditions has been delib-
erately sought in the doctrinal tradition of the early Church. Mannermaa
has commented: »The Lutheran and Orthodox Churches have at least
one thing in common — that they both claim 1o represent the tradition
of the early Church in & genuine manner.» In the discussions no at-
tempt has been made to find completely identical doctrine, but rather
points in common between the two doctrinal traditions.

As for socio-ethical questions, so far the issue of peace has been the
one most studied, The theme of peace has also been linked 1o the issue
of justice. In the discussions it has become clear that questions of peace
are not a particalar theological problem between the Churches, although
the partics have studied them from their own theological traditions. The
theme of peace has been studied, for example, from the viewpoint of
the theology of creation, wherehy it has been possible to understand it
as relating to the whole of mankind and of creation,

It is evident that in the study of the theme of peace the goal — peace
— is entirely identical for both parties. Similarly, it has been stated that
Christianity is not quietism, but that Christians can make active efforts
in the cause of peace. There exists, however, 4 certain difference in the
interpretation of the bases for the work for peace. Lutheranism sces social
ethics as primarily an obligation on the level of the law of God. Therefore
Lutheran theology emphasizes, for example, the importance of reason
in the salition of socio-ethical problems. The Lutheran party has naturally
made use of the doctrine of the two regimes in its theological analysis
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of the work for peace. Russian theology, on the other hand, emphasizes
the inner peace which the Gospel gives to the Christian, and which is then
reflected in human relationships, and thereby in international relations
alse. But Lutheran theology also teaches that the fulfilment of the law
is possible only through the work of the Holy Spirit. The Holy Spirit
acts and fulfils the law. These viewpoints cannot thus be considersed an-
tithetical.

The Finnish delegation has not wished to study the theme of peace
in the form of concrete political resolutions, becanse in the Finnish view
it would easily lead to the expression of one-sided political attitudes. This
position has been observed in the joint theses. On the other hand, this
procedure has resulted in the theses being rather general and somewhat
insubstantial. However, the Russian delegation have often raised con-
temporary political problems in their papers. In the general discussions
attention has been paid to the study of theological points of contact and
differences between the different traditions. The focus has been specili-
cally on theological deliberation. An attempt has been made therchy to
come 1o grips with wider ccumenical problems of a socio-cthical nature.
Does, then, difference in approach of the Finnish and Russian parties
reflect national or ecclesiastical and theological differences? As far as
1 can see, this question would be a fruitful, if difficuls, subject for discuss
sion. On the other hand, a tendency to concretize, to move from questions
of principle to concrete themes is discernible in the treatment of the socio-
ethical theme, but this has not meant that theological questions have been
ignored.

The fundamental question of socio-ethical study is that of the extent
to which the Lutheran dialectic of law and Gospel and the doctrine of
the two regimes are commensurable with the Orthodox concepts of the
transfiguration of the world and of symphony. This question still needs
detailed study. At the conferences the treatment of the socio-ethical theme
was in general easier and more problem-free than the dogmatic theme.
Almost always this group finished its work before the dogmatic group.

Al the first conference the subject for discussion was the eucharist.
It has been stated that agreements and disagreements on this subject were
reported very openly. Of ecumenical importance was the opinion shared
by both parties that in principle the eucharist should not be made a means
of achieving unity, but that eucharistic fellowship expresses the already
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existing unity of the Church. It had been said of the eucharistic theme,
however, that its treatment remained unfinished, crowded out, as it were,
by the theme of salvation.

Jouke Martikainen has said of the resulis of the study of the
eucharistic theme: #In Finnish and international rewiews it has been
pointed out that both descriptions can be criticized from the traditions
they represent. In recent decades Orthodox theologians have repeatedly
referred o the fact that the docirine of transsubstantiation, which
demonstrates the scholastic pattern of thought adopted from Roman
Catholic theology, is alien to the Eastern Church, and came (o the Russian
Cirthiodox, for indlance, with the controversial confession of Peter Mogila
(1596— 1646}, The Lutheran position has also been criticized, It does not
make use of the concept of division, which is of great importance (o our
view of the eucharist. The concept of division on the one hand makes
a distinction between the sacrifice of Calvary and the eucharist, but on
the other hand unites them, It is important for the correct understanding
of, for example, Luther's teaching on the cucharist in his Larger
Catechiszmi. In addition, it has been stated that wide consensus has already
been achieved in ecumenical discussion on the gquestion of the eacharist.
The theses on the eucharist from the 1970 conference at Turku (70/B/2)
recommend that this consensus should be utilized, but Zagorsk 71 has
mot at all used it to advaniage. The disagreement at Zagorsk, which can-
not thus be regarded as representative of either tradition, did not at all
disturh the study of the theme of the eucharist at Jarvenpad in 159740

The most important theme at the Finno-Russian discussions from the
point of view of the results achieved has evidently been soteriology. The
theme was included in the discussions at the wish of the Russian Onhodox
Church. This theme has formed a long and fruitful study, from the Jir-
venpdid conference of 1974 1o the Mikkeli conference of 1986. At the Kiev
meeting in particular the theme of salvation was under prime considera-
tion. There has often been talk of & breakthrough at Kiev, The sgnificance
of the Kiev discussions is based on thelr drawing a paraliel between
justification and deification, 1t was perceived that aspects of soteriology
are not unrelated to cach other nor contradictory, but the traditional
Lutheran doctrine of justification contains the idea of the deification of
man. Justification and deification are based on the real presence of Christ
in the word of God, in the sacraments, and in worship.
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The theses of the discussions should not be interpreted as a theological
definition in its final form, but rather they express the degree of mutual
understanding achieved at a particular contrete conference. In this sense
the theses are open (o more precise formulation at later stage. They
manifest the entire nature of the dialogue as an open theological process
of discussion and convergence. Jouko Martikainen has made the obser-
vation that ever since the Jarvenpid conference the theses on the dogmatic
theme have been primarily argued with biblical quotations. This praclise
has facilitated the forming of shared opinions, but, on the other hand,
from the theses it is »difficult 1o gain a general impression of the
thealogical positions involved.»*

At the Mirst discussions the differences of view were also clearly listed.
The difinitions thus formulated have, however, decreased in number since
the first conference, although the theses of the Mikkeli meeting bring
out the difference between Lutheran and Orthodox theology on the ques-
tion of the usefulness of requesting the prayers of the saints. Docs this
tendency mean that there has been a desire later on to conceal disagree-
ments, of that there have been fewer disagreements? As far as [ under-
stand, there are many reasons for this practice. At the discussions there
has been found such great mutual understanding between the Lutheran
and Orthodox parties that for this very reason there has been a desire
to emphasize shared opinions. The rapprochement of the Churches is also
apparent in the altered tone of the communigqués.

The relation of the Finno-Russian dialogues to other Lutheran—
Orthodox dislogues has not vet been evaluated sysicmatically, Finnish
thealogians have naturally been in contact with, for instance, theologians
of the EKD (Dic Evangelische Kirche in Deutschland) who have likewise
engaged in dialogue with the Moscow Patrfarchate. The Finno—Russian
discussions have heen the first purely Lutheran—Orthodox dialogue, since

Y Mariikeinen 1982, p, 192,

; L] 1..—! posnt of departure bas boes the histonical interpectation of the Augsburg
Lemfcssicn. With this confession there is 8 conssious desire 1o show sl the Refarmazion
Faith acknomledges the legacy of the primitive catbolic ehurch and represents it in & gemaine
meanner. The Augsburg Confession is thas not really a confessionalist docement, but il
opens the fromtiers of the Lutheran church 10 the universal church: bat — and this is
n___.!__.-.E.I_.-.__l expresaly on the basts of primitive catbolic dagma. = Mannermaa, unpub-
lished paper, 1974, wConsiderations on ihe Methodalogy of the Discussions between the
Russiam Onbodos and Finrish Evangeheal Lutheran Chureloess, pp. 8T,
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EKD and the Union of Evangelical Churches in the GDR are by naturc
and by confession united Protestant. Due to the language barrier it has
been somewhat difficuli to provide imformation about the Finno—Russian
dialogue, but in the future greater attention will be paid 1o this maiter.
According to some estimates the Finno—Russian theological discus-
sions have made greater progress than any other Lutheran—Orthodox
dialogues. What is the reason for this? One important reason is evidently
the self-undersianding of Finnish Lutheranism. The Lutheran Reforma-
tion is understood in Finnish Lutheranism as above all an attempl 1o
returm (o the dogma of the early Church.” As far as | understand, it is
for precisely this reason that it was easy to reach mutval understanding,
as Patriarch Pimen has mentioned when speaking of the "spirit of ortho-
doxy® in the Finnish Church.' Discussions between the Lutheran World
Federation and the Orthodox Churches are only in the initial stages. It
is clear that the Finno—Russian regional dialogue can provide material
and stimuli for this wider dialogue,

#  plwur relatioas with ibe Evangelical Lutheran Church of Finland are paniculasiy
clase snid cordial, becauss of the spirit of 'Dribodosy’ peealiar 10 the Chusch of Finlaed
which v 3o understandsble 1o ue.= JMP 197H, 8, p 24,
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oeder as they are mentioned in the communiqués.

Archives for these conversations ane keld in Melsinki in the Centre for Foreign
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MM KYPHAN MOCKOBCKOR TMATPHAPXHH. Mocssa,
ZURNAL MOSKOVSEO] PATRIARHIL Moscow,

(3 manuscript bength in pages

1970
TURKU (SINAPPI)

LECTURES

Ktviranis, Siome
Eukaristia uskovien vhieyden ilmentijina,
ERZApMCTIN EAE Bhipamente ODUseiis Bopyroumg. .
{The Bucharist as the manifestation of the unity of beliovers.)
Ms in Finnish (31}, no ms in Russian available ;
Published in Finmish in TA 1970, 321—347, and in Russian in BT 771971,

240248,

Michail {Mudjuging
Ennceen Mazaan (Myassorwn)
EsxapreTaa ¥ egmeeine XpHcTEIR.
Eukaristia ja kristitiyjen yhisigmrkimykset.
(The Euscharist and commion Christian En.m#ht..
Ms in Finnish (30, no ms in Bussian avad
Published in Finnish O 1972, 5=29, with summary in English, Published
im Russian in BT 7/1971, 222—111,

Marttkrinent, fouko
Kirkkojen rauhantyon tecloginen perusia,
BOrocIopcks OoHoES MIpOTBOPEeckof nexTenniocts Lieprsefl.
(The theological basis of the peace mission of the Chunches.)
Published in Finnish in TA 1970, 348—371, and in Russian in BT 771971,

245256,

Fvifarel (Vackromiiev)
Enncien Surapet [Baxposiesn)
BOrocmoBcHAR OCHOBA MEpoTReprockoll gerrensiocTa Llepenn,

Kirkon ravhantydn teologinen perusta.

(The thealagical basis of the peace mission of the Churches.)
Ms in Finnish (16), no ms in Russian available

Published in Bussian in BT 770971, 2§3—321.

EXTRA LECTURES

Simajokl Mort ;
Snomen evankelis-luterifalzen kirkon mykyinen tilanne

i3




{The actual situation of the Evangelical-Lutheran Church of Finland.)
M5 in Finndsh (7}, no ms in Bussfan available

Jokanres (Rinne)
Swomen oriodoksisen kirkon ajankobtaisia ongelmia.
{The aciunl problems of the Finnish Orthodox Church,)
M in Finndsh (5), no ms in Russian awilable

MINUTES

Ms in Finnash (36) and Russian (41), Typed from tapes.

COMMUNIQUE and THESFS

Ms in Finnish (2+5) and Russian (2+2)

Published in Finnish in TA 1970, 431—434; In Russian in BT 771971, 212—
214 and in M 51990, 67—68; in English {ir) in JMP 270970, 35—58 and
Qo LW 341972, 288200 and bn German (0 b LR 351972, 380—186

1971
LAGORSK

LECTURES

Nikodataen, Aimo T
Herman aieria eli eukarisiian exityinen lsonne
Enxapictas o cpene nccacaonamail Cempocwnoro Muacanns Hosoro 3znera.
(The particular character of the Ewcharist)
Mz in Finnish (%), Mo ms in Russian available
Published in Russian in BT 1071973, 188—191,

Lehioren, Sxmuel
Eukaristia fa Kristuksen whri.
ErxaphcTaa u &cpThA XpReTa.
{The Eucharist and the Sacrifice of Christ,)
Ms in Finnish (21). No ms in Russian available,
FPublished in Finnish in TA 1972, 283—303; In English {ie) in JMP 271973,
53—3E; in Ruosian in BT 1070973, 181=188 and in JMIT 271973, 52—,

Sarytchey, Vasilfj
Capriwes, B, 1.
O EnxapucTi.
Uber die Eucharistic,
(bt the Eucharist.}
Mz in Ceerman (200. No ms in Russian sailable
Published in English in JMP 201973, 58=—66; in Russian in BT 1171973,
I7T3—181 and in FMIT 271973, 56—62.

Mikhat! (Mudingin)
Enpcron Muxann (Mymiorem)
Enxapic i HaK HOBOEALESTINGG MePTIOMPHIOMIEHIL
Diz Eucharistie als neatestamentliche Opferang.
{The Eucharist as the Sacrifice of the New Testament.)
Ms in German (153), M= in Russian (16}
Published in Russian i BT 1051973, 164—173,
Piriren, Katko
Oikeudenmukaisuus ja rauha
CRpaneaMBOCTS W MER.
{Justice and peace)
M in Finnish (14). Mo ms in Russian available
Published in Russian in BT 1171973, 198—203,

Tiviviairen, Kelewi
Oikendenmukaisuus ja vikivalta hiierilaisen sosiaalictiikan valossa,
CAPaBSAIMEOCTE W NACHITHE © TOMKH IPCHIA MRTCPARCKOR colRaTLRol
FTHEH,
{Justice and Vielence in Light of Luterian Social Ethics.)
Ms in Finnish (175 Mo ms in Ruosstan avatlable,
Published in Finpish in TA 1972, 304—327; in Russian in BT 11/1973,
H3— 208,

Osipay, A. L
Oennos, A, H.
CopansnmmocTs 5 HEHIEe
Die Gerechuigheit und die Cewnli.
{Justice and violence )
Mo ms in Russian available Ms in Gesman (16
Published in Russian in BT 1171973, 193—197,

MINUTES

Mo minues avatlable
b




COMMUNIQUE and THESES

Mz in Finland {4+ 3) and Russian {4+ 4),

Published in Finnish in TA 1972, 321—327; in Russian in BT 111972, 162—
164, 192—I93 and in KM 1972, 35—358; n English (ir) in JMP 21972,
w“_m.luwmﬂ.._ (B LW 349972, 390—292 and in German (if) in LR 371972,

1974
JARVENPAA

LECTURES

Clewe, Fridrie
Altarets sakrament och pristaddmmet ur evangelisk-lutherisk synpunke,
TasHcTnD NTAPE B CEMEEHCTIO ¢ ERAMMETIMOCHO-EOTERANCKOl TowKN
IPCHEHAL
(The Eucharist and the pricsthood from the Evangelical-Lutheran point of
viEw)
Me in Swedish (14) and in Russian (28],
Published in Swedish in "Kyrkosyn och dmbeisuppfatining”. Stadier wgivna
av Institutionen for systematisk teologi vid Abo Akademi. Abo 1985,

Mikiuril (Mudfuging

Emsckon Muxasa (Mymaommm)
m'u.-ﬁ.__l.l_.ln TR,
Bukwristia ja pappeus.
(The Eucharist and the priesihood. )
Mz in Russian num\- and in Finnish (Y2}

Fiksiram, Jahn
e krisina kyrkornas fredsarbete i natiden,
PaBoTa XpHCTHANCKHY UEPKBEl B SALNTY MUPA B CONPeMeHBGCTH,
(The peace mission of Christian Charches. 1oday)
Hnld.numiﬂ# {12y and in Rusian, Publithed in Swedish in TA 1975,

Flagimir {Saelodian )

Apoavenmcon Bnamoanp (Caloans)
Crysense XpHcTHANCKIN Heprnell MupyY OErOIHA.
Kristillisten kirkkojen 1vo rachan byvliks nykymikana,

i

{The peace mission of the Chrstian Churches today.)
Ms in Russian (17) and Fingish (17},

Mikotainen, Aimo T
Kristillinen oppi pelastuksesia UTn valossa,
MPHCTHANCKOE YUERRE O CTIACEHMN,
(The christian doctrine of salvation in the light of the Mew Teitament.)
Mz in Finnish (16) and in Russian {ITh

Srodkow, Vasiiyf

Crofxos, Bacwoii
XPRETHREHCKOS YICHIEE O CTIACCRIN,
Kristillinen oppi pelastuksesia.
(The Christian doctrine of salvation.)
Ms in Russian (30 and in Fignish (29),

Forsherg, Schari
Kristillinen oppl pelastuksesta Bangkokin Lihetyskonferenssin valosss,
XPHCTHAHCKOS YUSIEHE O Coaceim o cneTe BanrRoHeRoll MEccHoHepene
KOuIepeimm.
(The Christian doctrine of sahvation i the light of the Bangkok mission
conference)
Ms in Finnish (9 and in Ruossian (1)
Fublished in Finnish in TA 1975, 2814,

Gundfajev, Nikolsi
Tyhnses, Himonan
Anrnam Basrcosckol wospepeHilid @ OTITHE HA BeE C 1 [ BT L [
TOMKH IPCHIN.
Bangkokin Whetyskonferenssin analyysi ja lausunnot siith ortodoksiselia
kannalta katsodtuna,
{An Analvsis of the Bangkok Conference and o Response to it from the
Orthodox poing of view.)
Ms in Husstan (10) and in Finnish (7).

MINUTES

Ms in Finmish {213) and Russian (245). Typed rom tapes

COMMUNIQUE and THESES

Ms in Finnish (44 1), in Russian (54 14}, in Swedish (U {5+ 11}, in German
(i) (4+12), in English (tf) (4+15)
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Published in Finnish in TA 1975, 49—58; in Russian in M1 871974, 88—
TI: in _......_Eir ftr} in JMP 1071974, 81—64; in German {ir) 540 1974710,
36—38; in Swedish (1) in Nosdisk Ekumenisk Arsbok 1974, 9%6—104,

1977
KIEY

LECTURES

Thurdn, Jukikg
Vanhurskauitaminen ja osallisuns jumalallisesia luonposta
Ohrpannasme w OpHuacTHe K BOECCTRCHAON NpIpoae
(Justification and panicipation in the divire nature)
Ms in Finnish {15) and in Russian (%)
Published in Finnlsh in TA 1977, 483499,

Moanprmea, Tuomo
Pelastus vanhurskauttamisena ja jumalallistamisena,
(Salvation interpreted as justification and deification.)
Mz in Finnish (26 No ms in Russian available
Published in Finnish in TA 1977, 500—526, and in "Kontrapunkteja®,
137 —3L; Suomalsisen teologisen kirjallisuusseuran julkaisuja 1982,

Mikhml (Murdiuging
Emmceon Musann (Myasiorm)
Cieaceiiee XpRCTRINAEL B 670 onpaniaiom § obomemm.
Kristityn pelastus hanen vanhurskauttamisenaan ja jumalallistamisenaan.
(Sabation of a Christien as His Detfication and Justification.)
Ms in Russian {24), in Finnish {29) and in English (tr) (28),

Fiksiram, John
Frilsningen och fridsriket som trosforemdl och etisk uppgift.
CHacenie W HAPCTHO MEPS KIK DPCIMET BEPE H STHYECKOS ZAIaHIE
Salvation and the Kingdom of Peace as object of faith and ethical task.)
Ms In Swedish (15) and in Russian (14). Published in Swedish in TA 1977,
$46—536. Published in German as "Mission und Reich Gottes — Erlosung
und Reich des Friedens als Glavbensgegenstand und etische Aufgabe Ein
Beitrag zum akivellen swischenkirchlichen Daalog™ with added inroduction
and copclusion in Lutherische Beitrige sur Missio Del, $7—68 {VerodTent-
lichungen der Luther-Akadembe e V. Ratreburg, Band 3, Erlangen 1982).
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Publisked in English as “Mission and Kingdom of God™, Lotheran Contri-
butions to the Missio Dei, 5563, LWF, Geneva 1984

Kinmemakl, Mawno
Pelastus ja rauhan valtakumia,
Criaceiiiie i BAPCTEO MHPL
{Salvation and the kingdom of peice)
M in Finnish {16) and in Rusian (19).
Publiked W Finnlsh in TA 1977, 827—4%6.

Boroeal, Vitali
Boposod, B.
CnaceHise @ HAPCTHO MHPA: ODLEKT W FTHUCCKRN JUTAYE,
Pelasts ja maailman valtakunta.
{The Salvation and the Kingdom of World. An Object and Ethical Task.)
Ms in Russian (15), in Finnsh (15), and in English (te) (21).

MINUTES

Ms in Finmish (1000 and in Russian (115). Typed lrom apes

COMMUNIQUE and THESES

Ms in Finnish {7+ 5}, in Russian (5+4) and in English (tF) {6+ 5L
Published in Finnish in TA 1977, 557—566; in Rusdan in 2KMI 971977,
55—35% and in English (ir) in IMP 971577, 38,60,

1580
TURKU

LECTURES

Mikhail (Mudjuging
Aprmemeckon Muxaan (Mymuoran
Bepa u mobobs B nene cnaceHEn,
Lisko fn mkknus pelastuksesssa,
(Faith and Lowve in Salvatbon.)
Ms im Russian (33}, in English (ir) (28) and in Finnish {33,




Nikplginen, Aime T

Usko ja rakkous pelastuksen tekijoind Unden testamentin mukaan,

{Faith and Love as Factors of Salvation according 1o New Testamens.)
Ms in Finnish (14) and in Russian (13
Published in Finnish in TA 1980, 439454,

Mannermeg, Tuomo

Usko ja rakkaus pelastuksen kannalia.

Bepa M mobose ¢ ToRR WHOINE CTACHRA,

(Fuith and Love from the Poedot of View of Sabation.)

Mz m Firinsh {10} and Fussian (12).

Published in Finnish in TA 1980, 435 —468; and in "Komtrapunkieja™ 153—
67, Suomalaisen teologizen kirjallisueseuran julkaisaja 122, Helsinki 1980,
In German as "Das Verhilinis von Gilaube und Liche in der Theologic
Luthers™ in "Luther in Fianland”, %9—110, Schriften der Luther-Agricola
Cicselischaft A 22, Helsinki 1984,

Chipon;, A, L
Dhesmon, A

Borocnoscsme oCHOBR MHPOTUIOPNECKON TERTEIMIOCTH DCPKECH.

Kirkkojen rauhantydn teologiset perusteet.
(The Theofogical Foundation of the Churches® Work for Peace)
Ms in Russian {16) and in Finnish {15).

Teafon (Calinskif)
Heposmoiax doodair (Cuamisckmi)

Chysense wepsas 108 npeodpaiosainem poipa,
Kirkkaojen 1y maailman kehitthmizseksi,

{The Churches” Work for Developing the Workd.
Ms in Russinn (209 and in Finnish {18).

Cleve, Fredric

My

Lag och evangelium som den teclogiska grunden for kyrkornas arbete for
Treden,

Faodt w enanrende Kax BoroCIoBcKAN OCRONN B MEPOTRODYCCKER -
TEELHGCTI Iepeneh,

(The Law and the Gospel as the Theological Basis for the Peacemaking
of Churches.)

s i Swedish (309 and in
Published in Swedish in TA 1950, 465—903.

Russian (320

MINUTES

Ms in Finnish (93) and in Russiap (%), Typed from tapes.

COMMUNIQUE and THESES

Ms in Finmish (64 % and in Bussian (649,

Published im Finnish in TA 1980, 514—3522; in Russian in ML 121980,
BE—Tik in m.__EE_. i} i JMP 9 19ED, 557,

Theses published In Finmish also in O 30, 138—d44,

1983
LENINGRAD
LECTURES
Mikchail (Muwlfugin
Apscwesmmcion Muxasa (Myassorum)
Hoposapereoe motssanse Lieprnie g Teao Xpaicra, o SacTHocTH,

B Kneanoaoren &n, [Masna.

Om the Concept of the Church as the Body of Christ as expressed in the
Mew Testnmen.

hs in Bussian (14} and in English {15),

Raskapovekl, 5 B

Paccxanomcxan, . T,
Enxapscrireckuil amext npepoass [lepsns.
The Bucharistic Adpect of the Church's Mature,
Ms in Russian {13} and in English {Th

Thrirdr, Jukko
Kirkko Eristuksen muumiina Unden tesiamentin mukaan.
Lleprons kax Tewe Xpucra, cornacks Cempewiongy [hecaopn Hosoro

?5

._n____E the Body of Christ sccording 1o the Mew Testament.)
bis in Finmish :.__u__ and in Russian (190,
Published in Finnish in Ta 1984, 157—164,
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Pikkala, Jubg
Kirkon olemus uskon, rakkauden ja cukaristion nikékolmasia.
CymmocTs Liepine © Touxe Jpenis sepe, mobs i esxapucTsm.
{The Exsence of the Church from the Siandpoint of Faith, Love and the
Euchariss.)
M in Fimndsh (22) and in Russtan (300,
Pubbshed in Finnish in TA 1984, 164—171.

Alexy (Mokriro)

Hepossoiax Adekconit (Makpwnos)
MUEPOTBOPUCCTHD B CONPEMEHION MH]E
Peacemaking in the Contemporary World,
B in Russian (99 and in English (&)

foanteary (M)

Hepossosiax Mamityapiedt (Manen)
MupoTeoprcchan BeATekI0CTE Pyookod Npasocnanaod Lleprsn ceromin,
Peacemaking Work of the Russian Orhodox Church Today,
Ms in Russian (%) and in English {7k

Piringn, Kruke
Kirkkajen rauhanohjelmat ja uiasimmal raobaa koskevat kannanotot,
Mupornopiecioe nporpasamed Liepusai i ioselimse nomiEE 00 sonpo-
Cao MHPA.
{The Peace Programmes of the Churches and Their Recent Statements on
Peacr.)
Ms in Finnksl (2%) and in Russian (31}

Stnaemiky, Mouan
Suoameen luterilabsen kirkon rauhaniyn,
HeHTENMI0CTI GUHCKOR [HOTEPAHCKOR UEPKRI N0 FEPEIICHHR) MU
(The Peacemaking of the Lutheran Church of Finland.}
Ms in Finnish (1% and i Rissian {18).
Mot published,

EXTRA LECTURES

Augicstin {NTkirng
Apcissarapn T Anryerus (Hiserr )
Heropis [Tpanocansaio-Jorepanciin otiotenni o Pocomn, K $00-aet-
weny odnnese Mapraia orepa (1483—1983 ).
A History of Orthodos-Lutheran Relations in Bissia,
Ms in Husslan (3% and in English (349).

EF.

Pirinen, Kawko
Luther ja ekusmenta,
JhOTep H MEYMEHHE,
{Luther and Ecumenizm.)
Mz inn Finnish (24) and in Fwsssan (21).
Published in Finnish in TA 1984, 69—81. Published in German as "Lather
apd die Okumene” In "Luther in Finnland™, 158—86; Schriften der Luther-
Agricola-Gesellschafi A 12, Helsinki 1984,

MINUTES

M5 in Finnish (98} and in Russian, Typed from tapes

COMMUNIQUE and THESES

M in Finmbsh (947, in Russian (9+9) and in English (i) (8+ 7).
Theses published in Finnish in TA 1984, 15%4—195. Communigqué and Theses
pablished in Russian in HMIT 9/1983; in English {ir) in JMP 9/1983, 50—356.

1986
MIKKELI

LECTURES

Tarviatnen, Kalevl
Pyhyys, pyhitys ja pyhdit erityisesti yleisen pappeuden nikokulmasta,
CneTocTs, OCHRIHEHHE H CEATIIE OC0beno B aoieke ohero CRanpEcTna
Holiness, Sanctification and the Sianis especially from the Standpoint of
the Universal Priesthood,
M in Finnish {21}, in English (26} and in Russian (30,
Publiskied in Finnish in TA 1988, and in English in "Mikkeli 19867

Thiereln, Jukka
Pyhittiminen Uuden Testamentin mukaan.
Ocpzapeme no Honowmy Jasery.
Sanctification according to the New TestamenL,
&5 in Finnish (16), in English (13} and in Russian {146),
Puhblished in Finaish in TA 19868, and in English in “Mikkeli 1986%,
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Mikhadl (Mg fugin)
Apseniwckon Mcuan (MyEuiora)
CRATOCTS, OCHREGSHNE, CRATRIC
Pyhyys, pyhistiminen, pyhit,
Haoliness, Sanctification, Saints.
Ms in Russian (26, in English {17) and in Finnish (40},
Published in English in "Mikkeli 1986"

Skuraf, Noastaniin £

Cuypar, K. E,
CBATBIC DPONORCIRNKH chanremis na Cesepo-Taname Pocoin w #a
Bocroke @uennsnimne,
The Holy Preachers of the Gospel in Morth-West Russia and Eastern
Fimlan.
Ms in Bussian and in English (15
Published in English in “Mikikeli 1985

Kvigr, Hars-Ciaf
Bergspredikan och kyrkormas Mredsarbete
Haropiias npononeas o MupoTBOpeeckan qeaTersrocTs Lepned,
The Seremon on the Mount and the Churches' Work for Peace.
M= in Swedish (25), in English (32) and in Russian (24).
Published in Swedish in TA 61986 and in English in "Mikkeli 1986
Published as an enlarged version in Swedish: Theologls ¢ cultura, 67— 108,
Studia in honorem Gotthard Nygren, Publications of the Research Institute
of the Abo Akademi Foundation. Abo 1985,

Ovvipers, Aleksei I

Oornos, A, W,
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SINAPPI, TURKU 1970

COMMUNIQUE

on the Theological Discussions between the Russian Orthodox
Cheurch and the Evangelical Lutheran Church of Finland, held ar the
Simappi study centre in Turku March 19th—22nd, 1970

The members of the delegation of the Russtan Orthodox Church
were as follows: Phileret, Bishop of Dmitrovsk and Principal of the
Moscow Theological Academy; Mikhail, Bishop of Astrakhan and
Yenotaevsk; Dean Igor Ranne (Leningrad); Dean Nikolal Gundyaey
{Leningrad); and Longin, Monk in holy orders (Helsinki).

The members of the delegation of the Evangelical Lutheran
Church of Finland were as follows: Archbishop Martti Simrofoki
(Turku); Professor Aimo T, Nikolainen (Helsinki); Professor Kanke
Firinen {(Helsinki): Professor Gorthard Nygren (Turku); Assessor
Samuel Lektonen (Tapiola); Fredric Cleve, DD, (Tampere); Simo
Kivirgnta, Lic. Theol. (Helsinki); and Pastor Jouko Martikainen
(Turku).

Bishop Philaret and Archbishop Simojoki acted as chairmen of
the delegations.

The following acted as observers with the right to speak: from
the Finnish Orthodox Church: Paavali, Archbishop of Karelia and all

Tnland; Johannes, Bishop of Lapland and Acting Bishop of Helsinki;
Niilo Karfornaa, a vicar from Koopio; and Dean Vitali Boroved from
the Faith and Order Secretariat of the World Council of Churches.

The conference was the first official theological meeting between
the two churches. On the agenda of the meating were two theologi-
cal themes for discussion. A preliminary paper on these themes
was presented by each party, information was given as to current
problems of the Finnish Evangelical Lutheran and Finnish Orthodox
Churches. and services of worship and times of prayer were arranged
in accordance with both the Orthodox and Lutheran traditions.
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The first theme concerned the eucharist as an expression of
fellowship between believers. The comprehensive papers on this
subject increased the participants’ knowledge of each other's
churches, and clanfied the fundamental attitedes held by each church,
The papers on the theological basis of the church’s work for peace
interpreted the task of the church in the light of the Bible and the
present world situation, concluding with the recognition of the
church's responsibility in this area.

Appended to this report are a number of theses. They represent
the common viewpoints and differing opinions of the participants,
and their hopes for the Tuture.

The discussions were held in a spirit of mufeal frust and respect,
so that each party scriously considered the views of the other, as
well as expressing its own opinions in the spirit of Christian freedom.
Thus, it was possible, while upholding the truth in love, to preserve
fraternal friendship even in those areas where opinions differcd as
to the interpretation of the will of God. The participants considered
the discussions extremely useful to both parties, and hoped that the
exchange of opinions would continue. Thus, the parties wished to
contribute, with God’s help, to the progress of Christian unity. They
also stated that fellowship between Christians is likely to reduce
tension in the world, and in this way to establish peace. The dis-
cussions demonstrated the great significance of personal meeting and
negotiations in the clarification of matters of faith and in the develop-
ment of inter-church co-operation e.g. in the work for peace.

The participants gave thanks o God for the mutual bove which
by His Spirit He had granted to the meeting, and joined in prayer
for salvation and peace, both for cach other and for the whole
world.

1. Summary of the discussions dealing with the cucharisi

After hearing the lectures from both churches on topics of
1} Bucharist as a Manifestation of the Unity of Believers, and 2) The
Theological Foundations of the Churches” Peace Efforts, both delega-




tions discussed them and came to the following conclusions, which in
lurn were approved by both groups:

I

I
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Both parties consider that the treatment of the theme =Eu-
charist as o Manifestation of the Unity of Believers= chosen
for the discussion, has been beneficial to both churches.

. With the help of the lectures and the subsequent discussion,

the parties have understood much more precisely and deeply
the other party's viewpoints on this guestion. This applies to
the theme in general as well as (o its many details.

It examining some of the aspects of the material handled,
certain similarities have been recognized in the understandings
of both sides.

. The continuation of mufual contact has been regarded as

appropriate. It was felt that this could best be done by
organizing similar theelogical discussions in the luture, discus-
sions the purpose of which would be o examine doctrinal
and confessional questions that are particularly characteristic
of each church. Such questions have already appeared in the
discussions held.

Publication of the materials of this meeting by both churches

is considered necessary.

Both parties examined the question of the euchanist and decided
to present the results of the discussions in the following form, which
is founded on the beliel that is given by in Bible, preserved in the
carly Chnstian tradition, and confessed by the undivided church.

A

In the following guestions which arose in 1he handling of the
eucharist and the unity of Christians, a consensus belween
the parties was reached.

The eucharist is a secret, a divine essence, before which
even the most penctrating theology becomes silent, feeling
holy awe; and which is received with the help of the Holy
Spinit through faith,

L.

i

In the cucharist, a Christmn through the influence of the
Holy Spirit is united with his whole being both in an ex-
ternally and internally recognizable way in Christ when he
receives Christ's body and blood in the form of bread and
wine (John 6:563),

. The eucharist, as a sacrament mstluled by Christ, is the

clearest manifestation of the the umity of Chrstians with the
head of the church, the Lord Jesus Christ, and through him
also of the Christians’ mutual unity as members of the
church, the body of Christ.

The unity of Christians in the euchanst belongs properly to
their spiritual life, but at the same time, it creates mutbual
unity between Christians over racial or national boundaries,
and this spreads to the world that peace which Christ has
decreed to his disciples and followers.

The unity in the eucharist is the deepest manifestation of the
oneness of the church, That is why the euchanst canned be
used as a ftool to bring aboul unily with regard to the
considerable doctrinal differences that exist between the
churches. Both sides must strive very responsibly in trying
to reach unanimity on the questions involving the cuchanst,
and the whole doctrine of the church.

Different understundings have been found in the following
instances:

Both sides confess that the body and blood of Jesus Chrst,
Ciod and man, are present in substance in the form of bread
and wine by his own spoken words of institution (Matt,
26:26—28; | Cor. 11:24—27). but in the interpretation of this
truth the views of the two sides differ.

Both sides recogmize the sacrifical nature of the cuchanst
but they differ in the interpretation of what this sacrifice
MEans.

The questions in which different understandings and inter-
pretations have arisen will have 1o be studied further from
terminological, exegetical, dogmatic, liturgical, and historical
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standpoints at future discussions, and the views of both sides
have to be compared in more depth and detail, taking into
consideration the ecumenical discussions held on the subject,
and especially the rescarch of the Faith and Order Coms-

Mmission.

1. Summary of the discussions dealing with peace

In the discussions on the theological foundations of peace efforts,
the delegations of the Orithodox Church of Russia and the Evangeli-
cal Lutheran Church of Finland have together agreed on the fol-
lowing:

1. The guestion of war and peace has never in the history of
mankind been as difficult and timely as at present.

2. Advances in technology have on the one hand revealed to
mankind enormous constructive possibilitics, and on the
other hand have given man tools of destruction with powers
never before seen.

3. Nuclear weapons have changed the nature of war. Their
use cannol be approved in any circumstances, not even in
so-called just wars,

4. The balance of power which is built on the =balance of terror=
created by nuclear weapons, cannot bring about lasting
pemce.

5. Peace with God is a prerequisite for the striving of Christians
for peace on earth,

. Christians cannot withdraw from their responsibility in peace
efforts by appealing to the fact that the peace of God
concerns only individuals, or that a complete state of peace
will be realized only at the end of time.

7. Mankind forms a whole. God ereated life good and complete,
but because of Adam’s fall, it has been shattered. Redeemed
and reconciled by Christ, Christians have by serving, by
proclaming reconciliation, and by creating unity to try and
repair that which sin has broken. The wilness of peace by
Christinns is effective when they, keeping peace amongst

10.

12.

themselves, »maintain the wnity of the Spirit in the bond
of peace= (Eph. 4:3),

In working for peace, Chrshians have to work together not
only with each other but also with all people of good will.

Peace requires justice, which includes also a state of social,
coonomic and international justice. Because of this, Chrs-
tians have continually and carefully to search 1o see where
people are without justice, and where justice is threatened.
Christians have to strive together against the exploitation of
their fellowman, the degrading of the value of man, racial
discrimination and all forms of discrimination, hunger,
poverty, injustice, and against everything which is a threat
to world peace and normal life.

It would be most beneficial for mankind, if injustice was
removed by peacelul methods, Therefore, the churches have
to suppart and also actively take part in research on pesce
and conflict. In the search lor solutions, the relevanl view-
points and justice have 1o be given priodly.

The churches have to try to support social and economic
renewal in the world. In their striving for peace, the churches
have to focus special attention on activities which are pre-
ventive, such as development aid and development coopera-
tion.

The delegations realized that the time allotted for handling
of the peace question was too shorl, and that discussions
between both churches concerning peace problems should
be continued. The theme for the next time could be, for
example, justice and violence.

4%




ZAGORSK 1971

COMMUNIQUE

o the second theological discussions between representatives of the

Evangelical Lutheran Church of Finland and the Russian Orthodox

Church, held ar Zagorsk in the Sovied Union ar ihe Trinity Monrastery
of St. Sergins, December 12th=16th, 1971,

The first theological discussions were held in March, 1970 at the
Sinappi trivming centre in Turku, Finland,

The members of the delegation of the Finnish Evangelical Lu-
theran Church were as folleows: Dr. Marenl Simefoki, Archbishop of
Turku and Finland {Head of the delegation); Dr. Aimo T. Nikelainen,
Professor of Mew Testament Exegesis at the University of Helsinki;
Dr. Kawka Pirdnen, Professor of General Church History at the
University of Helsinki; Dean Samuel Lefitonen, Lic.Theol., Vicar
of Tapiola Parish Church; Dr. Kalevi Toiviafnen, Docent in Dogmatic
Theology at the University of Helsinki, Director of the Church
Training Centre; and Maunu Sinnemdki, Lic.Theol., Secretary to the
Archbishop, Secretary of the Church Committee for Foreign Affairs,
The delegation was accompanied by Aniri Saarle, M. Pol.5c., in the
cipacity of a specialist on political affairs.

The members of the delegation of the Russian Orthodox Church
were as follows: Mikodier, Metropolitan of Leningrad and Movgorod,
Chatrman of the Department of External Church Relations of the
Moscow Patnarchate; Philares, Archbishop of Dmitrov, Principal of
the Moscow Theslogical Academy and Seminary, Mikkail, Bishop
of Astrakhan and Enokaevsk; Dean fgor Ranne, Superintendent of
the congregations of the Moscow Patriarchats in Finland, Lecturer
in Ecclesiastical Architecture at the Leningrad Theological Academy;
A.5. Buyevsky, Secretary of the Depariment of External Church
Relutions of the Moscow Patnarchate; V.0, Saryrehev, Professor of
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Dogmatic Theology at the Moscow Theological Academy; K.E.
Skurar, Professor of Dogmatic Theology at the Moscow Theological
Academy; AJ. Osipov, Docent in Basic Theology at the Moscow
Theological Academy; N.D. Medvadev, Lecturer in Dogmatic The-
ology and General Church History at the Leningrad Theological
Academy.

The following were present at the discussions as observers with
the right to speak: A.f. Georgievsky, Professor of Liurgical Studies
at the Moscow Theological Academy; DUF. Ovirsky, Professor of the
History of Western Confessions at the Moscow Theological Acad-
emy; and K. M. Kemarov, Docent in (Old Testament Exegesis at the
Moscow Teological Academy.

The opening devotion was led by Nikodim, Metropolitan of
Leningrad and Novgorod., Afterwards His Eminence read a letter
addressed to the participants in the discussions from Pimen, Pa-
triarch of Moscow and All Russia, Archbishop Dr. Marini Simojoki
and Archbishop Philarer sent a telegram in reply 1o his Holiness on
behalf of the participants.

Philaret, Archbishop of Dmitrov, opened the discussions with a
heartfelt address of welcome.

Nikodim, Metropolitan of Leningrad and Novgorod, delivered a
speech in which he considered issues relating to the subjects under
discussion.

Dr. Martei Simajoki, Archbishop of Turku and Finland, spoke
words of greeting to the conference. He siressed the greatl ecumenical
significance of the theological dialogue between the Finnish Evan-
gehcal Lutheran Church and the Russian Orthodox Church, and the
contribution to the strengthening of good neighbourly relations
between Finland and the Soviet Union made by the churches’
attempt 1o develop further their fraternal relationship.

Two themes formed the basis of the discussions: 1) the eucharist
(in particular its sacrificial nature) and 2) justice and violence.

The former theme was dealt with in four papers. The first of
these was delivered by Professor A.T. Nikolainen on the subject
»The Eucharist in the Light of New Testament Scholarships, and the
sccond by Dean 8. Lektonen on the subject »The Eucharist and the
Sacrifice of Christ= (Evangelical Lutheran Church of Finland); the
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third was delivered by Professor V.[, Sarvichev on the subject
# The Eucharist=, and the fourth by Bishop Mikhaid on the subject
#»The Eucharist as the Sacrifice of the New Testament= (Russian
Orthodox Church). The latter theme was dealt with in a further
three papers, the first of which was delivered by Professor K. Pririnen
on the subject =Justice and Peace=, and the second by Docent K.
Towviminen on the subject =Justice and Violence in the Light of
Lutheran Social Ethics’ {(Evangelical Lutheran Church of Finland);
the third paper was delivered by Docent A7, Osipov on the subject
sJustice and Violences (Russian Orthodox Cherch). These profound
studies and the following discussions, which were held in a spirit
of Christian love, helped the participants to gain & clear picture of the
poinis of view held by the parties, and 1o define both the similanties
and differences between them.,

Appended to this communigqué are summaries of both the themes
dealt with in the discussions; they represent the opinions shared by
both partics and also those matters where they held differing views.,

The parties are convinced that the consideration of such important
theslogical problems promotes muiual understanding, and by pre-
senting ways and means for achieving Christian unity makes a
significant contnibution towards that end.

The participants gave thanks to God for the greatl blessing he had
bestowed in making possible this contact between the Evangelical
Lutheran Church of Finland and the Russian Orthodox Church, when
impartant problems of Chrstianily were discussed in oa spint of
trust, Once again the partics were able to experience how ccumenical
dialogue dispels misunderstandings and helps each parly to un-
derstand the attitude of the other.

The parties agreed in principle that such contacts should continue.
The parties are convinced that Christians must work tirelessly to
achieve conditions where all peoples may live in peace and justice.

The participants noted with great satisfaction the imitiative for
peace made by the government of Finland in declaring that it was
able to welcome the Conference for Security and Co-operation in
Europe to Helsinki, and expressed the hope that this conference
woitld be held in the near future,

4R

The participants concluded their work with prayer, giving thanks
te the Prince of Peace and Author of our salvation, oor Lord Jesus
Christ.

Philarer D, Marted Stmagoki
Archbizhop of Dmitrov Archbishop of Turku
and Finland

December 16th, 1971
The Trinity Monastery
of B, Sergius

1. Summary of discussion dealing with the cocharist

In the first theological discussion between the Lutheran Church
of Finland and the Orihodox Church of Russia in Sinappi, Turku on
March 19-22, 1970, there were common viewpoints on both sides
in the summary of the discussions concerning the eucharisi.

In addition to the above, there were two basic viewpoints about
the cuchanst where the understandings of the parties differed. Both
sides confessed that the body and blood of Jesus Christ, God and
man, are present in substance in the form of bread and wine by his
own spoken words of institution, but in the interprelation of this
truth the views of both sides differed. Similarly, both confessed the
sacrificial nature of the eucharist, bul differed from each other in
the interpretation of what this sacnfice means.

In the summary of the previous meeting there was a wish that
the question of the cucharist as a whole should be dealt with further
in joant discussions, and that especially the two aforementioned
themes should come under scrutiny.

In accordance with this wish, the problems concerming the
eucharist were further studied during the present mecting. The
meefing henrd lectures on the subject prepared by both sides,
lectures which were handled in a spirit of mutual consideration and
Christinn love.
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The papers presented and the exchange of ideas showed that the
viewpoints of the parties reacked econsensus in the following in-
stamnces:

A,
1.

The real presence of Christ in the eucharist

The sacrament of the eucharist has a central meaning in God's
eternal saving act of man through Jesus Christ. =God was in
Christ reconciling the world to himself= (2 Cor. 5:19).

In the cucharist, the bread and wine are the body and blood
of our Savior. Christ is truly present in the eucharist in the
fullness of his person as God and man. When we partake
of this meal, we become partakers of Christ as members of
his body, i.e., the church.

Christ's sacrifice and the ewcharist

. The once-and-for-all sacnfice of Calvary cannot be repeated,

and its saving cffect reaches all times. The euchanist is not
the repetition of the sacrifice of Calvary. but is a manifesti-
tion of s saving significance and effect in the church’s and
in every Christian's life today.

In the same way that Christ has made the sacrifice at Calvary,
he also gives himself in the cucharist in the worship service
af the church, That is why the eucharnst is the instrument
of the Holy Spirit for salvation.

The whole church of Chrst participates in our eucharistic
celebration; we are assured of this because the church is the
body of Christ.

The sacrifice of Christ is received in the cucharist through
faith, which is effected by the Hely Spirt, The cuchanist
mediates communion with the Son of God who became
man, Jesus Christ, and makes the believers partakers of his
being. That is why the gifts of the eucharist are the for-
piveness of sins, and sanctification.

.

In the following instances, however, there appeared differences
between the Orthodox and Lutheran doctrines:

I,

According to Orthedox doctrine, the bread and wine become
in substance Christ’s body and blood in the euchanist. This
change in substance remains indefinitely in the holy gifts
regardless of their use.

According (o Lutheran doctring, the words of institution

of the eucharist are words of creation, which, as such, are
enough to assure the real presence of Christ at the euchanist,
in the bread and wine. The Lutherans do not use the eu-
charistic bread and wine outside of the service.
The Orthodox Church gives serions emphasis (o the sacrifi-
cial nature of the euchanst. The euchanstic sacrifice is
brought by Christ himself, while the church as his body
participates in it. The immediate participation of the church
members in the eucharistic sacrifice is, above all, prayer,
which includes praise, thanksgiving and petition.

Even though the teachings of the Lutheran Church
emphasize the very close contact between Christ's sacnfice
and the eucharist, nevertheless, it avoids wsing the word
=spcrifice= in connection with the communion service,
because it wants (o underline that Christ's Calvary sacrifice
is sufficient once and for all. As such, the eucharist is also
to the Lutheran Church a meal of hope, joy and thanksgiving.

Forthcoming discussion:

The two parties feel that it would be appropriate and rewarding
tor both sides to continue the discussions, and the themes could, for
example, be the ministry, and the Christian doctrine of salvation,
both of which are connected to the problems already discussed.
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I, Summary of the discussions on justice and violence

As agreed by the delegates of the Evangelical Lutheran Church
of Finland and the Orthodox Church of Russia at the meeting in
Simappd, Turku, on March 19-22, 1970, it was desired to continue
b0 examine topgether the subjeet of justice and violence, and as &
result three lectures were given on this subject at this meeting.

After discussing these leciures in their meeting, the participants
came to the following conclusions:

2,

God has created mankind to be one, and bas redeemed it
through his son, Jesus Christ. When the Son of God became
man, he toek it upon himsell fo carry the sin and suffering
of the world. As the follower of its Lord, the church takes
part in the anxiety of the world, but also in the hope revealed
by Christ’s becoming man and by his redemption.

The witness of the churches on behalf of peace and justice
is founded thus on God's act. Christians have been called
together to be peacemakers. This will of the Lord is the
starting point for the witness for peace by the churches. That
is why they can do this task only by being faithful to the
one who sent them, and by using his message as their source,

. The churches witness to the will of their Lord in man's

world, which 15 damaged by sin. This means that they are
forced constantly to ask for the real meaning of, and means
of attaining, peace and justice. Thus, they cannot be satishied
with the decisions made during the course of their hisiory,
but have bravely to search for new possibilities together with
those who have the same objectives. When in the atomic
age every local war con spread info an atomic war, Christians
and churches have to bear more responsibility than before
in their efforts to avoid international conflicts, and in
strengthening peace among nations.

In witnessing that their Lord is the Prince of Peace, Christians
cannod forgel prayers for peace, and for the victims of
vielence. They want to repent of their own and their nation's
sins. Only thus can they be peacemakers.

10

Al the same ume, the churches are sure that lasting peace
cannot be built wpon violence or the threat of it. Peace
demands the accomplishment of justice, but as Christians we
know that even that is not enough wathout brotherly love
between people and nations.,

In their proclamation, the churches have to keep peace and
justice in sight. And then it should not be forgotien that
poople together are responsible for the preservation of
mankind, and for the right use of nature that God has
given them. Social structures have to be formed so that they
further the cooperation of people. Discnmination against
people because of race, religion, nationality, or sex cannot
be tolerated. All nations have to have an opporiunily Lo
freely develop their own way of life in cooperation with
others.

Christian love demands that Christians actively take part in
building relations within their socicty, nation, state, and
between nations. That is why Chnstians have actively to
oppose such imgustices as wars of aggression, colonialism,
race scgregation and other forms of racial discrimination,
coonomic exploitation, and injustice within society and state.
The participants of the discussion stressed espectally the
significance of disarmament. Likewise, they Fell it important
that at the first opporiunily a European securnity conference
should be held, which the Finnish government has offered
to host in Helsinki. The calling together of this conference
undoubtedly would advance the strivings of nations loward
realizing justice.

Lasting peace in sociely cannol exist where humane life is
prohibited. Therefore the obedience of a Christian toward the
authoritics has s limits. Likewisc, lasting peace among
nations cannol be built upon impenalistic stnvings for
benefiis.

Both parties deemed it necessary that in future discussions
the handling of related guestions be continued.
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JARVENPAA 1974

COMMUNIQUE

issued by the third theological conversations between the delegates
of the Evangelical Lutheran Church of Finland and the Russian
Orthodoxr Church.

From May 23 to 28, 1974, the third theological conversations
between the delegations of the Evangelical Lutheran Church of Fin-
land and the Russian Orthodox Church took place at the Lay Training
Institute of the Lutheran Church of Finland at Jarvenphii.

The first conversations were held in March, 1970, at Sinappi in
Turku, the second, in 1971, at The Trinity - 5t. Sergius Monastery in
Lagorsk,

From the Evangelical Lutheran Church of Finland the following
delegation attended the conversations: The Most Reverend Dr. Martii
Simojoki, DD, Archbishop of Turku and Finland {Head of the Delega-
tion}; The Right Reverend Dr. Aimo T. Mikolainen, Bishop of Hel-
sinki; The Right Reverend Dr. John Viksirom, Bishop of Porvoo;
Dy, Kauke Pirinen, DD, Professor of General Church History and
Dean of the Theological Faculty at Helsinki University; Dr. Fredric
Cleve, Assistant Professor of Systematic Theology at Abo Academy;
The Very Rev. Provost Samuel Lehtonen, Licentiate in Theology,
Wicar of the Tapiola Panszh; and the Rev. Maunu Sinnemiki,
Licentiate in Theology, Vicar of the Kuusjoki Parish, Advisers to
the conversations, with the right 1o participate in discussions, were
present: The Rev. Risto Cantell, Assistant of General Theology at
the University of Helsinki; The Rev. Juhani Forsberg, Assistant of
Dogmatic Theology at the University of Helsinki; The Rev, Simo
Kiviranta, Licentiate in Theology, Assistant at the Ecumenical
Department of the Institute of Systematic Theology and Science of
REehigion; The Rev. Dr. Tuomo Mannerman, Docent, Acting Assistant
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Professor of Systematic Theology at the University of Helsinki; Dr.
Pertti Pesonen, Professor of General Political Science at the Uni-
versity of Helsinki; The Rev, Dr. Jukka Thurén, Lecturer in Greek
and New Testament Excgesis at Abo Academy; and The Rev. Dr.
Kalevi Toiviainen, Assistant Professor of Social Ethics at the Uni-
versity of Helsinki.

From the Russian Onhodox Church the following delegation
attended: His Grace Archbishop Viadimir of Dmitrov, Rector of the
Moscow Theological Academy and Seminary (Head of the Delega-
tion); His Grace Bishop Mikhail of Astrukhan and Enolayvevsk,
Master of Theology: Archpriesi Mikolay Gundyaev, Docent at the
Leningrad Theological Academy, Vice—Chairman of the Depart-
ment of External Church Relations of the Moscow Patriarchate;
Archpriest Igor Ranne, Dean-Supenintendent of the Pairiarchal
Parishes in Finland; Archprigat Yiadimir Sorokin, Docent, Assistant
Rector of the Leningrad Theological Academy and Seminary; Arch-
priest Vasiliy Stoikov, Docent, Secretary of the Council of the
Leningrad Theological Academy and Seminary; Hieromonk losif
(Pustoutov), Referent at the Department of External Church Relations
of the Moscow Patnarchate.

The following invited observers attended with the right to par-
ticipate in the discussions: from the Finnish Orthodox Church His
Eminence Metropolitan Dr. Johannes of Helsinki, Docent; The Rev.
Miilo Karjomaa, Archpriest of Kuepio; The Rev, Alexander Korelin,
Vicar of Helsinki; and from the Ecumenical Council of Finland The
Right Rev, Bishop Dr. Paul Yerschuren (the Catholic Church in Fin-
land}; The Rev. Dr. Alfons Sundgvist (the Swedish Baptist Mission
in Finland); and The Rev. Sergei Dubrovin (the Swedish Methodist
Church).

Al the opening sérvice in the Jarvenpia church the Bishop of
Helsinki Aimo T. Mikolainen officiated, assisted by the Chaplain 1o
the conference, Provost Samuel Lehtonen.

The conversations sent the following greetings: to D, Urho Kek-
konen, President of the Republic of Finland; to His Holiness Fimen,
Patnarch of Moscow and All Russia; to His Eminence Metropolitan
Nikodim of Leningrad and Novgorod; and to His Eminence Metro-

55




politan Yuvenaliy of Tula and Belev. Answers were received from all
of them.

Archbizhop Muartti Simogoki of Turku and Finland delivered the
opening speech at the conversations, describing the characteristic
features of the theological conversations beiween the Evangelical
Lutheran Church of Finland and the Russian Orthodox Church. He
also examined questions related (o these discussion. In response,
Archbishop Viadimir of Dmitrov emphasized in his address the
fraternal character of the previous discussions and uitered his hope
and conviction that these conversations also would be successful.

The consultation dealt with three main themes: 1. The Eucharist
and the Priesthood, 2. Work for Peace in the Christian Churches
Today, and 3. The Chrstian Doctrine of Salvation.

The first main theme was treated in the papers given by Assistant
Professor Fredric Cleve on the theme »The Euchanst and the
Priesthood from the Evangelical-Lutheran Point of Views and by
Bizshop Mikhail on the theme »The Eucharist and the Priesthoods.
The second main theme was dealt with in the papers delivered
by Bishop John Viksirdm and Archbishop Viadimir, on the subject
»The Work for Peace in the Christian Churches Todays=. The third
main theme was distussed in corresponding papers delivered by
Bishop Aime T, Mikolainen on the theme =The Christtan Doctrine
of Salvation in the Light of the New Testament=, by Archpricst
Yasiliy Stoikov on =The Christian Doctrine of Salvation=, by the
Rev. Juhani Forsberg on the theme =The Christian Doctrine of
Salvation in the Light of the Bangkok Conferences, and Archpriest
Mikolay Gundyaev on the theme =An Analysis of the Bangkok
Conference and a Response to it from the Orthodox Point of
Views,

These reports, nich in content, and the subsequent discussions
in a warm-hearted atmosphere and in the spirit of fraternal Christian
lowe, helped the participants in the conversations to understand the
position of both sides on the themes under discussion and were a
great help in determining points of agreement as well as those areas
where they held differing oppositions.

During the discussions on the Holy Eucharist and the Priesthood,
the Churches” Work for Peace, and the Christian Doctrine of Salva-
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tion we could state that our mecting together was mutually ennching
mnd facilitated greater understanding of each others” traditions and of
our common calling to praise the Triune God, 1o bear witness to the
world and (o serve in the world.

A synopsis i attached, to this communiqué describing the
handling of the three main themes under discussion, influding theses
demonstraling those points on which bath parties agreed, as well ns
those which need further siudy.

Both parties are convinced of the fact that the examination of
problems of this kind, central in theology, increases mutual under-
standing beiween the churches and forms a significant factor in the
search for ways and methods of achieving unity of faith between
Chnstians.

Baoth parties agreed that these conversations, which have alresdy
become traditional, ought to be continoed.

Both partners are convinced that all Christians and all Churches
must work unceasingly to ensure that all nations attain the standards
of life in which pesce and justice prevail. Conversations of this
kind bring our churches closer to each other and strengthen the
friendship between the peoples of Finland and the Soviet Union.

Participants in the conversations offer thanks to God for His
great love, which made possible this fraternal und warm-hearted
meeting, and furthermore, that He blessed our common work,

The participanis in the conversations concluded thewr work with
praver and thanksgiving to the Lord and Saviour, the Prince of
Peace, Jesus Christ.

Martti Simofoki Viadimir

Archbishop of Turku Archbishop of Dmitrov
and Finland

Theses on the theme =the evcharist and the priesthood-
I

I. Our Lord and Saviour Jesus Christ received and fulfilled a
high — priestly mission, giving Himself as a perfect sacrifice
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for the sins of mankind, His redemptive work made super-
flucus and abolished the Levitical priesthood of the Ofd
Covenant prescribed by the Law of Moses. For =the earlier
tent . . . i5 symbolic, pointing to the present time. The
offerings and sacnfices there prescrbed . . . are in force
until the time of reformation. But now Christ has come,
high priest of good things already in being . . . and thus
he has entered the sanctuary once and for all and secured
an eternal deliverances (Hebr. 9, 8= 12).

- Through the influence of the Holy Spint the members of the

Church founded by Jesus Christ have the priesthood of the
Mew Covenant, common to them all, to which God's word
distinctly testifies {1 Pet. 2, 5, 9), This priesthood, which is
established by God and preserved uninterruptedly in the
Church through the influence of the Holy Spint, will continue
in the everlasting Kingdom of God, where a new song is
sung to Him, who has =made of them a royal house, to
serve our God as priestss (Rev. 5, 9=10).

Here under the conditions of this earthly life the priest-
hood of all believers is expressed in the following ways:
Christians are children of God (Rom. B. 14=16); Christ has
made it possible for us constantly o turn to God in prayer
(In. 16, 23-24); we fight a spintual fight, in which we are
crucified with Christ (Gal. 2, 19, §, 24); we offer up 1o God
the sacrifice of praise (Hebr. 13. 15 and we also offer
ourselves to God as =a living sacrifice, dedicated and fit for
hiz acceptance= (Rom. 12, 1) and we make use of the
saving grace of the Holy Spirit, which is given in the
sacraments of the Holy Church,

. By calling His twelve apostles and pouring out the Holy

Spint upon them Jesus Christ established in His Church a
special mimsiry of service (M, 16, 18; 28, 18-20; Jn. 20
I3}, which has since been called the ordained ministry?®.
It cannot be separated from the essence of the Church, and
i owill last until the second coming of Christ. This ministry
cannot be regarded as a continuation of the priesthood of
the Ol Covenant (see section 1),

-

10,

. The ordaned ministers are fellow —servants of Chrst and

they have been called 1o st in the name of Christ,

fulfilling His will in order that men should participate in the

salvation which Christ has effected (Hebr. 3. 14). Thus it

is the task of the ministry;

a. 1o proclaim the Gospel, 1o preach and teach;

b. to minister the sacraments of the Church;

c. to bear responsibility for the spiriual guidance of the
life and work of the Church according to God's Word,
as comprehended by the Church.

. The ordained muinistry and the priesthood of all believers

belong together and constitute together the spiritual fullness
af the Church as Christ’s body, made up of many members
(Il Cor. 12. 4-31; Rom. 12. 4=8). The minisiries of these
members differ in characier.
One of the essential characteristics and signs of the Church
of Christ is its apostolicity. Therefore the Church is called
apostolic. Apostelicity means resolute preservation of the
teaching of the Gospel and the sacraments such as Christ
instituted them and the apostles proclaimed them by the
Heoly Spirit.

On the forms and continuity of the apostolic succession
see part 11

. The ordained ministry is received through the call of the

Church and through right ordination. Since apostolic times
ordination has been performed with the laying on of hands
and with the invocation of the Holy Spirit.
Ordination to any office through the laying on of hands is
indelible and cannot be repeated.
The Eucharist, as instituted by Christ, can be administered
by persons who have been ordained to the ministry.
The validity of the Euchanst does not depend on the moral
qualities or spiritual state of the minister, only on the fact
that he is a nghtly ordained minister and that he administers
this sacrament in the right way.

This does not, however, in any way take away the per-
sonal responsibility of the minister administering the sacra-
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ment for his behaviour and spiritual state before God and
his own conscience,

I

Both parties in the conversations agreed thal neither the discus-
sions on the theme =The Eocharist and the Priesthoods, based on
the papers delivered, nor the above theses exhaust this very important
theological problem. Therefore all the participants in the conversa-
tions unanimously considered it necessary that these problems should
be studied in greater depth and further discussed in the fuiure. In
particular, the following specific questions should be examined and
discussed when the work 1s continued:

11. From the point of view of the problem concernming the
sacramental chiracter of the ministry and in the light of the
entire doctrine of the sacraments an examination should be
made of the consequences 1o our dialogue of cerlain parts
of the confessional books of the Lutheran Church, according
to which ordination taking place through the laying on of
hands can be called a sacrament.

12, As for the problem regarding the forms of the apostolic
succession it is stated: the undivided Church has preserved
the doctrine of the apostolic succession, Therefore there
should be a siudy of the significance for our dialogue of the
fact that the apostolic succession includes both the succes-
sion of right apostolic doctnne and the succession of the
fving on of hands.

Marter Sinriyoki Viadimir
Archbishop of Turku Archbishop of Dmitrov
and Finland

In the third theological conversations between the Evangelical
Lutheran Church of Finland and the Russian Orthodox Church from
May 23 1o 28, 1974 at Jirvenpdd, Finland, the study of the theme of
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peace was continued. Papers on the work for peace in the Christian
churches today, delivered by Archbishop Yiadimir and the Bishop
of Porvoo, Dr. John Viksirdm, were heard and discussion followed.

Having examined the papers the participants in the conversations
came to the following conclusions:

1. We wish Lo express our appreciation of the statements maide
in regard to this subject by the partics in the conversations
al Stnappi in Turku in 1970 and in Zagorsk in 1971, and we
consider that the previous meelings as well as this meeting
bring our Churches and our peoples closer 1o each other in
a way that also promotes the work for peace,

2. The Holy Gospel itsell encourages us Lo work for peasce.
Christ is pur peace, and through the very proclamation of this
Fact the Church is working for peace in its own distinctive
Wily's.

3. As the Holy Spint, active through the Church, heals what
sin has broken, He at the same time guides human reazon,
illuminated by faith, to search for ways leading to peace.

4, Owr Churches deeply honour the memory of those who in
all ages have through their self-sacrificing service of love
promoted concord and peace between men, and our
Churches exhort all people 1o follow their example,

3. Our Churches must continue (o develop education for peace
within themselves; they must promote the scientific study of
peace, e, cirenology: they must strengthen an atmosphere
favourable to peace; they must support the endeavours for
peace on the part of Christian as well as secular organiza-
tions (the United Mations, the World Council of Churches,
the Conference of European Churches) and all efforts o
bring about peace.

6. In Zagorsk in 1971 we expressed our hope that a conference
on security and cooperation in Europe be convoked, and
now we hope and pray that this conference. which has
already begun, will guarantes a positive development towards
decreasing tension between the nations of Europe and of the
whole world. We also hope that the negotislions now in
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progress in Yienpa, concerning the reduction of military
forces in Europe, will help to diminish tension on our
continent and in the whole world.

7. In spite of this positive development, there is dissension
between nations and within them, which is a cause for
continual concern. Such discord occurs on our continent
(Northern Ireland), in its immediate neighbourhood (the
Near East), and also in other parts of the world (Chile etc.).

B. Peace 15 not only absence of war, but inevitably includes
social and international justice as well as respect for human
rights and basic lreedoms. Where hunger, illiteracy, injustice
and internstional terror prevail and human rights are violated,
there is neither progress, sccurily nor peace.

9, The churches must be active in overcoming attempls to use
the Bible 1o support racial discrimination, apartheid, colo-
nialism, economic exploitation, or similar selfish political
aspirations, or any other forms of injustice that are opposed
to the Chrstian faith.

10. On the basis of the experience gained through the increase
in political, cultural and ecclesiastical contacts beiween our
countrics we are convinced that increased contacts be-
tween countries and nations in as many ficlds as possible
and ecumenical collaboration substantially help to bring
about lasting peace,

11. Both partics unanimouwsly agreed that it is useful to continue
the discussions about the problems of the work for peace.?

Martti Simaojoki Viadimir
Archbishop of Turku Archbishop of Dmitrov

and Finland

I The Firnish test adds Bere the folbowing seslence; =In this document this
special minisiry is called «PAFPISYVIREA = (i ‘the priestly ministry').

¥ The Finnish text says: Both parties came 1o the conclasson thal the descirssioes
o ibis subject shoukd be contimued mext time, I a way 10 be determined later.

The christian dectrine of salvation: iheses

We with one accord praise the Triune God for his work of
ereation, redemplion, and sanctification?

i

The creation and the fall of man

. Almighty God, who is One in His substance and Triune in
the persons of the Father, the Son and the Holy Spirit, has
created the visible and the unvisible world,

2. God created man in His own image, gave him a share in
His life and glory, and commanded him to cultivate and
care for the creation. Participation in the Divine Life meant
giving the glory to God: faith and love, seeking His help
and obeying Him.*

3. However, man fell into sin. He disobeyed God and did not
give Him due glory, and wanted to decide for himself what
is good and what is bad. Thus man lost his blessedness, his
share in the Divine Life. He fell into the slavery of sin and
was subjected to condemnation,

4. The fall of Adam was nol only disastrous 1o himself, but
also began the history of the sinfulness of man. This corrup-
tion is unavoidably inherited, and is spread to all (he
descendants of Adam (Rom. 5. 12, 19).

i,
The atonement of Christ

5. Because God loved the lost human race He sent to the world
His Only Son, who was incarnate of the Holy Spirit by the
Virgin Mary and was made man. Jesus Christ was obedient
to the Father unto death (Phil. 2.8), in order that through

" This semience is lacking in the Finnish test,

1 .E.__.nz.._.: n.__...d__._qn._...__EE of ke comcept of faith were expressed, The Luthes-
ans poimled oul emphatically that it 8 in Faah that man shares in the Divine Life.
Here the Onbodox speak of a onion of bve with God.
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the obedience of one man many would be made righteous
(Rom. 5.19). His innocent death was a redemptive sacrifice
for the life of the world {(In. 6.517, Christ has risen from
death and sits at the right hand of God. Exercising all the
fullness of God's authority, he has commanded the Church
to teach all that he has commanded (Mt. 28.205, Haised
to the heights (Phil. 2.9 he does not shrink from calling us
his brothers (Hebr, 2,113 In Chnst =we were at once froed
from pupishment, and pul off all iniquity, and were also
born again from above and rose again with the old man
buried, and were redeemed, justified, led up to adoption,
sanclified, made brothers of the Only-begoticn, and joint
heirs= (51. John Chrysostom, Hom. on Bomans X, LNPF 11).

Faith and sanciifcarion

6. The Holy Spirit gives®* the fruits of Christ’s atonement in

the word of the Gospel and in the sacraments. This takes
place in the Church, which is one, holy, catholic, and
apostolic (of. the Creed). Without the Church nobody can
come to Chrst the Lord and be saved. The Gospel proclaims
to unwaorthy sinners that their sins are forgiven because of
the obedience of the God-man and that they participate in
his holiness when they repent and turn to Chrisi® {Mk.
1.158).7

The Holy Spiril makes alive again those who are dead in
sin, and unites them together, making them members of
Christ's body, Whoever truly believes the Gospel and
receives the sacraments in faith i given by God a share
in the Divine Life. Through faith Chrst dwells in his heart
{Eph. 3.17).

. The Holy Spirit teaches man to know the love of Ged in

Christ and to love God and his neighbour. The Bible ex-

horts us: =You must work oul yvour own salvation in fear
and trembling; for it is God who works in you, inspiting
both the will and the deed, for his own purposes (Phil.
2. 12~13)." Man is not saved by his own good deeds (Eph.
2.9), but faith is also dead, if it is not manifested in good
decds (Jam. 2.17).

E. A Christian must strive throughout his life to reject sin and
aim al sanctification.” God's grace teaches us lo reject
impicty and worldly desires and o live chastely, nghieously
and in a godly way in the present age (Tit. 2.12). =This is
the will of God, that you should be holy (1 Thes. 4.3). Jesus
savs: = You must therefore be all goodness, as your heavenly
Father is all goods (Mt. 5.48). The full likeness of Christ
and full participation in the Divine Life will not be realized,
however, before the resurrection of the dead.

v,
Soteriology and eschatology

9. Salvation is also a matter of hope and expectation. In some
passages of the New Testament (e.g. Rom. 5. 9-10) the
word salvation is used in the sense of future salvation.
Future salvation is the fulfilment of everything we have
already experienced, because of the merit of Christ, in his
Church, =for we have been saved, though only in hopes
(Rom. 8.24). This can also expressed in an other way.
=Salvation today= (the expression occors in Luk. 19.9) is an
anticipation of final and perfect salvation. In the same way
the Eucharist, where Christ is really present, is a foretaste
of the wedding supper of the Lamb in the New Jerusalem
(Rev. 19.9; cf. also Mk 14.25).

10. These truths of the Bible have important consequences. The

¥ The Finnish texi bas ihiv sentende, which inchudes the above quotalion. The

. S Bussian 1exi has the following senfence instead: -God influesces mas's wall amd
* Inucad of -givess the Finnish fext has «offers and distributess, vouses him 1o work out his salvation with fear and trembling (Phal. 2. 12—13).

* Instead of =tumn 10 Christs the Finmish text has sbelieve the Gospel-. 5 * i
- The Fimmnizh text haz & i Tallovwi NLERCeE” Chiis Eridls
" In the Finmisk text be seventh thedis begin beve. hix aiia T ..__...l_n.._nn-. day _n_.__n-_.m._n his _n_n-_&...:n sealence: «A s 1o have
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relationship of man 10 his environment, o nature, which God as Creator and Saviour gaves man full digmity, a right
God set him to nurture, gains new meaning from Christian o many-sided development and o a life befitting human
hope. Man's selfishness has impoverished and spoiled God's beings. Confidence in this leads to the diminishing of aliena-
creation and its life., Man is 1o blame for the fact that =the tion between men, o fruitful mutoal ennchment, to the ex-
whole created universe groanss (Rom. 521, [t lives, changing of experences, and (o collaboration for the welfare
however, =in hopes (Rom. 8.20) that it will be sfreed from of all, as well as 1o a struggle for economic justice, political
the shackles of mortality and enter into the liberty and freedom, peace and rencwal of culture. All this, in obedience
splendour of the children of Gods {Rom. 8.21), To Christians to God's will, promotes the liberation of the world,
this means awakening to a strong sense of respensibility for 14. We are conscious that peoples and churches living in welfare
protecting and developing the life of nature. have not yvel done everything possible 1o meel the need of
11. Social and international questions must also be examined in men and nations. Our problem is that so may people = even
the light of the Chnstian hope. Social reforms, aspirations Christians = are still reluctant to work for social justice.
for racial and national liberation, and the work for achieving We alse know that distoried power siruciures play a
and strengthening a just peace are not Christian salvation substantial part in this reluctance, which is contradiclory to
in themselves, They are, however, actions which are man's the salvation brought by Christ. Christians must strive to
duty on account of the salvation given to him; they are eliminate this reluctance in every possible way.
good deeds of faith, hope and love. Though perfection 15. However, we cannod accept the fact that in the discussions
will be achieved only in the coming everlasting life-to come, at the conference, as well as in its final documents, in-
the hope of the future victory of the Kingdom of God sufficient altention was given to the salvation of man through
encourages Christians, the whole Church of Christ on earth, the Gospel of Chrst and to man’s moral perfection. This
to fight and work in order (o bring about, as fully as possible, proper dimension of salvation was not fully voiced in the
a foretaste already in this life of the righteousness, peace Bangkok Conference of World Mission and Evangelism.
and joy of God. 16. The Bangkok conference has been considered a celehration
of salvation. We think, however, that real celebration of
V. salvation iakes place when man has been reconciled with
CGiod and his neighbours in Jesus Christ, and especially,
£8 Dunpak confirexce, 1913 when the Church triumphantly celebrates the Fucharist.
12, The doctrine of salvation is the essence of the Gospel of 17. The unique mission of the Church, while striving for unity,
Christ, because Jesus Chnist is the foundation of his Church 5 bo proclaim the message of salvation among all nations
and the life and activity of every Christian. in order that all men should believe m Jesus Christ and
13. In agreement with the message of the Bangkok conference be saved. This principle must also be observed in the
in 1973 we are convinced that the misery of men and nations ecumenical movement,!!
living in poverty and need, in distress and suppression, must AT P Ay
be a constant source of concern 1o all Christians,'? En._.zﬁ..m.:____&ﬁbu Visdina
We accept the view expressed by the conference that }Hw_”__n:uu of Turku Archbishop of Dmitrov
W \m the Finnish teat the 14th thesis begins here, The subsequent numbers differ n_.-nmlh__.@n_
accardingly, I The Rassian lext says: =in imer-church ecemenical conlasiss.
s a7




KIEV 1977

COMMUNIQUE

af the fourth theological conversations between the representatives
of the Evangelical Lutheran Church of Finland and the Russian
Orefodox Church

The fourth theological conversations between the delegations of
the Evangelical Lutheran Church of Finland and the Russian Ortho-
dox Church took place in Kiev, at the centre of the Ukrainian Ex-
archate of the Moscow Patriarchate, on April 12¢ch—15th, 1977,

The first conversations were held at Sinappd, near Turku, in 1970,
the second at the Trinity — Si. Sergius Monastery in Zagorsk, in
the Soviet Union, in 1971, and the third conversations at the Lay
Training Institute of the Evangelical Lutheran Church of Finland at
Jarvenpiidi, in 1974,

On behall of the Evangelical Lutheran Church of Finland the
conversations were attended by the following delegation: The Most
Reverend Martti Simojoki, DD, Archbishop of Turku and Finland
(Head of the delegation); the Right Reverend John Vikstrom, DD,
Bishop of Porvoo; Kauko Pinnen, Ph.D, Professor of General Church
History at Helsinki University; the Rev. Jukka Thurén, DD, Professor
of New Testament Exegesis at Abo Aksdemi, Turku: the Rev. Kalevi
Toiviainen, DD, Professor of Ecumenical Studies at Helsinki Uni-
versity: the Rev. Tuomo Mannermuan, DD, Assistant Professor of
Systematic Theology at Helsinki University; the Very Rev. Provost
Samuel Lehtonen, Licenciate in Theology, Rector of the Tapiola
parish; the Rev. Maunu Sinnemiki, Assessor of the Diocesan
Chapter, Licenciate in Theology, Rector of the Kuusjoki parish; the
Eev. Juha Pihkala, Curate of the Loppi parish; the Rev. Lorenz
Grdnvik, DD, Secretary of the Committee for Foreign AfTairs of the
Church of Finland (secretary to the delegation). Mr Antti Saarlo,
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Master of Political Sciences, accompanied the delegation as a special
consultant.

Omn behalll of the Russian Orthodox Church the conversations
were attended by the following delegation: His Eminence Metropoli-
tan Philaret of Kiev and Galicia, Exarch of the Ukraine (Head of the
delegation); His Grace Archbishop Viadimir of Dmitrov, Rector of
the Moscow Theological Academy and Seminary; His Grace Bishop
Mikhail of Astrakhan and Enotaevsk: His Grace Bishop Herman of
Vilnius and Lithuania; Protopresbyter Vitaly Borovoy, Professor at
the Moscow Theological Academy, Dean of the Patriarchal Cathedral
in Moscow, Consultant of the Department of the External Church
Relations of the Moscow Patriarchate; Archpriest Pavel Krasnots-
vetov, Dean-Superintendent of the Patriarchal parishes in Finland;
Rev. Viadimir Mustafin, Lecturer al the Moscow Theological Aca-
demy; K.E. Skurat, Professor at the Moscow Theological Academy;
N.A. Eabolowsky, Professor at the Leningrad Theological Academy;
AL Osipov, Professor at the Moscow Theological Academy.

The delegation of the Evangelical Lutheran Church of Finland
arrived in the Soviet Union on Maundy Thursday and attended the
Divine Liturgy at the Patriarchal Cathedral of the Epiphany in Mos-
cow on the same day,

During its stay in Kiev from April 8th to 16th the delegation
attended the Divine Services of the Holy Week and Easter. Thus it
had the opportunity of becoming acquainted with the spiriteal life
of the city — an opportunity which was greatly appreciated — and
also of praising the risen lord together with the Russian Orthodox
Church. The delegation attended the Evening Service on Good Friday
as well as the Morning Service on Great Saturday taking part in the
procession of the service. On Great Saturday during the Liturgy the
delegation paid brief visits to several Kiev churches. On Easter night
the delegation took part in the solemn Easter procession and attended
the Easter Evening Service in 51 Viadimir's Cathedral, On Easter
Sunday the delegation visited the village of Trebuhovo and its church
attending the Easter evening service there, On the moming of Easter
Monday the delegation visited the Convent of Florovsk, attended the
Divine Service and the Easter procession there and enjoved the
friendly hospitality of the Convent.
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On the same evening the delegation attended the Easter evening
service al 3t Viadimir's Cathedral, and during the service Metro-
politan Philaret and Archbishop Simojoki exchanged greetings, After
the service Metropolitan Philaret was host at an Easter reception at
his residence.

On the opening day of the conversations both delegations prayed
&l the Divine Liturgy conducted by His Eminence Philaret at St
Nicholas Church of the Intercession Convent and took parl in the
procession. After the Liturgy Metropolitan Philaret greeted the dele-
gation of the Evangelical Lutheran Church of Finland explaining
briefly to the congregation the aims and significance of the coming
theological conversafions. Afterwards Archbishop Mariti Simojoki
preached a sermon on the text for the day (Luke 24: 12-35). Afer
the service being over, the convent offered a meal in the guesis’s
homour.

Metropolitan Philaret opened the first session with words of wel-
come. He wished the participants God’s blessing and stressed the
significance which these conversations have in strengthening the
contacts between our churches and nations. Archbishop Simojoki in
his address stressed the importance of these conversations 1o his
church and pointed out the basic characteristics of the three previous
conversations: respect for the truth, carnest study of the Word of
God and pastoral care of the members of the church.

Metropolitan Philaret read out telegrams sent to the participants
in the conversations by His Holiness Patriarch Pimen and His Emi-
nence Metropolitan Yuvenaly, Chairman of the Department of Ex-
ternal Church Relations of the Moscow Patriarchate. In reply tele-
grams were senl to His Holiness Pimen and His Eminence Metro-
politan Yuvenaly by Metropolitan Philaret and Archbishop Simojoki
on behalfl of the participants.

The programme of the conversations covered two themes:

1. Salvation as justification and detfication
2. Salvation and the kingdom of peace: object of futh and ethical
fask.

Two papers were read on the first theme on behalfl of the Evan-
gelical Lutheran Church of Finland: by Professor Jukka Thurén on
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«Justification and parficipation in the divine nature= (from the exe-
getical point of view) and Assistant Professor Tuomo Mannermaa
on =Salvation interpreted as justification and deification= (from the
systematic point of view). The paper of the Russian Orthodox Church
on the first theme was read by Bishop Mikhail (Mudivgin) on =The
Salvation of the Christian as his deification and justifications.

On behalf of the Evangelical Lutheran Church of Finland papers
on the second theme were read by Bishop John Vikstrim on =Salva-
tion and the kingdom of peace as object of faith and ethical tasks
(from the systematic point of view) and The Rev. Mauny Sinnemiki
on »Salvation and the kingdom of peace= (from the exegetical point
of view). On behalf of the Russian Orthodox Church a paper was
read by Protopresbyter Vitaly Borovoy on the theme »The Salvation
and the kingdom of the World. An object and ethical tasks.

The most important themes of Christian soteriology were con-
sidered in the papers from the point of view of both Lutheran and
Orrthodox theology.

The conversations proceeded in the spirt of Christian love in a
sincere atlempt to analyse the concept of salvation from the point of
view of the Holy Bible and the teaching of the Ancient Undivided
Church, This made it possible to confirm what the Faith and confes-
sions of our churches have in common as well as to see the theolo-
gical differences and problems which could be discussed in futire
meelings.

The results of these fraternal conversations have been included
in summaries of both themes, and they are attached to this com-
munigué.

It was the opinion of both parties that the conversations were pro-
ductive and spiritually enriching; they are sure that it is important
fior both churches to study fundamental theological problems together.

Both sides had the opportunity of being enriched spiritually by
studying the treasures of the Gospel. Al the same time they had an
opportunity of becoming acquainted with each other's churches and
of making their work for peace more active, as they have been called
by God for this purpose.

The delegation of the Evangelical Lutheran Church of Finland
expressed its joy over having had an opportunity of visiting Kiev

il




and of spending Easter there as well as of holding the conversalions
on historic ground, whence tidings of the Resurrection have spread
among many peoples. The delegation was also glad 10 be able 1o
make further acquaintance with the religious and social life of Kiev
including its culture,

Both sides noticed with delight that the conversations had contrib-
uted to develop fraternal relations and to stremgthen good neigh-
bourly relations between the peoples of Finland and the Soviet Union.

The parties also stress the importance that bilateral theological
conversations have from the point of view of the wide ecumenical
movement and of theological dialogue, When future theodogical con-
versations and their themes are being planned, attention must be paid
to making use of their results in wider ecumenical cooperation.

After the conversations had come to an end, the delegation of the
Evangelical Lutheran Church of Finland prepared to continue 115 visil
as guests of the Russian Orthodox Church and w go to Moscow,
to The Trimity 5t. Sergius Monastery in Zagorsk and to Leningrad.

The participants in the conversations finished their work by thank-
ing the nsen Lord Jesus Christ.

Mariti Simojoks Philarer
Archbishop of Turkn Metropolitan of Kiev and Galicia,
and Finland Exarch of the Likraine

SUMMARY

af the theme »Salvation as justificarion and deifications, ar the
theological conversations between the Evangelical Lutheran
Church of Finfand ard the Russian Orthodox Churelt v the contre
af the Exarchate of the Ukraine in Kiev diring April 120h=16th,
1977,

/.

Until recently, there has been a predominant opinion that the
Lutheran and Orthodox doctrines of salvation greatly differ from
cach other. In the conversations, howewver, it has become evident
that both these important aspects of salvation discussed in the con-
versations have a strong New Testament basis and there is great
unanmimily with regard 1o them both,

.

1. According to our common faith our Saviour Lord Jesus Christ
is the initator and fulfiller of our zalvaiion.

2. Since the fall man has been subject to condemnation and death.
But because of His love to us, the Son of God took human nature
upon himsell, bore the sans of the whole world (Isuah 53) and
the punizhiment for sin, which s death, =For he hath made him
to be sin for us, who knew no sin= (2 Cor, §5; 21}

3, But in the résurrection Christ triumphed over death. His death
and resurrection destroved sin, dampation and death. Therefore
redemption is exacted in our churches by singing: =Christ hath
risen from the death, by death trampling upon death, and 1o those
in the iombs He hath restored life.=

4, The God-Man, Christ, nsen and ascended into heaven, sal down
at the right band of God. He is the high priest who through his
offering has for once and all brought about reconciliation and
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i,

Il
. Christ gave 1o the apostles and the whole Church the task of

[
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justification. He is the King in whom human nature has been
deificd, i.e. promoted to divine life.

Wherever man through faith participates in Christ in His Church,
there sin, damnation and death no longer rule over him.

Thus Christ is the basis of our justification and deification.

preaching the Gospel through the whale world, The Gospel is
preached through the Word of God, the Holy Sacraments and
Chrstian hives (Matt. 28: 18-20, 5 16).

Through the Word of God, the Holy Sacramentz and the Divine
Service we become participants in justification and deification in
Christ.

In Holy Baptism we become participants in Christ in a real way.
=For as many of you as have been baptized inmto Christ have
put on Chnist (Gal. 3: 27), Thus we are justified in Baptism and
deification begins, i.e. participation in divine life. In Baptism we
are freed from the power of sin, death and the devil and reborn
to eternal life we enter the kingdom of Chnst.

The old man remains, however, in the Christian who is rebomn
in Baptism. This makes it more difficult =0 walk in newness
of lifes (Rom. & 4). For this reason repentance of sin and ful-
filment of God's commandments are an essential part of deifica-
tion.

In order to preserve the fruit of rebirth in us Christ instituted
the Holy Eucharist, The God-Man Jesus Chrst, who has given
himself as o sacrifice for our sins and who has vanguished death
through death is given 1o us in the Holy Eucharist,

When we consume His real body and blood, we receive Him in
our hearts by faith and tove. In that we inwardly and outwardly
participate in His divine nature., Thus in the Holy Communion
maore than anywhere else the mystery of justification and deifica-
tion is revealed to us,

The Word of God, Baptism and the Eucharist invite Christ to

come o live in us. =1 live; yet not 1, but Christ liveth in me.=
(Gal. 2: 200,

.

During the conversations we have read papers on the theme
sSalvation as justification and deification= and used them as a basis
for the exchange of opinions. There has been remarkable unanimity
on the essence of justification and deification when they are regarded
as the most imporiant aspects of personal salvation.

This unanimity has been noted above oll in the following poants:

1. Every man can be saved, i.c. become a partaker in the cternal
kingdom of heaven but only by virlue of the sacnfice given by
the God-Man Jesus Christ (Acts 4: 12, 1. Tim. 2: 5—6, Rom. 5: §).

2. Balvation of man begins when God calls him, and he turns to God
in his heart by faith, which is followed by rebirth through water
and the Spint (John, 3: 5), i.e, Baptism. In Baptism God makes
man His child (Rom. 8: 153—-17, Eph. 2: 13, 19, he becomes i new
creation (2. Cor. 5: 17, Gal. & 15) and is justified (Rom. 3; 24—
28). In infant Baptism this is realized as a resuli and at the respon-
sibility of the [mith of the parents, godparents and the whole
congregation.

3. According to the understanding of the Church justification is
pardon and remission of sins received by the Christinn through
Baptism (1. Cor. & 11} in a living active faith =which worketh
by loves [(Gal. 5: 6), i.e. saving faith united with repentance.

4. When the Christion has been justified, he takes a new road leading
te deification, The Church undersiands it to be a process of
growing in holiness or coming closer and closer to Gosd. = But we
all, with open face beholding as in a mirror the glory of the Lord,
are changed into the same image from glory 1o glory, even as
by the Spirit of the Lord= (2. Cor. 3: 18). Deification takes place
under the influence of the grace of the Holy Spirit by a deep and
sincere Taith, together with hope and permeated by love (1. Cor.
13: 13}

5. The natural fruil of a real living faith are good decds (Mai.
7: 16— I8, Luke 6: 45).
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6. Any good deed, in whatever way it may be manifested (as a
thought, a word, an actlivity) the Christian does under the in-
fluence of the grace of the Holy Spirit (Luke 18: 2627, John
6: 65, 15 5, 1. Cor. 4: 7). Furthermore, the influence of grace
covers the whole good deed from its beginning in the thoughts
of man up to its realization (Acts 17: 28, Phil. 2: 13).

7. Grace never does violence 1o a man's personal will, but exerts
its influence through it and with it. Every one has the opportunity
to refuse consent to God's will or, by the help of the Holy Spirit,
to consent 1o it.

Furthermore, the opinion of the Orthodox part is that what has
been said above presupposes cooperation between God's SEvVIng
grace and man, i.c. freedom of will.

The contents of the papers and the following discussion made it
possible fo achieve mutual understanding on the basic theological
views mentioned above, but they also caused some difference of
opinion or different emphases in a few questions.

Such problems which need further study and careful attention are
the following:

I. The relation between faith, hope and love in salvation.

2. The Christian's hope of personal salvation.

3. The relation between God's grace and the freedom of man’s will
ifi salvation.

4. The precise definition the contents of the word =faiths, which is
used in @ varied way both in the Bible and in common language,

5. The relation between Law and Gospel in salvation.

Martii Simojoki Philaret
Archbishop of Turku Metropolitan of Kiev
and Finland and Galicia,
Exarch of the Ukraine
T

SUMMARY

af the theme »Salvation and the kingdom of peace: the object of
Saith and the ettical fasks

The fourth theological conversations between the Evangelical
Lutheran Church of Finland and the Russian Orthodox Church have
paid attention to the wish expressed in the third theological conver.
sations between these Churches in Jarvenpii, Finland, in 1974, that
it would be useful to continue the dialogue on the theme of peace.
The fourth conversations held in Kiev fulfilled this wish by pondering
the theme »Salvation and the kingdom of peace: the ohject of Faith
and the ethical task=, which was chosen by both Churches together.
Three papers were delivered on this theme.

On the basiz of the contents of these papers and as a result of
the discussion which followed, the participants of the conversations
have in the spirit of mutual understanding and Christian love come to
the following conclusions:

I.
Salvation and the Christian’'s social responsibility

1. The concepts of salvation and the Christian's social respon-
sibility belong closely together, As a citizen of two kingdoms — the
kingdom of the world and the kingdom of Heaven — the Christian
has been called to strive for the kingdom of Heaven and to be at
the same time an active builder of a just kingdom of the world,

2. As children of one Heavenly Father, their Creator and Shep-
herd, all men are under the protection of His universal law. God's
will and protection belong to all men. Therefore Christians have been
called to carry out their mission and service in all societies in order
to make it good and just.

3. In the salvation achieved by our Saviour Jesus Christ for all
men, the ultimate goal of which is the coming kingdom of God, the
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forces of the kKingdom of God have already begun 1o act in this world.
This is the second presupposition of the Christian's activity and social
responsibility. The Christian®s life and activity must aim at advancing
the kingdom of God. Thuos the social responsibality of the Chostian
has a twofold basis,

I,
The basis ard ehargeter of the social work af the Church

1. The social responsibility of the Church comes from the essence
of its message and character. Although the ways of carrying out this
responsibility depend on historic conditions, they cannot be denived
solely from them; neither can they be identified with any human
iealogical system.

2. The Church does not create and cannot create political pro-
grammes. Nor can it decide what kind of social and political system
a country should have, The Church must, however, enlighten Chris-
tians, stimulate ethical consciousness in them and influence their
conscience so that they can actively use their Chnstian hiberty to
fight against social injustice and build a juster and more human social
syslem,

3. The basic task of the Church is to lead people to salvation.
At the same time it has been called to inspire, promote and support
in every possible way the carmying out of the principles of peace and
qustice on the national and the international level.

i,
The Christian's responsibility for peace

I. The responsibility for peasce and the preservation of life on
carth concerns all mankind irrespective of time, nationality or reli-
gion. It is a common concern of all people particularly now when the
very existence of the world is in danger of destruction. Therefore
the Christians must work for peace and common Securily in coopera-
tion with all people of good will. Thus they preserve untouched the
fundamentals of their work for peace ansing from the Gospel, and
they also preserve their Christian consciousness,
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2, Because of the Christians' greal responsibility for the work of
peace it is of paramount importance to stress the fact that peace is
indivizible, Thus, when we strive for its full realization, we should
not be contented with one-sidedness or partiality. Because of her
universal character the Chuorch is obliged to teach the necessity of an
undivided peace and to take part in the work of building peace and
it 15 also suited to this task.

1. The Christian's work for peace is based on the teaching and
example given by our Lord Jesus Christ. The work for peace is
inspired by the hope of the coming kingdom of peace because final
and complete eschatological peace will be created by the Lord.

4, Chnst’s message frees people from the slavery of sin, As
children of God they are given freedom for the Heavenly Father
has made them His children in our Saviour Jesus Christ. This freedom
of God's children takes away fear, abolishes hatred, calls forth hope
and creates mutual understanding and harmony among people. This
kind of inner renewal and communication between people exerts a
positive influence on their brotherhood when they strive for the
transformation of unjust structures of society as well as the finding
of new ways of working for the good of all mankind.

IV,
Concrete Suggesiions

I. Both sides express their pleasure that the wish expressed by
them during the two former conversations (in Zagorsk, in 1971 and in
Jarvenpdd, in 1974) with regard to the necessity and wsefulness of the
Conference for Security and Cooperation in Europe was fulfilled.
Both parties are glad about the signing of the Final Act of Helsinki
in 1975 and firmly hope that the process of international détente and
cooperation, having begun successfully, will obtain a permanent
character and that besides political détente, concrete measures will
be taken in the field of disarmament. The peoples of Europe have
the right to expect from the coming Beograde Conference develop-
ment and implementation of all points of the Helsinki Agreement,
in their general framework as well as in detail. An overall implementa-
tion of the recommendations of the Helsinki Agreement is imponant

T




from the point of view of furthering détente and strengthening peace.
We have 1o ensure that merely taking advaniage of any separate point
of the Helsinki Agreement does not harm détente and cooperation.

2. Besides all that has been said above, both sides utter their
conviction that the participation of Christians in the development of
détente and international cooperation is most useflully carmed out
through the work of national, territorial and infemational Christian
organisations which devete themselves to the work for peace, as, for
instance, the World Council of Churches and the Conference of
European Churches, which are ecumenical organisations commen 10
our churches. Moreover, the panticipants in the conversations are well
aware of the fact that many Christians participate in the work for
peace through organisations like the Chrstian Peace Conference and
the Pax Christi International.

3, The representatives of the Russian Orthodox Church informed
the members of the delegation of the Evangelical Lutheran Church
of Finland that in June this year there will be an international con-
ference in Moscow: a Conference of leaders of religious communities
for a lasting, stable peace, disarmament and just infernational rela-
tions. The representatives of the Russian Orhodox Church have ex-
pressed the wish that this should be a positive impulse for the work
for peace of people of good will as well as of those who hold dif-
ferent religious opinions.

The participants in the conversations with one accord hope that
the God of peace will bless different efforts for the peace and wellare
of all mankind.

4. The participants expressed o wish — which will be submitted
0 the leaders of their churches — that in the following theological
conversations the theology of peace will be studied from the point of
view of the transfiguration of the world on the one hand and from the
point of view of Law and Gospel on the other hand.

D.D. Mariei Simajoki Philare
Archbishop of Turku Metropolitan of Kiev
and Finland and Galicia,

Exarch of the Ukraine

Kiev, April 15th, 1977

TURKU 1980

COMMUNIQUE

af the fifth theological conversations between the representafives
aof the Evangelical Lutheran Chureh of Finland and the Russian
Orthodox Church,

The fifth theological conversations between the delegations of the
Evangelical Lutheran Church of Finland and the Russian Orthodox
Church took place in Turku at the Turku Chrstian High School in
June Sth—11th, 1980,

The first conversations were held in Turku in 1970, the second
in Zagorsk in 1971, the third at Jirvenpii in 1974 and the fourth in
Kiev in 1977,

From the Evangelical Lutheran Church of Finland the following
delegation attended the conversations: Mikke Juva, Archbishop of
Turku and Finland (Head of the Delegation); Aime 7. Mikoloinen,
Bishop of Helsinki; Kalewi Toiviainen, Bishop of Mikkeli; Kawko
Firinen, Professor of General Church History at Helsinki University;
Twome Mannermiga, Professor of Ecomenical Studies at Helsinki
University; Fredric Cleve, Assistant Professor of Systematic Theol-
ogy al Abo Akademi; Samuel Lehtonen, Rector of the Tapiola parish;
Muaunu Sinnemaki, Rector of the Tikkurila parish: Joha Pihkala,
General Secretary of the Tampere Diocese and Simo 5. Salo, Gene-
ral Secretary of the Mikkeli Diocese. Lorenz Granvik, Sccretary for
Theology of the Committes for Foreign Affairs of the Church of Fin-
land and Tapic Sarameva, Secretary 1o the Archibishop, acted as
secretanes of the delegation. Anrti Saarlo, Head of Depariment, acted
as a special consultant in the conference.

From the Russian Orthodox Church the following delegation
attended the conversations: Metropolitan Anfoni of Leningrad and
Novgorod (Head of the delegation); Archbishop Mikhail of Vologda
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and Velikiy Ustjugin, Professor at the Leningrad Theological Acad-
emy; Archpriest Nikolay Gundvaev, Professor al the Leningrad
Theological Academy, Dean of the Cathedral of the Transhiguration
of Christ in Leningrad; Archpriest Pavel Krasastsvetov, Dean-Super-
intendent of the Patriarchal parishes in Finland, Dean of the Cathe-
dral of Pance Viadimir in Lemingrad; Archpriest fpor Ranne, Sec-
retary to the Metropolitan of Leningrad and Novgored, Vice-Dean
of the Cathedral of the Holy Trnity in Leningrad, lecturer at the
Leningrad Theological Academy; Archpriest Stefan Dymsha, Docent
and Librarian of the Leningrad Theological Academy and Hicromonk
Teofan (Galinskij). Lecturer at the Leningrad Theological Academy,

Observers invited by the Evangelical Lutheran Church of Finland
were the following: from the Finnish Orthodox Church: Bishop Aleksi
of Joensuu and the Rev. Veikke Purmonen, Lecturer al the Finnish
Orthodox Theological Seminary; from the Ecumenical Council of
Finlund: Paw! Verschuren, Bishop of the Helsinki Diocese of the
Catholic Church in Finland and Sergei Dubrovin of the Swedish
Methedist Church in Finland; from the Evangelical Lutheran Church
of Finland: Jukka Thurén, Professor of New Testament Exegesis at
Abo Academi, Risto Cantell, Assistant of General Theology at Hel-
sinki University, Anneli Janhenen, Information Secretary at the
Information Centre of the Church of Finland and Katariing Rueka-
men, Master of Sacred Theology., The observers had the nght o
participate in the discussions.

The delegation of the Russian Orthodox Church arnived in Hel-
sinki on Junc 4th, 1980 and continued their journey to Turku on the
same day.

At the Opening Service of the conversations, which was held at
51. Mary's Church on June 5th, Bishop Aime T. Nikelanen officiated
and the sermon was held by Provost Samuel Lehtonen, The Orthodox
Liturgy was held on Juneg Tth at the Orthodox Church of 5t. Alek-
sandra in Turku and it was performed by the bishops and priests
attending from the Bussian Orthodox Church and the Finnish Ortho-
dox Church led by the Metropolitan Antonsj. On Sunday June 3th,
the delegates attended the Day Service in the Cathedral of Turku,
where Archbishop Juva and the local priests officiated, and the
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sermon was held by Bishop Kalevi Toiviaimen. In the afterncon
Archbishop and Mrs Juva gave a reception in the residence of the
archbishop, where Archbishop Juva gave a lecture on the Evangelical
Lutheran Church of Finland. On Sunday evening the delegates took
part in an Evening Service al the church of Raisio, where the sermons
were held by Archbishop Mikhail and Bishop Nikolainen. Duning the
conversations the Morning and Evening Prayers were conducted by
both delegations in turn.

In the Opening Session on June 5th Archbishop Juva bid the
participants welcome. In his speech he stated that the conversalions
have now continued for ten years. The conversations are of greatl
importance both as a theological encounter and as occasions of
gaihering together for worship and prayer. At the same lime they
contribute to the efforts for promoting mutual understanding and
peace between nations, In his own greeting the leader of the delega-
tion of the Russian Orthodox Church Metropolitan Antonij extended
thanks to the organizers of the conversations for their hearty and
warm welcoming, He pointed out the importance of the problems
to be dealt with and remarked that important theological issues have
been handled on the previous occasions. He also stated that the
discussions have been carried out in a friendly and confidentinl
atmosphere and hoped that the present conversations would be suc-
cessful and lead o an ever greater understanding between the
churches.

Metropolitan Antonij read cut the letler sent to the participants
of the conversations by His Holiness Patriarch Pimen. He sent his
greetings to the delegates by stating that each previous contact has
enriched both parties in their theological thinking and opcned up new,
entarging perspectives for Chrstien co-operation.

The meeting sent a telegram of greetings to Dr. Urho Kekkonen,
President of the Bepublic of Finland, who in his reply thanked them
for it and wished the best success for the important work of the
conversations. Furthermore, telegrams were sent o His Holiness
Patriarch Pimen, to Metropolitan Yuvenaly, Chairman of the Depart-
ment of External Church Relations of the Busstan Orthodox Church,
and to Mr. Per Stenblick, the Minister of Education in Finland.
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The programme of the conversations covered two themes:

[. Faith and Love as Elements of Salvation
2. The Theological Foundation of the Churches’ Work for Peace.

On behall of the delegation of the Russian Orthodox Church a
paper was read on the first theme by Archbishop Mikhail. On behalf
of the Finnish delegation papers on this theme were read by Bishop
Aimo T, Mikolainen from the exegetical peint of view and Professor
Tuomo Mannerman from the point of view of systematic theology.

On the second theme two papers were prepared on behalf of the
Russian Orthodox Church. »The Theological Foundation of the
Chiirches’ Work for Peace» was the theme of Professor Al Osipov,
and =The Churches” Work for Developing the World= that of Hiero-
monk Teofan. Since Professor Osipov was prevented from attending
the conversations his paper was read by Archpriest Igor Ranne,
On behall of the Finnish delegation a paper was read by Assistant
Professor Fredric Cleve on the theme = Law and gospel as the theol-
ogical foundation for the churches” work for peaces.

The papers gave rise to lively debates both in the sessions and
in the working groups. It was noted with satusfaction that the theologi-
cal conversations have proceeded systematically during the past ten
vears and that the themes have been closely related o the resulis
achieved al previous meelings.

The conversations proceeded in the spirt of fraternal fecling and
mutual confidence. The participants in the conversations once again
had the opportunity of being convinced of many common features
in the traditions of the churches. Furthermore, the conversations
hclped the participating churches to learn 1o appreciate and under-
stand each other more deeply and to gain an even clearer view of
one's own tradition.

The resuliz of the conversations have been included in the two
summaries of the themes dealt with in the discussions. The summaries
are attached to this communigué, Both parties agreed that these
theological conversations should be continued.

Both parties stated with delight that these conversations had also
contributed to bringing the Churches and the peoples of Finland and
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the Soviet Union closer to each other in the spirit of the Helsinki
Conference on Security and Cooperation in Europe.

Both parties are furthermore convinced that the conversations, in
spite of their bilateral nature. are of importance also for other
Lutheran and Orthodox Churches, which are prepanng for doctrinal
discussions between these confessions. In addition, the participants
stated that this dialogue is of greal significance within the present-
day ecumenical movement.

The participants in the conversations have again humbly and with
thankfulness been able to feel that the Holy Spirit through his pre-
sence has guided the course of the conversations. The delegates
concluded their work by thanking God in a spint of faith, hepe and
love.

Turku, June 11th, 1580

Mikka fuva Amrenif

Archbishop of Turku Metropolitan of Leningrad
and Finland and Novgorod
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SUMMARY

on the theme =Faith and love as Elemenis of Salvaiions

During the previous negotiations it was stated that the central
aspects of the Luthernn as well as of the Orthodox doctrines of
salvation, i.e. of justification and deification, are firmly based on the
Mew Testament, and that there is great unanimity on both these
aspects. This consensus rests on the doctring of Christ, in which the
churches have a joint basis. Christ is the basis of our justificstion
and deification. At the same time, it has, however, become evident
that, in spite of this unanimity, there are differing views between the
churches as regards the emphasis to be placed on the dilferent
aspects. The relation between faith and love in salvation is one such
problem.

In referring 0o man's relation to God and salvation, Lutherans
tend to stress faith and the life of faith, whereas the Orthodox prefer
to stress love.

The words “love’ and 'faith’ have many different meanings both
in the Scriptures and in general usage. Therefore, whenever faith and
love are discussed, it is absolutely necessary to note the precise
meaning these words carry in the Biblical context where they occur.
The theological conversations now held in Turku have proved con-
clusively that the doctrines of both churches on faith and love in
salvalion are essenbially similar.

The theses

I. God, who is one in His essence and Triune in the persons of
the Father, the Son and the Holy Spint, is love, This is the founda-
tion of our salvation. For us and for our salvation the Son of God,
Jesus Christ, true God and true Man, became man and thus has
overgome sin and death through his life, death and resurrection.
Through all this He has become the initiator of our faith and the
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source of our love towards God and our neighbours (1 Joh. 4: 7, 19).

2. In Jesus Christ, in whom dwells the whole fulness of the
godhead, God has revealed His inconceivable love for mankind — for
the world departed from Him (1 Joh. 4: 8, 16; Joh. 3: 16). When we
become members of His Church in Holy Baptism, and when we
belicve in Him, the Son of God, who came into the world to save
sinners, we participate in His divine life. When we receive Christ
through His Holy Word and Holy Sacraments, we become — in the
different wordings of cur distinet traditions — God's children (Rom.,
B: 14—17, justification (Rom. 3; 24) and reconciliation {2 Cor, 5: 18)
are bestowed upon us, and we are deified (1 Joh. 3: 2).

3, Mere beliel in the wuth of Christian doctrine does not yet
constitute saving faith and does not lead to good works (James 2; 17—
26). Saving faith is a life in personal communion with God through
Jesus. Christ in the Holy Spirit (Gal. 2: 20, 5 25).

Lutherans particularly stress faith as trust in God and in His
PrOMses.

4. A living faith means walking in the Holy Spirit (Gal. 5: 25).
The first fruit of the Spirit is love (Gal. 5 22). As love comprises
all the commandments, it is the fulfilment of the w (Mat. 22: 40,
Rom. [3: 109. Thus faith gives birth to works of love, as a good tree
bears good fruit (Loke 6:; 43, 46).

5. God gives salvation out of His grace and love. This salvation
in its essence Tar exceeds our understanding (1 Cor. 2: 9) and thus
cannot be earmed through good works, Yet fath working through
love (Gal, 3: 8} vields good works as its fruit.

In this context the Lutheran participanis stress that a distinction
must be made between such deeds with which we attempt to eam
salvation and which 5t Paul calls "the deeds of the law' {Rom. 3: 19—
20, 26—-28, 4; 2-8, Gal. 2; 16, Eph. 2: 8—% and deeds which are
a result of faith ("Good deeds’, Eph. 2: 10}, Faith and "the deeds of
the law” are mutually exclusive, but faith is inseparably followed by

A Faith that involves hope of a reward (2 Cor 3: 11-12, 4: 17=18)
or even fear of punishment, may result in good behaviour (Jude 23,
i Pet. 1: 17, Phil. 2: 12). The relation between faith and love is, how-
ever, the sexcellent way= (1 Cor. 12: 31).
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6. The decisive role of love in salvation in indicated in the com-
mandment of love: «Thou shalt love the Lord thy God with all thy
heart, and with all thy soul, and with all thy streagth, and with all
thy mind; and thy neighbour as thyselfs {Luke 10: 27, Man's love of
God b5 his response 1o the love of God towards men (1 Joh. 4: 19)
and it manifests isell in faithfulness to God, in professing one's
faith and in love for one's neighbours (1 Joh, 4: 7-10).

7. As the Son of God, in assuming human nature, placed himself
in the position of man {Phil. 2: 6=T), so the Christian in his relation
i his neighbour ought to show Christ's disposition (Phil. 2; 5), that is
love, and place himsell in his neighbour's position (Rom. 15: 7) and
bear his burdens (Gal, 6 2) and so express the love of Chrst. In
such love the "golden rule” that Jesus taught 15 realized: =Therefore
all things whatsoever ye would that men should do to you, do yve
even so o them; for this is the law and the prophetss (Mat. 7: 12).

8. The more man extends the love he has received from God 1o
his neighbours, the more Christ is Tormed in him (Gal. 4: 19, Eph.
3:17-19) and the more effectively he can withstand evil. In this
ciffort to atiain sanctification, man, however, alwiys remains imper-
fect (Matt. 5: 48, Phil. 3; 12— 14) and always needs renewed penitence
amd forgivencss of sins.

9, If man remains in sinoand does not repent, he might lose both
faith and love and, a1 the same time, salvation. The foht against
sin continues throughout man's life on earth.

1 In the final judgement man's faith and love will be judged.
Everyone will be judged according to how faith has become manifest
in works of love (2 Cor. 5 10, Matt, 25: 31 -46). Love exceeds even
faith and hope (1 Cor. 13: 13), because the works of love last for
eternity (Rev. 14: 13). At the advent of Christ in glory to which we
look Forward, judgement and salvation will finally become a reality
that is, mercy will be granted to sinful man for Christ's sake, and
man will become a partaker of the life of the world o come,

Turku, June 11th, 1980

Mikko Juva Antonif
Archbishop of Turku Metropofitan of Leningrad
and Finland and MNovgorod
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SUMMARY

an the theme =The Thealogical Foundarion of the Churches'
Work for Peaces

. God created everything to be good, but becavse of the fall of
man the whole creation groans in the bondage of corruption (Rem.
B: 20-22). s recovery to health presupposes that God's onginal
mientions for the creation are allowed to become realized.

2. God's activity in restoring health does not concern individuals
alone, but embraces the whole of mankind. As God's intentions are
realized, the world achieves its ultimate fulfilment.

3. War has been one of the worst and most dangerous conse-
guences of sin throughout the history of mankind, Therefore it is of
prime imporiance fo uproot this evil from the hife of the human
community. Since our world is God's creation, work for peace does
nol concern only Christians, but all people. Tis means and realization
are matters for human reason, for reason, foo, is a gifi bestowed
on man by God, The Chrstian concepts of the creation and of man
thus unfold the possibility for all human beings to work together
for peace.

4, God's presence in this world, His Kingdom and grace are
Joviul realities. The Kingdom of God will appear in glory, but even so,
it is already present here and now, We participate in this Kingdom
through God's Word and the Sacraments. Through them we are called
to be citizens of the Kingdom of God in faith, hope and love. We
believe and trust that this Kingdom of Christ remains victorious,
irrespective of what happens in the world.

5. As citizens of the Kingdom of God the followers of Christ
are summongd (o be workers for peace in the world. They are able
to follow this call as children of God only if they are a1 peace with
Gid, Where this has happened, there exisis a new basis for con-
fidence and service between men, In this sense the Gospel, oo, is
& basiz for the work for peace carried out by the churches.
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6. God's creative work in the world is a basis for the umity of
mankind, and for brotherhood among men. Because of her catholicity,
the Church is called upon to be the sign of the unity of mankind,
Therefore, because of the good intention inherent in God's creative
will and due to her very essence, the Church has been summaoned
to build wnity among nations. Thus, by assuming responsibility for
her own unity, the Church can be of service as far as unity in the
world 15 concemed,

7. Through the church the grace of God is active in the waorld,
leading people to unity with one another, and promoting and reinfore-
ing humaneness.

B, Peace is based on the realization of truth, justice and freedom
in the community of men. Therefore Christians must be instrumentid
in safeguarding all internationilly acknowledged human rights and
ensuring that other proclamations safeguarding human dignity are
accepted by all pations and then applied in practice.

9. In order 10 realize humanity in the world 1t is necessary for
Christians and for people outside their ranks (o join forces in creating
conditions where privation, structural and other violence are abol-
ished and freedom prevails.

10. Christians regard the breaking of peace and aggression by
one people against another as fratricide, destroys the unity of mankind
that God created. »He hath made of one blood all nations of men
for to dwell on all the face of the carths {Acts 17: 26).

I1. The nations are wornied about their safety, and this increases
the tension between them. At the same Bme as the rich nations
spend enormous sums on the arms race, hundreds of millions of
people lack the oppertunity of satisfying their basic needs and canmot
even obtain the most elementary medical care, In many developing
countries the arms race s given prionty over satislving the most
basic needs of the people. The increasing arms race constitutes a
senous threat to world peace.

2. Limited natural resowurces and environmental pollution ex-
clude quantitative growth from being the prime objective. In the
present situation, development must be directed towards achieving
guality of life. Christians should base their own lives on the principles
laid down in the Gospels, as these contain the necessary conditions
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for the quality of man's life. Christians should act so as to promote
responsible control and use of natural resources.

13, The gap between the rich and the poor within societies and
nations prevents human dignity from being realized and constitutes
& serious threat to peace, This compels us to demand the realization
of justice and the even distribution of goods throughout the world.

14. In the light of what has been stated above, the task of the
church is o educate its members for responsible service in the world,

15. The credibility of the message of the church presupposes
solidarity with those who suffer from injustice, deprivation of freedom
and circumscription of human rights.

16. In its prophetic mission, the church cannet identify itsell
with structures and norms which promote oppression or violate
human dignity. It ought to encourage those responsible for social
and cconomic activities to strive for justice.

I7. The churches wish to support the governments in their efforts
to achieve international detente and to stop the continuing arms race,
and to create an atmosphere of confidence between all nations in the
spirit of the final document signed in Helsinki during the European
Conference for Security and Co-operation.

Turku, June 11th, 1930

Mikko Juva Amtonif
Archbishop of Turku Metropolitan of Leningrad
and Finland and Novgorod
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LENINGRAD 1983

COMMUNIQUE

Of the sixth theological conversations between the representatives
af the Evangelical Lutheran Church of Finland and the Russian
Orthodox Church,

The sixth theological conversations between the representatives
of the Evangelical Lutheran Church of Finland and the Russian
Orihedox Chirch took place in Leningrad at the Leningrad Theo-
logical Academy in June 3rd—[3th, 1983,

The first conversations were held in Turku in 1970, the second
conversations in Zagorsk in 1971, the third conversations in Jirvenpis
im 1974, the fourth conversations in Kiev in 1977 and the fifth
conversations in Turku in 1980,

The Evangelical Lutheran Church of Finland was represented
by the following delegation: John Vikstrom, Archbishop of Turkn
and Finland (Head of the delegation); Kalevi Toiviainen, Bishop
of Mikkeli; Samuel Lehtonen, Bishop of Helsinki; Kauko Pininen,
Professor Emeritus of General Church History at Helsinki University;
Jukka Thurén, Professor of Biblical Exegesis at Ado Akademi;
Eino Murtorinne, Professor of Modern Church History at Helsinki
University; Hans-Olof Kvist, Lecturer of Svstematic Theology al
Abo Akademi; Maunu Sinneméiki, Rector of the Tikkurila parish;
Jouko Martikainen, Secretary 10 the Archbishop and Juha Pihkaka,
General Secretary of the Tampere diocese, Antli Saarlo, Master of
Political Sciences, Manager of the Kuopio branch of the Bank of
Finland, acted as a special consuliant of the conversations. The
secretanes of the delegation were Lorenz Gronvik, Secretary for
Theology of the Committee for Foreign Affairs of the Church of
Finland, Risto Cantell, lecturer in General Theology at Helsinki
University and Jouni Parviainen, Assistant Clergyman of the Rova-
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niemi parish. The Information Centre of the Church of Finland
was represented by Anneli Janhonen, the Information Secretary.

The Russian Onthedox Church was represented by the following
delegation: Metropolitan Anfoniy of Leningrad and Novgored {Head
of the delegation}; Archbishop Mikhail of Yologda and Velikiy Ustjug,
Professor at the Leningrad Theological Academy; Archmandrite
Augustin (Nikitin), Inspector of the Leningrad Theological Academy;
Archpriest Nikolay Gundyacv, Professor at the Leningrad Theologi-
cal Academy, Dean of the Cathedral of the Transfiguration of Christ
in Leningrad; Archpriest Yevgeny Zhdan, Lecturer ai the Leningrad
Thedogpical Academy; Hicromonk Yanuary (Ivlhiev), Lecturer at the
Leningrad Theological Academy; Hicromonk Aleksiy (Makrinov),
Lecturer at the Leningrad Theological Academy:; K.E. Skurat,
Professor at the Moscow Theological Academy; G.N. Skobey,
Member of the Department of External Church Eelations of the
Moscow Patriarchate; Archpriest Bogdan Soiko, Dean-Superintendent
of the Patriarchal parishes in Finland, Vice-Dean of the Cathedral
of the Holy Trinity in Leningrad. The secretaries of the delegation
were Archmandrite Manuil Pavlov, Secretary of the Metropolitan
of Leningrad and Movgorod, Deacon Georgiy Antonivk, recipient of
the Theological depariment at Helsinki University and 5.P. Rasska-
zovskiy, Lecturer at the Leningrad Theological Academy . Hieromonk
Tikhon Yemeliyanov and Mr N.A. Yegorov represented the press
of the Bussian Orithodox Church.

The Russian Orthodox Church invited the following special
guests: Archbishop Kinll of Vyborg, Head of the Leningrad Theo-
logical Academy and Edgad Hark, Archbishop of the Estonian
Lutheran Church. Observers invited by the Russian Orthodox Church
were Archpriest Liveny Yoronov, Professor at the Leningrad Theo-
fogical Academy; N.D. Medvedev, Teacher at the Leningrad Theo-
logical Academy; Yevgeniy Grushetskiy, Lelturer at the Leningrad
Theological Academy and the Rev. Veikko Purmonen, Vice-Dean of
the Finnish Orthodox Theological Seminary.

The delegation of the Evangelical Lutheran Church of Finkand
arrived in Leningrad on June 2nd.

Duning the conversations both delegations constantly prayed
to the Triune God. A Lutheran service and Communion were held

i




en Saturday, June 4th, in the church of the Leningrad Theological
Academy, Bishop Samuel Lehtonen officiated and the sermon was
delivered by Bishop Kalevi Toiviainen. An Orthodox evening serv-
ice was held on Saturday, June 4th, and afterwards the participants
had supper together with the students of the Leningrad Theological
Academy. On Sunday, June 5th, both delegations attended a liturgy
in the Cathedral of the Holy Trnity, During the liturgy an ordina-
tion led by Metropolitan Antoniy took place; the sermon was
delivered by Bishop Samuel Lehtonen in Rossian. After the liturgy
Metropolitan Antoniy addressed the delegations and emphasized the
important role of the theological conversations i the relations
between our churches. Archbishop John Vikstrom gave a speech in
reply on behall of the Evangelical Lutheran Church of Finland,
placing special emphasis on everything that unites our churches in
Chrst, On Saturday, June 11th, both delegations attended & vigil
in S1. Nicholas" cathedral. On Sunday, June 1Zth, the delegations
aftended a service with Communion in the Lutheran church at
Pushkin. Archbishop Edgar Hark, Bishop Samuel Lehtonen and
BEector Tiit Salemibe officiated and the sermon was delivered by
Archbishop John Vikstrdm together with Archbizhop Mikhail. In
the course of the conversations, moming and evening prayers were
conducted according to the traditions of both churches.

The Consul General of Finland in Leningrad, Mr Olli Mennander,
gave a reception in honour of the delegations on Friday, June 3rd.
On Monday, June &th, the Head of the Leningrad Theological
Academy, Archbishop Kirll gave a dinner in honour of the guests.
Together with Archbishop Kirill, Archbishop Vikstrém and his
colleagues visited Moscow on Tuesday, June Tth, and met His
Holiness Pimen, Patnarch of Moescow and Russia, Filaret, Chairman
of the Department of External Church Relations of the Patriarchate,
Metropolitan of Minsk and White Russia, and Mr V. A. Kurovedov,
Charman of the Council of Religion of the Supreme Sowviel of the
USSR, On Thursday, June 9h, the delegations visited the city of
Petrozavodsk and the island of Kizhi and met some members of
the Petrozavodsk Lutheran parish. On Friday, June 10th, the delega-
tions visited the Piskarev cemelery and had a sightseeing tour in
Leningrad. On Sunday, June 12th, Metropolitan Antomy gave a
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receplion in honour of the Finnish and Soviet delegations. On Mon-

day, June 13th, the participants of the conversations visited the city
of Novgorod.

The first session was opened by Metropolitan Antoniy, who bade
all the participants welcome, He stated: »Years fly, we meet each
other in different places and the themes of our conversations vary.
Even the chairmen and the participants change. However, our goals
do not change: we seck for unity in God for all mankind and, first
of all, for the good of oor churches and our peoples. God has made
us responsible for religious lifes.

On behalf of the Evangelical Lutheran Church of Finltand,
Archbishop John Vikstron replicd to the speech of Metropolitan
Antoniy. He emphasized the great importance of the dialogue
between our churches. He also pointed out that our dialogue could
be characterized as an open pattern of approaching one another
step by step. It is important that the churches should nod restrict
themselves to dogmatic analysis only, but strive for a better un-
derstanding of cach other. They should also attempl 1o appreciate
each other's views on spiritual life.

Metropolitan Antomy read ouf the letter sent to the conversation
participants by His Holiness Patriarch Pimen.

The meeting sent a telegram to Mauno Koivisto, President of the
Eepublic of Finland. In his reply, President Koivisto thanked the
meeting for the telegram and wished it the best success. A telegram

was also sent 1o His Holiness Patrigrch Pimen.
The programme of the conversations covered two themes:
1. The Mature of one Church

2. The work of Churches for promoting peace in the modern
waorld

On the first theme the following papers were read:

On behalfl of the delegation of the Russian Orthodox Church:
Archbishop Mikhail's paper =0On the concept of the Church as the
Body of Christ as expressed in the New Testament= and Mr 5P,
Rasskazovskiy's paper »On the nature of the Church from the
cucharistic point of view,
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Om behall of the delegation of the Evangelical Lutheral Church
of Finland: Professor Jukka Thurén's paper »On the Church as the
body of Christ according to the New Testament= and Dr Juha Pih-
kala's paper «On the nature of the Church from the point of view
of faith, love and the Eucharnsts.

On the second theme the following papers were read:

On behalf of the Russian Orthodox Church: Hieromonk Aleksiy's
{Makrinov) paper =Promoting peace in the modern worlde and
Hieromonk Yanuariy's (Ivlievy paper =The role of the Russian
Orthodox Church in promoting peace today. =

On behall of the Evangelical Lutheran Church of Finland:
Professor Kauko Pirinen’s paper =Peace programmes and the most
recent views of churches on peace= and Provost Maunu Sinnema-
ki's paper «On the role of the Evangelical Lutheran Church of
Finland in promoding peaces. The paper was supplemented by a
document on peace accepted by the meeting of the bishops of the
Evangelical Lutheran Church, of Finland in 1982,

The papers inspired lively discussion in the plenary sessions
as well as in the working groups characterized by an atmosphere of
cordial fraternity and mutual trust.

Additional papers had been prepared by Archmandrite Augustin
(Mikitin} on the history of the relations befween the Lutherans and
the Orthodox in Russia, and by Professor Kauko Pirinen on Luther
and ecumenicity.

The results of the conversations are included into the t(wo
summaries following this communigue,

With great gratitude both parties pointed out that the theological
conversations between our churches are of continuous characler.
They also noted that the Leningrad conversations were based on
the results of the previous theological conversations,

The conversations have helped our churches to come 10 a better
understanding of each other, to enjoy the rich traditions of each
other as well as to understand better the tradivon of the paricipanis
own churches., The work done during the conversations has con-
tributed our churches 1o come 1o a deeper understanding of the gift
of the Lord of the church and the task He has given us perform
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in the modern world where we continually need each other as
Chrstians and as churches.

Both parties pointed out that the dialogue between our churches
is important also from the peint of view of the general Lutheran-
Orthodox dialogue and the ecumenical movement.

The partics alse noted that the conversations have helped owr
churches and peoples 1o come closer to each other and to build
up friendship for which we can thank God teday. Thus the dialogue
between our churches has contributed to the strengthening of peace,
which mankind urgently needs. Both partics are unanimous of the
necessity to continue the theological conversations.

The conversation participants stated that these conversalions
are n new beneficial phase in the cooperation between our churches.
During the past vears, our cooperation has grown to embrace a
great variety of different aspects and thus has a promising future.
The participants concluded their work by thanking God the Father,
the Son and the Holy Ghost who in His mercy has guided them in
the spirit of faith, hope and love,

Leningrad, Jupe 10th, 1983

T T Anfomiy
Archbishop of Turku Metropalitan of Leningrad
and Finland and Novgorod
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SUMMARY

on the theme »The Natre of the Churchs

1. The Holy Bible contains the bases of the doctrine of the
Church in & way that is binding upon us at all times. They have
given mse o the definitions of the Church which are to be found
in the Niceno-Constantinopolitan Creed,

2. Jesus Chrst, our Saviour, is Head of the Church, As the
Council of Chalcedon teaches us, He is God and man in one person,
without confusion, without change, without division and without
separation. The mystery of the Church is revealed to us only through
Him.

3. The most essential of all the definitions of the Church in the
New Testament is =the body of Christ=, often used by Paul the Apostle.
We have become members of the Church of Christ through faith and
baptism into Christ, (Gal. 3:26-28) who is Head of the body. As
members of the body of Christ, we all have a special task 1o perform
(1 Cor. 12:4-13); we are bound to each other and we have been
called to rejoice and suffer together as well as to serve each other
in love, The Church is a living organism, in which all its members
have by one Spint access through Christ to the Father (Eph 2:18).

4. The new life of the members of the Church in Christ and the
everlasting joy of salvation are inseparably connected with the Holy
Communion, in which we are given the body and the blood of Chiist,
« The cup of blessng which we bless, is it not the communion of
the blood of Christ? The bread which we break, is it nol the com-
munion of the body of Christ? For we being many are one bread,
and one body: for we are all partakers of that one bread.» (1 Cor.
10:16-17).

5. In celebrating the Holy Communion, the Church proclaims (o
the world the sacrifice of Christ on the cross, which covers all
mankind, as well as His death and resurrection. In the eucharstic
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liturgy we together with the heavenly powers and all the saints
thank and praise the Triune God,

6. In participating in the Holy Communion the Christian is
strengithened as a member of the Church, the body of Christ. So,
all Chriatians together are the mystical body of Christ. Unity in
Ciod as well as unity in faith and love between the members of the
whole Church is realized in the Holy Communion.

7. The celebration of the Holy Communion and the Church
belong together. As there is no Holy Communion outside the
Church, neither can theére be the Church without the Holy Com-
MMALNAG,

B. We believe in the One, Holy, Catholic and Apostolic Church
and teach that this One, Holy Church will remain permanent forever.
The presence of Christ in the Church, in the word of God and in
the sacraments, as well as the fact that He is Head of the Church,
give the Church great hope and joy everywhere, on all occasions.

9. There are both real and nominal members of the Church. In
striving to live righteously, no Chrstian will be perfect in this life.
Only God, who is omniscient, can rightly judge the real membership
of the Church.

10, The word of God calls every member of the Church to
continuous repentance, renewal and striving for righteous life, God's
word teaches the Chrstiun that he is a member of Christ’s body,
as well as Christ’s disciple and follower in everyday life.

11. Chnst Himself, God and man (St John 14:9-11), is present
in the Hody Communion, which unites all the members of the Church,
Therefore, schisms among Christians contradict Christ's work to
creale unity. This work He performs through the Church and the
Holy Communion which He has given to the Church.

Sepuration between people, particularly schisms between Chris-
tians are a resull of sin; the stand in sharp conirast to the unity
which was Christ's legagy to His disciples and followers.

When we in faith have come to know God's love for us, love
for God and man leads us to go in the direction where the schisms
can be overcome (1 John 3: 16; 14: 19). According to the teaching
af the Apostle Paul, without Christ and the love given in Him
(1 Cor 13; 1-3, Gal. 55 ne works, not even the achievements
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of the inward spiritual life, can play a decisive role in salvation,
which is the meaning and the goal of the whole Church and of every
member of her,

Leningrad, June 10th, 1983

John Vikstrim Anfomniy

Archbishop of Turku Metropolitan of Leningrad
and Finland and Movgorod
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SUMMARY

on the theme =The Work of the Churches for the Promoting of
FPeace in the Modern Worlds

The concern af the Churches over the present world situation

1. The Churches note with deep concern that during the first
vears of the 1980's peace has been endangered more seriously than
ever before. Détente has ceased and the attempls 1o bring the arms
race under control have not produced the desired result. Many states
are falling into the vicious circle of an increasing arms race and the
great powers have less trust in esch other than previously. Dunng
the past years, the arms race, incheding nuclear weapons, has reached
a pew and unknown dangerous phase.

2. In different countries an increasing number of people react
with less and less patience to the threat of nuclear weapons and the
arms race. As the same time people, particulardy young people, are
losing hope for the future.

3. Because the big sums of money spent en the arms race are
urgenlly meeded for the fight against poverly and other social
injustice, and becawse nuclear war is a therat 1o mankind, culiure
and nature, both the arms race and nuclear war muost, therefore,
be regarded as crime against mankind.

Chriztians and peace

4. The faith of Christians proves that peace in the world is a
gifi of God. Mankind is responsible for this gifi. Thercfore, the
Christians have to do all they can in order to maintain and strengthen
prace.

Having confidence in God's guidance, Christians have {0 maintain
hope at all times, understanding that they are called to achieve peace
in line with God's will. They have to abandon any feelings of false
security as well as passivity.
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5. The Holy Bible and the faith of the Church see in Adam the
prototype of sinful, divided mankind. Having become the new
Adam, Jesus Christ gave mankind salvation and hope. (Rom, 5 12—
21, 1 Cor. 15 21-22).

. Christians see in the Church a universal community, the proto-
type of the future unity of mankind. Particularly now, when contradic-
tions and schisms threaten to endanger man's prospects of survival,
it is important to remember the unity of the Church which crosses
all boundaries, and understand that it is an invitation to work for
the cause of peace.

7. Christians know that there will never be a complete guarantee
for peace and that they have to work hard in order to create it.
This is also one of the reasons why Chnstians are called to contribute
to the work for peace at all times.

8. International conflicts often give one party a distorted
impression of the other party. Therefore, Christians should not see
their opponents as an incarnation of evil, nor ought they to go 1o
extremes in ideahizing their own nations. Instead, atiention must be
paid to the demands of different parties as well as to the interests
that give nise 1o conflicts.

%. Confidence can be build up only when one party does not
seek for security atl the other’s expense, but when, instead, both
parties together stop to discuss the conditions of common security.
At the same time, their intentions and plans muost create mutual
confidence.

10. It is particularly the task of Christians to try to influence
nations 50 that they should not drift apart ner consider their conflict
of interests 0 be irreconcilable. Building bridges of confidence
between different nations is one of the Church's tasks. Here the
Church must be faithful to its Lord., who =hath broken down the
middle wall of partition between us — the enmitys (Eph. 2: 14).

The work of the Church for the promoting of peace

Il. The work for the promoting of peace originates in the Holy
Fible, God created the wold, which was meant 1o be one and in
which people were meant to be brothers and sisters. In becoming

102

man, ‘Christ gave his followers the task of demonstrating love and
brotherhood (5t. John 34-35). Therefore, the work for the promoting
of peace means the defence of justice and human digmity.

12. The fact that the Church serves people means that it already
works for peace. The Church serves the cause of peace by preach-
ing the Gospel. It wants to attract attention to Chrst, whom the
Bible describes as =our peaces (Eph. 2: 14). In every service, the
Church pravs for peace. In this way it calls its members (o work
for peace.

13. By serving in different fields, the Church educated its
members in the spint of peace. It is the Church's task to contribute
o the growing understanding between dilferent opinions, generations
and peoples. In doing this, the Church furns to its own members
and also to all those who in cooperation with the Church seek the
same goals for mankind.

14, In working for the strengthening of Christ’s peace, the
Church acknowledges the great importance of the work for the
promoding of peace. The members of the Church play an incresing-
Iy active role in the work of Christian peace organizations. in the
ecumenical movement, as well as broadly humane forms of work for
peace culside the Church.

15. In the present situation we support the widespread sdea of
creating nuclear-free zones {particulardy in the Nondic countries).
We acuvely try to prevent the proliferation of weapons of mass
destruction and to freeze their numbers as the first step on the way
to general desarmament,

16. The task of the Church in the work for the promoting of
peace is o awaken people’s consciousnes and (o supporl thedr
conscientious decisions. The Church cannol presenl or propagale
ony detailed social models. It expects statesmen 1o have a sense of
responsibility and high moral qualities when they attempt o solve
international problems.

Leningrad, June 10th, 1983

Joln Viksirdm Anrtoniy
Archbishop of Turku Metropolitan of Leningrad
and Finland and Movgorod

103




MIKKELI 1986

COMMUNIQUE

on the seventh thealogical discussions berween the Evangelical
Lutheran Church of Finland and the Russten Orthodex Church,

The sevenih theological discussions between delegates of the Evan-
gelical Lutheran Church of Finland and the Russian Orthodox Church
took place in Mikkeli, at the Varsavaori Hotel on June 3—11, 19846,

The first discussions were held at Sinappi, Turkw in 1970, the second
in Zagorsk in 1971, the third at Jarvenpai in 1974, the fourth in Kicy
in 1977, the fifth in Turko in 1980, and the sixth in Leningrad in 1983,

The members of the delegation of the Russian Orithodox Church were
as follows: Metropolitan Philaret of Minsk and White Russia, Hon. D.D.
{Halle-Wittenbergl, Director of the Depariment of External Church Kela-
tions of the Moscow Patriarchate (Head of the delegation); Archbishop
Mikhail of Yologda and Veliky Ustyug, Hon. D.D. (Abo Academy), Pro-
fessor at the Leningrad Theological Academy; Archimandrite Yannuary
(Ivliev), Docent of the Leningrad Thealogical Academy, Sccretary of the
Council of the Theological Academy; Dean Bogdan Soiko, Super-
intencent of the congregations of the Moscow Patriarchate in Finland,
Vice-Rector of the Holy Trinity Cathedral of Alexander Nevsky Lavra
in Leningrad, Lecturer at the Leningrad Theological Academy: Dean
Viadimir Mustafin, Professor at the Leningrad Theological Academy;
Professor Alexei Osipov, from the Moscow Theological Academy;
Professor Konstantin Skurat, from the Moscow Theological Academy;
Grigory Skobei, B.I},, Member of the Department of External Church
Relations of the Moscow Patriarchate, and Sergei Rasskazovsky, B,D,,
Lecturer at the Leningrad Theological Seminary.,

Pastors Viktor Lytik and Gennady Bartov, scholarship-holders at the
Faculty of Theology of the University of Helsinki, and Zinovy Krivitch,
a student at the Leningrad Theological Academy, acted as secretaries 10
the delegation.

1]

The members of the delegation of the Evangelical Lutheran Church
of Finland were as follows: The Most Revd. John Vikstrém, Archhish-
op of Turku and Finland, Hon, D.D, of the Leningrad Theological Acad-
emy {(Head of the delegation); The Right Revd, Kalevi Toiviainen, Bish-
op of Mikkeli; The Right Revd. Samuel Lehtonen, Bishop of Helsinki;
D, Kauke Pirinen, Professor Emeritus of the University of Helsinki;
Professor Jukka Thurén of Abo Academy; Professor Eino Muriorinne
of the University of Helsinki; The Revd, Maunu Sinnemiikd, General Secre-
tary of the Church Office for Foreign Affairs; Docent Juha Pihkala, Di-
rector of the Church Training Centre; Docent Hans-Olof Kvist, Assis-
tant Professor at Abo Academy; Docent Eeva Martikainen, Researcher
of the Finnish Academy.

Acting Professor Fredric Cleve of Abo Academy and Dean Kosti Lai-
tinen of the Deanery of Hamina acted as observers.

The secretaries of the delegation were Docent Risto Cantell, scorela-
ry to the Archbishop, the Revd. Lorenz Gronvik, DD, Director of the
Theological Diviston of the Church Office for Forcign Affairs, the Rewd.
Hannu T, Kamppur, Licentiate in Theology, Assisiant Curate of Olari
Church, the Bevd. Simo 5, Sala, Licentae in Theology, General Secre-
tary of the Diocese of Mikkeli, the Bevd, Beino Tillanen, Licentiate in
Theology, Vicar of 51, John's Church, Helsinki, the Bevd. Jaakko Kuu-
sela, Chaplain of 3t. Mary"s Hospital, Matti Kotirania, a student of the-
ology, Minna Viliaho Secretary at the Church Office for Foreign AlTairs,
and Kaija Tolvanen, Secretary to the Bishop of Mikkeli,

Ms Helema Pavinsky, Dean Arvi Karpoy and Pastor Mstislay
Mogiliansky acted as interpreters. The Russian texts were typewritten by
Ms Marina Luatschinoff, B.5c. (Eng.).

The information service of the Church of Finland was represented
by Ms Anneli Janhonen, B.D., Head of the Press Department of the
Church Information Office.

The Evangelical Lutheran Church of Finland invited the following
persons (o participate in the meeting as observers: from the Orthodox
Church of Finland, Bishop Tikhon of Joensuu and Pastor Veikko Pur-
menen, lecturer at the Finnish Orthodox Theological Seminary; as rep-
resentatives of the Finnish Ecumenical Council, Bishop Paul Verschu-
ren of the Roman Catholic Church in Finland, and Erkki Verkkonen,
Mission Director of the Finnish Free Church. Professor Bloch-Hoell of
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the Church of Norway also participated in the meeting as an observer.

During the discussions the delegates constantly turned to the Triune
Geod in praver. A Lutheran communion service was held on Wednesday,
June 4th in Mikkeli Cathedral. Bishop Kalevi Toiviainen officiated, as-
sisted by the clergy, and Bishop Samuel Lehtonen preached the sermon.
An Orthodox liturgy was held on Saturday, June Tth in Mikkeli Ortho-
dox Church. It was conducted by Metropolitan Johannes of Helsinki,
Archbishop Mikhail and Bishop Tikhon, assisted by the clergy. During
the liturgy Metropolitan Johannes preached the sermon. On Sunday, June
Bth both delegations were present at a service in Mikkeli Cathedral, where
Bishop Kalevi officiated, assisted by the clergy, and Archbishop Mik-
hail preached the sermon. During the discussions morning and evening
devotions were held following the traditions of both churches.

The governor of Mikkeli province, Uki Voutilainen, arranged a re-
ception in honour of the delegations on Wednesday, June 4th, On Thurs-
day, June 5th the town of Mikkeli arranged a reception for the delega-
tions in the town hall, The delegations visited Bishop Kalevi Toiviainen's
home on Saturday, June Tth, On Sunday, June Sth the delegations vis-
ited the farm of municipal counciller Esko Pekonen. On the same eve-
ning the delegations were present at 4 church evening in Lahemdbki
Church, where Dean Voitto Huotari gave a talk on the Finnish revival
movements, and Metropolitan Philaret gave a greeting 1o the congrega-
tion. Afterwards the delegations visited the home of Simo S, Salo, Gen-
eral Secretary of the diocese of Mikkeli. On Monday, June 9th the del-
egations were invited to a supper offered by the cathedral chapter of Mik-
keli and the Russian delegation at the Terti manor house. On Tuesday,
June 1ih the delegations took part in a trip to Ristiing, Savonlinna and
Kerimiki, arranged by Gustav Bjtrksirand, Minister of Culture and
Science,

When he opened the meeting Archbishop John Vikstrom welcomed
the participants with the following words: »As we now for the seventh
time begin serious theological discussion there are two important themes
before us: firstly *Holiness, sanctification and the saints’ and secondly
"The Sermon on the Mount and the churches' work for peace’. In our
discussions we shall examing in the manner already established the cen-
tral questions of our faith, and on this occasion in particular the problem
of holiness, sanctification and holy peaple, and in second place the im-

1

pariant queestion of peace, These two subjects are closely connected, The
holy will of God is thar peace should reign on earth. The saints also rake
part in the work for peace. On the basis of the general prissthood all
Christians are called to work as peacemakers in their own surroundings. »
In his speech Archbishop Vikstrom exhorted the participants in the meet-
ing to honour the memory of Metropolitan Anteny of Leningrad and
Movgorod, who died recently. Metropolitan Antony had taken an active
part in the preparations for these discussions. Archbishop Mikhail re-
plicd to Archbishop Vikstrom's speech on behalf of the delegation of
the Russian Orthodox Church.

Archbishop Mikbail read 1o the participants in the mesting a better
sent by His Holingss Pimen, Patriarch of Moscow and All Russia. In
it the Patriarch greeted the meeting and drew attention (o the faci that
what the Orthodox and Lutheran partics bad in common in the theolog-
tcal gquestion to be considered »ig an awareness of the fact that holiness
is a gift of the Holy Spirit.» His Holiness expressed his conviction that
this meeting »is likely (o strengthen the common service of our churches
in building peace.»

The meeting sent & telegram of greeting o the President of Finland,
Mauno Koivisto. The mecting also sent a telegram of greeting to His Ho-
liness Patriarch Pimen of Moscow and All Russia. In the telegram con-
gratulanions were senl fo the Patriarch on the Nifteenth anniversary of
his institution consecration as patriarch, The meeting also sent a tele-
gram to the head of the Finnish Onthodox Church, Archbishop Paavali
of Karelia and All Finland.

Om the agenda of the meeting were two themes;

1. Holiness, Sanctification and the Sainis
2. The Sermon on the Mount and the Work of the churches for Peace
in Today's World,

Bishop Kalevi Towviainen and Professor Jukka Thurén from the
delegation of the Evangelical Luthéran Church of Finland read papers
on the theme of "Holiness, Sanctification and the Sainis’. Bishop Toivi-
ainen's subject was »Holiness, Sanciification and the Saints, with spe-
cial reference to the General Priesthoods, and Professor Thurén's title
was sSanctification according 1o the New Testamentw. The lecturers from
the delegation of the Russian Orthodox Church were Archbishop Mikhail,
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o the subject »Holiness, Sanciification and the Saints», and Professor
Konstantin Skurat, on the subject vHoly Preachers in North-west Russia
and Eastern Finlanda».

Assistant Professor Hans-Cdol Kvist from the delegation of the Evan-
gelical Lutheran Church of Finland delivered a paper on the theme »The
Sermon on the Mount and the Work of the Churches for Peace in To-
day"s Worlds, Professor Alexel OQsipov from the delegation of the Kus-
sian Orthodox Church delivered a paper on the subject »Peacemaking
as the Fulfilment of the Will of God in our Time, in the Light of the
Sermon on the Mounts.,

The papers stimulated hively discussion both in the plenary sessions
and in the working groups.

The results of the discussions are included in the two summaries ap-
pended 1o this communigqué,. These deal with the two themes in ques-
L.

Both partées stated with gratitude that the doctrinal discussions
between the churches formed a complete and continuwous unity, On this
otasion also it wis possible to build wpon the achievements of previous
mectings.

The delegation of the Russian Orthodox Church drew the aftention
of the participants in the discussions 1o the fact that in 1988 one thou-
sand yvears will have passed since by Gods grace the Russian people ac-
cepied holy baptism. In the discussions the common wish was expressed
that through this forthcoming celebration the rich spiritual treasures of
the Russian church should become better known throughouwt Christen-
dom.

The discussions were held in a spirit of sincere love, mutual respect
and open trust. The participanis in dialogue are convinced that thealogi-
cal discussions serve the canse of friendship between our peoples. While
remaining faithiul to their own religiows heritage, our churches have been
able by their contacts o promote peace and mutual understanding
between nations,

The partics are of the unanimous opinion that theological discussions
should continue.

The parties in the discussions concluded their work with gratitude to
s

Almighty God, Father, Son and Hely Spirit, and 1ogether expressed their
faith in the influence and guidance of the Holy Spirit in these meetings.

Mikkeli, June 11th, 1986
Philarer John Viksirgm

Metropolitan of Archbishop of Turku
Minsk and White Russia and Finland




SUMMARY

an the theme of Holiresz, Sarciification and the Saiirs

I} Holiness is one of the basic concepts of religious and spiritual Lfe,

2} Holiness is the holiness of God, God 15 holy, because He is God.,
His holiness makes man tremble and at the same time attracis him (mys-
terium tremendum at Fascinosam),

31 Holiness in its absolute fullness is characteristic of God and only
of Him., Any holiness in His creatures s relative and limited. Although
it cannot be compared o the holiness of God, it has its ongin in Him.
Beocause holiness s characteristic of God, it cannot be defined, any less
than God can, However, it & revealed and given in God's revelation in
all its forms.

3) The holiness of God can be considered as the fullness of his char-
acteristics, passing human understanding, only part of which is known
1o us from God's revelation.

6} God created man holy, when He created him in His own image.,
This image was cormupted by the Fall, whereby man lost his holiness,
The Fall of man is reflected in the whole cosmos (Rom. 8:20—322). In
Christ, the Mew Adam, the Christian becomes a new creation (2 Cor.
5:17). This foreshadows the renewal of the whole of creation.

T4 Everyihing that God has created belongs (o Him. God chose one
people from among the nations to be His own and consecrated it (Ex.,
1%:5=—6), The Church, the new people of God, is holy {1 Pet. 2:9), be-
cause it is the Body of Christ.

8) The believing members of the Church are also holy, because they
partake of God's holiness, At the same time, however, they are sinners,
because their faith and love are imperfect (1 Jn. 1:8).

) Holiness in the world of man is not the same as sinlessness; rather
liberation from sin i5 10 be regarded as a fruit of sanctification. How-

ever, every sin violates the Christian’s holiness, as illness breaks a per-
son's health,

I

10} Sanctification is participation in the holiness of God. Sancuifica-
tion is life in fellowship with God and Christ and the Holy Spirit living
in man, »As thou didst send me into the world, 5o [ have sent them into
the world. And for their sake | consecrate mysell, that they also may
be consecrated in truthe (Jn. [7:18—19). »The glary which thou hast
givent me | have given to them, that they may be ome even as we ane one,
I tn them and thouw in me, that they may become perfectly one, so that
the world may know that thou hast sent me and hast loved them even
as thou hast loved men (Jn. 17:22—=23).

[1) People have a share in sanctification when in the sacrament of
baptism they are joined through faith to the mystical body of Christ.
They become members of the Church of Christ. Then the holiness re-
ceived creales the necessary requirements for salvation, in other words
it has a decisive soteriological significance,

12) Sanctification takes place in the Church, where the Holy Spirit
works in the Word of God and in the holy sacraments. Christians must
constantly return in repentance and penitence 1o the heliness of God re-
ceived in baptism. In the Church the Holy Spirit gives us forgiveness of
sing, life and salvation. Sanctification is continuous growih in the knowl-
edge of God's grace and of Christ, but at the same time in the knowl-
edge of one's own sinfulness,

13} All the members of the body of Christ are his representatives in
the world. God's people are a holy pricsthood (1 Per. 2:5, %), who offer
thankofferings to God, proclaiming His good works and serving their
neighbour in love (Phil. 2:17; Rom. 12:1; Heb. 13:15—16}.

14) Without a Spirit-inspired effor to carry out God's commandments
no sanclification takes place in man (M1, 7:21: Phil, 2:12—=13). Sanctifi-
cotion also includes good works, which are a fruit of faith produced by
the Holy Spirit.

13} Chnstians whose faith has produced rich fruits in this life and
who are held in high regard beciuse of their good works should be re-
membered in the Church. They should be regarded with respect and love,
and their example should be a source of insiruction,

16) The koly men and women who have reached the goal are an
example to the members af the Church militant. The saints give us an
example, becanse they followed Christ by faith {1 Caor, 11:1; Heb., 13:7},
The Church militant unites with the Church triumphant in praise and




prayer, The Onthodox party is convinced that salvation ks furthered by
turning (o the highly-vemerated saints as intercessors on our behalf, just
as we, a5 members of the Church on earth, constantly turn to one an-
other with prayer requests, and as we carry out those requests; likewise
the sainis accept our requests and carry them out in love,

17} The spurce of all koliness is God. The ultimate object of sanctif-
ication is man, but this process of sanctification also uses material reali-
iy a5 a channel, The requirements for sanctification are prayer and the
Word of God received by faith, Without these there is no sanctification,

18) The world, where the sense of holiness is bocoming obscured, needs
moe than ever the example of the saints, both those here on earth and
those in heaven. ». . . that vou may be blameless and innocent, children
of God without Blemish in the midst of a crooked and perverse genera-
tbon, among whom you shine as lights in the world, holding Fast the word
of lifes (Phil. 2:15—16),

Mote: Biblical quodations are taken from the Revised Standard Version.
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SUMMARY

on the theme of *'The Sermon on the Mouni and the Wark
of the Churches for Peace in Todey's World™

1} The Sermon on the Mount expresses the law of God, the content
of which is love. Christ, the Prince of peace, has fulfilled the lua (Mt
517

2) By faith the Christian participates in Christ®s fullilment of the law,
that is; love. In spite of sin and various temptations, Christians are call-
ed, according 1o the words of the Saviour {(Mi. 5:9), to do good deeds
aimed at making peace, and in every way 10 promode and serve peace
in the world.

3) The Sermon on the Mount assures the Christian that God"s care
for him is unchanging. The love proclaimed in the Sermon on the Mount
is mod only directed towards (riends, but also towards enemies (M,
5:43—48), The Sermon on the Mot is thus an all times a powerTol stim-
ulus to the wark of Christians lor peace.

4) The existence of the churches promotes the cause of peace in o (it
Ful way. Thus the churches have a great responsibility for the work of
peace. They must systématically trnin their members in a spirit of peace.

53 The social work of the Church is called to serve justice and peace.
Lasting peace is not possible, however, without a relationship of trust
between nations. On the one hand, this presupposes that all peoples and
states respect generallv-recognized human rights and freedom, States
should be responsible for meeting the essential, basic needs of men, On
the other hand, relations between states are based on the principle that
the abuse of rights and liberties is unaccepiable,

6} The improvement of international law, alongside national legal sys-
tems, is of special importance. In this work the Chrstian has a great re-
sponsibality.

T) Christians should serve peace in different social positions and 1asks.
Their calling also includes taking part in the debate on justice and peace,
and in the effort to solve current problems in this area.

E
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B} Christians work for the strengihening of peace by praving, fasting
and giving offerings, by participating in the work of the ecumenical
mivement, and by co-operating with all those engaged in the work Tor
peace. Christians must support such political, diplomatic and other fiea-
sible peacemaking initiatives as are in harmony with justice and peace.

95 The churches participating in the discussions emphasize that in the
present situation it has proved essential to develop international organi-
#ations to supervise the implementation of agreemenis on the imitation
of nuclear armaments and the peaceful use of nuclear power. The church-
s reemphasize their earlier opinion on the necessity for general nuclear
disarmament and the ending of the continuing arms race, They suppon
the creation of a nuclear-free zone in Northern Europe, The churches
eppose the development of existing weapons of mass destruction and the
planning of new ones,

The churches consider their special task as being to maintain faith
in the meaningfulness of and opportunities for working for peace as this
millennium draws to an end, and hope that our world will be prepared
to celebrate the 2000th anniversary of the birth of our Lond Jesus Chirisy
s a festival of reconciliation and peace.

Transtator: Michael G. Cox, M.A, (Theol.)
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