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PREFACE

This bock contains the material on the Ei Theal
mr..,-ﬁﬂ-ﬂ.h between the Evangelical r:ﬂﬂ.!ﬁ:ﬂn___ iﬁln—”uﬂnﬂh_
Russian Onhodox Church, held in Leningrad and Pyhtitsa in the
Hﬁ%ﬁ _mﬂm_.h“i by the Russian Onhodox These
every three years and are held in Finnish e
In the mid-1980s Archbishop John Vikstriim IEEEEEE_.—:@M-_J.E
Anthony of Leningrad agreed that the material of future conversa-
:_w__.n_.__.ﬁEn be published in their entirety in English. On the basis
”w.y_:“ agreement the communiques and the theses of the meetings
4 YT0-86 were published a5 the book Dialogue berween Neigh-
2 ___._mu. The Theological Conversarions berween the Evangelical-
__mqw%m_umn Mﬁfﬂ__‘_ ﬁhﬂwﬂhﬁﬂi the Russian Orthodox Church
-8 E i, icati
.?uu-nu—m.m_nnmn.w B17. Helsinki 1 HEEEEHE_EM:WMPHMH_ET
The discussions held in Mikkeli, Finland in 1986 were __._EE_E
as the book: Mikkeli 1986, The Theological Conversations between
the h.ﬁ:h&#&.mﬁb«aha Chirch of Finland and the Rusiian Oriho-
__m”.“._. ﬁ__wrﬂnu_q Mikkeli, June 3rd-11ch, 1986. Ed. by Hannu Kamp-
_Hu_w.w_m scations of the Luther-Agricola Society B 16: Helsinki
Through English language translations “inni i
dialogue there is a desire 10 include these nﬁnﬁhhhguﬂ;ﬂ“ﬁ
Lutheran-Orthodox talks as well as 1o present these as material f
e e .
15 comtains the communiques and theses, in addition
_.___uuﬁa. presented during the 1989 conversations. The mEur_ﬁ
.—ﬁaﬂ:n._a__n px% Church has taken care of the translation of the Russian
gians, while the papers, communiques as well as theses pre-
W___E.“_ by the Finnish theologians were translated in Finland, There-
_ﬁ_-n it ought 1o be kept in mind that this is a translation into &
Eﬂﬁmﬂ:ﬂﬂﬂ&iﬁ:ﬁﬁuﬂri translations do not hold the
mﬂuﬂ%zﬁgﬁeh a3 do the Finnish and the Russian texis.
e -L;.M.Mq ﬁv.nhjnﬁﬁu:iu are preserved in the Church
gl En u_w“ (Address: Satamakatu 11, PL 185, SF.

Hanrnu T. Kamppuri

PYHTITSA 1989

Hannu T. Kamppuri

The Theological Conversations held between the Evangelical
Lutheran Church of Finland and the Russian Orthadox Church go
back twenty years. The wvery first talks were held in Turku,
Finland, March 19 through 22 in 1970. During these Iwenty years,
a relatively shor time when seen from the perspective of church
history, many changes have been scen in the lives of the two
churches, Especially the Russian Orthodox Church has entered into
a new phase in her life. During the regime of Mikhail Gorbachev
church-state relations have put on a new basis.

In this new church-state situation the Russian Orthodox Church's
functional pessibilities have improved to a eonsiderable extent. Du-
ring the Millenial Jubilee Year of her history, 1988, the Russian
Orhodox Church founded 1,244 new parishes, almost & 20} per cent
incrense. As this is being written, there is talk of up o 4,000 new
parishes within a couple of years. In March of 1989, there werne
elected to the new Congress of Representatives, the organ fepre-
senting the highest executive power in the Soviet Union, a few
church leaders. Thinking in terms of the entire post-Revolutionary
period, this election was quite unique. His Excellency Metropolitan
Alexy of Lenin and Nevgorod, the host of the discussions, is
among the new ssional Representatives from the church. The
first session of this Congress concluded the same day the Finnish
delegation arrived in Leningrad. Naturally Metropolitan Alexy
referred often to both the events surrounding the congressional
session and the new political climate and changes. The Finnish-
Russian Conversations of 1989, hosted by the Russian Ornhodox
Church, occurred in many ways at 2 luming point in history.

Over the years, the relationships of the churches participating in
these negotiations have expanded and become more comimmplace,
everyday, in the positive sense of the word, The church represenia-
fives meet each other over various issues considerably more aften
than once every three years, the established rhythm for these doc-
trinal talks. Nowadays the churches send scholarship recipiens o
study in each other's schools for ministerial training. When one

rakes ino account church tourism, the basic level in the churches’
expanding search for deeper friendship, it must be admitted that the
interaction between these churches is on a daily basis. The theologi-
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cal discussions, however, continue to be the backbone for church

relations,

Daring the period of perestroika and glasnost, the meeting of the
church delegations during the theological discussions no longer has
the same pews value 25 it did twenty years ago when they were
launched. Then the mere fact that Christians in Finland and the
Soviel Union could meet and talk together broke the news barrier,
Today, however, the true ecclesiastical significance of the discus-
sions may be put forward more clearly in the public media.

Over the past tweniy years, the two churches have raised a new
generation of theologians, some of whom have been invited to par-
ticipate in the discussions. In Pyhtitsa the two parties, nevertheless,
brought along representatives present in all eight discussions. The
delegations thus represented bodh continuity and renewal. This time
the papers delivered by the Finnish delegation represented a
younger generation of theologians, all with their Ph.Dhs from the
B, representing a broad spectrum of Finnish theology, i.c. parish
work, university faculty, and the World Council of Churches, Out
of the three papers read by the Russian delegation, two came from
the alder peneration. Archbishop Mikhail is truly the senior laure-
ate of the Finnish-Bussian conversations as be has delivered papers
al all eight meetimgs.

Froem the stan it was clearly visible that this was a meeting of old
friends. Personal relationships do not merely advance business ne-
gotiations: also in church related talks old friends get to the subject
itself quicker. The Finnith delegation had undergone some changes,
but all, with the cxception of Wille Riekkinen, had some type of ex-
persence from the discussions of three years ago. The Russian debe-
gation included three entirely new members: Archbishop Viadimir
of Pskov and Perhov, Dean Viadimir Fyodorov, Asst. Prof. mt the
Leningrad Theological Academy, and Hicromonk loann (Ekonom-
rev), Lecturer at the Leningrad Theological Academy. Archbishop
Vladimir has a wealth of ecumenical experience, as he was in 1961
a Russian delegate 1o the New Delhi meeting of the World Council
of Churches, where the Russian Onhodox Church joined the organ-
ization, He has also worked on the Geneva staff of the WCC for a

number of years,

The discussions were held at the Convent of Pyhtitsa, located in
the northeastern pant of Soviet Estonia. The Convent is 100 years
old, dedicared 1o the death sleep of the Mother of God, with a sis-
terhood of over 150 nuns, The average ape of the conventuals is
very young. According to Metropolitan Alexy only approximately
one applicant out of ten can be taken as novices into the convent.
The convent supponts itselfl through agriculture and the sewing of
paraments. Many of the speakers reminded us that the place was

i ited for these discussions in many wa Firstly, the
“un”_nﬂﬂ_"ﬁw an ideal environment for thealogical as they are
spiritual in nature. Secondly, the convent is located in an uﬂ
where Lutherans and Russian __u..ﬁ.i__ﬂw people, E—EEHH
Russians, have met over the centunes. Thirdly, the meeting place in
a sense reflected the themes chosen for the talks, The garden sur-
roundings of the convent produced a paradise-like peace. HEH._E”_H
the delegates of the goodness of God's creative work, one o i
docirinal themes. On the other hand, not far from the convent 15
city of Sillamie, a military industrial complex, where acconding to
the press hundreds of children suffer various symptoms such nﬂ
halding, the reason being the radioactive and chemical un__EE_um__..En
the defense industry. The greatest polluters of Northwestern Esto-
nia, however, seem to be the electric power planis using oil ﬂrﬁ_ﬂ
fuel. The ash emissions from these power plants, carried by
winds all the way to Finland as well, contain radioactive uﬁﬁ-ﬂq
and heavy metals. This background information about the state
{he immediate surroundings did remind the delegates of the extreme
seriousness of the socio-cthical theme, Le. Our Responsibility for
dnﬂeﬁﬂ.ﬁ thought in the choice of the doctrinal theme was
the frequenily made observation that there is a clear difference
between the modes of thought E:E.&.ﬁ_.. by Lutheran and ﬂ:ra.n_.ﬂ.
thealogy. Lutheran theology is wraditionally based on the pattem
thought taken from the viewpoint of salvation history. which is seen
15 representing the Semitic way of looking at the world _.-_..._n__m.“
time and history. On the other hand, the cosmological mode o
thought is more manifest in Onhodox theology than n _hqn_rmﬁ
Egaﬁi_intﬂﬁsﬁnnnﬁﬁ seen 48 representing
Greek world. In the cosmological world view the timeless ?ﬁﬂ..
chical relations between the various levels of being ane __u___nﬁ_w._ ¥
emphasized. The differences between modes of thought hase un
calvation history and cosmology were expected 1o be clearly
demonstrated in the theology of creation n particular.

The treatment of the theme, however, did En&ﬂiﬂnn_ﬁﬂn&
The churches had 2 very far reaching -mﬂn._.ﬁu—.unnﬂ_wﬂﬁn
creation. Prof. Fredric Cleve stated concerming the paper H.___._-__.rﬂ
Archbishop Mikhail that he could not find a single point on whic
he could have disagreed with the Archbishop. The Russian delegatcs
expressed similar commients on my 0wn paper. A very impornant
factor gﬁsﬁaﬂsﬂﬂ:i@s&iﬁiumﬂu%ﬁnﬂt
approached on the basis of the Micean Creed shared by the two
churches.

[ ifference between the Lutheran and the Orthodox
EHH%MH__.."M%F seen in that in Lutheran theology the relation-
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ship between God and the world has traditionally been explicated
through the concept of Logos, whereas Onthadox thealogy employs
the energeia conception. In the theses of the conversations it was
however stated that “the intent of the two traditions is the same".
Despite the definite differences seen between the modes of thought
{resulting from the different explanations of the relationship of God
and the world) the traditions see this relationship itself as being the
same. The essence EEFEHE:E.EE_:HEE.EE
is however present amidst His creation. Thus we note that the
Pyhtitsa conversations strove to clarify the common doctrinal basis
underlying the theological modes of thought,

However, the discussions clearly brought out the problem of re-
ligicus language, which always increases the difficulty of probing
behind various modes of thought. Excited by the paper read by
Wille Rickkinen, Prof, Konstantin Scurat asked whether after all
Lutherans ultimately respect the Bible as God's Waord, even as they
claim to do. Professor Scurat was given reassurances that Lutherans
do respect the Bible even if they study it using modern exegetical
methodology. Bishop Kalevi Toiviainen emphasized that Lutherans
continue to regard the Bible as God's Word. Nevertheless, the Bible
i & collection of hstorical source material which can be studied
using the same principles as are utilized in researching other histor-
ical collections of source materials. The Bible is God's speech in
human language, thus sharing the same qualifications and premises
is human language,

Doctrinal discussions between churches do not seek ar expect
thealogical monalithicity, as this is impossible even within any one
church, as experience teaches. This issise was brought home in a
efy concrele manner when the Russians became enthased about
discussing among themselves whether it is oaly the human soul thay
is the image of God or the whele man, The Rev, Nikolai Gyndya.

situation demonstrated the nature of Orthodax thealogy clearly,
The basic dogma defined by the Ecumenical Synods hinds all
Onhodox theologians, yet on issues standing outside this dogma a
wide spectrum of opinions often prevails, In Russian Orthodox
thealogy a distinction is frequently made between dogma, theolo-
goumenon and private theological opinions, Theologoumenon
comes from the Early Church fathers and is generally ac d
teaching that has not been confirmed by the Ecumenical Synod for
one reason of another. Despite cenain problems arising from the
presentation of this tripantite division of thealogical validity by
Prof. V. V. Bolotov around the tum of the century, it does provide
a concrele ecumenical policy and method, According to it, dis-
.Eﬂsﬂ;ﬁn?ﬁuw-ﬂ@ﬁ?ﬁwﬁﬂg&ﬁaﬁrg

1

|
; po-ethi camewo wiys been a topic related o
u__.nm.an.un .—.__“-n_.h.m:mn of —-ﬁﬁﬁnﬁﬁﬂﬂq_&“ﬂ the ge ral m_n_..__E_.w.-
uation. Fortunately nuclear war .__...dnn...ﬂ_.u__..:____ ﬂ hﬂ_“hﬁawwumnqn.u_eﬂ
orld. Instead, the ecological cnsis o . ality.
mﬂmﬂh__ﬂu.“nﬁ__. the theme also included a cenain interesting E&h;_
viewpoint. Ecological issues do not contain HE.._".._EM..__ E....._Hn_ e h
national interests 1o the extent the theme of peace did. ,“ﬁﬁn_ﬂ
not respect boundaries between nations in the same way
i i rally de. . )
E—.ﬁ—.ﬂ:ﬂmﬂﬂﬂ_ﬂ“_ Eﬂ:.__n was especially linked to the E:#m_:n”“m
profound concern over the state of the s__unn.n.__.ﬂ._.nu.._uwn_ﬁﬂnﬁ i
only by the churches but also by other organizations. 1L was g .
characteristic of the siuation that the Russian nnwmpﬁ H”_.ﬁ_.w.ﬁni
s 10 Motrop ot N e Jevelopmect 40d 1o sonsined
.igéi_wwﬂﬂhnﬁﬂﬂ:u.ﬁﬁiﬁnui.. Can there be economic Progress
WEEE an increase of energy consumption and, thus, Eﬁﬁ?ﬂi&:ﬁﬂu
The discussion on the ecological theme showed that s
have no particular wisdom conceming every mﬁtu curment ﬁ.__m A
cal issue. The churches can above all make their contribul ,_”M.,HFE_
recting their members’ attention to these issues. Many 155 s
10 ecology can however be regarded from both --Eﬁ%ﬂw i
ethical viewpoint, as exemplified by the presentation e simp
life style as a Christian ideal in the theses of n!..eﬁ.u.nﬁ.._. Emuﬂ_".____n.___.
In the discussions the theses in m.nin_.:nEi_ JJEE:
rrent concerns shared by other institutions as well. _.HE_..._.._E_.
H._H churches can draw their members' attention 10 global prot nﬁ__
but the theses do not carry any particular ___En__u.m-_..-# _..__“_a_“_____n“”ﬁn
various concreie issues brought up by the ecological p ._._ﬁnm__a_mmn-_
In the course of Hsﬁsawnﬁin _uu.-.__,u__“._.,.n”“_:m.s ey
ions have attai own channe
Mﬁﬁﬂﬂﬁ&:ﬂ has developed _._.-.__uﬁnmn_u_. ﬂn_n instance ..—_____
Finnish party has created its own “training program , 1.€. Ed_ﬁ_:uﬁ
tory seminars by means of which the discussions do nol Hﬂmﬁ
=.nﬂu—unru_ avocation of a namow circle but are broadly wﬁ-ﬁ.ﬁ
Finnish theological and ecclesiological discussions. ﬂ____E_w_u__._.__ o
roup of thealogians from every diocese and from eac ey n_:-
mn_._mapu_.._ participaes in these preparatory seminars. In - EHM_EF
ery effort is made to disseminate information on the discu
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including the publication of the i
EH_HL“ E.ﬂ.ﬁi 2y material of the discussions not only
future there should once again be cause 1o concentral
ﬁ ecumenical methodology of the theological discussions, Eﬂﬂ
_ M.H&__ years of the nm“_n_._umuﬁ the Finnish delegation in panticu-
ar ﬁﬂuﬁ_ methodological questions during its preparatory pro-
_mnﬁ- was Ennm.ﬁnﬁt the lack of specific deadlines in the near
-”.n_.“._._hn made for joyful ecumenia’ in the Finnish-Russian discus-
.._n_.ﬂw.____.__.” strict, practical goals of church polities have not pre-
e wﬁﬁﬂuﬁEEﬁ of complex theological questions. The discus-
Mo A often been portrayed as a process of convergence in
i _.En_.nﬁ:nwﬂ gradually approach each other. Perhaps this
“_.Bn_.n:.- anced to that stage at which it is appropriate to
pecilly intermediate, doctrinal objectives,

12

COMMUNIQUE

on the Eighth Theological Discussions between the Evan-
gelical Lutheran Church af Finland and the Russian
Orihodox Church

the Evangelical Lutheran Church of Finland and the Russian

Sowict Socialist EE.EE..—IQERHEEHH_.

The previous discussions are as follows: Sinappi, Turku, Finland,
1970; Zagorsk, USSR, 1971; Jarvenpid, Finland, 1974; Kicv,
USSR, 1977: Turku, Finland, 1980; Leningrad, USSR, 1983 Mik-
keli, Finland, 1986,

The delegation of the Evangelical Lutheran Church of Finland
contained the following members: The Most Rev. John VIK-

Leningrad Theological Academy {Chairman of the delegation); The
Rt Rev, Kalevi TOIVIAINEN, Bishop of Mikkeli; The Rt. Rev.
Samuel LEHTONEN, Bishop of Helsinki; Prof. Fredric CLEVE,
Vice Rector of Abo Academy (university); Prof. Eino MURTO-
RINNE, University of Helsinki; Dean Kosti LAITINEN, District of
Hamina; Asst. Prof. Eeva MARTIKAINEN, University of Helsinki;
Asst. Prof. Wille RIEKKINEN, Secretary for Bible Work, World
Council of Churches; Asst. Prof, Juha PIHK ALA, Director of the
Church Education Center; and the Rev. Hannu T. KAMPPURI,
Rector of the Parish of Olari.

lowing delegates: Metropolitan ALEXY of Leningrad and Nov-
gorod, Diocesan of Tallinn {Chairman of the delegationy, Arch-
bishop VLADIMIR of Pskov and Porhav; Archbishep MIKHAIL of
Vologda and Veliky Ustyug. Professor at the Leningrad Theo-
logical Academy, Hon. D.D. of Abo Academy {university); Prof.
Viadimir SORODKIN, Leningrad Theological Academy, Dean; Dean
Bopdan SOIKO, Supervisor of the Congregations of the Moscow
Patriarchate in Fintand, Rector of 5t Nikolay Cathedral of Lenin-
grad, Lecturer at the Leningrad Theological Academy; Archi-
mandrite YANNUARY (Ivliev), Asst, Professor at the Leningrad
Theological Academy; Dean Viadimir FEDOROV, Asst. Prof. al

13




the Leningrad Theological Academy; Hicromonk IOANN (Eko-
nomaev), Lecturer at the Leningrad Theological Academy: Prof,
Alexy OSIPOV, Moscow Theological Academy; Prof., Konstantin
SKURAT, Moscow Theological Academy.

The advisers of the delegation of the Evangelical Lutheran
Church of Finland were the following: the Rev. Mauna Sinnemdki,

Secretary General of the Church Office for Foreign Affairs of the

Church of Finland; the Rev. Lorens Grinvik, D, D., Director of

the Theological Division of the Church Office for Foreign Affairs;

and the Rev. Risto Cantell, Asst. Prof, Secretary to the Archhishop
of Finland.

The advisers appointed by the Russian Onthodox Church to the
discussions were the following: the Rev. Nikolai Gundyayev, Rector
of the Cathedral of the Holy Ascension of Leningrad, Dean, Prof. at
the Leningrad Thealogical Academy: Hieromonk Venyamin (Mo-
vik), Lecturer at the Leningrad Theological Academy; 5. P. Rass-
kazovsky, B.D., Lecturer a1 the Leningrad Theological Academy:
and Yuri Avvakumov, B.D., Lecturer at the Leningrad Theological
Academy.

The information serviee of the Church of Finland was repre-
Eﬁmau_r_-}iﬂ_:!_ﬁfrz.q?._.—ﬂnnqﬁngcmﬁn?
ment of the Church Information Office,

The secretariat of the Church of Finland included the Rev. Mari
Kotiranta and Ms Minna Viliaho, Secretary at the Church Offjee
for Foreign Affairs.

‘The secretariat of the Russian Onthodox Church included Alex-
andr Grigoriev, Secretary of the Orthodox Church's Foreign
Department, Leningrad Branch; Ivan Sudosa, Presenting Officer of
the Orthodox Church's Foreign Department, Leningrad Branch,
Lecturer at the Leningrad Theological Academy; and Nikolai
Derzhavin, Scholarship holder (in further training) at the Lenin-
grad Theological Academy.

The interpreters for the discussions were the following: Ms
Helena Pavinski, Office Secretary, the Rev. Jaakko Kuusela, and Ms
Marina Latschinoff, M.Sc.

The Russian Orthodox Church invited the following 1o pantici-
paie as observers: the Most Rev. Olof Sundby, Archbishop Emeri-
tus of the Church of Sweden; Metropolitan Tikhon of Helsinki, rep-
resentative of the Onhodox Church of Finland: the Rev. Tiit Saly-
mie, Rector, representative of the Estonian Evangelical Lutheran

Church; and the Rev. Guntis Kalme, Representative of the Latwian
Evangelical Lutheran Church,

wEE

14

Throughout the talks the two delegations continued in prayer lo-

ther. On Saturday, June 109 they atiended the Q_._-E._ﬂu_.. w____“._nu_h
Sificiated by His Eminence Metropolitan Alexy at St Nicholas
Cathedral in Leningrad. The Lutheran Communion Serv e
cebebrated in the Eggﬁn.ifﬁsg iﬁmﬂ ;

, June 11%h, The Rev. Kosti Laitinen, [ean, - while
wﬁﬂ“ﬂ mumu_-___.___“_n_ Lehtonen and Archbishop Mikhail preached in this
O Wednesday, June 14 Bishop Kalevi Toiviaine offciatcd the
Lutheran Communion Service in Hmﬂﬂ.ngﬁﬁnﬂu.ﬁ. .
Convent, On Saturday, June 1T# the delegations attended igi
held in the Trinity Cathedral of the Alexander Nevsky _.E..ieﬁ
Leningrad. On Sunday, June 1Bt the Pentecost Haly rﬁﬂhﬁ_ o
Holy Communion was officiated by Metropolitan Alexy, E_n.n i
the members of the delegation of the Russian Orthodox Church.
The delegations were in atiendance at this divine service. i

During the talks daily Matins and Vespers were aliemately -
in the traditions of the Lutheran and the Orthodox nErE.n_.lPEﬂE iy
addition 1o these opportunities for worship the delegates e
tend the regular prayers, the canonical hours of the breviary,
in the Convent.

i i, Consul General of Finland in H.E_an__ﬁ__
EEEEW“H%M%EE in honor :.___. Em_ﬂd—nﬂ_-_.._ﬂn af the
i ingrad on . June -
Qﬂ!ﬂ.}ﬁﬁ?ﬁﬁﬂ_ ﬂﬁ:ﬂ.ﬂ:ﬁ% and MEE?E_E __..Hhu.m.._—.n.u._unn _."_ﬁ-ww
: 13th where they met Ms Ain Soidla, Fir
ﬁﬁgﬁuﬂ&w ﬂﬁu# Supreme Soviet of the Estonian Socialist
Republic, at that time Acting Prime Minister, due 10 the .M. _.E:M
ahroad. The Council of Estonian Churches was in session al
Pyhtitsa Convent on Wednesday, June 14th_ its members having op-
portunity to meet the members of the delegations. A ﬂﬂﬂ_“_n_..mﬂwiﬂ
EE?EEEE—IEH%ERFEEEEM%-E&
servers by A. Kiviorg, Chairperson of the Executive i
Ol o T i, o Wednoudy o 148
ip in the city of on ! 5L .
Hﬂhﬂﬁﬁﬂﬁﬁﬁ ._._.EM.QE and his associates visited Enﬂmﬂ..ﬂ
Friday, June 16t%, where he met His Eminence Metropolitan _u.m
ret of Minsk and Belo-Russia, Chairman of the ﬁﬂzﬂﬂﬁ :
External Church Relations of the Moscow Patriarchate, }-_"___nn W
ception held there Metropoelitan Philaret read and exten
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greetings of His Holiness Pi riarch of Moscow
NFHM.E Archbishop John ﬁh.ﬁiﬂﬁs_,f o i
imandrite Tikhon, Father Superior of St Daniel's Monas
_Hw. &.__.,_.q__._.vn_.ﬂn__ his monastery, offering dinner in ro._.____.....m.ua ____n_n_.,.
E"__._.d ikstriim, Archbishop Vikstriim also visited the Council of
_..__n“..ﬂhn..__-__h— the Supreme Soviet of the USSR, where he met Mr
L Ivolgin, First Vice-Chairman, at that time Acting Chair-
Metropolitan Philaret of Minsk and Belo-Russi
n_.n_..ﬂ..nu_.“E of Foreign Affairs, served _____ﬂ“_.q.:m.“_.. ﬁ.ﬂﬂw Hﬂﬁn
Wﬁg{ﬁhiﬂirnﬂw&snﬂ that same evening. Also Mr Pekka
HmEHF Ministerial Counsellor of Finland was present.
PEM._EE. Vladimir Serokin, Prof. at the Leningrad Theological
s hw%-? armanged a reception in honor of the debegations
afics T uments were signed there on Saturday, June 17, On
EH estive occasion Metropolitan Alexy and Archbishop John
st e g e e
" re irmen of the delegati
Mn.ﬂ "ﬂwﬂ.ﬂ“-ﬁnnwﬂ-ﬁnnﬂﬁw.ﬂ_ Metropolitan Alexy Eﬁﬂ:ﬁﬂ—-ﬂ
i gations in his Leningrad residence on Sunday,
During the talks the delegations i i
! tcquainted themselves with
of _n_._n reopened parishes and the churches to be Hﬁinﬂ _.HH_"
ﬁ and Pushkin. Also, the delegates atiended the Kirov Opera and
let Theatre in Leningrad on Friday, June 16th,

LA

The Eighth Theological Discussions were offici
.m..n..___h_:r_.“w Uspenski Convent on Monday, June _M-u-._.._..._ Hﬂ“ﬂ-“uw_:u..nm.;
R o o B g o b e S
. ! cgatan ussian
M.uE.E_ opened the talks, giving a speech which included _._M muﬁ_q_.____"_m
Eﬂ :!J.-H.Hm_ are among the most froitful bilaeral theological talks
ussian Onthedox Church is panicipating in. The theme
Hﬁﬁﬂ_ﬁnﬁnaﬂnnﬁﬁﬁunnnliw is a cauge of great con-
Mnnaaqnunqnﬂ.gauﬁussﬂ.imﬁaﬁnﬁ the rest of
+ miﬂﬁs.nnazﬂaunpﬁ. Alexy noted that our joint negotiations are
el _“n.ﬂ_“ﬂ_.__ﬂ-o_____ that agenda which was delineated by the
o nrs_.n_unu_ﬂ_ Assembly (organized by the Conference of
m:E“_unE_HE.Eq mrch and the ﬁ_w__”_nnﬂn___..”_wﬂﬁﬂ ___m_n.__ﬂ..—ﬂ_.a__“__u Conferences of
u____n_..n____.a. man Alexy alluded 1o the fact that :.._ﬁHE E;EH -ﬂﬂﬂ-u.wu_..
cussions between our churches are for the first time held in the -_..u.p
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of Estonia, which has accumulated 2 rich ecumenical experience”.
H—nuuﬁnﬁsﬂtﬁm_.ﬁusnﬁuﬂﬁﬁﬁﬂﬂnlinﬁuﬁ.ﬁﬂar!
Eﬁgﬁﬁuﬁﬁnﬂuqﬁnnagaiﬂ_ “The processes fe-
newing and quickening our socicty have touched upon the life of
aur church in a fundamental way™. In his reply 1o the opening the
Most Rev., John Vikstrim, Archbishop of Turku and Finland, Head
of the Delegation of the Evangelical Lutheran Church of Finland,
stated, among other things: "In opening the Eighth Theological
Discussions beiween the Evangelical Lutheran Church of Finland
and the Russian Onhodox Church here in the Pyhtitsa Uspenski
Convent, we are fulfilling the call of the charch of Jesus Christ to
seck unity in truth and love. May our doctrinal discussions for their
own part serve the endeavours moving towards the unification of
the Church of Jesus Christ.”

Metropolitan Alexy read out a letter of greeting from His
Holiness Pimen, Patriarch of Moscow and All Russia. In his saluta-
miﬁ1=nﬂn=1§§awﬁﬂmﬁa=ﬂ$=5?ﬂs§=ﬁ&mnsﬁﬂu
contribute considerably 1o the process of studying justice, peace and
the integrity of nature. A telegram from Metropolitan Philaret,

of the Estonian Soviet Socialist Republic, Amold Ritel, and the
Chairman of the Council of Religion of the Supreme Soviet of the
USSR, Yuri Hristoradnov. Also, replies were sent 1o His Haoliness
Pimen. Patriarch of Moscow and All Russia and o His Eminence
Metropolitan Philaret of Minsk and Belo-Russia.

The opening session was also attended by Mr Jaskko Kaurin-
koski, Consul General of Finland, Leningrad; Mr 1gor Vichchepan,
o Councillor of the Greater Leningrad Arca Department of the
Council of Religion of the Supreme Sovict of the USSR, represent-
ing the lawer; Mr Rein Ristlaan, 2 Councillor of the Council of
Religion of the Supreme Saviet of the Estonian Soviet Socialist
Republic; Ms. Ain Kiviorg, Chairperson of the Executive Co-
mmitiee of the Council of the District Representatives of Kohtla-
jirv; and Mother Superior Varvara of the Pyhtitsa Uspenski
Convent.

In the final meeting in the Pyhtitsa Convent on Thursday, June
15th, both Metropolitan Alexy and Archbishop John Viksirim
spoke. In joint prayer the two delegations gave praise 1o Almighty
God for His presence and blessing during the talks.

"




The agenda of the discussions included two themes:

1. Creation Work ( The First Article of Faith)
2. Man's Responsibility for God's Creation

The First Anicle of Faith was discussed by Hannu T. Kamppuri,
D.D., under the title of "The Creation Work of the Holy Triune
God” and Asst. Prof. Wille Rickkinen on the subject of mnmw_zmﬁ.._
Perspectives on the Theology of Creation”, both from the delega-
tion of the Evangelical Lutheran Church of Finland. The delegation
of the Russian Onhodox Church presented Professor Alexei %ﬁu&
and his lecture "Creation. The First Clause of the Creed” and
Archbishop Mikhail under the title of "The Bible and the Micene
Creed of God's Creative Activity”. Comments were given by Pro-
fessor Konstantin Skurat and Archimandrite Yannuary (Ivliev) as
well as Professor Eino Murtorinne and Professor Fredric Cleve.

On the theme “Man's Responsibility for God's Creation™ Asst.
Prof. Eeva Manikainen of the delegation of the Evangelical Lut-
heran Church of Finland read the paper "Our Responsibility for
God's Creation”. Asst. Prof. Viadimir Fedorov delivered a paper
entitled "Our Responsibility for the Integrity of Creation”
Commenis on these papers were offered by Hicromonk Toann (Eko-
nomzev) and Asst. Prof, Juha Pihkala,

These lectures gave rise to active discussion both in the plenary
meetings and in the working groups.

The results of the negotiations are appended to this communigue;
each theme being covered in a summary,

The two parties stated with satisfaction that the Eighth
Theological Discussions held between the Evangelical Lutheran
Church of Finland and the Russian Orthodox Church in Pybtitsa
Uspenski Convent were carried out at a time when the Soviet Union
is undergoing significant positive societal renewal.

By the mercy of God, as a celebration of all Christendom, the
year 1988 wimessed the millenial celebration of the first holy bap-
tism of the Russian people. In the Soviet Union this occasion had the
effect of rencwing societal attitudes towards the church and
Christianity. The two delegations were grateful in noting that the
desire expressed in the Mikkeli Communique of three years #go had
been materialized, namely that “throagh this ferthcoming celebra-
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iri i should be-
ion the rich spiritual treasures of the m__.-.._.p! church
MHH better known throughout Christendom”. .
The two delegations expressed their joy over the positive atlel
tion and graciousness which the authoritics of the Union of Soviet
Socialist Republics and the Estonian Soviet Socialist Eﬁﬁun as
well as of the District of Kohtlajiry now exhibited wward theo-
ical discussions and the participants. .
Eﬂﬁi#ﬁuﬂiﬁ. WElE Unanimaous in their statement that the E.E_n
tion of the talks in Pyhtitsa Uspenski Convent, where prayer an
EE.WHHE—EEEEE&E.E&EEE-EEHE?
dering of the topics, man's fellowship with God and relationship to
his environment. . e
negotiators noted that the talks were essentially based on |
-___..E,—“.Fn created by the previous meetings. The talks in Pyhtitsa
Uspenski Convent were carried out in the spirit of mutual respect.
E“_“..nnnnn wrust, True 1o the spiritual heritage of cach church, the
delegations together were able 1o find a growing -.HE._H_E.E& an
E-%EEEEEE&E%QEEF 0.
The EFE_FEHE."M_ME:E_.._ gnanimously
: ; W Sied. -
n_u,_ﬂqﬂuﬁaﬁmt.ﬁﬁ of the Pyhtitsa Discussions completed their work
full of thankfulness to Almighty God, joimly expressing their hope
that the Holy Spirit would lead the disciples of Christ into a mere
profound knowledge of His mercy and into mutual love.

Leningrad, June 17, 1969

John Vikstrim Alexy
: Metropolitan of
s e e




SUMMARY ON THE THEM
CREATIVE WORK OF Gop |

I

The final communigues of the previous discussi fe
creative work of God in a multiplicity of HEH.-ML.W_M”
ative work has offered a central theological starting point for dis-
w..:sﬁwi:!:ﬁ foundation and praxis of the work for peace carried

y the churches. Reference has been made to ereation when
m“_mﬁsn about the Christian concept of man (anthropology), the
.n_uiﬁ“mhuﬂ“ﬁu_ ._—"“ iﬂ_“___ (cosmalogy), the doctrine of salvation

well as W i
—nmﬂhﬂmﬁﬁﬁfﬁ.”_. tew of the future opening up through
the creative work of God discloses an im n 51

aspect of Christian faith and life. One of the most um.ﬂndﬁn.ﬂfﬁ_ﬁﬂm
is how the relationship of God to the world is understood, as it has
great impornance (o the faith and action of the church and the indi-
vidual Christian. Therefore the guestion about creative work and
the creation was brought to the forefront in these talks.

n_,___p___,_u..r the theme provides a natoral continuation of the previous
talks, it has exceptional current interest attached to it. In a sigaifi-
canl way the Christian faith interprets the present ecological crisis
of the world; Christian love leads people to struggle to overcome

Emun..mmw_"E.._u .. .
such efforts. Christian hope provides the courage necessary for

I
1. The Christian Church praises God, whose hidde knawn
essence (ousia) is one and undivided, yer m..-nn_nh“n._..mn._uuh the

Father, the Son and the Holy Spirit.

The doctrine of the Triune God is not only an i
ﬁﬁ_sﬂﬁngﬂ F.Eﬂi:hﬂhﬂ-ﬂﬂ%ﬂaﬁﬁ

2. The created world is the act of the united, undivi i
ivided T
“God the Father creates everything through the .._.,E._MHEQMW

Fa il

irit.” ﬁ—EnﬂEEEEﬁ%P&..E-uHFFEHE4
. Meh. 9: 8},

The entire creative work is a manifestation of God's infinite love
and nnn&l#ﬁ.ﬂg 8: Psalm 19; Psalm 74: 12-17: Psalm 1043

The New Testament Scriptures lay special emphasis to the share
of the Son in the creative work (1 Cor. 8: 6 and Col. 1: 15-19)
Also the Holy Spirit sustains the life of the creation (Ps. 104: 24-
30, ¢f . Job 33: 4).

3. The EEn:Eﬂ&EuEanEEE.EEEEE.:.EH.E

describe the creative work of God. These words are not em.
ployed in the meaning of greative human activity. What man
creales comes from the existing world, following its general
laws. God, on the other hand, has through the exercise of the
free choice of His own will and by His almighty creative Word
brought "non-gxistence 1o existence” (2 Macc. 7: 28; Rom, 4: 17,
Heb. 11: 3: ef . Gen. 12 3,6, 9, cic.). The Apastolic Fathers teach
that this is to be taken liccrally and that for this faith is necessarny,
as it is extremely difficult to explain how ex pihilo creation can
take place.

. God created the world out of nothing {ex nihile). The entine

visible and invisible world is the creation of God. God's being is
absolutely transcendent to the created world, God is different in
being from the world, dissimilar, not imerfused, as is accepled in
the Pantheistic view of the world. And yet God is in the midst of
His creation, loving it.

According Edﬂﬁwaﬁsﬁanggqgﬁmﬂﬁsﬁmﬁ
arising out of the intemal compulsion of God. This concept i
linked to the denial of a personal God. In equating Grod with the
world Pantheism excludes either the reality of the world or God.
gﬂnnﬁﬂﬂﬁ?n:ﬂﬂﬁimﬁcaﬂﬁ_sﬁﬁnignn
cult of man, a religion in which man is worshipped, with maulti-
phe catastrophic CONSEQUETHES.

By equating God with the world and by deriving everything as
coming from the same source Pantheism completely destroys the
distinctions between truth and error, good and evil, beauty and

uplimess,

Egﬁagﬁnﬂnﬁﬁigﬁﬂﬁﬂﬁngﬂiun
that God is present and has influence in the creation through His




energies (5t Maximus the Confessor and St Gregory Palamas).

Lutheran theology uses the expression that God has influence in

ﬁ&ﬂﬂ—n through His Word, Both traditions share the same in-
o,

3. Even after its creation the world is at every hour and in every
place towlly dependent on God. The world cannot remain even
for a moment, without God's continuous sustaining power, The
world is neither autonomous, nor is it neutral territory in regard
1o its Creator.

6. God has created the entire visible and mvisible world as good. As
God's creation the world is one. There is nothing in it which
would be alien to God. The Christian belief in creation does not
comespond 1o the dualistic concepts of the world, because these
are in conflict with the Biblical truth that God is ene, undivided,
the ultimate beginning and the source of all being.

7. The Biblical creation accounts show man's place in the world.
According to them, man is al once part of the creation and a1
once in a special position as the image of God, which position
raises him above the rest of the creation (Gen. 1: 25-28: Py 8: 6.
9). His acts do not only affect humanity, but all of the creation.

B. Created as the image of God man was, as a child of God, admon-
ished to cultivate and protect the land (Gen.1: 28-29: 2: 15-25).
He is 1o confess the Creator of the cosmos as his own God and so
behave in his actions that the condition of the creation would be
in accordance with God's will (cf. Ez. 36 26-38). As the image
of God he is responsible to God in all his actions for his entire
existence {1 Cor, 6z 19-20).

9. God being one, the world, too, is one and indivisible, As the
handiwork of the Divine Creator, a respeciful approach is espe-
clally demanded towards the canh, the habitat of man, the crown
i—ﬁnﬂnﬁn.ﬁmmﬁfgaﬁﬁsﬂi%w:E
primarily a physio-material problem but a spiritual and esthetic
one. Man is the most crueial factor in the ecological dilemma.

10. Even the Biblical account of the Garden of Eden in Gen. 3: 1-
E%Emﬁaﬁgnw.nﬁﬁ&#g in him., By
putting himself in God's place be has renounced the companion-
ship between men and begun to misuse nature. The creation suf-

mﬂufﬂzﬂﬂg..ﬂﬁ.&:ﬂrbﬂn%wgﬂ:ﬂ_n& i

suffering creation has driven himself 1o the brink of destraction.

it

ereative work is only carmied out
T
151 " Col. 13 1 E.._E.u_umﬂ.u,ﬂaq.." : . 5
1 T i ey s 4 e L
ised by God (2 Cor. 50 17; Fhod. L2 a=R1, r i
ﬁ_ﬁw ____E.,.__.mﬂ.ﬁ_ as faith, hope and love in the world {1 Cor.
13).
ian in hi i th the new
i Christian in himself has side by side bo .
_u.nﬂpﬂ;ﬁmn .H..__ﬁ_.m the old nature distoried by the Fall, ____.ﬁ,,.u_..:___..‘...F ..ﬁ-ﬁn.
selfishness and against the misuse E.nﬁﬂﬂﬂ“hﬂﬁ:ﬁﬂ:
in time (Rom. T: 14-25). Thuas God's
H__“”.Hu_ -m__n._hmn:Eﬁu- He is not only ﬁ_-ﬂ._.___-ﬂ_ ﬂsuawﬁﬂﬂ_nﬁﬁ
anticipation of concrete results but ultimately by es h&nm_u..__
hope based on God's promises (Rom. 8: 18-25; Rev. 21 \

i i i the creation
if Gl is fol EE.?...; E_._.E_nuﬂ_ !
_m..n_.m“n..__.._._n.mzn u!.n...ﬁu #u..u____."ni“ present 5 an invisible Eﬁmﬂnm_uﬂ way
{Lk. 17: 21). [t is there where DE.,:..HE people o E::i_.m_.mnn._
the agency of the Holy Spirit: to believe, to love and 10

works (Matt, 25: 34-40).

m

purpose of the Biblical account of the creation is nol to pro-
_._m_“.__n#” naturalistic, scientific explanation of nﬁu:..n___.“m.n__ ﬂ.ﬂ_uﬂ
the existing world a holistic interpretation Opening H-_.___\.,r xoee
faith. The creation accounts contain truths central Eﬁnu s
profound significance for the werld whose laws, and their regulis
i studied by the natural sciences. This is a cha uﬂnﬁpi
ﬁlﬂhﬂ!ﬂ:ﬁ?: proper response 1o this challenge can i« 7o
o e e e b T
seriously. As such sciency 1
E&En-:ﬁgwnmﬁ creation science, wnﬁﬂhﬂhrﬂanﬁﬂ;
to be a fruitful interaction, a situation both poss necessary
in the current situation of the world.




SUMMARY ON THE THEME OF MAN'S

& God created man in His image and likeness. Yet the Bible docs
RESPONSIBILITY FOR GOD'S CREATION

= nﬂuﬂ&!ﬂﬁﬂ%ﬁﬂr.ﬂ.!nﬂuﬂimaﬁ
E.mﬂﬂgﬂﬂuaﬁ q_nﬁ.m“.._uEu to God and his fellow man, it F_mm
.wﬂ!ﬁmw. “of him an exploiter of natre. This is the -."_.n,__n_*_z_.u._..n_.__aq
moral point of departure for the ecological crisis. .._._“n_wﬂn
..ﬂ&tﬂﬁ?ﬁ-&stﬁ% and a prostitution of, love.

6. Christ i and the beginning of the new creation;
P,_m.wp__mnﬂuﬂﬁﬂﬁn %ﬁ?ﬂﬁhﬂ E_wﬁ..ﬁ.ﬂnﬂ. is in ﬂﬂn_rn_# e_._”m”
' . :.n_u-._.. L 1uu : ﬂ.—. rist . . .

Tort ﬂqwmr._,manﬂi.ae.q for the creation. Faith in nﬂuz

- m.nﬂ__nznuﬂh his relationship to nature is renewed. This healing

: ._“__..Em cess will be completed when “the creation m..”..._.._w will be liber-
; yted from its bondage to decay and brosight into the glonous
“..__unmipu.. the children of God* (Rom. 8: 21).

L. Humanity is in the situation where man through his culture and
activity has conquered for the first time fn history the entire
world and the biosphere, so indispensable to life, Yet humanity
has driven itself to the brink of the abyss. As the resalt of signifi-
cant scientific-technological achievements man has acquired un-
precedented strength and power over nature, A present, how-
cver, man senses his lack of sirength more strongly than he hay
previously. The progress gained in the sciences and in technology
is incapable of guaranteeing his security or welfare. Mankind is
threatened by disaster because he lacks control over this siluation.
Disaster is also a possibility, 1otal disaster in the shape of nuclear
war or partial as an ecological catastrophe,

: . dis-
2 ion canned be achieved without the
4?%1?&.“%:&“ ﬁqﬂﬂﬁ. This includes a responsibility for :.n.__...“_
| altivation and care of nature, to take place in Egﬁhﬁnﬂi.
: nﬁﬂﬁ.ﬂ will (Gen. 2 15). Thus the responsibility that bo pr
vidual Christian and the church hold for the integrity o =
i A means, in practical terms, the baitle -n.u.E“.Eu sin,
e |fizhness and.greed, all of which are responsiblc for pushing
H__.,..nﬂi_mns to the brink of uﬁﬁsﬂm_.n_:. The nu.ﬂﬂﬁnﬂnﬁi dox
mﬂuaﬂ.ﬁ.aﬁ of nature by proclaiming the law

gospel of Christ.

: inni d throw its history, the Christian
& MHH_H Eﬁ:_..___. HWH_._:W ”aﬁu_n :.—w__ﬂ__n in contrast to the afflu-
u-_...E.ni_EﬁE,"u: of goods and the exploitation of natural re-
EE,..EP “Thas corresponds to the principle of ethical self-disci-
pline !EE__. godly Christians both in the East and in the West
ﬁ:ﬂﬁﬂn 15 their guide-line, and .._..”__HE n...__.ﬂ." Pam”nan_”_m.“
Chistis ic policy. St Paul states: "1 know .
‘need, ﬁw_ﬁaﬂﬁiﬂ it is to have plenty. | have leamed 5_.“ ﬁ
xlﬂnm___. being content in any and every ﬁ..suug_..._.__-_ﬂ,__nﬂ__.____..ﬂu___. d
m_._w__._!.ia . whether living in plenty or in want E_.__. 4 Ut
“should be noted that this feature has been an essenbial p
eryday picty ameng both the Finnish and the Russian peoples.

--_ hi i
infulness is manifest in those acts of cach individual which cau
Fmiﬂ.-a E.ﬂw Eiﬂaﬁnar In the entire socicty sinfulness 15 ,.__ﬁ

! - . o 3 H m _ “q _
“.”Emﬂnnﬂu:ft _______Ha_nﬂu_ EM#Eﬂnn__"ﬁ_“"Hﬂ_ .hu____.nu:zﬁﬂi.m. of nature & far greater
e,

2. As a result of human activity the ecological balance has been
shaken, with the soil depleted and waterways and the atmosphere
polluted. The consequences of all this on oyr flora and fauna are
known 10 all. Natural resources are shamelessly robbed beyond
naure’s own capacity for renewal, even though these resources
are requisites for future generations. The situation is rapidly
worsening due to the population explosion.

3. We Christians are convinced that the profoundest cause of this
usihappy situation is found in the alienation of man from God, in
the prostitution of his relationship to God's creation, in the loss
of spiritual values and in the uncontrolled quest for the material
tings in life. This has been further advanced by the worship of
science, o many people a religion without God, Science has been

harmessed 1o serve man's selfish desires, to exploit the creation
infinitely and vialently,

. As Christians we share the responsibility for man's selfish ap-
proach to nature, which is one of the cagses of the crizis, Af the
same time we are convinced that the Christian faith educates man
10 have a caring approach to nature. Also, the Christian faith in-
creases our hopes conceming the preservation of the creation's

m..ﬁn_._.#__.u.:-mm:.a:a demonstrating a realistic way out of this
dilemmas.

M




ardan ith hi iliti it of great
iety, th his capabilities. We find it of
Hﬂﬂm—.ﬁu—ﬁﬂ nﬁhh directed at the preservation of life and

than that of individuals. The arms race exhausts natural re- s
the environment be carried out in the whole of society. We urge

sources, weakening man's possibilities for survival as well ag

. " = ¥ H H -?
e o I coulis w phigsci o fgrid ey all churches and Christians to unite their strength for
: . these n&‘ﬂ.—.—.ﬂﬂ-
ity needs energy, but the use of its various forms threatens the achievement of

balance of nature, EEEEE:!Q.EEHEEEHE
the demands E.nﬂn:inﬂanﬂ:ﬁﬂi&ﬂ-uﬂuuﬂ threat 1o
the future of the earth and of life, in addition to nuclear war,
Also science and its ﬂ‘%—.nﬂ ions must take into consideration the
ecological wlerance of the globe, as science cannot stand inde-
pendently of its ethical value bases,

Such agreements are to he expedited quickly. Individuals, the
ecanomic infrastructure and society must be prepared to pay the
expenses incumed by the conservation of the environment.

12. While convening as delegates of the Evangelical Lutheran
Church of Finland and the Russian Orthodox Church within the

concluded that many environmental problems touch upon us
closely as neighbouring countrics. The treatment of these prob.
bems calls for legislative action from our states, in addition to
international cooperation,

E.Enn.ﬂrm_hnr-ﬂnﬁﬂusauﬂ.&.nﬁ church is called 1o
Eﬁuﬂ-ﬂnﬁ!s:mﬂagiwwguﬂuﬂn:ﬁnﬂﬁ

Fr)
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n the above-mentioned negotiations the use of the belicl in cre-
Eﬁ.n—n% argument has not been limited to socio-ethical
issues. In the communiques issued by the previous negotiations
God's creative work is referred to in connection with theological
anthsonology, cosmology, sotericlogy as well as eschatology.! The
.... ; .

THE CREATIVE WOR
TRIUNE GOD K OF THE HOLY

Hannu T. Kamppuri

Intreduction

' i is Kingdom through Cod’ Word and Sacraments.”
B aah e Thsologics R o toe Chvarches Work for Peace, 1-4,
H&m&w.ﬂﬁhﬂiEnﬂiﬁE.:E—unﬂmﬁiﬂﬂiﬂn&i_Eqi
ﬁvﬂui; rhood among, men, Because of her cmhalicity, the Church s called apos 10
1 .Eﬂiiﬂumaiﬂ.qﬂnﬂmﬂrrﬂﬁﬂi fntention
cxeative will and dis 10 her very cssence, the Chusch has been

ceming it would be insignificant in terms of the Doctrines of God,
i Id wnity among nations” Turku 19FG, The Theological

Man and Salvation. This faith in creation i

delineates the relationship between God Eﬁwﬁhhum_ .H. .q,-_..__r.ﬂp_e

in W:E .u_.guh”.._iqmu__?" also for soteriology and E_ﬁnrﬂnr_nw a
n the tous discussions held between the m._._-uwn_.“nn_-

_ .ﬂ.‘#ﬂf&l?ﬁdfﬂ.ﬁr:. . .
the Evanj :E.Enﬁanimhinainﬁhﬁi&agﬁ@

.ﬂ.ﬁﬁ..— . Communiques and Thescs. Edited by Honau T. Kamppur.

 Pablications of Luther-Agricols Society B 17, Helsank) 1986 g
.mrﬂlnﬁﬂ#i%sii_rn&i_aﬂnn:.isﬁisu_

Jesus Christ” Zagavsk 1971, On Justice and violence, 1. P
~ *Almip i and Triune in the

ey Qﬁa_.nnﬂnsmnﬂwﬁnﬂﬁ the visibile and the nvisihile

cation of all work for the promotion of peace. It has often heen

FEE_". i these discussions that due to the unity of creation all siriv-
£ tar peace 15 not only the obligation of the churches and their

MHEF;. but also a mission uniting all humankind, God is the
ather, Creator, and Sustainer of all people and all creation, !

g = s ity God, T
.y ,zsﬂ_a.aﬁaﬂaﬁr Ly g v e e prine ST 2 -i&._i..sﬁ_ﬂ._ o7 The mr.ﬂh.-ﬁaan, Of Sabetion, B ol st b
j&n._nlr 12..“," r.__1 been sasiened. ” Tk _Ewh Summary of the discussions dea. T lnﬂwﬂﬂqﬁ_&:.ﬂ_ s_______ . ..HH-H_, the ﬁn
& children of ; creason and its fife, Man is o o
En_..f:u&_mli_nhna.ﬂﬁsﬂuﬁ.ﬂuiﬁ&quunﬁﬁ i gy _“mﬂ.m,..m.ﬁu_.uzﬂrrnﬁ.& i _HWM
3 ﬂ”“._._____n shackled of mortality aful enter into

CTERINM Eroand an the ge of .
health 0 comeption (Rom. §: 20-22), | o cool thst God as Creator and
S FetpRncs i God i s o e e e s i g ey S e s o e
God' s - : 1
sitibrices 1he whls Hu_____"..:nm&___ gy .__HE.___“ Aot concern individuals alone, be baciic fillness i3 n%inﬁii___? Any
achicves its ultimae fulfilmen:. i HienRoRs ks realized, the world IIHHEHWHEE_EBF ia cames s COMpAres 40
e worit and most consequences of sin “haliness of God, it bas iis orgln in Him.” Mikkeli 1980, Holiness,

S ifiextion and the Sains, 3 :
: od haly, when He creased him in His own . This image
Wit .i#ﬂ—ﬂhdkrﬂinﬁﬂquﬁunt his holincss .._n.hn.l.mn-.:__”_._.!! s
 Mecad in the whobe conmsos (Rom. B 20-22). In Chist, the New Adam, the
._w.m._...... ............ L Iﬂi.ﬂ__ﬂ_m&nnnirﬂ. nﬂ?gﬂgﬂﬁ rencwal of
...."".. » ."..._.F ... .._.uw.-._ s asiad bokoags 10 Mim.® Mikkell 1986, Hollness,
Sanctificasion and the Saints, 7.




The study of belief in creation is not significant only from the
viewpoint of ivter-church theological dialogues, but its public mani-
festation is a necessity in the present world as the churches jointly
testify 1o their faith in God, the Father, the Son and the Holy Spirit.
I wiﬂﬂnﬁgﬂqﬂ.iﬁcﬂﬁsﬂ__ﬂnﬁﬂﬂn&ﬁ
the world is neither an autonomous nor a newtral reality in regard
o God. At the same time the churches themselves ought to remem-
ber that the alienation of God and the world is ot a feature charac-
teristic only of the current worldview. For instance, Luther found
il nEcessary to comment on the relation of his contemporaries 1o the
first article of the Creed as follows: "We all pass it by lightly. We
do hear it and recite it out loud, but we do not comprehend or pon-
der upon the content of the words. If we did believe it in our
hearts, we would also act upon it accordingly. Then we would not
proudly brag or defiantly boast as if we had created our lives,
riches, power and glory by ourselves... It is God who creates and
provides it all so that we might thereby notice and understand his
father’s hean and abundant love toward us, "1

Especially the post-Enlightenment era has sought to isolate God
and the world from one another, In theology too there is a polar-
1zation to be discemed, one party of which s theological fundamen-
talism, the other party being theological modemizm. The basic di-
lemma of the two trends has been their striving to adapt the cre-
ation accounts of the Bible directly 1o the issues raised by
Enlightenment philosophy, whereby either the belief in creation or
the questions of modemn science have been repudiated. And vet the

Juxtaposition of the creation account and the issues mised by the
philosophy of the Enlightenment is an anachronism. This is why
fundamentalism has been incapable of adequately interpreting the
gospel: it has simply rejected all the modem questions of the natural
sciences, historical research as well as theclogical exegetics. Simi-
larly, modemism has failed in its identification with the intzllectual
heritage of the Enlightenment and i ideological premises without
due eriticism; in taking the theelogical heritage of the Early Church
less seriously. Modemism has alienated iself and to a cerain extent
dissociated iself from the legacy of the faith of the Church. Due 1o
the overwhelming supremacy of the natural sciences and technol-
ogy. the overcoming of the polarization of theological fundamental-
ism and miodernism is 2 challenge to be shared by all churches, This
can be realized by, on nuusn—.-:n._wﬁ._ﬂg comservalive theal-
ogy and modemn science seriously and, on the other hand, by plac-
ing them in their due positions. As science, the natural sciences do
not present any threat to the belief in creation. Nor does the belicf
in creation, as a belief, threaten modern science. Science is not a

"1 The Large Casechiom 11

i 3 ing this distinction docs not
B e B e s aad the belicf in cre-
£ dm.w - contrary, this distinction renders possible a meaning.
ot ki S ﬂr two, This dialogue is bath 2 .T_ﬂ.nn_.nu._.__.-nu_ g
e the present worldwide ideological and social situation.

e I Farth. and of All That is, Seen snd Un-

e . . ) .T.EH-—_

' In the creed we publically confess our faith in =n”.“____“.wﬁunn= %
the Alm maker of heaven and carth, and all that is. scen dnd
anscen. This definition reflects the thought carried in .E:.:ﬁ
Verse of Genesis: “In the beginning God created the heavens and the
”._..ﬂE..r ..m\_.u_m belief in creation indicates that everything existing is
m_ﬂ.ﬁ_ sated by God.! The world has no ciemal or aulonomous a_ﬂ_,Eﬂ
s of God, but it is His creation, which is why all cre

Independend | B e and is thus to be un-
e _.mﬁ.ﬁp#_ﬁhﬂ“nﬁrhﬂuﬂwﬁﬁﬁﬁ“-.bu God's creative
e Eﬁnﬂﬂﬂﬁ is His good work, not an evil world strange in
His eyes “Giod saw all that he had made, and it was very good.
Al i ich i God and
~ Luther i difference which is between
ﬂ!«ﬁiﬂlﬁwﬂﬂhﬁ& Something that Hﬂ.ﬂﬂnﬁ%—ﬂ .Fﬁ:__mnﬂnu

i e | 7 wish to comprehen :
 be good %ﬁﬂﬁ _...n_“_.“__::" they were very good, you .___..h...___ﬁn?..__
tic : that this is not said of us but of God. One n_u_n___,_._#-_i ”_..“m...n.ﬁ
Az ...uiﬁﬂl—lﬁﬁiﬂp.ﬁ:iﬁeﬂqmn&. e L e
: ?m&gﬁ_ dezrning it very good, that ,._.nm”n E o
oS! .":F which it is,.. What is better than Christ and h £ ha
Cand ".n..i_w! is more cursed in the eyes of the world? _u..._m..__n, .
? that is bad in our eyes seem good 10 mﬂn”m__ s
 known by God alone, as well as by those who see it w

. (o Tt —.“I—.--
&H_E-m —ﬁﬁ:ﬁﬁﬁﬁﬁ W_ﬂnﬁnznn Lutheran En.u_qu_.fu
stressed that God's influence is not confined only to the Eun__.u..., ...ﬁ-“
of believers but embraces everything created.  According

Luther, in  considering i 's wile and
ing child rearing, love toward one’s w1
5 m.n__.___ autharitics r acts of the flesh, the members of the

...-n.
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H.w ks created by God.” Lutker, Lectures on Genesis, Chapters 1-5,7.
Edin h%!..!ﬁmﬁ Saimt Lowis 1958, WA 42, &
2 The Bowdage of the Will.
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papal church fail 1o understand that all ereation is God's.! Gad be-
ing Creator, His creative work affects everything in everything, not
solely in the lives of Christians: *... a person who is outside God's
grace still remains under the general omnipotence of God, who
moves and influences everything: God, who starts all andl carries all
on an absolute and unfailing course,,, 2

Therefore God's work in the world is not only confined to mie-
acles. The entire creative act, creatio ex nihilo, is the wondrous
work of God, incomprehensible to reason.  Even our VETY BXis=
tence, continuwous and daily, is God's wonderful gift and handiwork,
So God's work of creation is not only confined 16 one act at the
beginning of the world but continues as the moment by moment
sustanance of the Creation, God has not gone off and left his cre-
ation. “Are not two sparmows sold for a penny?  Yet not one of
them will fall to the ground spart from the will of your Father,
And even the very hairs of your head are all numbered.” 3

Faith in God's continued work in his Creation comes out in a
beaatiful way in the explication of the first Anicle of Faith in the
Small Catechism: "I believe that God has created me and all cre-
ation, given me a body and a soul, my eyes, ears, all ihe members
of my body, my reason and all my senses: as well as susiains them
at all times."4 Without God's sustenance and providence the created
world would retum to non-existence, from where it was called
forth in creation.

The central concept in the belief in creation is creation out of
nothing. It was by means of this very idea, ex nihilo . that early
Christian theology clarified Biblical faith in creation in its relation
to the remainder of the models explaining the origin of the world,
The ex nihilo thought comes out in St Hermas thought, in the sec-
ond century.® Later on in patristic theology, the polemics directed
toward, for example, neo-Platonism, Stoicism and Grosticism
(which polemics were necessary for the clarification of the unigue-
ness of the Christian belief in creation) brought in cosmology and
protology as the central themes of the theology of creation. This is

—

I wa o, 1, 348,

2 The Bondage of the Will ,

3 Me 1 39.30,

# Similarly in the Confessio Augustana "God. . . Crestor and Sustainer of all
thal is, seen mnd unseen,” Confessio Augestana [,

& "Cod, wivo dwells in beaven and has creaied afl thas ix from nothing and has
procccded all that is . Maad, 1, ],

“Above all the belief thar Giod is Ged alone, He who has created everviling
andl preparesd and made from nothing adl that now is, He who encompasses aff but
cannot Himself be encompassed by amything ™ Vis,, 1,6
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: salvation hi theology of creation, as represented by 5t
EE E_EEE relatively linle attention. —
" By means of the ex nihilo thought patristic thealogy _ﬂn ladly
L.E.miuﬂiﬂt? the fact that God and the ...B_:u oy
consubstantial, i.e. of one and the same essence. The worl ﬁ_.,uﬂn_h
emanate from God, but is created. The cssence and being of God
canniol be compared to that of the created. There is no anmﬂn_.unmﬁw
m...__n,.w.”._ﬂmﬁn being, nor i God confined 1o time and __..r....___w-u i
sespect the essence of the created is quite the opposite: it
ginning and an end, and is also confined 1 time and place. =4
According to the Biblical account of creation the creation o e
i e T
&Hﬁﬁﬁwﬂa_ the world there is no time, no change, nu__nnﬁw
“Time staned once, and it will 1lso end once. Everything creatcd is
' tied to time and fime is bound to the creation. There will ¢ :
i o when created time will no longer exist. "Then :.__“.unm_,rh“_
.f&#u“ﬁ!&ﬂ&&:ﬂlﬂmﬂtuiiaﬂﬁﬁﬁﬁ e
EI!E... And sware by him that liveth for n.&.ml = Py
created heaven, and the things thit thercin are, and the sca. wnd the
EH#E##FE are therein, that there should be no time longer.
il HE..;E comments on the end of created time: “For
; .--u..ﬂ:ﬂlﬂnwuaﬂmﬂ.”.wﬂ will not be counted by days and E_m_ﬁq
ﬂﬂiﬂ.nﬁ.ﬁ will be one day without cvening when the _n_mnn ...u
ighteousness will shine brightly on the just, but there Wi 3

:-un.ﬂ____ua ight for the sinners.”2 Even if created time ends, i
i u.___E...E_rn cessation of the Creation. Al the end of ime .__.__.____
%ﬁ! creation, through which the Creation can pariake o
. Hﬂ.&. o E_.. 2 Luthe has emphasized the concrete
time-bound n_-q.._m___E_.n of Lihﬁﬁaﬂa—mﬁ:ﬁ is history and vise versa:
history is creation,3 Mature and history, time, these cannot be sepa
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 animaroved this way for a long fime. but immediately on day the
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rated from each other. The Christian faith does not view nature and
history merely as empirically provable and as processes hased on
causality, but also from the salvation historie, transcendental view-
point, from the viewpoint of faith. "By faith we understand that the
universe was formed at God's command, so that what is seen wag
nod made out of what was visible™ (Heb.11:3). Salvation history is
not a parallel to the general history of the creation, As salvation
history, God's deeds are the history of all Creation and of mankind,

Understanding the relation between God's good, creative aet and
the fallen world has frequently been difficuli, For example, in the
carly history of the Church the Christian belief in creation was
threatened by concepes, fostered by, among others, Gnostic trends,
where creation and redemption were so radically separated from
one another that creation was understood as the work of a god other
than the one who provides salvation. In these heresics the created
world was considersd an area strange to God, or even o divine er-
ror. In these doctrines salvation meant the liberation of man's soul
from the bondage of created muatter.

In the Christian faith both man and nature are Giod's handiwork,
both of them part of the same creation. As the image of God, man,
however, has a special position in all creation {(Gen. 1:26-28). This
is why the Fall affects all creation. Due to the Fall all creation is
pant of God's judgment: “To Adam he said, Because you listened to
your wife and ate from the tree about which I commanded you,
You must nol eat of it "Cursed is the ground because of you; ... *
(Gen, 32170

On the one hand all crestion is the area in which God functions
and on the other hand it is in its entirety the object of God's saving
work. Thus crestion is a panaker in salvation history in two ways,
which viewpoint opens up the true significance of creation. "“The
creation wails in eager expectation for the sons of God to be re-
vealed. For the creation was subjected to frustration, not by its own
choice, but by the will of the one who subjected i1, in hope that the
creation itself will be liberated from its bondage 1o decay and
brought into the glorious freedom of the children of God. We know
that the whole creation has been groaning as in the pains of child-
birth right up 1o the present time. Not only g0, but we ourselves,

who have the firsifruits of the Spirit, groan inwardly as we wait ¢a-
geely for our adoption as sons, the redemption of our bodies.”
{Rom. 8:19-23).

Patristic theology uses the terms diasiesma (Budovnpa) and dias-
tasis (Bidoraais) m discussing the differences between the Creator
and the create.! As the Creed puts it, all creation, all that is, is

1 Sce, e.g. T. Pasl Verghese, AIATTHMA and ATAETAEIE in Cregory of
Nyssa. Introduction 10 a concepr asd the posing of a problem. Gregos von Myssa

L]

. Thus, the Creator and the created are nol commen-
b _Jn,_ﬁ.w_. distinction or distance is, however,
BaLix by limits the Creator. The Creator is
hat it by no means ¢
n his relation to the created, contrary to the REE:..”_“
‘the Holy Trinity with no separation in essence, whi
”___ﬂ_.? ._m.-i_.nﬂ.—u_. present __“h...ﬂn Creator —._u_.nh_ﬂ:... The
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..d_.._ inversely. The creation is not alien to .E__m
‘Giod saw all that be had made, and it was very good.

ficulties prevailing in the clarification of the re-
vd and the world _n_..___"._ﬂ been a consequence of con-
jon between God and the creation to be symmetnc.
fact that God is unknown is understood as being
ence, i.e. that God would not be realistically pre-
on. Yer diastasis is asymmetrical, unilateral. God is
_Entﬂ__n whereas the world 13 ever-present and
. Only the Creator Himself is capable of tran-
' hetween the Creator and the creation. .
L EL_H creation includes a conceptual Ehuﬁa
has caused problems for theologians and thi "u
mirse of time. The belicf in creation EE.:EEE;—-H
envess andfor distance of God and creation. nz“_.

o the ereation the Apostle Paul states. mn_q. Tom
yim and to him are all things” (Rom. 11: 36); and
pe Son and creation: "For by him all things ._.__MH
in heaven and on canh, visible and invisible,
oF powers or rulers or authoritics; -.:.E.EJJ."M
and for him™ {Col. 1: 16). The Christian belief
M, however, result in pantheism, since an infinite
. between the Creator and the creation,

the diasteema existing between the Creator and the cre-
ianity cannot speak about the desacralization of BnHErn:
ature. a5 do cenain moder theologians, because
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and every moment nature is dependent on the Creator. There does
nod exist nature that is in regard 10 18 maker either neutral, au-
tonomous o indifferent. Therefore, God's invilation to His fellow-
ship i3 nothing extraordinary, disrupting the independent substance
m_quu._:.ﬂ. Creation is genuinely iiself only in communion with iis
Thus there i3 simultaneously a very basic difference, i.e, the not
creafedmot made ws. the created/made and a communion, ie. the
Creator and his creation,

We believe in One Lord, Jesus Christ... eternally begoiten
of the Father... through Him all things were made

The creation is not only the act of God the Father, bat a
Trinitarian accomplishment. The Apostle Paul expresses the rela-
tion between the three persons of the Holy Trinity in their creative
work by stating that creation takes place through the Son: "vet for
us there is but one God, the Faher, from whom all things came and
for whom we live; and there is but one Lord, Jesus Christ, through
whom all things came and through whom we live.,” (1 Cor, 8: 6).
He funher writes: "For by him all things were created... and in
him all things hold together... be is the beginning and the firstbom
from among the dead, so that in everything he might have the
supremacy, For God was pleased o have all his fulness dwell in
him..." {Col. 1:16-19). On the basis of Pauline theology St
Athanasius defined the creative work in trinitarian terms: "The
Father creates everything through the Word in the Spirit.”] The
Father camies out His creative act through the Logos, but the Logos
is ned merely a passive instrument in this, nor is be the Creator’s
agsistant, but the Creator, The creative work 15 the common and
indivisible work of the Holy Trinity. In his Commentary on
Genesis, Luther emphasizes this trinitarian nature of the creative
work by continually retumning to the fundamental issues of the
doctring of the trinity.

In their creative work, the persons of the Holy Trinity have their
own specialized iasks, which reflect the trinity of God. Luther de-
scribes the relation between the Father and the Son in creation by
stating that the Father created by speaking and that the Son is God's
Word, through whom everything was made.? According to Luther,

| Arhanmasios, Ad Serap. Ep. [0, n. 5, PG XXV

2= im the wmity of the Gedhead there i 8 cerain plarality of Persoss, because
oft Person 18 that of the speaker, and amother is the Word, or the hdyos ... B
for us it is & great comifion 0o know that ever since the Begannisg of the world there
have been such indications that in the Divine Being there is o plurslity of Persoss

a6

God's work does not threaten the unity of the three persons, as
these persons act together: “... in one divine essence there are three
pes the Father, the Son, and the Holy Spirit. Mot even so far as

activity is concemed, therefore, is God separated, because all
three Persons here co-operate and say: ‘Let us make.’ The Father
‘does not make one man and the Son another, nor the Son one man
‘and the Holy Spirit another; but the Father, the Son, and the Holy
.ﬁ;nmﬁnlﬂﬁnuﬁﬁg.mmnﬁbuﬁuqﬂaﬂgﬁ.ﬁﬁ
work.”

‘The theology of creation also serves as background 1o the study
«of the persons of the Trinity. The Father has not created the Son or
the Holy Spirit, but the second and the third person in the Godhead
are of the same essence with the Father. Therefore the Creed says
concerning the origin of the Son, “begotten not made”, In christo-
logical dogma a distinction is made between the birth of the Son and
the creation of the world. It is the theology of creation that pro-
vides the background against which the christological dogma of
‘Chalcedon is to be understood. In His divine hypostasis, Christ
unites the w0 natures, in the words of the Chalcedonian Definition:
“without confusion, without change, without division, without sepa-
ration, the distinction of the nawres being in no way abolished be-

_calse of the union, bat rather the characteristic property of each

ane being preserved, and concurring into one person andd one being

; i

- Against this background, the teaching of the Early Church unites
the creative and redemplive work ﬂ_m..___EE ever blending them,
however. Redemption does not exclude, cancel or alier the creative
work, bt includes it in itself. Each of these, i.e. creative and re-
demplive work, is the work of the one and the same God. Hence

Lutheran theology has created an important concepaual distinction

‘between the earthly realm, ic. regnum civile, and the kingdom of
Christ, ie. regrum Christi, while at the same time emphasizing that

this distinction is nod a separation: "...a social order bound by laws

is God's good creation and his order, which a Christian can without
reservation make use of. This entire Article of Faith conceming the

- distinction between the realm of Christ and the earthly one has been

profitably explained in our books,"?
??E?EE?EEEEEEEI?
Wioed, throwgh whons all things were creaicd and are up b0 the

“....ﬂ.r.un-ﬂll?snn_!?%:uﬂ_ .__.__Fa_n.i.uu.wu_.n_ by

of His power,” Larker, Lectures on Genesis, Chaprers | WA

Hmhﬁq Eectures on Genesls, Chapsers 15, 58, WA 42, 84,

2 Apologia Confessionsis Augusanae 17, 1-2
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So the goodness and grace of the Creator are neither to be con-
fused por separated in such 4 manner that only redemplive work
would be considered the proper work of God, Creation is not as if
it were a neutral background for God's specific work of salvation,
but creation is in and of iself the work of the Triune God, the
Creator, the Redeemer and the Sanctifier. St John of Damascus
states: “...oul of nothingness He brought forth being and created
everything, the invisible as well as the visible, also man consisting
of both that which is seen and unseen, He créated by His thoughts;
ﬁ mﬂ.ﬂﬁj became an act completed by the Word and realized by

pirit.”

The work of creation takes place through the Son, the Word,
Luther links this dogma of the Early Church 1o Genesis and the
creation account i the Gospel according to 51 John when he states,
"What is this Word, or what did He do? Lisien 10 Moses, The light,
he says. was not yet in existence: but out of this state of being
nothing the darkness was tumed into the most outstanding creature,
light. Through what? Through Werd. Therefore in the beginning
and before every creature there is the Word, and it is such a power-
ful Word that it makes all things out of mothing. From this follows
without possibility of contradiction what John expressly adds, This
Word is God and yet is a Person distinct from God the Father, just
as 4 word and he whi utters a word are separate entities.” Yelt this
distinction is such that, to use the expression, & most single single-
ness of essence remains. ™

The Word understood christologically has always had an espe-
cially important position in Lutheran theology, since it does not
sobely refer to the tinnitarian nature of the creative work but also
functions as 3 more general model of explanation of the relationship
between the Creator and the created.

Ciod 15 known through His acts and through the Word.? Theses
two are not separate from one another bul "God has created every-
thing by speaking, and everything is made through the Word; and
all His works are just as His words, created by the non-created
Word.™¥ To clarify the union between the non-created Word and

1 5o Johs of Damarous, De fde onbodoes, XVIL

2 Lurker, Lectires on Gemerds, Chaprers 15,17, WA 42, 13

3 “God also does not manifesy Himself except through His works and the
Word, because the meaning af these is understood in Some measure. Whatewer
ekse beloags esseatially 1o the [ivinsty cannod be grasped and underisood, such as
being ouiside time, befoee the world, cie.” Lurker, Lectures on Generis, Chapters
I=5, 1. WA 42 59,

4 WA 4L, 15, 3841,

EE%FEEHE_E#EEEEEAEER
be light” and "light care outwardly™.! T
God's speech and his Word are thus not linguistic symbols only
referring to something real, as docs the human word. God's Word
i5 in uself reality, which is why the creation comes fonth from
nothing when God speaks through His Word.2 The relationship be-
tween the created word, the creation and the non-created Word is
analogous to the christological dogma which stages that the various
nabsres afe neither to be confused nor separated. Also, the relation-
ship of God's Word to the Creator is analogous to the Wrinitanan
dogma stating that the trinitarian persons are one God, yet perceiv-
able from one another in their very personal essences. i
A4 for Orthodox and Lutheran theologies, a far-reaching simi-
larity is 10 be found in the understanding of the relationship be-
tween God and creation. Firstly, this parallellism is manifest in that
in accordance with the two traditions the essence of God, ousa, 15
unknown. In the words of Luther, that which belongs 1o divinity
“sutside’ creation, is unknown to man. "It is folly 1o argue much

| ~This Wond is God; it is the omaipoent Ward, uttered in the divine essence.
Mo one heard it spoken expect God Himsclf, that s, God the father, God the Soa,
and God the Holy Spirit. And when it was spoken, light was brought imo exbs-
sence. not cul of the maier of the Word or from the nature of Him who spoke bot
out of the darkness itself. Thas the Father spoke inwardly, and outwasdly ight
wat made amd came into exdstence immediately. In this manner other crearures,
1o, were made lwicr.” Listher, Leciures on {renedis, Chaprers 1.5, 19, WA 42,
155 s .
2 "Hiere aienition must also be called 1o this, that the wards ‘Let there be light
l.&néi%—i%.giﬂﬁxfﬁisﬁ.ﬂﬁﬁ
calls into existence the thin which dio not xist froen.4:17). He does not speak
- true and existenit realities. Accordingly, that which
of the word is a reality with God, Thuos sun, moon,
. I you, ete. - we are all words of God. in fact only onc
ﬂ_ﬂﬂ_a_nﬂiiﬁuii.nunﬁnﬂnﬂi.ﬁ_n_fﬂnh,?:
i EEFHE.-_.E .__Ed. _H._._._.n;_
avine rule & different, b
* . -_.H“...nh_.“ 1] .ﬁ..ﬁn al oAce E..nwﬂ_n.ir.._._.aw e weorcls
aet Bare words,” Lither, Lechires on Generls, Chapters -5,
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about God outside and before time, because this is an effort to un-
derstand the Godhead without a covering, or the uncovered divine
essence. Because this is impossible, God envelops Himself in His
works in centain forms, as today He wraps Himself up in Baptism,
in absolution, etc. If you should depart from these, you will get
inle an arca where there is no measure, po space, no time, and inte
the merest nothing, concerning which, according to the philoso-
phecr, there can be no knowledge.™! Similarly, Onhodox theology
traditionally teaches that God's essence is unknown to creation.

The fact that the divine essence, ovoia, cannot be known does
ned, however, mean that God is totally unknown 10 man and that the
oniological gulf between the non-created God and the created is un-
bridgeable. As stated above, Lutheran theology teaches that the in-
camated Word bridges the gap between the Creator and the created.
Orthodox thealogy teaches that God works in His creation though
divine power {¢vepyaa) . Especially $1 Gregory Palamas devel-
oped this doctrine on energeia, According to him, the divine power,
L.e. energeis, is nol created grace or an intermediary reality be-
tween the Creator and the creation but God Himself. The origin of
the divine power and the Word is the essence of God.2 In this re-
spect the Lutheran concept of the Word and the Palamistic concepl
of encrgeia are closely related. The two traditions emphasize that
ne intermediary reality exksts between God and His creation but that
God Himself bridges the chasm, thus coming into the midst of His
creation.

Even if the Palamistic concept of energeia and the Lutheran con-
cept of the Word cannot be treated as identical, it is, however, evi-
dent that the intent of the solution for the relationship between the
Creator and His creation is the same. The communion between the
divine power and the Word is manifest in the first chapter of the
Letter to the Hebrews (1-3): "In the past God spoke to our forefa-
thers through the prophets at many times and in various ways, but
in these last days he has spoken 1o us by his Son, whom he ap-
pointed heir of all things, and through whom he made the universe.

The 3om is the radiance of God's glory and the exact representation
of his being, sustaining all things by his powerful word. After he
had provided purification for sins, he sat down at the right hand of
ithe: Majgesty in heaven,”™

As stated above, Lutheran theology emphasizes that God's Word
is not merely a sign to describe reality by but a Word working out
reality of rather reality iself, "God has created everything by

1 Lurher, Lectures on Generis, Chaprers 125, 11, WA 42, 15,

2 "Thds Word is God; it is the omnipotent Woed, uttered in the divine essence.”
Luher, Lectures on (Generis, [0, WA 42, 15,
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speaking, and everythi Juahnnﬂﬁn:nrﬁfnaumﬂnnmmﬁ
ﬁﬁw.ﬁwiumﬁﬁﬂulﬁ, created by the pon-created Word, .u__._...‘ﬁu

At its meeting in 1985, the Intemnational Lutheran-Orthodox
Commission therefore juxtaposed the Lutheran concept of the Word
and the palamistic concept of energeia. "Ciod, whom no one has
ever seen (John 1:18), reveals Himsell in history to people through
His word and power, i.c. energeis. This divine revelation, which
begins in the creation of the world (Acts 14:15-17), has its fulfil-
ment in His saving work (cikonomia) in Christ, in the owpouring
of the Holy Spirit and in the promise of the New Creation.

“Thus the concepts of encrgeia and the Word cannot be kept as
entities separate from the personal _m_n.__.,._“a:_...nc..iﬂmu..nﬂn}“
through energeia and the Word and & present in His creation. The
non-created Word and encrgeia bestow exisience on created reality.

We believe in the Holy Spirit, the Lord, the Giver of life

Third Article of Faith we express our faith in the Lord
Euaﬁ__-ﬂr._a_.rin. The Holy Spirit sustains creation. so withowt the
Holy Spirit nothing would live. Conceming the text for the Creed
that the Spirit of God mentioned in Eﬁmp.n 1:2 ....E.__.u ..:n Spirit
of God was hovering over the waters™) is the life-giving Haoly
Spirit, Luther states: "As a hen broods her cggs, keeping ._IH
wanm in order to hatch her chicks, and, as it were, to bring them
life through her, so Scripture says that the Holy Spirit brooded, as
i1 were, on the waters 1o bring to life those substances which were
1o be quickened and adomed. For it is the office of the Holy Spint

} Lot .
Eﬂﬁﬁnnﬂ_szh: Fathers interpreted the Old Testament texts in the
way that the Spirit of God is given not only 1o man?, but EE_ 1o all
created living things.® For crample the words in Psalm 33: 6, i.c.
“hy the word of the Lord were the heavens made, their starry host
.uu_,..____n.aﬂ._w of his mouth”, are understood to refer to the Holy
Spirit. According to St Irenacus the heavenly Spirit has been sent
into all the world, not 1o the church alone 6 B

According 1o St Basil the Great, the Holy Spirit is the perfector
of ereation. He however reminded us that this did not mean that the

WA AT, A5, SR-A1. .
w .nﬁn International Luthersn-Orthodox Dislague, 1985, Conference
"3 Luther, Lectures on Genevis, Chaprers 1-5,9. WA 42, 8.
4 Gn T e b2 % A% & He 3T Se ik Y.
Ps 108 -3 Tk 34 14-15.
: i, 11, 8.
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Father could not have created without the irit. The ¢o-op-
cration of the Persons of the Trinity in Enﬂﬁﬁ&ﬁnﬂﬂni on the free
choace of the Persons. !
S uﬂmﬂauﬂgﬁinﬁsﬁi of the Holy Spirit in creation and
in salvation history to the work of a dramaturgist who directs the
n_ﬁm-__.sn_uhh._.._ﬁu.._ on the stage of history.2
basis of the Early Church tradition, Luther taught thar the

Hely Spirit sustains the creative work by continually giving creation
existence.? This work of the Holy Spirit, based on creation, as giver
of life and as sustainer is different from the work where He frees
Christians from the elements of the fallen world, giving a new life
in Christ: "So also, when we were children, we were in slavery un-
der the basic principles of the world... Because you are sons, God
sent the Spirit of his Son into our hearis, the Spirit who calls out,
Abba °, Father.” (Gal. 4: 4, 6). In faith, the Holy Spirit works out &
new life and the fruits of this new life, The fruits of this new life
(love toward God and our fellow man) are 2 consequence of and a
wilness 10 the presence of the Holy Spirit. "We believe, teach and
also confess that works do not sustain faith and salvation in us bus
that these are solely the act of the Spirit of God, through faith; the
Spirit of God, of whose presence and indwelling good works bear
witness, ™

These two activities of the Holy Spirit, i.e. as Creator and Sancti-
fier, are neither 1o be confused nor separated from one another,
The new life in Christ is the beginning of the new ereation, the new
heaven and new earth (see Rom. 8:11; 2 Cor. 5:17),

I "When you consider cresthon | advise you io flirst think of Him who is the
first cause of everylhing that exists: numely, the father, and then of the Son, who
i% the creasor, and the Holy Spirit, the perfocioe. .. The Originsor of all things ia
Une: He creases through the Som and perfocts through the Spirit The Father's
work is in no way imperfect, since He accomplishes all in all, nor is the Son's
work deficient if it s not completed by ihe Spirit. The Father creanes through His
will alome and does nok need the Soa, yet chooses 10 work through the Son
Likewize the Son woeks as the Father's likeness, and needs no other co-opera-
.E..Imr chooses i have His work completed throegh the SperiL” Se. Baxil
the Greal, On the Foly Spisia, 62. New Yark LS80, (D Spiritu Sencio 318)

2 Adv. Haer., IIL, 33, 7.

3 "Therefore when the text says: "And God saw that it was very good,’ (i refers
to the prescrvation itself, because the creanure could pot continue in existence
urnless E.n“_._...._"___ Spirti defighied in it and preserved the wirk thromgh this deligha
of God in His work. Ood did not crease ihings with the ides of abandoning them
?«E#EH-EE.E.EEEEEE“E.EEE
them. Therefore He is together with thermn. He sets In motion, He moves, snd He
presrves each according 6o its own manner.” Lugher, Lectirer on Genesis,
Chapiers [-5, 50-51. WA 42, 18,

4 Epitomse 4, [5.

The activity of the Holy Spirit can be described with the chnisto-
opical term kenosic', since the Holy Spirit acts without revealing
Himself other than in actions and deeds secretly influenced by Him.

“The new creation influenced by the Holy Spirit is not present in

creation in @ visible way. It is in the midst of creation in an inde-

 seribable, inward way (Luke 17: 21), it is wherever God is believed

in and loved, wherever good deeds are done as gifts of the Holy
Spirit (Mat. 25 34-40). _

Yet Chod has also revealed himself. He is present among His peo-
ple in His Word and in the Sacraments, "It is through these, ic.
therough the Word and the Sacraments, that the Holy Spirit does His
work.”}

Summary

In the theology of creation, the focus has ofien been shifted from
trinitarian salvation historic thought, ie. the study of the works of
the trizne God. 1o a type of cosmological thinking where a model of
the creation, static in the relationship between God and the cosmos,
is siriven for. To a cenain extent this happened as far back as the
Patristic era when opposition to both Gnestic dualism and the eter-
nal conception of mater of Greek philosophy brought cosmaology
and protology forward as the predominant issues of the theology of
ereation. For instance the theology of creation of St Irenacus, with
its central viewpoint in salvation history, failed to achieve a very
significant position later. In Scholastic Theology the salvation his-
toric viewpoint of creation remained in the background, which is
why the theology of creation has often been utilized as an explica-
tion of hierarchies of existence and natural causality as well as a
protological study, instead of understanding the theology of cre-
ation a% the stady of God's works in the histery of salvation--not
only in retrospect but also from the perspectives of the present and

“eschato i
..__ﬂ___:___ r...ﬁnrﬂ-w__u___mum need, arising from the present age., to understand
the relationship between the creation and man in its eriginal manner
cannot be a mere ‘'retum 1o nature’, since the Christian .?_... also
presupposes God's central position in the inter-relationship of man
and nature, which relationship cannot be scparated from the rela-
tionship of the whole of creation to the Creator, ]

ing the belief in creation may result in the kind of inter-
pretation of the Christian faith where Christ is merely an existential
‘Saviour who liberates man from the wordly or societal bonds he is
in. Christ is not only a saviour for some. He is the Pantokrator,

1 Apologia Confessionsis Augustanae 24, T0.
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“ﬁ.&.!:ﬂunﬁuﬁwﬂ!ﬁﬂuﬂi!n#ﬂﬂ;ng TREA

bjected, N D

‘The Bible and the theological heritage of the Early Church can THE FIRST CLAUSE OF THE CREED
open up a rich theology of creation which can tzach us 1o $ee our- .
selves, our own era and the entire cosmes, not as autonomous. enti-
ties, but as the fallen creation of God; in which God, the Father, the

Son and the Holy Spirit is conti f, sustain

‘were brought to life from non-existence (ex ni-
‘omnipotent creative Word only.
._.i.F!EEE-iEF!EEﬂEEE;

with a visible world - a world that can be per-
another world was created, a world invisible and

that each of the four statements involves a complex
ssophical problems needing a special examination.
. examination by one question. What is the nature,
the created world?

m..%tgiﬂﬂﬁﬂﬁ%pﬁuﬂﬁw
—EWEE&#{FF%E%E
| elerna substance existing of its own and serving the
_...____ﬂ_ from which God creates the world like an archi-
teet or 3 builder, From this point of view the matier and the world
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are substances of their own, and in this sense are essentially inde-
pendent of God. Even if the world were 1o be destroyed, the basis -
matter - is indestructible,

Christian theology cannot accept this notion. First, it has no ref-
ercnce in the Bible. Second, it discredits the idea of God as the one
supreme beginning and source of being, for it is generally con-
nected with ideas of metaphysical and ethical dualism, which even-
tually places it cutside the Revelation.

From the pantheistic point of view {existing in many variants
which are all reduced 10 one idea), the world is the self-revelation
of the Deity. According to this concept, both the matter and the
world are cither of the same substance as the Deity (i.e. their
essence is the same and equal to that of God) or non-cxistent. It is
of interest to note that some Russian philosophers (E.G.V.5.
Soloviev and S.L. Prank) also wrote of one sub-stance for the
world and for God,

Still, the pantheistic point of view - in 1erms of the world - its
origin &nd its essence - is incompatible with Christianity.

Pantheism deprives the notion of God of the supreme positive
predicate which man's conscience can autribute 1o God - His
Personality; moreaver, it considers the origin of the world as an
action of pecessity in God, as one conditioned rigidly by the onto-
logical propenties of His nature. Pan-theists try to avoid the VEry
notion of “creation”, since creation involves the existence of un-
conditional freedom in God. Father Pavel Florensky is right in
saying, "Despite Spinoza’s acosmism and most philosophers’ pin-
theism, nothing can be concluded from the nature of God on the
exisience of the world; the act of world creation - whether we take
it to be instantancous and historically attainable, or gradual and
spread over the entire historical period, or revealed in an infinite
time process, or even pre-etemnal - this act must be conceived, with
all variety of possible concepts, to be free, ie. originating from
God without a necessity”™.! This is a sufficiently clear formulation
of a fundamental concept of Christian faith, which distinguishes
Christianity from Pantheism; an absolute spiritual freedom of God
as a being both Personal and Perfeet,

Pantheistic cosmogony is opposed to Christianity in other impor-
tant aspect 35 well. By identifving the essence of God with the
essence of the world, pantheism guarantees the annihilation - in
man's conscience - of either one or the other,

The annihilation of the former generally occurs in Europe, re-
sulting in a cult of Man, a "religion of Man-Ged", and conssquent
leads 1o an incredible increase of pride, which in e leads o
alienation, egoism hatred, dictatorial mental and moral behaviour,

! P. Florenaky, Pillar and Groand of the Truth, Moscow 1914, 144,

6

yenent negative phenomena is evemually
mi E. ___.___.m as a Hmnwﬂ“: they are allowed to
=
principle "all is permissible” substi
vﬂ.um“_.m__-sﬁ ___..Eﬂ._mﬂnw...._ passes a death sen-
should not be supposed that this refers to the non-
stian pan of society only. Unforunaicly, the
jsm exert a great influence on philosophical and
thought thus shattering the Church from within and
e Christians - taking them away from the comect un-
Sod and of man's attinsde towards Him. .
istic doctrine influences the solution of most impor-
by limiting them logically. Pantheism offers a E.EM
i of such problems as truth and fallacy, good an
 and dictatorship, beauty and ugliness, suffering and
ice these apposite categories evolve necessarily from
e - World” - then there is no csseatial difference
%._S_, any antagonism. The religious and anthropologi-
aquences are obvious: the finm principles and goals give
“utilitariar and pragmatic aims or 1o abstract ideals as best.
stianity rejects the concepts of dualism and pantheism, and
“dea of creation ex nihile, from non-existence (2 Mac.
3 the invisible (p &c Sawopdvuy Heb. 11, 3). ==d._.n.w__u
“of God (priaTy Beou Heb. 11, 3). Logos, the self-reveal-
‘and will of God, is set forth in the Gospel of St John:
wgs were made by Him, and Without Him was not anything
at wag made” (Jn. 1: 3). This and other texts of the
“cerintures. a5 well as the context on the whele,unambiguously un-
eretood by the fathers of the Church,! speak of Creation as an act
i ﬂn Triune God gave existence to the very matter and the
world from “non-existence”, "ex nihilo™, from nothing. The e
-ept of "nothing” is the most difficult problem in the theologi
s fowards the mystery of creation. The reason for it being so
. i noit even so-called common sense saying that nothing can
e qﬁ_ nothing: the reason is in the understanding of the na-
AT

. : oy f
world, which - in terms of the TEEL context o

- appears to be void of ephemeral, having no EXisience, o
being. 1t is this conclusion that Christianity has always opposed by
th “dogma of Incamation and teaching on Resurrection. The anti-
' nony is obvious, and a cerain theological analysis is nceded o

comprehend the contradiction.

E .. i }.ﬂ.ﬂ._._ -
L tnﬁmﬁnﬁ Oxthodor The .wpuﬁ&.ﬁ 1982, 125
..ﬁ%n S ylvesicr, On Dagmasic Theology, Kicv 1585,

1, 17-44.
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The theological interpretation of the world creation i hased on
the well-known Church teaching, which was elaborated by St
Gregory Palamas in the 14th century, on the necessity of distin-
guishing - in God - between His essence or nature, which is abso-
lutely transcendental for the created world, and his encrgics or &c-
tions, which are perceptible for the human mind. The main idea of
this theological medel can be seen from these words by St Gregory
Palamas, *God is and called the nature of all being, becaute every-
thing belongs to Him and exists due 1o this belonging, but belongs
not to His nature, but to His energies™. (The Russian translation is 1o
be found in “Everlasting light™ by 5. Bulgakov, 1917, p.125).

Archpricst. Prof. V. Zenkovsky can be said to comment upon
these words when he writes, "The Divine energies penetrate the
world: it is through these energies that the world s supporied by
God and govemed by Him. This is the teaching of S1 Gregory
Palamas, defending the apophatic aspect in the notion of Deity and
at the same time clarifying the “omnipresence” of God in the world
in the shape of Divine energies, which is important both for theol-
agy - for the purity of teaching on God - and for the metaphysics,
for an understanding of the world. The world has not ealy a sur-
face {"an envelope™), which is measurable and perceptible, but ks
the rays of Divine energics, which penctratc everything in the
world in order to revive it and transform it", "All tissucs of the
warld are pierced by the rays of Divine energics; since the radia-
tion is not of the created being, perceptible for us; without admit-
ting this distinction between the "essence” in God and His Divine
energies we cannot comprehend the world as living whole, nor can
we n_u_,.uu-nsnnm God without falling in 1o a sheer transcendental-
ism”,

An essentially the same idea was given a different verbal formu-
lation by a prominent Russian theologian and philosopher, Evgeniy
Trubetskoy; Trubetskoy is of the opinion that "the pre-ctemal wis-
dom - Sophia? contains the etermal ideas which are prototypes of all
things created, of all the world evolving in time. Hence, in the pre-
cternal act of creation, God sees - before the beginning of time - the
non-existence filled with the boundless variety of positive oppor-
tunities. In Him the irmelevant non-existence is transformed into
relative non-existence, i.e. into a potentiality or a possibility of a
cemtain existence ... and it is that which evolves in time".3

.Wa____- V. Zeskovsky, Principles of Christian Philosophy, vol. 2, Paris 1964, 51,
.u _._.EEEJ..HL_.E__..E#E. ia ks " a divwine wisdom and power which o
i Christ”, . Trubetskoy, The Sense of Life, Moscow 1918, 14,
3 E. Trubszskoy, Thid., 105,

L]

I

g1 Maxim the Confessor wrote about it in a mose CErtain way,
“Knowledge of things always exisied in the Creator. Who, when He
wanied pave essence {ovriwbuv) 1o it and brought it into light
iE.mFr..Eu._.

The above quotations contain essentially the same idea: the Divine
encrgies (ideas of etemal Sophia, “Knowledge of things”, Divine
Ward) kave brought into existence the matier and then cosmas in
all its wariety and greamness, including man whi Became the crown
of creation. Which means that the things created were given exis-
(ence or essence by the encrgies which were the basis, the origin,
the "nature” of all "things”, their substance. Consequently, the
world is realized in matter, i.e. it is in fact the Divine energics
anomated or the Divine ideas brought about due their being of
God's energies - although they are not of Gods nature. Hence,
cosmos without the Divine energy realizing it a3 a sub-slance 15
nothing, non-existence, as inconceivable anifact. The world is kept
by the power and the encrgy of the Divine Word, “And God said let
ihere be ... And there was". "For in Him we live, and move, and
have our being” (Acts. 17: 28). This means ghat the world is not
bhased on & maerial substance; the basis of the world is the immate-
rial, spiritual Divine idea of the world in this sense TGod is and
called the nature of all being”™

S Cyril of Alexandria taught that the Creation of the world 15
not the birth of the natare of God, as pantheists had suggested; it
was an act performed by His energies. “Activity creates, but nature
gives birth, Nature and activity are not the same, therefore [0 creals
is not 1o give binh*.2

If translated into the terminology of 5t Gregory Palamas, these
words of St Cyril would be as follows: "The ability 1o create be-
longs to energy; The ability to give birth belongs 1o nature, Natune
{essence) is not the same as energy, consequently, creation is differ-
ent from birth”,

Therefore. in the frame work of the present theological mterpre-
tation the world is not something which is absolutely extemal or
alicn 10 God Who has created it; it is not a thing separate from Him
or oul of contract with Him (cf. the teaching of Philo Judaeus],
which is suggested by dualism; nor & the warld an enanation oF &0
putcome of an some impersonal divine nature (essence) which
practically has no place for God or for the workd as authentic reali-
ties - as is suggested by pantheism. The Christian faith teaches that
the world is inseparable and indivisible from its Creator, since it is
a realization of His etemal non-created encrgies; on the other hand,

b Mligee, Graeca, vol. 90, 1048; quoted from Archimandrite Sykvester,
i Diogmatic Theology. Kiev 1855, vol, 3, 40,
3 Archimasdrite Sylveseer, Dbid., 42, pote 4.

4%




the world is not of the namare of God; there-fore, the world does
not merge with Him, but keep its own reality, its "personality”, its
imrmutabality.

Thus "Chaleedonic” of God being inseparatably, indivisibly, im-
mutably, eternally united with the world is valid for the entire his-
tory of the world and manifests itself in three different forms, The
first form is the creation of the world; according to the
“Chalcedonic” principle, the union of the world and God is on the
level of energy: the world is related to God's energy but not to His
essence. The second form is the Incamation; according to the same
principle, The Divine nature and human sature are united in Jesus
Christ. The third form is the general resurrection, a new heaven
and 3 new earth (Rev, 21: 1): a reconstruction of everything, when
God is all in 2l (mdwta & mdow) (1 Cor. 15: 28X a union of God
with all mankind and all creation which will reach an utmost degree
without merging or dissolving ic. in accordance with the same
"Chalcedonic” principle. In this case God's Creation becomes Fully
of God and godliness. It is hardly possible to say anything more
concrete on deification, for there are no direct indications in the
Revelation of the Subject,

Some consequences should be pointed out, resulting from the
above concepl of world creation.

First, we should speak of deification of Creation as of an oppor-
tunity, and a process, 1o come more of God both for man as a per-
sonality and for the mater itself: the human body. the lower beings,
the natural forces, amefacts, &,

Second, we should speak of comprehending the godliness of man.
Since man was given essence by the creator, not only the human
soul but the human body as well are the image of the Creator.
Hence, the act of general resurrection is regular and necessary,
since it was implied in the very act of Creation as a manifestation of
God's immutable energy in relation o man and all creation.

Third, we should speak of comprehending the world in lerms
which are guite different from the mechanistic theory claiming that
all changes in the Universe and all living creatures are caused by
physical and chemical forces only. The Christian view is different:
the world is pierced with the divine energies - therefore it is a well-
arranged beautiful whole, which requires a rational and reverent
attitude on the part of man.

This last aspect is becoming of particular importance, for we are
facing a great danger: man's activity may result in the destruction
of environment. We all know about the concrete problems cansed
by the ecological situation in the world and the certain regions of
the world, as well as about scientific and technological measures
which are offered and carried out in order 1o solve those problems.
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In this the Church has her own ficld of activity - Her field is
morality.

The World Council of Churches has put foreard a theme for our
joint examination and research, “Justice, Peace, and the integrity of
Creaticn”, considering it a most vital current issue. It is growing
mare and more evident, however, that mankind - even with peace
an justice attained - may perish, if the inegrity of nature is not
kept, or, 10 be more exact, if man does not do s best o restore the
integrity. Equally evident is the fact that it is the moral standard of
mankind which both causes the destruction of environment and &5
able to bring about a resurrection of environment. The ecological
problem, therefore, is a moral problem rather than 4 material one,
with the nucleus of the problem being man rather than his envi-
ronment.

What is the most important thing in man? It his purpose in life,
guiding him and directing all his activity. This purpost was re-
venled 1o man by Jesus Christ - it the attainment nurturing and the
manifestation of love which both satisfies man's soul and his ideal
of life and i3 a safe criterion for estimating man's activity in the
world. There are no doubt that nature is mainly destroyed by man's
egocentrism and sclfishness, by his pragmatic and material interest
prevailing over the spiritual values (pity and charity, beauty and
reason, impaniality and moderation,love for all things created); nor
are there any doubts that the integrity of creation can only be re-
stored when the spiritual integrity of man has been restored.
“Wisdom would not enter into evil soul and would not dwell in a
body which is enslaved to sin” (Wisdom of Salomen, 1: 4).

How can this restoration of man be attained? We find the answer
in the Holy Scriptures - "The time is to come that judgement (10
cpipa) must begin at the house of God” (1 Pet. 4: 17). It ks in the
Chuarch that the revival of man must begin. The Church has a
knowledge of man, which is so needed by the world - it 15 a teach-
ing of righteous life, which is called asceticism. This doctrine con-
tains objective laws and practical means supported by a vast
Christian experience; it indicates the true path and teaches 1o avoid
possible errors. This theory is applicable to all stations and condi-
tions, which - in their tum - determine the degree of success
{perfection) in ascetic practice. It is certain to kead the man to his
goal in life - 10 “the bond of perfectness” (Col. 3: 14), ie. 1o Towve.
Unfortunately, modem Christianity knows little of this theory
which was called "the science of all sciences™ by the Fathers of the
Church whe considered it to be of utmost imponance. This is an-
other reason why it should be learmt by all Christians in order o
form a basis for the actual process of reviving the life in the church
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and, consequently, in the world (Me. 5: 13} and of the world {Rom.
81 19-22)

The above are some of the conclusions resulting from a thealogi-
cal view of eosmogony in the Bible and from its fundamental thesis
that Gexd created the world "ex nihilo™.

Of certain interest are some of the contemporary scientific theo-
ries on the material nonentity of the material world, e.g. the theory
of anti-world or "Symmetrical Universe” by G. Naan, Academician
of the Extonian Academy of Scences,

The development of physbeal science resulted in discovering the
antiparticles for all subatemic particles except the photon and the
nevtril meson (one theory suggests that the mesons are the forces
holding together the nucleus of the atom while the photons are re-
garded as the quantum of electromagnetic energy of discrete parti-
cles having zero mass, no eleciric charge , and an indefinitely long
lifetime). The paricles and the antiparticles are soet of twins having
the opposite signs of electric charges. Bul whereas the particles ang
the "bricks™ of which our Universe is built, the antiparticles are bt
~yisitors™ appearing in the world for infinitesimal moments of time.
When the two collide, an explosion occur resulting in their muaal
restriction and grest amount of encrgy is emitted. A long study of
antiparticles and their behaviour led some scientisis 1o the wdea of
anti-Universe, which is an exact image of our Universe, co-exists
with i1, differing from it by the Opposite SIgn.

The main thesis of prof, Naan's theory is that the two halves of
the Universe - the World and the Anti-Waorld - arise from an abso-
late vacuum.

“The statement of a possibility to arise from nothing (veid, vac-
uem) must seem utterly paradoxical if the laws of conservation are
to be strictly chserved. The meaning of the laws is that nothing may
arise from nothing, nothing can give birth to anything at all, The
present hypothesis does not contradict this stalement. A nothing is
actually not able 1o give birth 10 a something (one something), but il
gives birth 1o a greater thing - a something and an anti-something,
simultaneously. The present hypothesis is ultimately based upon an
elementary fact, i.c. that Equation (-1) + (+1) = ) may very well be
wrilten as O = {+1) + {1}, the latter expressing not only cosmology.
but cosmegony as well. The initial build-ing material for the
Universe is a void, a vacoum. On an average, the summarily sym-
metrical Universe is a space empty of maner. Consequently, it can
arise from an emptiness, with all laws of conservation strictly ob-
served. All time and space intervals and coordinates (axes) are
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identically equal to zero. On an average, the symmetrical Universe
contains nothing, not an even space and time”. 1

The above theory is particularly unusual by its idea of plirsical
vacuum, of a nothing as the original “material” for the Universe,
O thee one hand, this idea is in hanmony with that in the Bible - on
the material world being meonic by itself; on the other hand, it puts
forward a philosophical problem - what is the driving force which
preserves the very unstable existence of cosmos by "splitting” an
ideal vacuum and creating & wonderful structure and life,

In the framework of this theory, no material force as the driving
force is implied. When non-matter is admitied to be the source and
origin of all things existing, we returm 1o the fundamenial principles
of theism in the Bible - "In the beginning God created the heaven
andl the carth”.

1 G. E. Naan, Symmetrical Universe (A repon presented fo the Ascronomical
Council of the USSR Academy of Seiences). Cf. Proceedings of the Tarm
Astronomical Chservasory, vol. 3, Taros 1964, 431433,
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EXEGETICAL PERSPECTIVES ON THE
THEOLOGY OF CREATION

Wille Rickkinen

The Challenge of Beliel in Creation

The Rihle has much 1o s2y about "the praiseworthy acts of God",
for instance the creation of the world and humankind. In antiguity
this provided a sufficient explanation of the origin of the world.
However, creation was not the starting point of Old Tesament
revelation history; rather it is the historical imeraction of God with
the patriarchs. In the accounts of creation this history of revelation
was extended to touch upon the origin of all things. The God
Yahweh, who became known in history, n particular in the libera-
tion of Tsrael from Egypt and the "covenant gisembly” on Sinai,
was demonsirated 1o be the Creator of the entire UTHVETSE,

The Old Testament accounts of creation are clearly linked with
the creation stories of Isracl’s neighbours: these stories are consid-
erably older than the hiblical texts. The Mesopotamian stery “The
Mother goddess creates man” tells how a god urges that man should
be formed from clay and made alive with blood. The still bewer
known creatbon epic “Enuma elis™ depicts the primeval struggle
beiween Marduk and Tiamat, the victory of Marduk and the cre-
ation of humankind from the blood of Kingu, Tiamat's military
commander. In Egyptian theclogy the best-known creation SOTiCS
come from the areas of Heliopolis, Memphis and Aswan, The char-
acteristics of these creation beliefs vary greatly; for example, Puab
creates “with the thoughts of his hean” and "with the commands of
his tongue” (his word); Khnum, on the other hand, creates by
moulding clay on a potter's wheel. This tacans that as far as their
themes are concemned the biblical creation stories are nodhing new
in antiquity. What is new and significant, however, i3 the way in
which familiar material is used in appropriating creation material
for one’s own religion. There was a desire to use the creation sio-
ries to preclaim that Yahweh, the God of the fathers, reigns as
Creator and Saviour in history.

The Creation Narratives in the Bible

God's work of creation is viewed in the Old Testament from a
variety of different perspectives. This is demonstrated by the very
first pages of the Bible. Here are found the two best-known ac-
counts of creation. At the beginning of Genesis (1: 1-2:4a) there is
the later of the two accounts, i.e. the so-called Priestly account (F;
from ca. 500-400 B.C.}, and immediately following it the older so-
called Yahwist account {J; Gen. Z: 4b-25; ca. 900-T00 B.C.) The
recognition of this stratification reminds us that in ancient lsrael
creation was spoken of with varying emphases. There was not a
single “cancnized” doctrine of creation which was menely repeated,
but the same story could be told from different points of view.

The most noteworthy differcnce between these accounts is that
the obder one (1) depicts the manner of creation as @ concTele act:
man is formed from clay and woman from the man's riby in the
later account {P) God creates by his word: God spoke ... and it
came 1o pass. Behind both of these accounts lies a long oral tradi-
tion and theological elaboration. This reflection and processing with
regard 1o creation is attested in the Old Testament not only by the
aforementioned passages but also by numerous other references, 1o
creation at the beginning of time, the triumph over chaos and
primeval monsters, on the one hand, and to God's continuing work
of creation and sustainment, on the other hand, particularly in the
Peatms, Deutero-Tsaiah, Job and the Book of Wisdom.

In the New Testament, too, creation is spoken of in many con-
texts, using a variety of literary expressions. The New Testament
does not merely continue the Old Testament theme of God (or
Spirit) as the Creator who rules the world, but points to the central
role of Jesus Christ in God's work of creation.

A good example is provided by the "creation account” in John's
Gospel (Jn 1z 1-18). While emphasizing the unity of Christ with
creation the writer gives a mythical explanation of the pre-existence
af Christ. He does this by using the concept of the logos as a key
term. In both Jewish and Greek worlds this term was understood
very widely. It was a matter of "word®, “wisdom"”, "cause”,
“reason”, “force uniting and sustaining the world™, "quest for har-
mony”, “architectonic order of things”, "power opposing chaos and
expressing and implementing God's (just) will™. By this God cre-
ated the world and sustains it. This Logos was now, according 10
John, incamate in Jesus Christ.
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The Message of the Accounts of Creation

The hiblical accounts of creation are not timeless scientific expla-
nations of the origin of the universe, but mythological accounts of
God's work of creation and sustainment. With their aid the
"primeval events”, temporarily at least beyond the reach of science,
can be brought into the present in such a way that the hearer comes
to face the reality of creation. Then he realizes that he is being ad-
dressed by the same reality, the prima causa, the Creator, as those
who first used these accounts in this sense. This quest for the prima
causd is & universal human characteristic. It is part of being human
and of the ultimate question in proclaiming creation.

This basic question is followed by many others on another kevel,
namely those relating 1o faith and undersianding, They are included
in the human questions and answers conceming the beginning and
end of all things, the origin and destruction of the world, the "bag
bang” and the final eatastrophe. In whatever way these gquestions are
asked and whatever kind of (scientific) answers they each provide,
they are to be seen as questions and answers o 4 secondary level.
Before them we meet the primary proclamatory nammive level,
through which we are brought into comact with the author and pre-
server of all things. All the creation accounts of the Bible aim at
this encounter and its realization in our own historical situation.

The Terminology of Creation

“The Priestly account describes creation by means of the word. It
is the Creator's command, by which the non existent (pfy dvra) are
called existent (dvva). (In the intertestamental period and in the
Mew Testament this is linked to the ideas of creation Trom nothing.
ex nihilo = £ duk Svrdv, see 2 Mace. T 2%, without using c.g.
pre-existent material). In addition, the account reminds us that the
whole created world has a purpose {causa fimaliz) and a staring
point (prima causal; creation did not create itself. Only God can
underiake that, therefore in the Old Testament the verb "o create”
is used only for God's creating activity.

During the intertestamental period and i particular in the pro-
cess of the hellenization of Judalsm the theology of creation was
enriched in many ways. although it continued to be based on Old
Testament material. With respect 1o the terminology, the work of
creation was described using verbs denoting ordinary doing, moul-
ding or founding. The key theological concept in the Greek texts,
however, was provided by the word family evi{u, not the technical
term Bnpovpyeiy found in Hellenistic accounts of creation. The

latter directs one's thoughts to handicraft and suchlike “creation”,
the former rather to & ruler whose will, decision and command to
an Gasis in the desert suddenly lead to the appearance of a skilfully
built city for certain utililanan purposes. Argikoupyely IS & leTm
related to handicraft, while evi{u is a verb denoting volitional, con-
seions and influential intellectual potential. It is hardly a ¢coinci-
dence that in the New Testament the verb kitvew and its defvatives
became a technical term: it is solely used for God's work of ¢re-
ation.

. the Creator of all things visible and invisible ...

The biblical expressions describing the Creator's activily are in-
formation technalogy of their time. The message is, however, clear:
God is something far greater than the human being, The Creator of
heaven and carth is not a giant being but something quite different.
He is the God, the first and the Last, who remains wien heaven and
earth, “the work of his hands” (Ps. 102: 26) disappear. Remember-
ing this the expression “creating by the word” can be regarded a3 an
accurale theological term for God's activity. It emphasizes the
person of the Creator, for creating by the word tells of a conscious
will and ohjective. God does what pleases him (Ps. 115: 3; 1356}
On the other hand, creating by the word emphasizes the spiritual
dimension of creation as well as the superiority of the Creator with
repard to the creature (Is. 41: 4; 48: 13; Amos 9: 6; Ps. 33: 6 : "By
his word the Lord has created the heavens, by the breath of his
mouth the host of the stars™).

The references to creation glorify God, who demonstrates his
supremacy over the direction of history. His omniscience is praised,
as well as his wisdom and omnipotence (Jer, 10: 1Z; Ps. 104: 24;
Toh 28: 24-26: Prov. 3; 19; 18: 27. He has authority over ¢reation,
which should show reverence to him (Jer. 17: 7, 2% 11; 40 26{1;
43: 1: 44; 2; Hos. §: 14; Ps. 103: 22; 119: 73). The act of creation
distinguishes Yahweh from the false gods (Jer. 10 12-16; 51: 13-
19: Ps. 96: 5: 115: 3F; Jon. 1: 9). Ahthough the Priesily account tells
that Grod rested on the seventh day (Gen. 20 1), the Bihle assumes
that God continzally creates new things and rules the world by his
ordinances (Jer. 1t 5; Ps, 104: 276 MNeh % 6 s, 40; 26).

For the 01d Testament writers it was an axiom that the creation
had “fallen”, the Yahwist account of paradise concludes with the
expulsion of Adam and Eve from Eden. The Pricstly account of the
flood with its causes and consequences also makes this clear. But
fallen humankind still possesses the blessing of Gen. 1: 28, which is
renewed after the fload (Gen. 9: 1-17). The blessing also includes a
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commission, but the very first pages of the Bible do not give a def-
inite reference 1o the final goal of history. We discem it, however,
already in the promise given to Abram that "in you all the families
of the earih shall be blessed™ (Gen. 12: 3). Later this thoology of
creation, sustainment and renewal increases in emphasis (e.g. Is
£5), coming to a climax in the visions of a new heaven and a new
earth in the apocalyptic literature (Rev, 21).

The Early Christian Theology of Creation

The theology of creation became a self-evident pan of early
Christian thought. Missionary sesmons based on the 01d Testament
proclaimed one God who created the world i which human beings
live, and whom even the Gentiles appear to seck and worship with-
out being aware of it (cf. Acts 17: 22-31; 14: 15-17). A good exam-
ple of creation theology as the material of 4 missionary sermon is (o
be found in 1 Cor. 8: & we have “however, only ome God, the
Father, from whom everything is and for whom we are created,
and ane Lord, Jesus Christ, through whom everything is, 50 also we
through him*. A freer translation would be:

Wie have onaly one od, the Father,
Ewerything comes from kim,
Aunad 4 B wee are jowsmeying.

We have only one Lond, Jesus Chiist.
He wook part in the ercatéon of everyihing,
ke created us alsm,

The verses begins with the Jewish creed (Shema, Di. 6: 4), o
which is added the assertion that God is the Creator and altimate
destiny. Alongside this is placed the Christian confession that Jesus
is Lord, which includes the statement that Christ panticipated in the
creation of everything. The skilfully construcied verse assigns
Christ a place and task in the creation event. God is the source and
objective of existence; Jesus Christ is the one through whom we re-
ceive life.

Paul used this confession in a sination where the problem was
the consumption of meat used in pagan sacrifices. According 1o the
apostle Christians are free to et all kinds of meat (3: B)., because
the whole world is the Lords (10: 25-26). Admitiedly, he makes
concession 1o those with a weak conscience.

An even clearer example of Christ's robe in the creation of the
universe is to be found in Colossians in the hymn of Christ (Col. 1:
1 5-200), where creation and redemption are closely linked, as in the
01d Testament,
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Creation: “He is the image of the imvisable God, the first-bom of all creatiosg for in
hien all thirngs wese eeated, is heaven and on earth, visible and is:
wizible, Eﬁiﬂ!sﬂﬂ!ﬁﬁﬁfﬁﬂﬁ:ﬁi&
-l th were crcaled through kim and for kim.., He is the bead
of the , e chaurch.”

Redemplion: “He is the beginning, the firit-bom foom the dead, that in evenything
be might be pre-cminent. Por in him all the fullness of God was
pleased vo dwell, and through bim o reconcile 1o himself all ihings,
whetker on carth of in heaven, making peace by the blood of
erass” (REWV),

This song of praise, which originated in a Hellenistic environ-
ment, originally concluded with the words “he is the head of the
bady”, in other words, “the world™. The hymn may have originated
among the enthusiastic Christians who, captivated by the lordship of
Jesus Christ, extended his pragse 1o the highest heaven and the be-
ginning of time, Contemporary support might be found in the
Greek view of the world as the body of Zeus and the way of equat-
ing creation and the presumed creator. This idea was applied to
Christ. In order to maintain distance, the hymna had, however, 1o be
accented in the Pauline manner. To the apostle the body of Christ
was the believing church, not the world (I Cor. 12: 3-27). So here
too it was necessary to refer to the church in order to prevent
misunderstandings. The addition to the text spoiled the metrical
structure of the early Christian hymn, but corrected its theology.
Also the reference to “the hlood of his cross” in the later half of
the hymn is probably a conscious emphasis, with the aim of specily-
ing that the work of creation was carricd out by none other than
Jesus Chirist.

The way of speaking in the Epistle to the Colossians of the lord-
ship of Christ emphasizes the life in Christ, in which we may par-
take (2: 9-10). The atonement earncd by Christ is understood
cosmically. The pre-existent Christ is also the ruler of the world,
the sustainer of all things (omnitenens), that is, the executor of
continuous creation.

If anyone is in Christ, he is a new Creation

The (Hd Testament tells of God as Creator, his care and direction
of the course of history. In the Mew Testament it is emphasized that
everything is created in Christ (1 Cor, 8: & Col. 1: 16: Eph. 1: 4;
In 1: 1-18, etc.). Therefore it is not surprising that Jesus Christ is
seen in the early Christian period as the author of continuous crea-
tion (Hebr. 1z 2-10; f. Phil. 2: 5-11), In christological language his
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mission includes the sustaining of the world, Faith sees him as the
cosmic Christ and the Wisdom of God, who is praised i hymns and
in the creeds,

Overemphasis on the creative and sustaining wark of God
{Christ) may lead to a wrong kind of "holy carebessness”, o im-
mohility and conforming to the world. In order to awoid this the
Church must refer to the objective of creation, to the authority of
God, also in the future, and to commissien o humankind to culti-
vate and preserve the carth without ceasing. Even “cursed” {Cen. 3:
17} God's work of creation is "very good” (cf. Gen. 1), the well
used and cultivated earth provides all creatures with constant suste-
nance. The apocalyptic wradition of the day of the Lord teaches that
a healthy caution should be exercised in relation to all this world
and its exploitation; at Jeast Christians should not reach out accord-
ing 1 its standards (Rom. 12: 1-2). Ancther danger is to deny the
realitics of the times and 10 twm human thoughts to the hopes far
future with a one-sided enthusiasm. In anticipation of both these
dangers the New Testament speaks of creation and participation in
it in a positive way, emphasizing Christ’s redemptive work. At the
same time a clear line is drawn between the Creator and the cre-
atiomn,

The self-nwareness of God's people includes the conviction that
they are 1o be in the workd but not of it (1 Jn 4: 6, 17). God himself
has created his people with the word, just as he created the world.
But since it is a question of this sinfilled world, the Church is not to
conform 1o it. This also applies 1o the iempation of misusing the
material resources of creation. The command given to the people in
Gen. 1: 28 1o "subdue” and "have dominion” over all creatures iz
easily misinterpreted: as permission o ravage and waste natural re-
sources. According to the Book of Wisdom sinners who persccuie
the righteous use to say: “Come, therefore, let us enjoy the good
things that exist, and make use of the creation to the full as in
youth” and "kt us crown ourselves with resebuds before they
wither” (2: 6-8). This passage makes it clear that such an attitude of
ruthless exploitation of natural resources is (o neglect the respon-
sibility given to hamankind to take care of creation.

The life-principle of creation and of this world is ) . while
God's life-principle is wwedpa . The antithesis to the “natural per-
son” is the “spiritual”, whom Paul defines in 2 Cor, 3: 17 with the
words: "If anyone is in Christ, he is 2 new creation”, Thus the life-
principle of the new creation is the Spirit. The new existence 15
characterized by a new relationship with God, which conditions the
human relationship with his neighbour and the rest of creation,
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The Role of Humans

Human beings have a special position in the biblical accounts of
creation. The work of creation is porirayed as reaching a climax in
the creation of man and woman, the companions of God. They con-
front ereation a5 @ revelation and task of God. From the very Thez-
ginning they have desired, however, to penetrate inio the mysteries
behind God's revelation. This curiosity and the eapacity to have a
relationship with the Creator and to engage in the dinlogue initiated
by God, are characteristics of buman beings.

It is curiosity which involves the quest for the causa prima and
causa finalis of creation. The Christian's curbosity could be satisficd
with the answers given by the Word of God, with simple faith.
Faith does not, however, exclude scientific and intellectual search
for an explanation of the origin of creation and the warld. It would
be 4 mistake to disregard scientific investigation. One must bear in
mind, however, that one-sided answers from a scientific standpoint
- without the perspective of faith often appear to lead to pessimism
or agnesticism 8 1o the future of creation.

Faith means seeing creation and one's own exisience as a miracle,
as an obligation of communication and as & task for the present and
the future. The future includes the hope of etemal life, the uliimate
goal of creation. With respect 10 this hope and the realities of cre-
ation, creation is dependent upon its Creator.

Paul's confession that everything is from God and in relation to
him {"For from him and through him and o him are all things”,
Rom. 11: 36) clarifies the difference between the Creator and cre-
ation. Creation is God's achievement and is in no way to be equated
wiith him. As Creator God is Lord over the creation. He has au-
thority 10 retum the creation o a state of non-gxistence {Ps. 102:
26.2%: 104: 20 Dr. 32: 39). The role of human beings before this
hidden and marvellous God of creation is to praise and wonder (Ps.
8) what kind of manifestations divine wisdom, reason and cnergy
(Logos) display each time (not to be understood emanatively of
pantheistically).

Man and Woman as the Image of God

The human being is a microcosmos with a special position in the
whale of creation (Ps. 8: 6-9), This is also emphasized by the men-
tion of the creation of humankind in the image and likeness of Geod
(P source, Gen. 1: 26).

At beast from the time of the Arian controversy it has been em-
phasized that in fact only the Logos of God, Jesus Christ, is the only




true image of God, for he is of the same substance as the Father.
Thus the natural human being could not be called the image of God
in the same sense, but only "made according to the image™ (ka7
clova, LXX), We only became the image of God ,____.H.-_H we panosk
in the true and natural image of God, the Logos, Christ. )

The question of the human being created in the image of God s
complicated. In theological discourse resont has been taken to the
distinction image/similitudo. Some explain that the human being is
endowed with an image that cannot be lost; similitade, on the other
hand, was lost at the Fall. Others equate these terms and asser that
humankind, the massa demnata, has already lost everything. There
has even been debates on the two kinds of gifts of creation. One
part was already given by God (the creation of human beings ac-
cording to the image of God, noetic and cthical powers. authority
and ability 1o make use of nawre, the purseit of harmony with God,
the environment and one’s own life), and part was on the _.n___._uH..a—
promise and hope (immorality, rightecusness, __n:n_.___..ﬂ...n_. with
God). The Fall interrupted “development”, completely eliminated
the latter gifts of creation and partly even the former. S

From the exegetical point of view it is noteworthy that in the P
source the conformity 1o the image of God is not cormupied, nor
does it disappear (the account of the Fall is from the 1 H..E.ﬂu.
When it is said of Adam: "He became the father of a son in his own
likeness, after his image” (Gen. 5: 3), this description of the mmage
of the image of God in the P source does not mean the weakening
or gradual fading of the image of God in human beings. The P ac-
counts emphasize that the plants bring forth seed according to their
kind, and this fenility blessed by God extends to the animals and to
people. Gen. 9: 6 (P source) describes each person as the image of
God. This is due to the desire to emphasize the special position of
heman beings in creation. They are in a position of dependence
upon the Creator and in a position of authority over the rest of
creation, of equal statues with the neighbour. .

In the P source the estimate of the ¢reated world, in nﬁaﬁuﬁ 1,8
i risingl itive one, The thoughts of the human heart ame not
nhﬂhﬁnﬁuﬁﬂﬂ from his youth on, as in the case of the Yahwist
{Gen, 6: 5), Nevertheless, also the P source known of the factuality
of sin, which led to the flood. When these sources (J + P) were
combined they lost pan of their significance, But the purpose of
human beings created in the image of God were not lost. They are
the same as formulated by the prophet Exekiel as follows: God will
be their God - and the state of the werld (creation) will be accord-
ing to the will of God (Ezek. 36: 26-38).

The Hope of Creation

Reference 10 the glory of creation is based upon its starting point
(prima causa) and its final purpose (causa finalis). The starting post
is the moming of creation and the purpose includes keeping com-
pany with God. In between is situated the present time, which ap-
pears (o be characienized on the one hand by the constanl impaover-
ishment of creation and, on the other hand, by the paraking of the
children of God in the future glory by faith, whatever the external
circumstances may be.

In the Bible God's work of creation is presented as good news
(P}, The Creator God is good and the end result is good (Gen. 1: 4,
8. 10, 12, 21, 25 and 31). Afer the Priestly account the Yahwist,
however, has bad news to tell: there is inexplicable evil in the world
- even in Parndise alienation from Ciod, an evil which has o be
faced (Gen. 3), The mythical account of the Fall contained in the
Bible docs not explain the origin of evil (the serpent, 100, was cre-
ated by God, Gen, 3:1), but merely asserts its factuality and conse-
quences. In the tension between the will of God and the curiosity of
human beings, people are addressed by God, oppressed by sin and
accompanied by the groans of creation (Rom. & 18-27).

The entire creation awaits liberation and sest. It obtains this when
it partakes in the glorious liberty of the children of God (Rom, B:
21). This eschatological glory appears in glimpses as in a mirror. It
is 10 be grasped where people. through the witness of the Spirit,
become heirs of God and co-heirs with Christ. After his new cre-
ation they suffer wegether with him in order o be glonfied with
him (Rom. B2 17)

The sufferings of Chrst are based on divine love for humankind.
For this reason one of the persons of the Trinity, the Logos of God,
became flesh, The consequence was the birh of a new Adam,
through whom the original glory of the entire creation was mani-
fested, The hope of creation is based wpon the incamation of the
Logos {word, wisdom, reason) of God,

In the person and work of Christ mvadpa came into the world
and initiated the dawning of a new era (Mt 12; 28), Where the ac-
tivity of God in restoring and healing humans is realized, God
“creates”. The collective restoration and unification of humankind
as a “new people” (Eph. 2: 13) is also the work of creation. The
goal is a new creation. This is only possible in a visible and final
way with the appearing of Chnst (Col. 3; 4), when this heaven and
this earth disappear and a new heaven and a new canh are created,
when death and transitoriness pass away. Then Christ will appear as
the vivifying Spirt (wvedpe {wonorotv) and will show what the
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glorious liberty of the children of God means factually to the whaole
creation (Rom. 8: 21).

Beliel in Creation - a Call to be a Co-worker with God

Life in the hope of salvation is still deficient, although it means
partaking by faith of eschatological glory already now. This privi-
lege does not justify a fatalistic attitude in social and ecological is-
sues. It gives us the right and duty to demonstrate love and respect.
Together with faith and hope, participatory love is a characteristic
of Christian life. 1t even precedes faith and hope in Paul's scale of
values (1 Cor. 13: 13). Faith and hope arc sometimes an alibi for
the lack of love and care and for deficient cultivation and protection
of creation. But love is the wuchstone of true faith and lifegiving
hepe. It is a call and challenge to Christians 10 COME 10 grips in love
with the global problems of our time. Activitics will then not be
hased upon human scliveness, Upon CoNCCm for one’s own existence
ar the furthering of onc's own intercsts, but will have a goal indi-
cated by faith and hope. Demonstrated love aims at the renewal of
creation and humans and at the promotion of promised glory as
Ciod's ambassadors and co-workers.
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THE BIBLE AND THE NICENE CREED OF
GOD'S CREATIVE ACTIVITY (CREATION
AND MAKING)

Archbishop Mikkail (Mudyugin)

The word "creation” {Schopfung) has a double meaning both in
Russian and in German: it may be understood as the definition of an
action deseribed by the verb “io create” with the meaning synony-
mGus 10 3 more concrele noun “creation”, or as the definition of the
result of that action, which in Slavonic has ome meaning only,
“creature”.! The notions of "creature” and "creation”, as well as the
verb "to create” from which the nouns are derived, imply - ie. in-
clude into mental process - the notion of subject (deer, maker,
creator) respensible for the act of creation (in Present, Past or
Future), and the notion of object to be created ("creature”).

In colloguial Russian, the verb "to construct” is used alongside
with the verb “to create”™. The Russian verb has the root relating it
to "structure”, which make the meaning close to "buailding”, “con-
struction”, These notions are so similar in Russian that may be
called close synonyms. They all define the result of activily - o
man's usual work?; the process leading to this result includes some
substances called materials, to which man's intellectual or bodily
energy is applied to result in a new artefact; the action is described
by such verbs as create, construct, build, make, produce, and the
result may be be a house, an instrament, a means of transport, a
utensil, The process is called "production” from “produce”, in
which the meaning of the verb implics that the artefact proceeds
from something, so that in the end some product is produced.

The words thus reflect the common or conventional idea that for
creating, constructing, producing, making a thing in this material
world we have to have some initial materials to proceed from, and
the process of creation or production is understood as a labour pro-
cess consisting of several siages: the material is selected, processed,
trimmed, assembled with the final stage being the test of the new
artefact and its implementation.

| In the discussbon below, "creation” shall mean the action (das Schaffen, creatio)
and “creaiure” shall mean the renali (die geschalTene Welt, murdus efeinss),
2 lso, of animals (the besves, birds, e10.).
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If the iden of this necessity is accepted as an axiomatic présump-
tion of any human activity, then its authenticity may be best de-
scribed by the ancient phrase, “ex nihilo fit nihil”.

If the existence of initial materials - whether natral resources or
prefabricated materials (ie. the same natural resources which for
some reason have not yet been made ready 1o use) - is considered an
essential element for any process resulting in new anefscts w be
used in this or that manner, then an equality essential and necessary
element of any production process - in particular, of creation - §%
the person involved in the process: in political economy .._H person
is termed "the working hands”, but we shall therm him “producer
of this or that artefact The latter 1erm seems preferable, _-_E. it iz
close to the above-mentioned definition of man's or person’s activ-
ity, which has been described as construction, production, or -
more frequently - as creation.

q,.“_.__.n:E is the u_.._E._....q_u_-..._n berween the anefact or structure and the
material used to have them made? As a rule, in terms of money the
artefact costs more than the basic material used for the production,
g0 that the cost of the material is only a part of the tofal cost.
However, in terms of quantity {c.g. welght) the anefact does not
excecd the volume of the material wiilized; on .rn..nﬁ_u"._uﬂ__., ihe
production nearly always entails some “waste matter” which often
weights more than the resulting artefact.

The main difference hetween the anefact (structure) and the ma-
terial used for production purposes is the degree of usefulness, i.c.
the pre-set requirements must be fulfilled. This degree is the direct
result of labour - bodily orfand mental work, ic. spiritual work.
The physical work involving the energy expenditure can be esti-
mated in units of encrgy; the spirimal energy is hard o esumate -
experience shows that it has not been possible 1o cvaluate, or define,
the expenditure in terms or scientific approach. .

It may be suggested however that the spiritual or psychic encrgy
consumed by production or construction can be said 1o contain fall-
lowing sbems:

(1} realisation of need for the arnefact; )

{2) estimation of the effect resulting from implementation of the
need;

{3} modelling the product {(construction) - a graph, a scheme, a
iption, a model;

E”H..wnrﬂﬁ. of means and technigues, L.e. the working out of the

technological process; .

(3) ﬂﬁmhﬂ.&ni and selection of materials required for production,
including the qualitative and quantitative characleristics (specifi-
cations); )

(6 selection and preparation of teols required for work,

i

{7} the actual process of making the artefact (product, construc-
L),

Tt is obwious that all operations, except the final one, requine linle
physical effort (not much energy is spent on drawing a graph or
writing a text); the main component is the spiritual energy, viz. the
mental activity of an essential creative character. Although the
creative process is but an element of creation, by its quality it dif-
fers greatly from all other elements - from the bodily work re-
guired to carry out the creative design, and - of course - from the
material used for the purpose.

The abowe consideration imphied the design and the implementa-
tion of a iechnical object such as structure or 8 mechanism; it would
have been identical if some creative process had been implied such
as writing a lerary work (on technology, sociology, fiction) or
composing a piece of music, or painting a picture, or manufactur:
img a uiensil, or any other artefact 1o be used in everyday life, in-
dustry, science, liurgical worship.

In many domains the creative element ie prevalent, and such ac-
tivity is called "creative activity” or simply "creation” - and with a
very good reason, too; here we can see an entirely new phe-
nomenon come o exisence - 4 work of lierature, 5 piece of mo-
sic, a painting, a wiensil. The value of each of them s nol deter-
mined by the material {the price of a canvas for the artist 1o paint
on, or a paper for a compaser 1o write his music on), nor is it de-
termined by the physical effont required (e.g. the encrgy spent on
moving the hand of artist, writer, composer, pianist), it is deter-
mincd by the novelly of the phenemenon arising from non-exis-
tence, which bears no resemblance whether 1o the material or the
bodily work. This making of an essentially new produoct
which has non-existent prior to the act (or process, 1o be more ex-
act) of production is called ¢reation, which is the subject of the pre-
send discussion and the title of this paper.

It follows therefore that with respect 10 creative act, or creation,
the "ex nihile fit nikil” presumption is not valid. Creation is an act
resuliing in the rise, or appearance, or beginning of exisience of
something new, essentially novel, which was non-existent. Thus, the
“lupiter” symphony by Mozant would not have come into existence
if it had mot arse n the great composer's mind; the characters of
Othello or Lady Macheth did nod exist until they were created by
Shakespeare.! Any creation is essentially a miracle beyond the
power of natural laws goveming the material world.

”_..._.r.q.ﬂ._._ﬂn_.E___...ﬂ a5 jealous as (hello or as ambitious as Lady Macheth,
bus b was the whe creaied e a8 concrese individasls, recognizabie
personalities; the charscters were creations rather than mere replicas of realiry.
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In the Bible we find a magnificent epic describing the creation
of the maierial world with the creation of man as its highest point -
the climax completing the act (man is a creature of both miaterial
and spiritual character) man is in the material world and is related
to the material world by the nature of his flesh, but man stamds
above the material world due to his spiriwal nature.!

Without dwelling on the particalars of the first two chapters in
the Gienesis, we have been considering the main point of the Bible
description of creation, included by the Nicenc fathers, at the
Council of Nicea in 325, into their oros as the first clause which
was used in 381 for the Niceno-Constantinopolitan Creed "1 believe
in ome God, the Father __._.r..c.pu:-w. maker of heaven and carth, of all
things visible and invisible”.

By the beginning of the 4th century - pricr 10 the Council of
Micea, in the years when the numerous future signatories of the
Council must have thoaght of neccssity to re-write the main credal
formulae - there had existed, and been widely used from the middle
of the Ind century, the so called Apostles’ Creed {Apostolicum])
which is still used at the worship in the West. It is certain that the
Nicene fathers were well aware of the Apostolicum and used it as a
starting point, or a basis, for a meaning and the the text of the
Micene Creed.

‘There may be controversy as to who had written the Apostles’
Creed - all twelve disciples of Jesus Christ or some of them -but
there are no grounds to doubt that it was written about the 1st cen-
tury, i.e. in the Apostles’ time; also obvious is the Symbol's close
relationship 1o the credal formulae dating back to an even earlicr
time. Hence we are justifying in regarding the Apostles’ credal
formula as the major intermediary stage in the textual development
of the Christian Creed - from the Commandment in the Gospel.
“haptizing them in the name of the Father, and the Son, and of the
Holy Spirit” (Mt. 28:19), wwards the baptismal formulae, and the
Apostolicum, then towards the Nicene Creed, and eventually to-
wards the Micene-Constantinopolitan Creed of 381 A.D. whose
formulse are now established in all Christian world.

The clause in the Apostles” Creed, corresponding to the first
clause in the Nicene Creed, says: "1 believe in one God the Father
Almighty, the Maker of Heaven and eanh”. We ghall consider be-

1 Likewise, a Christian is in the world, but not of the world (In 17: 14-16% Ouwr
Loed Jesus Chaist was (Mt 28: 20) and it in the woeld as God-man, bat by his
divine narure He is always with His Father and the Holy Spiric

2 The Russian feat it nearly verbatim manslation from the Church Slavonic g3t
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low the new interpretation in the first clause of the Nicene text, but
first it should be noted that both first clauses are nearly identical.

In both Creeds, God is called the Fuher and the Maker. The
former may be regarded and interpreted in two senses: as the
proper name of the first Person of the Hely Trinity. and as the
manifestation of God's affectionate and fatherly attitude towards
His creation. Although the second meaning is natural for Christians
as they know the Sermon on the Mount (ML §: 3-12, & <f. Ja. I:
12), it was hardly implied by the Nicene fathers who - in
composing the text of the Creed - must have been guided by the
necessity 1o teach, through the text, the name of the persons of Giod,
Who is one in the Trinity; hence the name "Father” is here first and
foremost the manifestation of hypostatical relation of the ctermal
first person to the co-ctemnal Him - the Son begotien of the Father,
the second person of the Trinity. Another reason for this
ontological meaning of the name “Father™ may have been foumd by
the Nicene fathers in the illogical first mention of God's fatherly
attitude 10 His creation prior to the mention of God as the Creator,
i.2. befare He is called the Maker. The fatherhood of God follows
from the act of Creation (Is. 14, B; Mal.2: 10); with respect to man,
it is manifested in adopting men as His sons throagh Christ, and is
therefore functional, whereas the relation of God the Father to the
Only-Begotten Son is ontological and does not depend upon the
existence of the world created by Him in time and space, i.¢. there
is no dependence upon any phenomena related to the world cnly
(IL.XVIL 5, 24; Lk. X, 18; In.VIII, 58; 11 Pet 1IN0, 8; Ps.1, 39, 5 ML
24, 35; Rev, 10,6}

Moreover, we are justified in saying together with Paul the
Apostle that it is of the hypostatical fatherhood in the Trinity that
"the whole family in heaven and earth is named” (Eph.3: 14-15).

The name of maker is of extreme capacity including the entirety
of God's relation towards everything which is not God; from this
name it follows that "all” originated as God's creation, that the be-
ginning of the creation was ex nihile (2 Mac. VII, 28) rather than
from something that was extant prior 1o the creation (see abowvel; it
follows that God has provided for the world He created, and the
very existence of the world in time is made possible because God
willed it both to be created and continue existing in time and spacel,
which is proved by the words of Peter the Apostle who says, "But
the heavens and the earth, which are now, by the same word are
kept in store” (I Pet.3: T).2

| See in Thasksgiving Service for New Year: “Times and yeans ¥ou pat in Your
mm&n in the Onder of Great Blessing of Waters: “You ane keepisg the Creation”.
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The same idea had been apily expressed by W N, Lossky who
writes, “The sccare and the permanent for the creature is in its fe-
lation to God: in relation to iiself it is reduced to nihil™,!

It is appropriate to quote from Metropolitan Philaret (Drozdov)
of Moscow, whose phrase is filled with spiritual poetry, "The
creatures are placed on God's creative word as on a bridge of dia-
monds bencath the abyss of divine infinity, above the abyss of their
own non-existence” 2

In both Creeds, the artefact of creation is defined as "heaven and
canth”™, The borrowing of this formula from the opening verse in
the Bible (Gen. 1, 1) is obvious; the meaning of it is far from being
simple; the various interpretations by fathers of the Church and
modem scholars remain a vital issue.

As it is known, 5t John Chrysostom and other “Antiochians™ re-
garded the words “heaven and earth” as close (o tautology intensify-
ing the expressivencss and attaching a boundless totality 1o phrase.
Indeed, this phrase is often used in the Bible with the meaning of
space, universe, world (Gen, 2: 1; Chron, 29, 11 Ps. 113, 24; Hag,
2: 21 ML 5; 34; Mt 11 25; Mo 28; 18; Heb, 1: 10}, Other authors,
e.g. Origen, St Basil the Great, St John of Damascus, et al., saw in
it a differentiation between the visible world and the invisible
waorld; this opinion was so widely spread that the Nicene fathers
deemed it necessary to include it into the text of the Creed. Their
miin concem, however, must have been to emphasize the entirety
of creation, with no exceptions whatseever: all which is not God is
of God's crestion. This main idea of creationism - which is basic
for all religions, and above all for the monotheistic doctrines - was
the reason for another definition in the Creed, which is both an ex-
planation of the words describing the creation of the world and the
lopical conclusion from the fact of creation.

In the Latin text, God is called “omnipotens”, the Cmnipotent,
while in the Greek text another name is used, "Pantokrator”, the
Pantocrator, ie. the All-Holder. Although the terms ane very close
to one another, they are not identical: “omnipotence™. infinite
power, is expressed by an adjective, whereas the noun “pantocra-
101" conveys a meaning inherent in God's name existentinlly. The
“amnipotent” is referable since it could be said of God prior to the
act of creation, for omnipotence is potential attribute, whereas the
“all-keeper” conveys the idea that the world has been created and
now God keeps it, holds it, or is part of i

‘The most essential textual difference berween the Nicene Creed
and the Apostles’ text, in terms of the first clause, seems (o be the

1 V., Lossky, "The e Thealogs™ (in Ruossian); Boposlovikiye Trsdy
MFBS_.F.. Works), No, 3, p, 146
Cnacted froem Thid

0

introduction by the Micene fathers of the word "one” ("We believe
i o Cod™) which is not contained in Apostolicum. This confir-
mation of the monotheistic principle seems (0 have been necessary
for attaining a balance with succeeding clauses dealing with the
Word and the Holy Spirit. The exposition of the hypostatical prop-
erties of the Word, which is more revealing in the Nicene Creed
than in the Apostolicum, might cause (and did cause) a femplation
1o soe in the Trinity of God a certain pantheon, which violated the
thealogical dogma of undividedness and consubstantiality. To ex-
clude this temptation, the statersent is firm: God is one, The briefest
credal formula containg twe basic truths: first, the unity of the per-
sons in the Holy Trinity does not spoil the hypostases of cach person
- on the confrary, it affirms each person, as well as the hypostatical
relations among them. The second truth in the statement is the one-
neas of God - the truth proclaimed from Mount Sinai where Moses
received the law from God (Ex. 19), which accompanied the his-
tory of Israeli people, constituting their ideal, protecting the chaosen
people from drowning m an ocean of heathendom, thus preparing
and maintaining the condition for the coming of Messiah - the
Saviour who was expected by the Jews 10 come and set them free,
the Providenoe having chosen the Hebrew nation, “The Lord He is
o, there 15 non else beside Him™ (Dv. 4: 35) - in this categorical
form, this revealed statement about the oneness of God has been re-
peatedly accepted by the Ismeli people; the Nicene fathers could not
help obeying the absolute authority of the statement, nor could they
disregard its extreme imporance,

The teaching about God the Maker and the Fatber is not confined
tor the first clause of the Creed; although the succeeding clauses deal
mainly with the Second and the Third Persons of the Hely Trinity,
the name of God the Father is mentioned many a time: it iz by
Father that the Second Person, the Son of God, is begotien, and it is
from Father that the Third person proceeds, the Holy Spirit. This
unity of the three Divine Hypostases urges one (o think the act of
creation as of an action in which all three persons paricipated;
however, it is directly spoken of the Second Person - "The Word of
the Father”, as He was frequently called by the carly fathers of the
Church - that all things were made through Him, ie. all things
came into being through Him, "By Whom all things were made”. Tt
must have been due 1o Divine Providence that the panicipation of
the Word in the creative activity was perceived by the Psalmist who
wrote, "By the Word of the Lord were the heavens made, and all
the hast of them by the breath of His mouwth” (Ps. 33, 6). These
wopds convey the idea of the Father creating all through his Waord
only, which is supported by the opening lines of the Gospel aceond-
ing to 5t John, "In the beginning was the Word, and the Word was
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with God and the Word was God™. This truth is so important for St
John that it is repeated in verse 10: "He was in the world and the
world was made by Him", The mention of the Holy Spirit (Ps. 33)
participating in the act of creation is supporied by the dinect indica-
tion in the First Book of Moses, “And the Spirit of God moved
(merahefet) upon the face of the waters” (Gen. 1= 2).

L

We have discussed the essential difference between creating and
producing - by God and man, respectively. In the Book of Genesis,
the act of creation is mentioned three times: first, in Gen. 1: 1, the
verh "bard”, “to ereate”, describes the ereation of the material
world to be established and arranged (it shoald be noted that many
interpreters do not consider it to be material); then the first leaving
creatures are created (Gen. 1: 21}, and eventually the same 1erm
introdices the creation of man (Gen, L3 26, 27)

This intermediate stages of development of the material world
are written down with the verbs “to make” or "to bring forth”. The
lanter indicates that reference is made not only to the formation,
construction, production from some matter that has been already
created, but it also implies thai the matter ks endowed with certain
abilities and propertics allowing it 10 make some aulonOMOUs par
in its own development. This co-participation does not exclude or
replace the Divine initiative; on the contrary, it confirms and ele-
vales our impression and understanding of the supreme ommipo-
tence and greatness of that initiative.

An analogy is relevant here with contemporary phenomena of the
technological advance. Indeed, however perfect the computers and
robots are, however dazeling the advance of cybemetics and related
branches of science and technology is, it is man who creates all
modern devices and it is man whose power it is to control and
maintain all man-made mackinery.

“The same is true about the evolution of the created nature, in
particular about the “production” of new, more complicated forms
of life (Gen. 1: 20-25) originating due to God's will, which is creat-
ing, directing, regulating, preserving. Although 5t Paul's words,
“in Him we live, and move, and have our being” (Acts IT: 28) were
spoken in the name of all mankind, as it were, this phrase of total
character may very well referred to the entire created world. A
psalm is relevant here, “Thou takest away their breath, they die,...
Thou sendest forth Thy spirit, they are created: and Thou renewest
the face of the canth” (Ps. 104: 29-30).

From the Bible we see that the creation of man was the climax
of the act of creating the world.

From this we oblain another convincing evidence of all thres
Persons of the Holy Trinity participating in the act of creation.
Indeed, prior 1o the description of creating man, the text contained
the names of the artefacts 10 be brought forth and created, whereas
the creation of man is preceded by “the Council of the Holy
“Trinity™ {in terms of Orthodox thealogy): "Let us make man in our
image, after our likeness” (Gen. 1: 26). Which emphasizes the par-
ticular - one may say, cosmic - importance of creation of man, and
the phrase sounds soleman.

The use of the plural, "Let us”, as well as the plural form for
God's name, "Elohim™, are treated by Orthodox theologians as a
God-inspired evidence of Trinity of God,

The creation of man, as well a5 the creation of matter {i.c.
inanimate nature) and of life (the simplest forms followed by new
living ereatures) brought into existence the things and beings which
had not existed, nor had any prototypes; hence, the word bard” is
used again to denose the ereation ex nihilo, without using any mitial
material whatsoever,

[t is axiomatic that the problem of ruling over nature involves
the existence of niture; moreover, it implics an evolution, witness-
ing the presence of intellect in man who rules over it. Vice versa,
the degradation of nature, which decline and impoverishment de-
spite the presence of man dominating over it, is a sure sign that man
is not fulfilling his assignment.

Further on, the Bible indicates the principle and the bound for
man to exploit nature. The exploitation of nature is allowed within
the bounds of necessity for maimtaming man's existence. Morcover,
a wniversal law is suggesied for the wiilization of some forms of
living nature by other forms: “And God said. Behold, I have given
you every herh bearing seed, which is upon the face of all the earth,
and every tree, in the which is the fruit of a wree yielding seed; to
you it shall be for meat. And to every beast of the earth, and 1o ev-
ery fowl of the air, and to every thing that creepeth upon the canh
wherein there is life, | have given every green herb for meat™
(Gen, 1: 20.30), Later, man was allowed to use more things as his
food-swfl: “Every moving thing that liveth shall be meat for you,
even as the green herb Have 1 given you all things" (Gen. 9: 13). AL
the same time, God willed a limit in the exploitation of the natural
resources - viz, blood, an agent determining the life in man and
animal: “But fesh with the life thereof, which is the blood thereod,
shall ye not eat. And surcly your blood of your lives will 1 require”
(Gen. 9: 4.5),
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Tt is therefore forbidden 1o exploit the natwral resources beyond
the limits of necessity, and the boands may not be tresspassed,

Hence it is sinful 1o abuse nature unreasonably, i.e. insanely, e.g.
to destroy the wodods, 1o poison the soil with chemical compounids,
which leads 10 poisoning the natural water resources, 1o destroy
animals by poaching and hunting. to pollute the air and the water by
the waste matter of industry and means of ransport. It is a well-
known fact that the technological advance entails an increase in the
industrial waste matter (smoke and exhaost gases, above all); the in-
crease is a geometrical progression, so that in this second halfl of the
20th century it results in a catastrophic pollution of the environ-
ment, in particular of air and water, -

The latter is acoompanied by a barbaric destruction of the woods
supplying the air with oxygen; the oxygen is not enly spent for man
and animal to breathe - it is wasted on bumning the fuel in the fur-
naces and the gas in the motors.

The time is near when man will have to face the problem of “the
hoi-house effect”, The deficit in the heat balance, caused by the air
pollution, will entail an overheating of the earth surface air layer,
which will result in climatic changes, with the Arctic ice fields
melting to raise the sea level, 1o reduce large arcas of good land 1
bog. and so farth, :

Another danger has been recently exposed: the chemical com-
pounds keep affecting the layer of ozone protecting our plamet.

Nuchear tests are causing long-term changes for the worse, telling
on the seismic situation and the state of the atmosphere, which will
eventually affect all namure and mankind.

From this abuse, it is man who suffers most. The ecological ef-
fects of man's activity, including the climatic and seismic changes,
are harmful for man's life and health and to his psychic condition;
the direct and potential ﬁ:ﬁﬂu manifest themselves in the lack of
confidence, anxiety, concem for the safety of the present and future
generations. )

Bearing in mind all these threats (o man's environment - and con-

ntly to man’s existence - we have to admit that it is unreason-
able and dangerous to waste the material and spiritnal resources on
the armaments and space exploration of the SDI type.

The appeals to cut down the arms race and slow down the techno-
logical development 50 as to try and avoid the imminent catastrophe
often meet with unreasonable responses reminding us of Louis XV
with his phrase, “Apres nous le deluge”; some people argue, “Shall
we go back 1o the caves, eat mw meat, and sentle conflicts fighting
with the fisis™

There i no need 1o dwell in the caves - as yet; but there is an ur-
gent need 1o cul down the production and use of cars, to replace
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them by electric transpor, 10 1mpose lows demanding responsibility
for all instances of air pollution, poaching, violating of ecological
balance (c.g. the nolorious projects to wm a ow of fvers in
Siperia, or 10 build a dam in Leningrad).

First and foremost, the woods must be protected in order to save
the atmosphere,

As we see, men on the canh are at present in a situation similar
o that described in the Bible (M1, 21: 33-41) the modemn husbands
are in great danger, for “the Lord... will miscrably destroy those
wicked men”.

Likewise, if we think of the punishment for the servant who did
not gain profit from the talent he was given by his lord (M. 25: 14-
30), what shall be the semtence of the court for the modem man
whe abuses his opporiunitics or wasies them unreasonably or vi-
ciously.

Must he not realise his sorry stale due to wasting "his substance
with riotous living™, cease thinking of filling "his belly with the
husks that the swine did eat”, go 1o his father and admit his sin, and
be His heir, and cooperate with Him in the reasonable management
of His property? (Luke 15: 11-24),
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OUR RESPONSIBILITY FOR GOD'S
CREATION

Eeva Martikainen

Iniroduction

The theme presents us with two tasks. In order to acquire a cor-
rect image of the contents of our responsibility, we should first
stady the current state of the creation from a historical perspective.
Secondly, the theme inchudes the challenge of conveying how the
Lutheran church perceives her responsibility for the creation in 2
thealogical light. Thus the theme requires on the one hand a
chronological discussion and on the other a theological treatment.

1 The Creation in Crisis

We cannot escape the fact that mankind lives amidst an unprece-
dented crisis, threatened by todal holocaust both in the form of nu-
clear war and in the slow, insidious collapse of nature through eco-
catastrophe. It is difficult 1o say which is to be the final cause of
death for mankind, but destruction is imminent and inevitable un-
less a decisive tam for the beller oocurs.

The dangers of nuclear war were recognized as early as forty
years age; the ecological crisis has been discussed for the past
twenty years, Nonetheless, the scope of this presentation is limited
10 the ecological crisis, although it is clearly recognized that the
threat of nuclear war cannot be 1otally separated from this question.

1. The Ecological Crisis

“Ecology’ means an ecosystem, ie. the science studying the rela-
tionships of organisms and their total environment. Further,
‘ecological crisis' signifies the vast and devastating breach of the
interactions prevalent in the ecosystem, as well as the severe dis-
ruption of nature’s economy. First the ecological crisis emerges in
bocal phenomena, such as i the death of the fish in a certain lake as
a result of acid rain. In actuality this crigis does entail a much
wider, global threat, in which all organisms as well as the whaole of
mankind are at rigk. There exists the very real fear that this crisis
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might lead to an ecocatastrophe, which at its worst would mean the
cessation of all human life and, possibly, the destruction of all liv-
ing organisme,

Ecologists have realized tha: the entire ecosysiem staggers from
the effects of arable land vanishing as a result of erosion, rain
forests being destroyed, river deltas and shallows polluted, the at-
mosphere damaged and its ozone content decreasing, and the mean
global temperature rising {i.c. the so-called greenhouse pheno-
menon). Innumerable plant and animal species will become extinct.
The resulting imbalance of the ecosysiem is not an integral phase in
its development but the direct consequence of human intervention.
Om the one hand man 1) uses an cver-increasing amount of the
carth's mon-renewable resources and 2) uses more of nature's
renewable resources than their normal annoal production would
warrant, and on the other hand by the technological systems he las
created man places into imbalance mature’s 0wn ccosyslems.

It must be admitied that both the rich industrialized nations and
the poor developing countries disturb the balance of nawre.
Technological exploitation by the industrialized nations especially
pollutes forests, waterways and atmosphere, whereas the usage of
resources by the developing countries destroys rain forests amd
arable land. While the former use up natural resources for the
maintenance of high standards of living, the latter utilize them in
order o acquire the mere necessities of nutrithon,

The underlying problem is that man has been able to raise the
ecelogy of his own population in the ecosphere both in quantity and
quality through technological and medical progress. The population
explosion, mostly taking place in the Third World, with a commen-
surate rize in the standard of living, has exploited nature to its ex-
treme limits. These limits have been exceeded in many respects: ad-
vance is no longer possible without the existence of the globe being
threatened, With the entire carth at stake, the problem will be
whether and how such a crisis can befis to be controlled.

2. Potentials for the Contrel of the Ecological Crisis

In addition 1o the study of ecology, measures (which, may I add,
must be intemational) aimed at erisis control have to include cul-
tural, socictal, economic and political factors. The ecological crisis,
where the 53ue les in universally shared resources, also constitules
o threat 1o international security. This crisis not only touches upon
man's relationship to nature (the question of the environment) but
also interhuman relations, security (the threat of nuclear war), jus-
tice and equity (the conflict existing between the industrialized and
the developing mations),



Many research studies emphasize that the economic and techno-
logical resources, or at least facilities for such, needed for the con-
trol of the ecological crisis do exist if directed properly towards
their goals. The economic resources suffice if the current amis race
could be given up. So by means of the sum of money used for only
a few weeks' armament the following could be accomplished: the
funding of birth control in the developing nations to a decisive ex-
tent, which would be an integral pan of crisis control; the preven-
tion of the deforestation of rain forests; and the improvement of the
condition of forests in the industrialized nations of Burope.

Also scientific and echnological facilities for the comrol of the
ccological crisis exist if political good will and desine for interma-
tional cooperation could be found. The greatest obstacle to crisis
control must be considered the reluctance 1o work for the common
good of mankind and for the preservation of natre. Primarily, the
problem boils down o cultural factors, of which religion is one af
the integral aspects.

As our starting point, the share and significance of culture in the
ecological crisis can be viewed by making a survey of the cultural
factors which preceded the scientific-technological developments
coniributing 10 the ecological crisis, concurrently assuming that
certain cultural, i.e, philosophical and religious, concepts also affect
the control of the ecological crists in a positive manner.

3. Cultural Factors Contributing 10 the Development of Modem
Science and Technology

In Antiquity, science and technology. based on the philosophical-
religious conception of the unity of reality, were in accord with
pature, An eszential change from the concept of science based on
this oneness of reality to the comrent atomistic concepd of reality oc-
curresd as carly as the Middle Ages (Knouttila, Ajatus [Thoughi] 213
1934),

According to the the concept of science in Antiquity, the struc-
tare of reality as the goal of science is unchangeable, knowledge
actually focusing on this unchangeable structure, whereas in accor-
dance with its modem concept, science is a continuous activity con-
cemed with new knowledge and its development. In the principle of
the unity of reality, man was naturally understood 1o have a centain
position in the chain of beingfthe ontological structure. His special
talents were not thought 1o give him any right to rise above ather
creatures. The function of knowledge was only 1o perfect the hu-
man ability to reason 56 that he might understand his place within
the entity of reality, In contrast to modem conception, for Plato
and Aristotle science was not rescarch activity secking new knowl-
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edge bai rather the presentation of the organized image of reality,
which was thus understood to be undivided and rational.

In the concept of science of Antiquity, theory and practice were
closely intertwined. While people in concrele sitluations were 1o
make moral and politcal resolutions using their own judgment, the
goals, the pursuit of which formed the basis for decision, were
given as pant of the order of beingfontology. Also, man himself as
one alongside other species belongs o this order of things, His basie
aim @5 not 1o rise abowe nature. Thus in the philosophy of
Antiquity, human existence was nel seen as a poneering aspiration
in quest and discovery of the new, but as a growing into the given,
good model of life.

In addition, the view that Antiquity held of technology and its
usage rises directly from its concept of reality. So with Plato, the
basic anifacts of man are the imitations of ideas bom out of the
human thought process, wery few in number in fact. The invention
and manufsciure of wnncessary artifacts means the production of
Twaste matter” ootside of the order of things. Aristotle was even
made ascetic in his approach to technelogy. The cultural philosophy
formulated by Plato and Arstotle docs not contain the possibility
for on-going technological development,

The concepd characteristic of Aristotelian philosophy that science
was o strive to present the structure of reality systemarically,
started 1o crumble in the critical philosophy of the lare Middle
Ages, The world ceased 10 be a well-known and familiar cosmos,
whose universal principles could be extracied from conlemporary
science. To an increasing degree it became an unknown entity,
whose intellectusl mastery seemed to require lengthy and elaboraie
rescarch. This was the genesis of the framework of the new concept
of science, where the scholar became a researcher pursuing new
knowledge, The new research-oriented mode of thought already
surfaced in the early 1300s in the form of the search for various
theoretical models of thoaght for the natural sciences.

When science was thus considered a quest for the truth rather
than its description, the concept of science began expanding until it
included practical technological development and experimental ac-
tivity by alchemists occurring cutside the universities. In the 15th
century, Nicholas of Cusa outlined his theory of culture, presenting
the principal features of the philosophy forming the background
for what was already a expansive empirical natural science.
According to Nicholas of Cusa, the ability to continue 1o advance
both in knowledge and in skill can be considered a special human
characteristic, With the materialization of this potential the human
race can ever rise to new levels of materio-spiritual culture
(Knuuttika, 1984).



The new concept of science has been seen to include religious
elements as well. In the Middle Ages an eschatological concept be-
came more common, in which history was understood as develop-
ment toward the lamer-day Kingdom of God. Especially in
Franciscan theology this was interpreted as the step-by-step devel-
opment of mankind toward a state of perfection transcending his-
torical reality. Also the Paracelsian theoretical-pragmatic plan of
growth through knowledge aiming at the control of nature had its
religious justification, In Parscelsus thinking, the .Huﬂ..nwn} im-
mediate spiritual contact with the Divine Alchemist would guide
him 1o discover tests which would increase correct knowledge.
Prof, Knuuttila, however, points out that in the development of the
rational methodology of science in the 1600z, the religious element
was omitted even while still used as a motivating factor. He con-
cludes that the original religio-ethical mode of justification of mod-
em-day science has left its indelible mark on the concept of self in
the scientific-technological progressive movement, which under-
standing of sclf has, at least, been characterized by an uneritical
faith in the rightness of cause when producing ever-new devices for
the control and manipulation of nature. -

In the discussion of the ecological crisis, the contribution of re-
ligion is eccasionally considered decisive a5 2 EHE_H_ factor ad-
vancing the gencsis of the ecological crisis. Its crucial role in the
endeavor o overcome the crisis is however also emphasized. In his
article which has aroused sach great interest, “The Historical Roots
of Our Ecological Crisis” (Science, 1967, 1203-1207), Lynn White,
Ir. an American scholar of medicval history, ascribes 1o religion a
decisive position both as a factor contributing to the birth of the
ecological crisis and as its solution. According 1o White, man's re-
lationship to nature is decisively dependent on his concept of reli-
gion. Further, throughout history Christianity has had a significant
impact on the formation of man's concept of nature. .

The dependence of the concept of nature on religion continues in
the life of the secularized person as well. White feels that the spiri-
tual basis of the technologically oriented indusirialized nations has
been affected by and continees to be affected by the following
“Christian” notions: 1) the concept of continuéus development with
its roots in Judeo-Christian teleology. 2) the linear concept .n_— time,
including the idea of an absolute beginning and end, inherited by
Christianity from Judaism (Greek philosophy, especially Ansto-
telian, refuting the theory of the birth of the world, as it had a
cyclic concept of time), 3) the Creation account, where man was
placed highest in creation and where everything else is subjected to
him, Christianity thus being the most anthropoceniric of the world
religions, 4) the abolition of animizm, which in Christianity meant
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the breakdown of the concept of nature adbered 10 in Antiquity. In
Christianity man received the sole right 10 the possession of a spirit,
whereas in Antiquity nature also posscssed such a nght. Acconding
to White, man was herein afforded the right 1o exploit nature.

White emphasizes that religion is particularly necessary in over-
coming the ecological crisis: addinonal science or lechnology will
ned alone suilice, Thus White demands that Christianity muast take
responsibility for the ecological crisis, which, above all, means e
adoption of an alogether new mode of thought in Christianity it-
self.

Az a case in point, White takes Francis of Assisd’s concept of &
lype of spirituality which would include s democracy between all
that is created. While White views Christianity a5 one doctrinal
system without differentiating between philosophies, historical and
theological concepts included in it, many theolegians lay emphasis
on the fact that philosophy itsell has greatly molded Christianity
during its history,

James Spiceland for one states that the earliest Christians lived
andd thought in a world rubed by Greek concepis. Also medicval
theology applicd Platonic philosephy to its theobogy in the thought
that it is only the human soul that is in the image of God. The body
belongs to the natural world which works against the soul 1o detach
it from s most essential sk, Man's interest in nature is nothing
but the intention to change and organize it. The need 1o mald nature
under man's contral has subsequently been an imtegral part of how
the industrialized nations regard nature.

e Jensen stresses the impact of Kant and of neo-Kantian philos-
ophy on the approach of modem Protestant theology, in particular
a3 o the development of modem science and technology. Jensen
believes that the theologians influenced by Kant and neo-Kantian
philosophy such as W. Herrman and B, Bultmann advanced the
concept of nature propounded by Descames and Hobbes, ie. that
nature, and thus the human body, is 8 machine meant to be otalizesd
by the human mind and soul, Kant's division of reason into the the-
oretical and practical has upset the thinking appreciative of nature.
According to practical reasoning, science never reaches the truth or
its point of contact with reality. Science uses discursive thinking,
which proceeds in an unending serics without reaching fixed re-
sults. These conclusions could be used o make ethically justifiable
inferences for the wtilization of scienific resubis. Scientific asscss-
ments of fact and ethical value judgments employed in practical
realizations are based on different objects of reason, While science
rests on how the facs lie, ethics and religion are built on the notion
of how they oughi o be, which, in tum, can by no means be
derived from the concept of good or happiness. According to



Jemsen the fact that the practical-philosophical mode of thought was
adopted by theology isolated ethics and theology from science into
their own separate realm. At the same time this adoption con-
tributed to the dissociation of theology from responsibility in the
spheres of science and technology, further enfeebling it in the
struggle against the ever-strengthening coalition formed by these
two.

The above survey shows that ever since Kant's philosophy no
unified concept of reality or mode of thought has existed, either in
philasophy or in the philosophy of religion, on which a cultral wi-
sion striving for the controd of the ecological crisis could have béen
structured, Mor is there any retum to the theoretical monolithic
culture preceding scientific-technological development. Insiead, a
suggestion has been put forward that overcoming the ecological
crisis will require a type of holistic mode of thought as the basis for
culture, 1 take the place of the current atomistic or merisiic modes
so widely prevalent even in scientific circles (G.H. von Wright,
Henryk Skolimowski), We should also study the possiblities of the-
ology and of the churches 1o contribute to the creation of such a
mode of thought. 1f correctly understood, the church, even incor-
porated in its own doctrine, has a holistic, i.e. theological, mode of
thought, which already has significance for the church, at least, in
her endeavours (o have inflsence on the control of the ecological
crisis, provided, however, that the positive potentials involved in
such thought are recognized. The contribution of Christianity in
surmounting the ecological crisis may well be most decisive if the
responsibility for the creation included in Christian doctrine is cor-
rectly undersiood and implemented,

11 The Church and Christianity as Culiural Factors in the
Conirol of the Ecological Crisis

The church's responsibility over the creation is based on the love
demonstrated by God in creation, redemption and sanctification.
Understanding this responsibility over the creation from the con-
cept of divine love s belonging 1o the church creates a new oppor-
tunity for the faith and life of the church to be aligned in a positive
perspective toward the moral, judicial and rational endeavours of
sogiety 1o control the ecological crisis. In love the goal, the aspim-
tion and the motivation are united in a way which does nod nullify
the gospel and the faith so essential to the church and which also
gives scope to man's natural reason and activity. The concept of
love helps our understanding of how, from the viewpoint of her
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doctrine and faith, the ehurch can cooperate with all le in ef-
forts to control the ecological erisis. esme ek

5. God as the Source of Love i £ i
Sanctification ve in Creation, Redemption and

5.1. The Creation as the Handiwork of the Entire Trinity

In order to understand how the idea of divine love unites
doctrine and the ethics of the church we have 1o examine how m“ﬂ
that God is in relation to Himself and His Creation in creation, re-
demption and sanctification, It is interesting that both Martin
r_.a.__u_ and the Lutheran Symbolr assign creation o the whobe of
the .H...G__.—w. The triune God is the Lord and Sustainer of all that iz,
both visible and invisible, Luther says the following: “God, the
Father, the Son and the Holy Spirit, three SCPATAlE PErsoNs u_m“ of
onc and only one divine substance and nature, are the oae true God,
who created heaven and the canh.” (Large Carechizsm). The
Augsburg Confession, which appeals to the Nicean-Constanting-
pelean Creed, expresses the same notion as follows, . (there)
exists only one divine being who is called God and who is indeed
God. In this one divine being there are however three persons who
are equally powerful and etemal: God the Father, God the Son, and
God the Holy Spirit, all three of whom are one divine being, eter-
nal, indivisible, without end, immeasurable in porwer, wisdom and
goodness, the Creator and Sustainer of all that is, visible and frwis-
ible.” (CA T,

Luther expounds the share of the Trinity in creation in the fol-
towing manmer, Gaod creates everything by His Word, Himself in
e ..un_n_u-__n person. This means that everything created is a partaker
in ﬁﬁmh. Word, the continuous sustainer of all as well. If God 100k
away His Word, all of creation would also cease to exist. All crea-
tures in the creation, ¢ven plants and animals, are therefore partici-
pants in the divine through God's Word, the mecessary comdition of
life for them as well. All of creation exists and lives salely through
the power of God's Word, ie. the power of God Himself who lives
and has His influence in them. Also the Holy Spirit, the third person
of the Trinity, participates in the creative act, according 1o Luther's
hiblical exposition. In Luther's opinion this comes out in God's

statemend that everything He created was good. Neither is muslier, as
opposed to spirit, outside of what is good. Even fallen and depraved
ereation 1s not totally outside of God's goodness, but it exists hy
God's Word and throagh the power of His Word,
Thus God is, in sccord with both the Lutheran and the patristic
concepds, in a deeper communion with His ereation than merely as
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originmtor. In his theology Luther radically broke down
“qhnnhiunﬂﬁ_nﬂﬂ .um. everyday thought and of scholastic philosophy, ac-
cording to which all creatures and all objects could only be consid-
ered within the calegorics of time and space {Meizke 1961). God,
who is the Creator of all that is, both of time and of space, is not
confined 1o these categories Himself, God is present in all His cre-
ation without becoming a part of it God fills the heavens and the
carth; yet nothing can define His limits. God's being 15 His divine
being, which goes beyond human undersianding, yet it 15 3 real be-
ing. In his doctrine of ubiquity Luther brought out this mode of
divine being and its significance to other docirines (Griinvik,
1968). So Christ’s presence in incamation, baptism, CommUNION
and faith is precisely that divine “being”. Luther considers this idea
of divine realness as an essential criterion of doctrine. In all points
doctrine must refer to God, who is present and loving, who 1
espouscd by faith unto fself um_.._ _—_.M“wﬂ by love as a fountain of
ot Manikainen, E., . .
?.H.n&?hﬁﬁhﬁ interpretation of doctrine offered by Luther, in
creation man already became a partaker of the divine reality and
love in a special way. All the Trinity was present in creating him
and molding him in the image of the Trnity, the Godhead (imago
Peid. Mevenheless, participation in mmna was nol Ha._,.._n_”_ﬂaa..___u m._;ﬂ.
lv the reception of a static image. Even more was involv it
wm"..._qq__n_w_ ._._E__”uﬁ was created in the image of God (imaga) and in
His likeness (similitudo). In faith man participated in God's essence
and His characteristics: he was like God in wisdom, goodness,
grace, love, strength, immonality, ete, {Mannermaa, 1979). This
divine life in faith was prevented neither by the body nor sensory
reality. While paradise was not yet heaven, there man had immaortal
life (Huovinen, 1981). B

Communion with God also had significant consequences for
man's relation to his fellow man and to nature. As the image of
Gaod, made in His likeness, man was responsible for the creation. So
the special position given 1o man in the creation did not mean that
man could set himself above nature. Quite the contrary, be loved it
and was responsible for it. In faith man had a generous supply of
all goodness, knowledge, love, eic,, which also enabled genuine re-
joicing over God's creation and its goodness.

The Fall destroyed the harmony of the original state. Man lost
the likeness of God: his immortality, i.c. his share in mu. divine life.
This boss of real panticipation in God also shaticred his other rela-
tignships: his relationship 1o himself, his love for rn.wm..__u.i man
and his harmonic_balance with nature. The EEE.E_.G 1o love
and care for his fellow human being and for nature is depraved duc
1o his own lack of love for God, In the Fall he lost the likeness of
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God as well as his ability to have genuine communion with nature.
Thus being without his inner vivacity, riches and creativity, man
attcmpds to achieve wholeness by attaching himself o the creation
and its good gifis. Man, without his inner animation, continues to
seek surrogates which are nevertheless incapable of mending and
healing him, Thus he becomes imwardly dependent on nature and
his fellow man to the extent that he cannot freely love and advance
their well-being without actually exploiting them while seeking the
love =0 essential to his own internal exisence, seeking love from a
source which camnot give it. The consideration of naiure and ome's
fellow man presupposes a good personality which is only generated
from the reception of love. This need to receive love basie 1o man
cannod be replaced by anything else. It must be noted in particular
that zin, i.e. the absence of divine love, not only affects man as per-
sonal evil but as the depravation of najure as well.

Yet God has not abandoned His creation, Faithfulness is a divine

characteristic, withoot which God would cease 1w be God, This
faithfulmess is nod only manifested by His personal coming in Christ
and the Holy Spint but by His works amidst Hiz creation, God
channels His care in the world through both individuals and offices
seeking to ghare the gifts begiwowed in God's ereation with equity o
all. Also social justice, whenever it strives to realize exquitable jus-
tice can, when seen from the viewpoint of Christian doctrine, be
seen 10 be based on divine love, albeit more in the form of setting
limits 1o evil than distribuotive of pesitive good. During crises, and
in the face of the ecological crisis looming over the creation in
particular, concepls of justice prevailing in societies are o be re-
viewed. Also universal cooperation for the commaon good must be
stressed. The dramatic disruption of the ecosphere sei1x a new chal-
lenge before all peoples and pations: a readiness to relinguish ben-
efiis and the siandard of living already realized, as well as to share
the wealth of the creation in 8 way which spares natare as much as
possible. The church has a significant task to remind people of na-
ture as a gift of God to be shared with one’s fellow man and, if
need be, returmed to God.

Without love individuals do not volunteer 1o act for the commen
good and for that of others, which good seems 10 be far rermoved
from their own intercsts. Political and societal activities simed at
the common good do not receive support if all citizens do not make
a personal contribution to their inception, Thus it is crucial 1o s=e
loving, caring people bom and raised in the church. The Christian
doctrine of the atonement i not counter to this love. Rather, in re-
demption Crod Himself approaches His entire creation with a special
kind of bove.



AL God's Lowve for the Creation in Alonement

When we talk about redemption we also need to observe how
God loves and how He loves His entire creation in particular. The
very Word of God, through which the whole creation was brought
forth, becomes flesh, The incamation is not something strange 1o
the divine personality. He is already present in His entire creation
although not approachable in His salvatory functions throughous the
whole creation. In his doctrine of the atonement Luther also gives
emphasis to the significance of God's real presence, even though he
separates the divine presence in the creation and the salvatory pres-
ence of Christ in the incamation, The question, however, (ouches
upon the being and presence of the same m__:_.. God does not
become’ man from another physically separate reality, but He is in
the heart and womb of Mary before Chnist's incamation, God's in-
camation means His becoming concrete, one, an approachable be-
ing, and not at all God's coming into the world from some other
reality. .

It ..W_ to Ceod's own, i.e. o those created by God that Christ comes.
Everything was created by the Word: nature and humanity, the
created, are partakers of His divinity, even if the goodness of the
ercated is depraved, both in regard to man and nature. God has not
abandoned His creation because of depravity, but He himself draws
nigh. In coming so close He gives even more than He did in the
creation where He bestowed the heavens En..:n.nnj: and every-
thing in them. In redemption He does not limit His gifls o simply
the renewal of all this vast realm, Ruther, God gives I_...._m....“ﬁ

S0 evil and sin do not prevent God from approaching man.
Luther frequently stresses how the overcoming of sin is possible
only in the presence of the divine persoe EE power. ....._1.5 ey
not take upon Himself only a neutral, purified or imaginary hu-
manity but a real, sinful humaniiy (Mannermaa, E..___R._. .n_..___nq.
coming sin is the very work of God. In the person of Christ sin is
overcome while man is rejoined as a partaker of the divine nature,

On the basis of the doctrine of creation it is possible to extend
Christ's redemptive work even further. It can be claimed that
Christ not only redeems individuals or the souls of men bat also His
bedy, which is an integral pant of nature, and ultimately (he entin:
creation (Rom. 8:18-23), In Christ's atonement the bartle against
evil and depravity has not been carried to its final end yer
Depravity continues in the entire creation, where sin and evil are a
reality, Ultimate frecdom from depravity is attained in the fulfil-
ment, where evil is condemned and removed, The atonement of
Christ is dispensed through the means of grace in the church. It is

received as righteousness in faith and love, This already entails a
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baule against depravity, In a warld where nature is in a state of
emergency due to human selfishness, Christian love spells un-
selfishness, the readiness to pan with one's own good and 1o ad-
vance: that of others. The way of divine love i also the way of the
CrOss,

5.3. God's Love and the Creation in Sanctification (the Church)

While Christ has redeemed in Himself the entire creation, re-
demption docs not mean the justification of all ¥el, Le. partaking in
faith of the restored communion with God prepared by Christ,
Justification takes place in the church through the work of the Holy
Spirit.

The appreciation of the created comtinues to be recognized in the
Lutheran doctrines of the church and of justification. Justification
takes place through the material elements. The proclamation of
grace iz oral proclamation; Christ Himself is present in the bread
and wine of the Sacrament as He i5 in the baptismal water,
Sanctification is none other than bringing people 10 Christ in order
that they may receive all His gifts. These ifts also include receiv-
ing the gifts of the creation anew, In the eyes of faith the entire
creation appears in its orginal form, ¥el renewed, Sanctification
thus unites the believer with the gifts afforded by God in the cre-
ation as well as with that special gift offered in redemption, ie.
Uiod Himself. Sanctification is nodhing other than cominued beliey-
ing in God and panticipation in Him and all His gilts through faith,

Luther frequently compares faith to the righteousness of ihe
original state, even though faith reaches towards that perfect righ-
teousness and love which is to come. Salvation and sanctification do
not only mean the human soul's turning away from the warld but ag
the same time the toial renewal and renewed relationship of man o

&, Conclusions on Our Respansibility for the Creation

In the above we have emphasized that in s teaching the church
should find it important to understand thai the entire creation is the
gift of God given in love, The original communion of the creation
with God was established in the ereation, Man partakes of God ina
special way as His image and His lkeness, God's special care for
His creation does not thus begin only in the stonement or even in
Justification and sanctification, where man's distorted relationship is
indeed repaired and renewed, The alonement does not mean the
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creation of an entirely new person bat simply the redemption of
man created by God. The very same person whom God has created
is redeemed in Chirist

The concept of man as pant of God's creation, the recipient of the
gift of his own life, creaies the basis for the concept of man re-
deemed and sanctified. Man is always the creation of God even
when his cognitive awareness of his relationship to God in faith has
heen broken. In Christ this communion is restored on a new and
even more profound level than previously. An emphasis placed on
the image of God of the original creation creates the possibility in
the church for a holistic mode of thought, in which faith in God is
not divorced from the other aspects of human life, although faith in
its specific meaning would only mean justification by faith.

Consequently, the comprehension of man as part of God's cre-
ation, both as the image of God and in His likeness, does not mean
human passivity in relation 1o himself and the rest of the creation.
It does not exclude man's responsibility for the remainder of the
creation but rather implies preciscly this responsibility. This ks al-
ready included in the concept of man as the image and likeness of
Ciod, as a physio-spiritual being molded by divine fove, who has the
possibilities of taking responsibility for himself, for his fellowman
as well as for natre, who through his powers of reason has capa-
bilities necessary 1o the discovery of the requisite channels for the
advancement of the common good of the creation. To be truly re-
sponsible is impossible without participation in a self-supportive,
deeper and vaster reality; that love which signifies pantaking of
God. The best example of the character of this responsibility is pre-
sented by God Himself in committing Himself to His entine creation
in love. This commitment, beginning with the creation, cannot be
severed by sin and evil as Ged Himself has made an even mose pro-
found commitment in the atonement and in sanctification. He takes
upon Himself the real natre of suffering and alienated man, bear-
ing these in Himself even unto death and victory. Evil and suffering
are overcome in God's own person as He Himselfl gives an example
of how responsibility belongs to the stronger party even when il
requires a profound identification with the life of the weaker pary
in all its real aspects. As a man, as a figure of suffering, Christ
conveys a very illustrative, humane image of this responsibility.

In diverse ways man himself pariicipates in and is dependent on
the remainder of the creation, He breathes its ain; he receives the
light and heat he needs from the sun; he receives sustaining nour-
ishment from the eanh, etc. None of these are his own accom-
plishments but gifts bestowed upon him.

True respensibility, not directed simply towards accountability
for temporal well-being, is thus only possible when we are con-

scious of this given struciure of love already incleded in the ere-
ation. In order 1o take on responsibility for the entire creation we
canndd be content with only knowledge and action but decp-seated
participation and identification with its life. Without these given, i,
e. spontaneous, life potentials responsibility for human life or the
creation could not be carried out. This responsibility can never be a
harmonious whole unless it on the one hand rises out of a profound
participation in God's love suppontive of the entire creation and on
the other hand brings forth a recognition of this love in life's mul-
tiplicity of spontancous possibilities.

According to this presentation, the church's responsibility in the
ecological crisis rises out of its own doctrine, the various aspects of
which much be recognized and presented. This doctrine contains in
__.Wu_.w- mode of thought uﬂuwn_.ﬂnhn:.__ﬁ of nature, even though this has

one reason or another by-passed in church history. Man,
created by God. bearing His mauﬁn_.”ﬂ_.sm a special position in the
creation 50 that his integrity is connected with the welfare of the
rest of the ereation,

The general discussion on the ecological crisis emphasizes uni-
versal democratic participation for the advancement of the common
geod at a global level. Without the participation of every single
human being, tsere can be no achievements in the areas of intermna-
tional cooperation and legislation aiming at the preservation of na-
ture and the continued existence of humanity. So each church mem-
ber and every citizen should be motivated o panicipate in his own
place in life and through his own contribution for the advancemen
of the common good both in his personal life and through demo-
cratic political involvement, The church has a significant respon-
sibility in teaching its members and all people to love, which opens
up a cooperalion not simply restricted o communion among
Christians but including sharing with everyone. In all activities, the
church and its members especially stress unselfish love, which
places abead of our personal interests both natere and the com-
monly shared life of humanity. Even if the overcoming of the eco-
logical crisis calls for vast and multi-dimensional political, societal
(legislative), economic and technological solutions, all 1o be based
on the information obtained from ecology and the environmental
sciences, education and measures directed at the underlying prob-
kem of the ecolegical crisis, man and his selfishness, are, however,
of decisive significance. The churches and their members have a
singular contribution 1o offer in providing instruction as well a5 an
example of the Christian concept of man. In continually offering
spiritual good the churches are also a reminder of the fact that the
good life of man is not based on (economic and material) competi-



tion or external prosperity but rather on tha inner weahh abundant
enough o share,

The churches also support all efforts that advance intemational
security (disarmament, weapons reduction), equity (especially fo-
cusing attention on the economic development of the impoverished
developing nations), the economicil vse of natural resources (the
energy consumption of the wealthy industrialized nations should be
controlied through legiskation and by means of appropriate techno-
logical development), the prevention of environmental pollution as
well as the rectification of prior damage everywhere by all possible
means, population control (especially in the developing nations).
universal equality. Above all the churches insist that nature's in-
irinsic systems be taken into consideration when plans are made for
economic and technological development in a new direction in
which the previous destruction of the ecosystem could be repaired
and fortheoming problems prevented, The churches stress that these
mseasures have an especially high order of pricrity. Also universal
education and instruction aimed a1 the consideration of the glohal
m.nba is o be carried ool at all possible levels. Within their own

ramework the churches have a role 1o carry out in this universal
instruction and communication of information.

OUR RESPONSIBILITY FOR THE
INTEGRITY OF CREATION

Viedimir Fedorow

_ The dictionary defines the word “responsibility” as “an obliga-
tiom, cither imposed upon someone or adopted by someone, to be
accountable or answerable for some actions and their possible con-
sequences”.! It is meant here that obligations in the form of “pro-
mise or agreement” demanding from the person who promises or
agrees an unconditional fulfilment of the promise or ngreement.

“Responsibility” is also an ethical accountability; we can speak of
the feeling of responsibility, of developing this quality as amoral
feature of human character.

In the ethics and law, responsibility is treated as a catcgory re-
Mecting a specific social and cthico-legal attitude of a person 1o the
society (to mankind as a whole),

The philosophers introduced this term into their writings in the
second half of the 19th century. As it is stated by B, McKean,2 the
term “responsibility” was first used by A. Bain in his book “The
m.:.-_..___“._u._ﬂ__ and the Will"3 published in 1859, who treated responsi-
bility & "punishability”, since any problem involved in this term is
a problem of "accusation, examination, and punishment”,

The trends in the evolution of the notion of responsibility may be
represented as several vectors; onc of the vectors is the historical
evolution from a collective responsibility 10 a personal responsibil-
iy, another is the evolution from an outward responsibility to an
imward responsibility, which is a conscious personal responsibility.
In the opinion of J. Piaget, the former vector may be called the
veetor of the individualization of responsibility, and the latter the
vector of spiritualization of responsibility.® A third vector evolves
from the one of spiritualization, viz, a responsibility for the fu-
ture,rather for the past only.

In this transfer from the retrospective to the prospective the pro-
gressive tendency of evolution manifests m.unmw. The transfer w_ﬂ_
implies an ability of man both to foresee the consequences of his

m wlnﬁ-iwgﬂs ﬁ?jﬁ Literary Russlan, Moscow, 1959, vol %, 1840,
. McKeon, velopment and the Signific [ the Coacept of
Wuﬂg.q._iz..__. Revue Infematioaals de Phl ie, mn___._-nu_.nnn:h. 1957, Mo, 19,
A. Bain, The Emations and the Will, London, 1265, p.616.
* 1. Piages, The Moral Judgement of the Child, Londaa, 1977, p359.
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future actions and to try and take an active part in the iransforma-
tion of the surrounding world.

A prerequisite of the responsibility 15 an opportunity to make a
careful chodce, i.e. to consider a preferable altemate behaviour.
The choice also implies many possibilities at least one altemnative
should be available. Most frequently, the choice does not mean hav-
ing a preference for some one allemative, bat it means a suppres-
sion or rejection of some other aliemative, which promotes the first
ane. In other words, the person is responsible both for the trend he
has selecied and for the one he has rejected.

The person, or the subject, of responsibility may be one man {an
individualy or a group of people (a society) or even all mankind,
Apart from the subject of relations, there must exist another subject
1wy which the former subject is answerable, In paychology.the latter
subject is termed "the instance™.! The instance assesses the activily
of the subject and imposes sanctions a rewand or 3 punishment ac-
cording 1o the degrec of merit or emor.

In our case, the instance of responsibility is God. It is God who
pronounces His creating word, "Let us make man”, and it is Hes
order for the man to "be” that man must obey, displaying the divine
intention and realizing the pre-etemal idea. Man must respond to
the creating word, God expects man to respond in 3 human manner.
Man is responsible because with his abilities of thinking and
speaking he is answerble 10 God by his very being and the pleni-
tude of his humanity,

A different instance of responsibility was indicated by Academian
V. Goldansky when he discussed the real menace of self-destructing
of mankind: "We are responsible not only to ourselves but to the
Universe if only because of the unique character of the Eanh civi-
lization™.2

Causes lTor Concern

Today many people have realized that the very existence of
mankind depends on the measures 1aken (o preserve our natural
environment. Academician Vemadsky wrote: "We are living at a
wming point in man’s history, in an essentially remarkable epoch
of man's life on our planet. For the first time, man has embraced

1 "-h_“.u___zu&.ﬂ_u-u.nf Psychology of Resporibility (in Russian), Leningrad, 1964,
m. W, Goddansky, Logic of Reason iesizad of Logic of Egodsm (in Russipn),
“levesna®, 1989, IF.“.H. =1
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by his life and his culture the entire r envelope of the planet:
the total biosphere, the entire pant ﬂhﬂﬂpﬂ_ Ei_ﬂnm in _%n.._

An intense  sometimes critically mtense ecological situation in
the second half of this century is but a waming that & new historical
stage has been reached in the relations between the human society
and the narral environment. The range and the scale of mans inflo-
ence on nature have grown enermously, with qualitatively new
shapes and forms of that influence, with man's activity spreading
”ﬁ..m.n media of nature which have hitherto been unattainable for

I,

The problem of "Man and Nature” has acquired an aliogether
new dimension, a different socio-economic and politico-intema-
tional s1us.

Let us outline the main global problems. During the last few
decades, the lithosphere the Eanh's crust, especially #ts upper layer
had been subjecied by man to considerable anthropogenic over-
loads. Man has invaded the Eanh's resources, is changing land re-
lieves and the natural landscapes, and building large scale engineer-
mg constructions; man made redoction of cultivated lands was in
some cases quite unnecessary; harmiul processes are going on: the
sotl gets destroyed or polluted, fertile soil is reduced to wasteland
or marshes of 1o salty land, etc. Every ten years, 7% of upper
stratum of soil in the world is bost.2

Owing to bad management, the area of wasteland increases in one
hundred countries of the world. If the present rate of deterioration
is not slowed down, the world is in for 26 bin dollars worth losses
of food products within the next thirty years.?

If we take into account that the population of the world may
double within the next fifty years, the problem of food for mankind
becomes menacing with the amount of cultivated lands always de-
creasing.

Relatively recent phenomena include the world-wide processes of
pollution (in panticular, of soil and of the underground wateriand
of an intense tilization of the lower layers of ground (for burying
the dangerous waste products, for storing ol and gas, for nuclear
bests, for vanous anderground constructions, etc.), which cause
many negalive CoMSequences,

The problem of fresh water in the world can be solved by using
one of the most precions natural resources in the lithosphere the

1 VI, Vemadsky, Reflections of & Navaralist (in Russian), Book 2, Moscow,
L S——
. Btate of the Woeld, 1986, A World warch Insi
__u_nim._.n_ -ﬁﬂ—__.__ﬁ_._nwﬁ Society, New York London, 19856, H_..,_...:_ﬂ o
ur mia Fulers, The World Commisiion Enwi d
—.vn..._.nhn.n-._._n._._r Oxlord: N.., 1987, e on wironmentl an
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underground water. They are also the cheapest water reservoirsand
they are in imminent danger of being exhausted in terms of quality
due 1o the increasing practise of burying the polluting waste prod-
ucts including toxic and radioactive ones.

Radical anthropogenic changes take place in the carth’s atmo-
sphere: the atmospheric properties and the gas composition are
changing; there is a danger of destroying ionosphere and the strato-
spheric ozon laver; the proportion of dust increases steadily; the
lower layers get impregnated with gases and solid particles of in-
dustrial orgin, which are dangerous for the living organisms; the
“greenhouse effect” is developing.

There is a general opinion that the increasing quantity of diox-
ided carbon, which is responsible for approximately one half of the
greenhouse effect, resulis from buming the mineral fuels. How-
ever, some recent calculations made by Dr. 6. Zavarzin, Cor-
responding Member of the USSE Academny of Sciences, and Prof,
W. Clarke ( USA) indicate that the main source for the "green-
house” gasses is the anthropegenic disturbance in the life of the
microbe communities in the soils of Siberia and of some Monh
American areas.! What ever the cause, the results is this: every ten
years ihe mean global temperature will keep increasing by five de-
grees if the rate of anthropogenic loads is kept stable, In consider-
able the rise may seem, the resulting rate of desent expansion
{which at present amounts to & min ha per year) will rise both in
Africa and in Asia.

We are bound to face considerable changes of climate in the
northermn pans of Morth Amenica, Siberia and Scandinavia. Another
global result will be a funmher aceelerafion of the sca level rse. The
surface level of the world ocean is believed to have risen by ten 1o
iwelve centimetres within this century; nowadays the raie of the
process is en times greater.

The change in global climate also include an increase in the in-
tensity of solar wltraviolet radiation reaching the Earth's surface,
This resulis from a decrease in the ozone layer, During the last
sixteen years, the average decrease of ozone in Month America and
Europe amounted to 3%, which led 10 a 57% increase in the skin-
cancer cases, 2

Acid precipitation is another global problem; the acid rains,
snowfalls, mists are due to the great amounts of discarded by pro-
duct of fuel expenditure sulphurc ackd and nitrates. Acid precipita-
tion affects the food production by killing the plants and fresh wa-
ner life and destroys the houses.

1 A, Yablokowv, Shall we be able 1o protect our environment? {in Russian),
w—_._.-..____ru1 198%, Mo, 13, p.é.
i,

The biosphere, which supports the self sustaining and the self
regulating plant and animal systems, is suffering from negative
ecological consequences: the biochemical cycles are distoried; as
well as the energy and thermadynamic processes in the biosphere.
Mareover, some specific stresses are taken place a number which
are of skobat character, e.g. the number of species is reducing in the
plant and animal life, and the woods are disappearing faster than
ever before,

Man’s ecological illiteracy and carclessness result in cases of bar-
barism towards nature leading to the extinetion of some species of
wild animals at an unprecedented raic of one species a year.

More and more alarming grows the state of vegetation on our
planet. According to some estimates, in the mid 70s the rate of plane
extinclion was one species o subspecies per day; the rate is to rise
1o one species (o hour by the end of the 80s.1

Similar deterioration is going on in the cultivated plants and ani-
mals, impoverishing the genetic potential of the Earth's bio-
sphere.In the latter case, the reduction of the variety of biological
species a direct result of man's conscious activity,

A special problem is the cutting down of tropical forests (up 1o
11 min ha annually). At this rate, it will take only &5 years to strip
the tropics bare of all rees, The ecological and socio-economical
consequences of the process are numerous: the great losses of mois-
ture a deterioration of soil reducing it to waste land, changes in the
local climate, the dramatic destruction of the natural resources, ete.
In 1erms of global ecological changes, the resulting transformation
of the Eanh's surface is boand to el on its reflection propertics.
The later together with changes in the global balances of gas, water
and energy may destabilize the Eanh's climate.

The hydrosphere the water in the rivers, lakes and oceans is also

under a stress because of the industrial waste products polluting the
environment of the biota in this pan of the Eanh. The qualitative
changes in the hydrosphere (the chemical composition and the water
properiies) um into & quantitative factor: the fresh water resowrces
and the fresh water life are being exhausted.
_ The ever increasing man made pollution of the water reservoirs
is not fatal as vet, but it needs o revision of concepts for utilizing
the fresh water resources in economics, o new strategy for using
them, and radical changes in the techaological, management and the
economics principles of the water consumption,2

_F_uﬂ_ mﬂi;. Coaservation for Survival, UN Devebopment Forum, Geneva,
2 M1, Lvavich, (1) Preservation of water resources in the futare (in Russian),
levestin AN S55H, scria heskaya, 1962, Mo L, pp IB43; () W

Life {in Russian), Moscow, ﬁﬁﬂ!.ﬁﬂmﬁ. 2 I
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The world ocean presents another vital issue: man's activity
brought about pollution in such a degree that a biological efficiency
showed a decrease by 20% and the fishing losses amounted to 1520
il fons in the early 8031

The UM statistics show that each year the world ocean is pollwed
with pesticides (50,000 tonsy, mercury (5,000 tons), oil (10 min
tons) and by other waste, This is much more than the amount of na-
tural elements received by the water due 1o geological processes
(this refers to iron, manganese, copper, #inc, lead, tin arsenic pent-
oxide, odl, ete.).2

The bottom of the world ocean, including the decpest hollows, is
widely used for burying there the more poisonous substances
(including the “morally outdated” military toxins) and the radio-
active waste. There is evidence that in some cases the containers
hroke open 1o canse a particularly dangerous poisoning of the water
area,

There are many examples proving the situation to be critical,
E.g. a sudden outbreak of the brown algae propagation in the Morh
Seain 1988, which may have been due 10 some matations caused by
toxic chemicals unloaded into the ocean, although another reason is
equally probable the influence of substances washed oul from soil,
Another example of an ecological catastrophe is man's plundering
the sea of fish. E.g. in the 605 criminally great amount of codfish
was trawled from the Barents sea; then the fishing indusiries of
Morway and the USSR became most active in trawling two other
species which are essential for the ecolopy of the Barents sea since
they are the main food for the cod and the herring, for the water
fowl and the seal. This vandalism caused starvation for the sea-birds
and the extinction of the seal in the anea,

During the last thirly years another problem arose how to pre-
serve the indegrity of the Earth's outer envelope, the cosmosphere
(the space around the Earth)? Space exploration is a purposeful
long-term policy of conguening new surroundings and natural re-
EOUFCES.

The outer envelope of the Barth is responsible for a number of
vital fumctions, e.g. the balance of heat and radiation and cemain
geophysical processes. As man pencirates into space, a major global
task is 10 keep the natural equilibrium and the original propenies of
cosmosphiere. It is now obvious that ceram activitics invalved in
space exploration must be properly regulated in order 10 exclude all
forms of pallution and other disturbance of nataral balance in space
and on heavenly bodies, Discussions are held on a world seale of
prehibitive measures and soch aspects of regulation as the non-mili-

I State of the World, 1986, 5,10,
I The State of the Environment, 1583, p.7475,
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tarization of space, protection of cosmos from man, a reduction of
space wastc (the discarded satellites continuing 1o orbit the Earth),
the dumping into space of the “earthly”™ waste matier, the launching
of larger rockets using the solid fuels.

Among the ruinous factors of man's influence wpon nature,the
first and the most destractive is the military activity in all its forms
bath in a period of peace and at a time of hostilities with the “con-
ventional” weapons used.

The arms race is deadly dangerous for many reasons: the natural
resources consumption is not productive and leads 1o shortages. the
environment pels polluted in various ways, enormoas is the waste
of military production stored or buried in the earth. The severest
wounds on the carth may be inflicted by the use of nuclear wen-
pons; noclear tesis are carried on for over forly years, injuring the
life on the planct.

The ecological aspect of a possible global nuclear war exposes the
suicidal policy of man leading to a thermo-nuclear conflict which is
bound to destroy the food and water basis as well as damage all
geophysical, chemical, thermodynamic and odher properties of all
envelopes of the eanth, distorting the interactions, In particular, the
global climate is faced with imminent anomalies: first, a great rise
of iemperature; then a great cooling (on the level of Arctic tem-
peratures), i.e. "the neclear winter"”.

The by-effects of a nuclear war, with injuries 1o nature due 1o
radioactivity, will cause long-term disturbances in the biota by
breaking all chains in the feeding sysiems; all species of the plant
and animal life are going 1o be distoried, the total mass of living or-
ganisms will be reduced drastically, ete, The radioactive pellution
of the atmosphere and the water will be responsible for uming our
planet inhabitable for a long period of time (50 to 100 years as
minimum) both for man and for all higher forms of life.

‘On the whole, the situation will be rendered irmeversible (at least
within the lifetime of one generation): a number of fundamental
natural processes will be damaged, which determine the very exis-
tence of man and. consequently, the survival of those who may,for
some reasons, be spared the immediate death during the hostilities.
“The means of mass destruction destroy not only life, not only so-
cial organism and surrounding media: they destroy the mechanisms
securing their possible revival, Le. regencration of their necessary
quantity and needed quality within the thinkable limits™. ]

The huge power of the mass destruction weapons stored in the
world renders our planet too fragile: the use of the weapons will
destroy both man and his environment. Apart from direct ecologi-

1C1, N. Semenova, "Disturbing the Pesce™ (in Russian), “Zaamic-Sils", 1959,
Wo.2, poob.
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¢al damage, the arms race imposes wpon mankind the great weight
of economic lesses, the international political climate is poisoned; a
great damage is being caused 1o nature and nature preservation, It
should be admitied that the arms race entails not only the risk of a
nuclear conflict but also an aggravation of the ecological con-
flictundermining the hope to overcome the vital ecological contra-
dictions the Earth today,

In onder 1o overcome the present crisis, man needs a new way of
thinking ecological thinking. global thinking. For Christians, the
foundation of this new thinking is the Chrstian theology paricu-
Hq____. the Christian viewpoint on the relationships of Man and

ature,

The Christian View on Relations between Man and Nature

The need 1o teach and propagate the Christian attitude 1o nature is
cansed both by the purpose of promoting the efforts of Christians
aimeid at the elimination of the present ecological crisis, i by a
practical purpose, and by the problem of morality, i.e. by a Chris-
tian duty to straggle with sin viz. a sinful amitude towands God's
creation,

It is clear that the present alarming state of our environment has
been brought about, first and foremost, by the activity of economi-
cally developed couniries in which the Chrstian culiure is predom-
imant, The present situation can be explained by the fact that.as re-
gards nature, the progress of civilisation was contradicting the
Christian feaching and was, and still often is, a sinful process con-
tradicting God's will and commandments.

It is therefore essential o explain and propagate the teaching of
Christian Churches on Creation, the Chrstian view on relations
between Man and Nature,

It appears all the more essential when one is faced with the fact
that some ecologisis tend to explain the utilitanan approach on the
part of some of their colleagues by their Chrigtian outlook. For in-
stance, a famous American expert on ecology, Prof, Dankel Simber-
low {Florida University). crticises his American colleagues for
iheir wiilitarian approach centring on the prodection of those plants
and animal specics which are uselful for man. He says that he detects
the influence of the Christian teaching imbued by several genera-
tipns of Americans in the USA; if God created man as a crown of
Creationio rule over all other creations on canh, then it is logical

that life should be preserved for those species which are useful for
man,eliminating all those which seem to be harmful.l

Another American scientists, Dr. L. White, writes in his article
examining the historical roots of our ecological crisis that the cause
of the situation when the traditional European world outlook is
losing its humane character based upon the Christian criteria in
merals and religion. He writes, “Christianity ... not only approved
dualizm of man and nature but also declared that it's by God's will
that man exploits nature in his own interests™.2

In one way or another, many western scientists suppon this thesis
stating that the Christian outlook focused on man at the cost of na-
ture an anthropocentric outlook regarding man as the central fact
or final aim of the universe is responsible for the the present
calamitous condition of Mature since it places human values above
all other values,

This interpretation of the Christian world outlook should be un-
doubtedly rejected, The opposite is true: a sinful, non Christian afti-
tude of Christians towards nature has brought about the crisis.

The Christian culook and man's aititude 1o Nature are based on
the Holy Scriptures. The first biblical narrative of Creation (Gen.
1: 131) unites, in one common blessing, man and all other living
creatires, thus emphasizing the anthropocosmic union on the plans
of nature.

The second narrative (Gen. 2: 4 - 25) is more cenain in defining
man's place in Creation. Man is shown not only as the crown of
Creation but as its principle; the plants had not been made for"there
was not a man to tll the ground™ (2: 5). Then follows a detailed de-
seription of man being created, “And the Lord God formed man of
the dust of the ground, and breathed into his nostrils the breath of
life, and man became a living soul” (2: 7). In this narrative, man is
the hiypostagis the essence of principle of the universe as a harmo-
nious whaole, while all nature on Earth is but a bodily sequence of
man, man’s peripheral body.

Father Sergiy Bulgakov wrote, "Man is the completeness and
culmination of the world, man is the Logos of the Universe. In
principle, there is not a single thing in the world, which could not
be called human man is able to embrace every thing by his percep-

I _nm M uh_unﬁ.i. “Dasturbing ibe Pesce™ (in Russian), “Znanic-Fila™, 1989,

Na.l, p.t

z r_u_ﬁ__uﬂ_ Hilssorical Rocts of our Ecological Crisis, “Mmure®, 1967, vol 155,
P .

m In this connection, N.B. Ignatovakaya cites A, Toynbee, O, Comx, B Dis, O,
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tion, his emotions, and his will... The universe is a potential and
peripheral body for man,"!

An outstanding Russian theologian Father Pavel Florensky was
very expressive when discussing the ideal relations between man
and the universe. He indicated several aspects in the interdepen-
dence of man and the universe: gnoceological, biological, economic,
psychological, metaphysical, and religious, “From the gnocenlogical
point of view, it is through our knowledge that we master every-
thing by assimilating it into ourselves (all is "1~ as J.G. Fichte meant
i. All becomes assimilated 1o man through knowledge). From the
biological point of view, everything that surrounds man is man's
besdy, & sequence of man's body, an aggregation of man's additional
organs.From the economic point of view, everything that we culti-
vate produce, and consume is our economy. From the psychological
point of view, everything that we perceive is the symbolic embodi-
ment of our inner lives, a mirror reflecting the spirit, From the
mietaphysical point of view, all is actually the same as man, for if it
had been different from man it could not have been assimilated with
man. From the religious point of view, the Universe the image of
Sophia i the Mother, the Bride, and the Wife of man who is the
image of Christ; she is assimilated to Man and cxpects Man 1o take
care nm Her, to give Her caress, and to feriilise Her with the
spirit”,

____,__—u six days in the book of Genesis convey the general idea that
all creatures, in their infinite variety, from the hierarchy which is
held together in reciprocal relationship and is focused in man. The
six days is the narrative aboul the World being Man, about the
ereating the world for man, for the purpose of man, with a view of
man. For mstance, the animal kingdom appears after man and in
relation to man as “an help meet for him" (2: 18), It was Adam who
gave names to all animals that God brought to him because the Lord
God had formed the entire world for man to improve it. And man
perceives the living creatures, penetrating into their secreis to mile
over the host of them. The fact of man giving names to all animals
acquires a mystical meaning since a name is not a meaningless
sound but an outer envelope for the sense. Man is allowed by God
W give names o all lving souls because man knows the words ex-
pressing the divine meaning for cach living creature. Man gives
names to creatures and rules over them as a person embracing his
conscience the idea of life.

! Fr, Ser m_.i.waq. “The Lamh of God®, On God-§-Manhood, Paris, 1933,
158 {in ianj.
Fr. Pavel Florensky, "Macrocosm snd Mscrocosm™ (in Russian), Thecdogical
Procecdings Published by the Moscow Patriaschare, 1983, No. 24, mais,
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The act of giving names is the expression of authority over the
living ereatures. Man is allowed 1o be the centre of all Creation on
carth, o govern and rule, here man is the king of nature, the mas-
ter of all things natural who gives a "name” to everything: which
proves that everything obeys man.

It is extremely important to comprehend the true mieaning of the
notions “to govern”™ and "to own”. These notions are best illustrated
by the image suggested by Father Pavel Florensky, the image of
"Wife™. "Man the hushand is supposed 1o love the world the wife
and be united with Her, to take care of her, 1o guide her towards
the light and spirituality, directing her clemental forces and chaotic
impulses towards creativity, so as to reveal her original cosmos™,
And then, "Man is the king of all beings s king but not & cruel or
unjust ruler obtaining complete power by force, nor an usurper
who takes the power wrongfully; it is 10 God the Maker that Man is
accountable for the Universe which is entrusted to him™.|

The words above are quoted from a lecture delivered by Father
Pavel Florensky, Professor at Moscow Theological Academy, sev-
enty years ago. When reminding his students of Christ's command-
ment, “and preach the Gospel to every creature” (Mk. 16: 15).
Father Pavel Florensky put this question, “Ts the Western civiliza-
tion preaching to every creature? I3 it announcing the Resurrection
and the Transfiguration? Is it a wosd of a new earth and a new
heavenTThrice criminal is the plundering civilization without mearcy
or love for the creatures which only wants profit from each crea-
ture, which has no wish 10 help nature to reveal the katent culiure
forcing instead both the ouiward forms and the outward goals,
Through the crust of civilization, however, nature can be seen; it is
evident that nature is not an indifferent medium for the despotic
power of technology  although for the time being nature has 1o 10l-
erate this power no, nature is a living image of man™.2

Today there are even more grounds repeating these words with
one comection, viz. now the words "Western civilization™ refer 1o
us as well as to other countrics in Europe and America. Today we
do not have to prove that “from whatever side we approach the
problem of relations between man and his environment, we can al-
ways sec that by violating the Environment, Man violates himself;
by giving up nature as sacrifice for the sake of a profit, man sacri-
fices himself to the elements governed by his passions™

The Biblic narrative about giving names to all creatures may be
interpreted that an indication that in Heaven the language covered
the very essence of things, which is now lost. This language is al-

I Ihid,
2 Ihig,
3 Thid,
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tainable for only “the merciful hearis”, which were described by St
Isaac the Syran in these words, “A menciful hean 15 a hean moved
by the care of all Creation of men, and fowl, and beasts, and
demons, and all creatures...”.1

We can see a true understanding of the cosmic meaning of the
crestures in the mimerpus storics about Christian zealots who used
to pray for all living creatures and by whose side the beasis were
living as peacefully as at the time when Adam gave the names. If
this world-wide common meaning exists, then the world must unite
in one Chorch of God, and all creatures must assemble around man
as the anmouncer of this meaning.

The idea of the former heavenly relationship between man and
other creatures, which is pamially re-cstablished in the lives of
sainis and ought 1o be fully restored in coming new Eanh this idea
is vividly illustrated by the Russian icon paintings. In the icon “In
Thee RBejoiceth, O Full of Grace, All Creation; “the Angelic Hosts
and the Race of Men”, the paradisiac plants, beasts and the fowl, e,
all creatures surmounding the Mother of God as the Loving Heart of
the Universe, In the icon "Let Evervhing that Hath Breath Praise
the Lord™, the universe is shown  with people. angels, beasis and
birds, plants and planets, surrounding Jesus Christ in a cincle of
heavenly spheres. It is the cosmos of the future, the world accomu-
lated in Jesus Christ, which is inspired by the love of the Mother of
God and resurrected in God who in the Christian faith opposes the
chaos reigning supreme on the earth of today.

Man is inseparable from all other creatures. By his originhe is
related to the universe, and Paul the Aposile witnesses that,"For the
eamest expectation of the creature wanteth for the manifestation of
the sens of God" (Rom. 8: 19}, The feeling of cosmos is inherent in
the theological teaching of the Charch. "On his path towards a
union with God, man does not push aside any creatures in his love
he accumulates all cosmos which has been split by sin so that even-
twally it should be transformed by the Grace of God".2

The above examination is but & briel outline of one aspect in the
Onhodox teaching on Creation on the interdependent relationship
between man and the universe, man and nature. The basic principles
of theology declaring the pecessity 1o preserve the mtegrity of
Creation imply many other aspects as well; many doctrines of the
Onhodon theology have not been mentioned here, ¢.g. the teaching

Vﬂ. ._H.ﬂn__wa Symian, Works, Jad ed,, Serpiey Posad, 1011, p 205, Migne pe.
2 V.N. Lousky, The Mystical Theotogy of the Eastern Chunch, Theological
Siudies, Mo B, Mescow, Moscow Pamisrckase publication, 1972, pbly Essai sur
....E.,.Eiﬁ.n Mystique de Peglise de MOrient per V. Lossky, Aubier, 15944, p,
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of Image and the Likeness, of the Sophia, the Wisdom of God, of
deification of man and all ¢reatures, cic. The current urgent issues
demand that we should study and systematize those theological doc-
trines which can help us form a new ccological thinking. !

For many years the ecological theme has been studied by
Christian theologians discussing it at various ecumenical confer-
ences.bul systematic studies are still (o be camied on. The Russian
Orthodox thealogy produced many works on the subject; of the
more important writings we should single out “The Christian View
on the Ecological Problem™ by His Eminence Metropolitan Abexy
of Leningrad and Novgorod and a paper by M., Ivanov, “Christian
attitude to Nature™, detailed and fundamental is the paper by Yu,
P. Avvakumov, "God the Creator and Creation by man™% Siill, a
further research is really imperative: a Christian sermon on ecol-
ogy 15 to be addressed o believers and non-believers alike, Un-
forunately, the Soviet scientists even experts on ecology  are litile
acquainted with the Onhodox view on the subject, or with the
common Christian approach. A recent proof is the anicle by Yu. V.
Krianev, "Ecumenical Concepts in Ecology™, in which we read,
“Theological presentation of ecological problems is mystical and
absolute; it is a mixture of different subjects economic, ideological,
cultural shading the true cause of the ecological crisis, i.c. the pri-
vale property in a bourgenis society™.3

In conclusion, I should like to give three instances of the truly
Christian attitude 1o nature, which prove that the Christian outlook
is not guilty of any exploitation of nature.

In 1912, Father Sergiy Bulgakov wrote a preface to his "Philo-
sophy of Economy”; explaining the purpose of his book, he quoted
from F.M. Dostoyevsky, “Love all God's Creation the whole of it
and each grain of sand in it. Love cach leafl and each ry created by
God. Love the plants, and the animals, and every single thing. If
you love everything, you will know the Divine idea of all things®
{"Brothers Karamazov™, a sermon spoken by Zosima the elder).®
The words belong to the zealot in the novel, but they are identical
with the words spoken by the saints of this century, Father Siluan of

b=... we understand our spiricusl peculiarity in the terms of sophiclogy s well as
Egﬂﬂﬂfluﬁﬂﬂn&uﬂﬁmﬁiﬁlm?ﬁﬁa{;iﬂqﬂ_iﬁrhﬂ
from both acosmism  and naturalism®, CF, ¥, E:Eﬁgnn Plan-
Eiiﬁgﬂgmﬁﬁaﬂﬁﬁrﬂﬂ;,_.N..F.Mn..__...m.

2 Ag the time of writing, His Eminence ALEXY was itan of Tallinn and
Il Essonin, His paper was published ir the Joumal af the Pathriarcaie,
1974, Mo, 34,

3 hid, 1976, No.2

4 mid, 1989, No.2

3 In the book, “Horizons of Eeological knowledge™, Moscow, 1986, p 111,
6 Fr.Sergiy Bulgakov, Philosophy of Economy, Moscow, 1912, pIV.
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Mt Athos, "The spirit of God teaches the soul 1o love all things
living so that not & single green leafl on a tree should be hurt, or a
flower in a ficld rampled down. Thus the spirit of God teaches
love and sympathy for every creatung, and the soul leamns to be
mierciful and compassionate for every creature even for enemies
andd demons, because they ane lost and have no goodness™. |

It is mot surprising that the Onhodox teaching should be close o
the idea ipoken by a distinguished Protestant zealot Dr.Alben
Schweitzer, "Today it does not seem quite normal 10 accepls a pre-
.._E._Eﬂ of reasonable ethics a carcful stitude to all things living,

ncluding the lowest forms of life. But the time will come when it
EEEEE"EHnEEEEEmEFEE
meaningless injurics 1o anything living is incompatible with
ﬂ__:n.um___._n. is an infinite responsibility for everything which
es”

What actions shall be expected of mankind now that the respon-
mEE.-. has been assumed? First, new generations must brought
in the awareness that a pon-ecological behaviour is immoral, .“_u
terms of concrete actions, an independent intemational commities
of expents en ecplogy ought 1o be set up Lo supervise over man's

cconomic policy. Complete information should be available, A
World Ecological Service ought 1o be established, with an intema-
tional centre of research and coordination.

Mowadays, the solution of ccological problems has become a
major criterion of humanism in society, of progress in science and
technology, of the responsibility in the aothorities taking political
and economical decisions,

| Hiesomonk Sopheoay, “Father Siluan”, Paris, 1952, p.192.
1 A, Schwelnzes, EEEWEFE into Russian), Mosoow, 1973, p 308,
A Schweitzer, Kulbar und Eihik, Minchen, 1960,
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