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From the Editor

—

Questions of unity and diversity are of
cructal nature in today's ecumenism.
Should a certain amount of und

be required from churches of different
tradition before they enter a fellowship?
Or, does their unity consist merely of a
commen faith, regardless of differences
in order and in structures for decision-
making? Moreover, up 0 whal measure
can different churches remain separate
bodies if they form a close communion
with each other?

The Pervoo Declaration, signed ien
years ago, has brought Nordic and Bal-
ne Lutheran Churches into a commus-
ion with the British and Irish Anglican
Churches. In the declaration, the church-
5 have commitied themselves 1o a proc-
ess. The declaration itself§ does not make
use of the phrase “full communion™ al-
though the implications of it could as well
be characterised as full commumion. In-
stead, Porvoo inviles its signatones o
work “towards closer unity”,

The Porvoo Churches find themselves
in a communion open for deepening by
Joint study and other efforts, In ils es-

sence, however, the communion 15 giv-
en in the common faith in the Triune
Ciod, It is exemplified in the common
spiritual life. Based upon the commun-
ron of the divine persons in the Trinaty, it
culminates in the joint celebration of the
Eucharist. In the sscrament, the partak-
ers of bread and wine become partakers
of Christ and his life in communion with
each other. The Porvoo Churches are
commitied 10 a deeper fellowship than
openness for mutial hospitality or shoer
peacelul co-existence, They are chal-
lenged to change into the image of Chnist
throaigh the sprritaal life they are imvited
i share,
The churches in the Porvoo Commun-
ion already find themselves in a close
unity although they only are on the way
towards it. On the one hand, they can
consult with other churches as one body,
tvm withoul joint structures for com-
Omi the other hand,
th-::.'n still in need of further study on
issues of differing traditions. As they
move forwand, they remain Lutherans
and Anglicans, but their common goal
miakes them tread the way 10 upity o-
gether,




Conference of European Churches Eastern Orthodox — Porvoo
Consultation Jirvenpii, Finland, 1-4 December 20635

Communiqué

A consultation on the Porvoo Commeon
Staterment was held from 1® to 4% De.
cember 2003 a1 Kirkow koplpfuskeskus,
Jarvenpdd in Fenland at the initiative of
the Conference of European Churches.
Thas consultation involved theologians,
clerical and lay, from chunches which ane
signatories of the Porvoo Declaration,
and from Eastern Orthodox Cliurehes,
The Community of Protestant Churches
n Europe {(Lewcnberg Fellowship) had
obaerver status, as had the Armenian
Apostalic Church and the Church of
Denmark. Another observer from the
Anglican Chaplaincy in Helsinki shared
with participants the expenence of work-
ing pastorally and liturgically with the
Porvoo Declaration as received by the
Lutheran and Anglican churches in
Maorthern Europe. Throughout the can-
sultation, we joined in worship in the
Anglican, Lutheran and Onhodox tradi-
tons, both in JErvenpds and Helsinki.

Participants were welcomed by the Ri
Revd D, Voino Huotar, The Revd Prof.
DOir. Wiorel Toniia introduced the Porvoo
Common Statement in the wider context

of ccumenical relations in Evrope. Mem-
bers of the consultation were encouraged
to explore issues of common theologl-
cal concern and the possibility of apply-
ing the methadology of Porvod 1o other
ecumenical refations.

Papers were presented on the following
toprics: Anglican-Onthodox dialogue (The
Revd Prof. Dr. loan Mircea lelciu, Ro-
manian Orthodox Church); Lutheran-
COrthodox dialogue {The Revd Prof. Dr.
Viorel lonita, CEC)and Lutheran-Angli-
can dialogue (The Revd Dr. Matti Repo,
Evangelical Lutheran Church of Finland),
along with a General Introduction on
ways in which the Porvoo churches live
out their communion (The Bevd Dr.
Stephanie Dietrich, Church of Morway).
Further contributions concemed an as-
sessment of the ecclesinlogy of the Por-
v Common Statement from an Angli-
cian and an Orihodox point of view (The
Rt Bevd John Hind, lg;u‘ch of England
andd Ass. Prof. Tonut Tudorie, Romani-
an Orthodox Church respectively). The
significance of mecting in Jirvenpad de-
rives from the fact that the text of the

Porvon Common Statement was final-
ized in this house of Kirkon kosli-
friskerkusin 1992,

Resulting from the presentation of the
papers, there was a strong desire on the

of all the participants to explore in
m#uitmuru‘mﬂd interest. Fol-
lowing extensive discussion, these broad
topics were identified as being fruitful for
deeper consideration of the theme of the
consultation:

1}  The compatrbihty of the understand-
ing of the Church in the Porvoo
Common Statemnent and the Ortho-
dox understanding of the Church,

2) Hﬂwmrmmdmandmn,

3) The Holy Spirit: creation and growth
inside and outside the Church.

Under these three broad headings, the
following range of issues was identified:

1. Thecompatibility of the
understanding of the Church in
the Porves Common Statement
and the Orthodox understanding
of the Chigch

3} The concept of unity in the Porvoo
and Orthodox raditions

b} The true Church of Jesus Chnst

) The image of the Church from
which we start in cach of our tradi-

fions
d)  Unity and diversity

2. Ministry, apostolicity and
mission

a)  Apostolicity in the context of wniry,
catholicity and holiness

b) Wimessing 1o the Gospel

¢} Doctnne, theology and growth m the
understanding of dogma

d) Issues of accountability in various
dialoguses

3. The Holy Spirit: creation and
growth ingide and outside the
Church

a) The spiritual life and entering into
the muysiery of the Trinity

b) Growth and unity in the context of
conflict

e} The canontcal and the chansmatic
in the Church

d)  Creation, Chunch and the whole
workd

From the group discussion, the
following emerged:

1. Following Biblical ieaching that there
k5 “one body and one Spint.. . one Lond,
one faith, one baptism, one God and
Father of all” (Eph 4:4-6), we have con-
sidered the Trinitarian basis of the
Church, and the narks ofthe visible unity
of the Church, insistent that the unity,
holiness, catholicity and apostolicity
must always be beld together, We con-
sidered some of the fundamental aspecis
of communion as encountered in the
Orthodox churches and the Porvoo
Commaon Staternent. We also examined
ways in which the true Church is recog-
nized along with the limits of diversity
within the unity of the Church, We noted
that further work on unity and diversity,
and on the unity of the Church, is re-
quired in the light of the common chal-
lenges 1o Chrstan witness in conlem-
porary Europe.

2. Witnessing to the Gospel s vested in
the living tradition. Orthodox participants
expressed the conviction that the guar-
anioe of apostalicity lies in the episcopal
succession and in the spinitual experisnce
of the believers, Members of the Por-




v churches present also sugpested that
the puarantes of apostolicity lies in the
Church as a whole, united in Word and
Sacrament, embracing the historic epis-
copate as a “visible sign expressing and
serving the Church's unity and contimui-
ty in apostolic life, mission and minis-
iry” {Porvoo § 58 a vi). Both affirmed
the importance of theology in ongoing
dialogue with the provisoe that such dia-
loguwe occurs in particular contexts. There
was a further recognition that it may im-
pact upon other relationships.

3. The Church's purpose is located within
God's redemption of the cosmos, and
the Eucharist has an inescapably escha-
tological dirmension. The Church is a di-
vine reality which must be expressed in
canomscally defined forms, but cannot be
wholly identified with them. The Haly
Sparit 15 al work here, even oul-
side the boundaries of the Church, The
doctrine of the Trinity implies both di-
versity and unity of the Chureh, Conflict
can sometimes be understood positive-
ly, as a dynamic of growth. All these
statements require much further explo-
ration.

The consultation was conducted in the
spirit of the Charta Oecumenica, chap-
ter 6: *'We belong together in Chnst and
this 15 of fundlamental significance in the
face of our differing theological and eth-
ical positions. ... In order to deepen ecu-
menical fellowship, endeavours to reach
a comsensus in faith must be continued
af all cosr. Only in this way can church
COMMATIEMIGN bcmvmathmhgml foun-
fﬂum There 15 no allemative o dia-
ogue.”

Wi wish 1o thank the Conference of Eu-
ropean Churches and the Evangelical
Lutheran Church of Finland for facilit-
ological explorations were framed in
prayer, Our hope is that we will continue
the work begun in Finland in & subse-
qguent conguliation. We recammend the
CEC 1o facilitate a further consultation
as a matter of urgency in onder to har-
ness and develop the theological dynamic
manifested in the Jrvenpii consultation.
Participants are further invited 1o share
their rich theological experience of the
consiltation with their colleagues and
church members.

Jirvenpsi, 3 December 2005
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Background and aims of the

consultation

The Revd Prof. Dr Viorel lonita

The &* chapter of the Charte Oecumeni-
car under the heading “Centinuing in dia-
loguee™ states as follows: “We belong to-
geiher in Christ, and this isof fundamen-
tal significance in the face of our differ-
mg theological and ethical positions.
Rather than seeing our diversity as a gift
which enriches ug, however, we have al-
lowed differences of opinion on doc-
trine, ethics and church law to lead o
separations between churches, with spe-
cial lstorical circumstances and differ-
ent cultural backgrounds often playing a
crucial role. In order 1o deepen ecumen-
ical fellowship, endeavours to reach a
consensus in faith must be continwed a1
all cost, Only in this way can church com-
munion be given a theological founda-
tion, There is no aliemative to dialogue™.

Along these considerations the Charta
Decumenica, signed by the two presi-
dents of CEC and CCEE at the Ecumen=
ical Eurapean Encounter in Strasbourg,
on 22 April 2001, stresses the following
CommTa e

*We commit owrselves

= 0 conbinue in ComRscientious, inben-
sive dialogue ai different levels be-
tween our churches, and bo exam-
me the question of how official
church bodies can receive and dm=
plement the findings gained in dia-
logue;

- in the event of controversies, par-
trcularly when divistons thredten in
guestions of faith and ethics, o seck
dialogue and discuss the issues to-
gether in the light of the Gospel™.

In this spirit, the second recommenda-
tion of the Policy Reference Committee
at the 12* CEC General Assembly in
Trondheim, Norway (25 June - 2 July
2003) underlined,

“That theological cooperation between
the vamous confessions within CEC be
contmuwed. Special consideration shoulbd
be given 1o intensify the process of clar-
ification between Orthodox and other

mernber churches, as vwell as the coop-
eration between CEC and CCEE.™

The third recommendation of the same
document stated that “The ootcome of
bilateral and multlatenl & should
e communicated o the member church-
s, and in jon with other scu-
menical bodies evaluated and focused.
Particular emphasis should be placed on
questions of Christian unity, Ecclesiolo-
gy, ministry, and theological education.”

Taking inte account the first consulta-

mmmﬂmﬁ
Community of Protestant Churches in
Europe (Leuenberg Fellowship, CPCE)
and Orthodox theologians, which took
place i Crete at the beginning of De-
cember 2002, the CEC Central Commat-
tee, at its first working meeting in De-
cember 2003, recommended that & sec-
ond consultation on Ecclesiology be-
tween CPCE and Orthodox ehurches in
Europe should be organised, to which
also the churches of the Porvoo Agree-
ment should be mvited. The second con-
sultation between CPCE and Orthodox
theolograns 1ook place in June 2004, in
Witten'beng and a third consultation in this
respect is planned for April 2008,

In the final staterment of the Wittenberg
consyltation was stated that “Within the
course of the discussion the following
was found as an expression of commeon
positions: Ecclesiplogy can only be dealt
with properly within the context of the
doctrine of the trinity, the context of
chnstology, pneumaiology, sotenology
and ll'm:ﬂupnl anthropolbegy. Ipwlm
any one of these perspectives leads in-
evitably to reductions. The universal
church 15 not compiled of incomplete
part-churches, but exists a5 a communi=
ty of equally valid local churches, with-
oul any overriding importance o subor-
dination of any of these churches, The

local church s supplied with all the
markcs of the nature of the church, which
enable the salvation of hurman baings.
The idea of love, which binds together
the persons of the Trnty and m which
they interpenctrate cach other {perichore-
£is), has come 1o be an mmponant m-
pulse for the understanding of the unity
of the church.”

Arits first meeting in Aarhus, Denmark,
the new established CEC Churches in
Dialogue (CiD) commission was request-
ed,

“to reflect on new ways of improy-
ing dalogue between the Orthodox
churches and the churches of the
Reformation; the different ongeing
dialogues in this perspective should
be taken into consideration”,

After discussing this recommendation
the Cil made among others the propos-
ol toarange a consultation between Por-
voo and orthodox theologians on the
same bazis as the consultation process
between CPCE and Onhodox theolo-
gians.
The first consultatson between theolo-
Fellowship and Orthodox theolopans is
now taking place a1 Jirvenpid, Finland,
from [-4 December 2005, In order to
promote the theological dialogue between
the church families represenied here, the
proposal 15 1o bring inte & structured di-
alogue the two groups of theolograns in
order 1o identify possibilities of rap-
1 between the different under-
standing of the church and her unity, In
this respect it is for the first time that
theologians of the two church fellowship
are coming inio a structured dialogue.
Since one of the charactenstics of the
Porvoo Agreement is among others the
bishop's ministry, the consuliation may
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like to focus its discussion on the bish-
op's ministry a8 element of the church
unity. The findings of this discussion may
be summarised in & final stabzment to be
shared with all chusches in Evrope.

Since the participants in this consulta-
tvpn are invited at a personal basis, ithe
consultation represent an unofficial dia-
logue between the two theological tradi-

i

tons, But unofficial theological discus-
sions have often achieved more consen-
sus 25 the official ones. This consulia-
hon process may &l iis fum prepare an
official dialogue between the Orthodos
Churches and the Porvoo Church Fel-
lowship.

Notes on the Anglican-
Orthodox Theological Dialogue

The Revd Dr Conf, loan Mircea lelciu

L Introduction

Shorily after the Reformation in the 16®
century, the Church of England focused
iz gves towards the Eastern Omhodox
Church, the possessor of the treasury
of true Apostolic Faith, establishang con-
tacts of rapprochement and mutual ac-
quainiance,

The causes leading to co-operation be-
tween the two churches are manifold.
Among these we mention: 1) the main
tendency of the churches in the Angli-
can Cormmunion 10 retum 1o the sourc-
es of the primitive Church and 2) the
desire for unity of the two churches.

It is expected that all relationships and
coniacts gt all levels between the pan
churches should bear fruit: a) through
unity Anglicans should find themselves
in a Church of Apostolic origin; b)
through co-operation and unity between
Anglicanism and Orthodoxy the Chris-
tian Church in would be sirength-
ened and ¢} through the union of the two

“traditions” 3 complex religious moral
hiving could be achicved and an irrgeos-
tant progress could be made in the field
of theological stady.

Within the framewark of these contacts
visible similarities have been discovered
between the Church of England and the
Orthodox Church. Among these, the fol-
lowing stand aut: 1) The Episcopate; 2)
the administrative organisation of the tao
churches; ) the universalistic festure (the
geographic character) of both Anglican-
ismand Omihodoxy; 4) mutail desire for
unity, eic.

Al the various meetings between Angli-
cans and Orthodox throughout the cen-
turies vared issues concerning the Faith
were addressed { i.e, Holy Scripture and
Sacred Tradition, Revelation and Inspd-
ration, Church, Holy Trinity, Sacraments,
Ecumenical Councils, Creeds, Davine
Worship, Veneration of Saints, Intercom-
munion, eic. ) &nd certain doctrinal agree-
menis were reached. In spite of these,
there were also disagreements and other




1551Cs remaining 1o be discussed even at
the present time.

Although Anglican-Crthodox relations
betwesn the 16™ to the 19® centuries did
ot bead to the concrete results for both
these churches, they did manage to clar-
ify the doctrinal differences between
these Christian commumnities and 1o an-
ficipate a cloder co-operation in the fu-
ture having as result their unity.

At the beginning of the XX century, and
until the VII* decade, Anglican-Ortho-
dox relations have been intensified and
began to take shape in a series of official
wisits at the highest level, made by the
Archbishop of Canterbury in Constanti-
nople as well as in other capitals of Or-
thodox countries (like Athens, Moscow,
Bucharest, Sophia s, o.) and also the vis-
its of the Ecumenical Patriarch and oth-
er church leaders in Cireat Britain. These
contacts gave a positive development to
the relations between these charches and
prepared the beginning of official dia-
:;Eul: b:lm The foundation of

fer- Theological Commit-
tee for the dialogue with the Anglicans
and the Inter-Anglican Analogues Come
mittee was also a step forward made by
these two churches in their aempt for

The opinion of the Reverend Donald A,
M. Allchin is that the aim of these Com-
mittees was “io atiain 3 commaon ale-
mient of the inseparable Church' faith,”
Talking about the perspectives and the
future of Anglican-Onthodox dialogue, he
e a relevant statement: “Omn the one
lzand, | have to admar that there are a lot
of difficulties. Our intellectual proce-
dures, the theological mentality, the his-
toncal background are often different. All
these give me the feeling that the dialogue
would not be an easy one. (...) This is
the reason for which | personally belicve
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that the reciprocal perseverance, the
striving for agreement and first of all the
power of the Holy Spint would help us
1o materialise together an important thing
for all Christian world, to find & way to
form in today’s living terms the perma-
nent truth which the Orthodox Church
through its confession of faith and cult,
always kept, as no another occidental
church did i.”

These statements of the English theolo-
glans m conmeciion with the Anglican-
Orthodix dialogue represent a real guide-
line: for the future spproach of the prob-
lems and relations between the Ortho-
dox churches and the Communion of the
Anglican churches.

[I. TheAnglican— Orthodox
Theological Dialogue

After a leng preparation, beginning in
1966, the first official meeting of the An-
glican-Orthodox dinlogee took place in
O fiord between 6-13 July 1973, with rep-
resenlatives of the Anglican Commun-
ion as well as of all the Orthodox church-
5 taking part.

At the end of the first session of the An-
glican-Orthodox dialogue it was decid-
cd that the debates for “common docs
trinal discussions™ hetween the Ortho-
dox Church and the Anglican Church
should be continued in three sub-com-
missions, n 1974 and 19735, each com-
mussion having the obligation to discuss
one of the three proposed subjects: 1.
Inspiration and Revelation in Holy Scrip-
tures; 2. The Synod's Authonity; 3. The
Church as Eucharistic Comemumity.

The fist sub-commission mel in Gonia
(Chania}, Crete on 1-6 July 1974, At the
af the discussions the following “axio-
matic theses" were enumnciated:

1. The Bible has a double character,
being diving and human in the same
tme: it 15 God's word, in
hurran speech, S

2. Imats quality as God's word, the
Bible is unique. Our approach to the
Bible is through submission and
obedience 1o the revelation of God
Himself, given 1ous by Him through

it

3. We know, receive and interprel the
Scripture through the Church and
in the Church, The Church can not
ignore the results of scientific re-
searches conceming the Bible, no
eraxtier side it could come, but it tests
them.

4. The books of the Scripture includ-
ed in the Canon are authoniative be-
cause the Church recogrises in them
the authentic Revelation of God.

5. Any separation betwesn Scniplure
and Tradition which would treat
them as two isolated sources should
be removed. Both are correlative.
The Scripture is the criterion through
which the Church examines the tra-
ditrons to decide ifthey truly belong
to The Holy Tradition or not. The
Tradition completes The Scriplure
in the meanimg that it ensures the true
imterpretation of the Bible,

The second sub-commission which dis-

cussed the subject: “The Ecumenical

Synods" Authority”, took place at Rim-

nic-Valcea, Romama, (9-14 July 1974)

and took the following common deci-

gions;

I, In the Orthodox Tradition the first
seven Ecumenical Synods form a
historical, theological and spiritual
unity which centres on the teaching
of Trinitarian and Christological
Fuith of the Church, with basic im-
plications for ecclestology. But, in

Anglicanizrm it was believed the this
wording was sufficiently expressed
in the decisions of the first four Ec-
umenical Synods.

2. In the Osnthedox Tradition, the T

Ecumenical Synod is considered as
belonging to the synodical heriage,
and its ic content as deriv-
ing directly from the Synod s deci-
sions that preceded it, The attitude
of Anglican churches is concerning
this Syniod inclined 1o be nepgative,
partly because of the confusions
concerning the historical circum-
stances in which 1t took place.

3, The Orthedox Tradition under-
stamads the Synods entirely as being
supreme expressions of Church -
fallibilicy. In the Anglican theology it
wis usually discussed about the
Church as being indefectible, this
difference resulting from the Angli-
cansg insislence conceming the rec-
opnition of human imperfectson in
the Chaurch history and it is cormect-
ed to the Anglican thinking between
the “essential™ and “non-essential”.

The third sub-commizsaion discussed the
subject: “The Church as Euchanstic
Community” and met on 8-12 July 1974
at Garden City (Mew York). [t was con-
cheded that there were many ponts of
reciprocity and understanding between
the two churches concerming the teach-
ing about the Holy Eucharist. Then, it
was declared the identity of Jesus Chnist
bath with his mystical Body (the Church)
and in the Holy Euchanst which acts in
the Church. Allthe believers who receive
the Saviour's Body and Blood, become
part of the unique Body of Jesus Chris
(the Church) and a body with Him, they
receive the forgiveness of their sins and
they get everlasting life. The performer
of the Holy Euchanst (the bishop or the
priest) in his liturgical action has a dou-
ble service: as Chnst's icon and as the

12




representative of the community that
works m the name of Jesus Chnst for
his believers.

The International Commission of the
Anpglican-Ohrthodox: Theological Daa-
logue continued its debates during the
following vears. The positive resulis of
the Anglican-Onhodox Theological Di-
alogue were set out in the Mascow Agreed
Statemerst oF 1976, This agreement can
b summarnised as it follows:

I. God's knowledge

God is immanent and ranscendent at the
same time. Through faith and cbedience,
the: belicvers panticipale in divine fife and
are united with God i the Holy Trinity,
The Crthodox Church makes a distine-
tion between the divine essence ousia
and the uncreated divine energies. While
the divine essence remains beyond the
human understanding and knowledge,
transcendentally, through the uncreated
divine energies CGhod is present in imma-
nent and the believer 15 always in com-
mumion with the Heavenly Father. The
Anglicans don"t uss this distinetion, bt
they try to explain that God cannot be
understood and at the same time He is
imelligible for people. If the Orthodox
Church describes the plenitude of hu-
man holiness through the patristic expres-
sion theosis kata charin (the deification
through grace), the Anglicans consider
this speech as being “deceptive and dan-
gerous”, However, they don't reject the
doctrine that this speech expresses;
probably such knowledge could be
found in their docirine, too,

1&

2. The mspiration and the

authority of the Holy

Scripture
The Holy Seripiure constitutes a cober-
ent whole, which includes the Divine
Revelation, expressed in human spesch.
It is recerved and interpreted through and
in the Chureh. Both the Anglican and
Orthodox churches make a distinction
between the canonical books of the Old
Testament and the non-canonical books
(good for reading); however, the wtility
of the last is recognised for the spiritual
construction of the believers. Also, both
the Anglicans and the Orthedox use them
a1 different services.

3. Seripture and Tradition

The Scripture and Tradstion are the two
sources of the Divine Revelation, which
complete each oaher, and the Church can
never define new dogmas which don't
have bagis in the Holy Scripture and in
Holy Tradition. From the Orthodox point
of view, a truth of faith can not be dog-
mreatised if it has its basis only in the Holy
Tradition, it is shsolutely necessary o
have its basis in the Holy Scripture.

4. The Synod's Authority

Both churches agreed that the notions
of Church and Scripture are insepara-
ble, recognising the work of the Holy
Spint notonly in the Scripture and in the
Church, but also in the Synods, Although
the Anglicans belicve in a “hierarchy™ of
the Ecumenical Synods, emphasising the
first four except the decrees of the 5%,
6* and 7* Ecumenical Synods. Howev-
er, a delailed rescarch is necessary, on
the Anglicans behalf, of the problems

ods and especially the 7 conceming the
veneration of the icons; the decpening
of the word “infallibility” on the Angli-
cams behal it 15 also highlighted amd that
of “indefectibility™ on the Orthodox be-
half.

5. “Filioque” addition

Concerning this addition, there must be
psade o distinction between the problem
of the Holy Spirit origin (“that it sets out
from Father for ever™ — John 15, 26)
which i% different from that of sendimg
in time and that of the Holy Spint mis-
gion in the world (John 14, 26 and 15,
26). Because of this and because the
“Filioque™ addition did not exist in the
Mmtmnmmpulnmwﬁﬂn&u
beginming amd because it wasn't intro-
duced through the suthority of an Ecy-

menical Synod, the Anglicans agrecd that
it doesn’t belong 1o the Creed.

6. The Church as Eucharistic
Compmunity

Concerning the Eucharist, it is declared
again that betwesn the two churches, there
was a Common Agreement, achieved at
Bucharest in 1935. This issue is further
elabarated in the Common Declaration
of the Anglican-Orthodox sub-comemis-
sion which met at Garden City (New
York) in 1974, In the Moscow Agree-
mend { 1'976) 11 s indicated that in the fu-
ture the issue of the relationshipy between
the priest and his bishop, as well as of
the bishops between themselves should
be studied.

7. The invocation of the Holy Spi-
rit a1 the Eucharist

The Holy Eucharist is the action of the
Holy Trinity. The act of holiness of the
Eucharistic elements includes the follow-
ing: the content, the aramresis and the
epiclesis. Through the invocation and the
descent of the Holy Spint, as an answer
1o the Church's prayer, the bread and
the wimne transform in the Saviowr s Body
and Blood. The Anglicans consider that
the culminating decisive moement of the
sanctifying of Euchanistic elements can
oocur through the instituting wonds of
through the epiclesis, while for the Or-
thodox it 1% only the epiclesis. “Al
Church's prayer, the Holy Spirit de-
scends not only above the Eucharistic
elements bat also above the commumnaty
and through the Euchanst the believers
receive the forgivencss of their sins and
they ncrease in obedience and holiness
nowards everlasting life.

The meetings in Moscow {(July-August
1976) berween the Anglicans and Ortho-
dox lead 1o a better mutual knowledge
of the two parts, bringing cenmin posi-
tive resulis in the doctrinal feld in spite
of the existence of some disagreements.

The agreements reached by the Intema-
teonal Commission of the Anglican-Cr-
thodox Theological Dialoguwe m the sec-
ond stage were set out in the Dublin
Agreed Statement of 1984. In its present
third phase, which hegan in 1989, the
Commission has been examining ecclesi-
ological issues in the light of our faith in
the Holy Trinity, the Person of Christ and
the Holy Spirit.

In 2001 at Volos, Greece, the Commis-
ston focused on the ordained ministry
of the Church and approved an Infenm
Agreed Statement on Episcopé, Episco-
pos and Primacy. This was followed in
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2002, at Abergavenny, Wales, by anoth-
er Intenim Agreed Statement, on Pricsi-
hood, Chrigd and the Church. There the
Comrmission began bo concentrate on an
exarmination of the issues surrounding the
ordimation of women 1o the pricsthood,
The digcussion of non-ordained mins-
try was also begun. Discussion on both
issues contmsd mAddis-Ababa in 2003,

In “Pricsthood, Christ and the Church”,
the Commission affirmed that there is
only one pricsthood in the Church and
that is the pnesthood of Chast, Since
the Church is Chrst humself extended
et histony, hos priestly office is realised
and extended i history in the
life of the ﬂmmw:ﬂmwﬁmhu
50 cogently enunciated that the prest-
hood of Chnist is the reflexion and the
projection of the saving work of Christ.
Thas priesthood of Chrst 13 imextricably
bound with Trinitarian theslogy. Only
through the Spirit are we drawn into the
economy of Son. It is through the Holy
Spanit that the priestly work of Christ is
present in the cochesial life: “The priestly
charscter of the Church is related n the
Spirit 1o the priesthood of Cheist™.

It was also affirmed that through bap-
tism, the human person enters in the
priestly movement of Christ's sel foffer-
ing and is configured within the scclesial
and thius Eucharistic ity to the
priesthood of Chist. And so, the First
Letter of Peter rightly understands the
community of the baptised 1o be “a spir-
rhual house, to be a holy priesthood, 1o
offer spiritual sacrifices acceplable to
Crod through Jesus Christ ... a chosen
people (generation), a roval priesthood,
a holy nation™ (I Peter 2, 5,9). The
Church is faithful to her priestly calling
mn the ministry of reconciliation, partici-
pating in the priestly self-offering of the
Son to the Father in Sparit. This “Eucha-

1

nistic life” of the Church incledes sacri-
ficial service to the world.

Az the Commission has observed: =, ..
from authors of the New Testament
themselves, from their understanding and
conception of Christ, we altest that
Christian priesthood is directly related
with Christ's ministry, If the Church is
Christ Himself extended into history,
equals Christian priesthood 1s Chnist’s
priestly office realised and extended in
every historic peniod of the life of the
Church. [t s, 50 to speak, the reflection
and the projection of the saving work of
Christ throughout the centuries. "

It 15 atso mentoned that in Chrst there
i neither Jew nor Greek, slave nor free,
male nor fermale (Gal, 3, 27). *“National,
racial, socio-econormic and gender bar-
riers are overcome m the peace made by
the blood shed on the Cross at the heart
of the universe.” Pertinent 1o the ques-
ﬁmqrwmm.mmml}m
Anglicans and Onhodiox sgree that within
the baptismal and Euchanstic Komonia
of the Church as a whole, women and
men share equally in the priestly charac-
ter of the Church which is fundamental-
ly the priesthood of Christ

In 2004, ag Canterbury, the Commission
received the first draft of an Agreed Stae-
ment on Lay Mimstries m the Church and
on the question of the ministnes of wom-
en and men, including the question of
ordination to the deaconate, preshyier-
ate and epascopate. Consideration of this
latter topic was postponed until further
work could be completed on the pres-
entabions of Orthodox understanding of
these makters.

Papers on Heresy and Schism were re-
ceived from Professor William Green (on
the Anglican side) and Basil of Sergievo
{on the Orthodox side) and discussed

by the Commission. The Commission
went on to receive and discuss papers
on Reception from Profiessor John Rich-
es (on the Anglican side) and Metropol-
itan John of Pergamon (on the Ortho-
dox sade).

In his paper, Metropolitan John Zizaou-
las approached the problem of recep-
tion from two angles: the reception of
the faith and the reception of the eccle-
sial structure. These must alsa be mutu-
ally received by the churches if unity
among them is to become a reality.

Thiss the theologians imvelved in the An-
glican - Orthodox Theological Dialogue
seem to be pre-occupied with the quess
tion of whether the ordination of women
te the priesthood and the episcopate isa
“heresy” o not, and tend to forget that
the problem has to do mainly with the
Church’s ministry, The question wheth-
er this kind of crdination is “heretical or
not, whether it contradicts the dogmatic
teaching remains open (o discussion and
o “an open process of neception.” Butl
the question whether such an ordination
can he “received™ in ErMS oF rCO0EN-
tion and “reception” of ministry affects
the acceplance and communion of the
gcclesial commumitics at the level of the
sctual life of the Church, including such
rliers as sacramental communion. One
may disagree with s0mMeone on Certam
theobogical questions, and 511l be i Eu-
chasistic communion wath hirm (this g not
unasual armong the Onhodox who often
accuse ong another of “heresy”.) Ques-
tions of faith can be discussed for a long
time, bui matiers of “order”™ and mings-
fry must be “practiced™; as they affect
receplion in an immediate way.

Looked at from this angle, the ordina-

tion of wormen [o the presbyierate is not
a3 problematic from the view poimt of

reception as the extenston of this ords-
mation to the episcopate would be.

All official theological dialogues, includ-
ing the Anglican-Orthodox Theological
Dialogue, have as their ultimate the
reception of our churches by each other
in Faithas well as in minisiry and church
structure. This goal must be kept con-
stantly inour minds in whatever we dis-
cuss, decide or do,

While we are content and glad that cer-
tain points of faith agreements have been
reached between the Anglicans and the
Orthodox, likewise we must be aware of
the fact and see with clear eves the ob-
stacles hindering the union of the two
churches. For this reason a joint effort
is required both from the Anglicans and
the Orthodox tn order to break down all
the obstacles that hinder the realisation
of union between the Anglican Commun-
ion and the Crthodox Church,

In conclusion we can say thit the Or-
thodox Church is in favour of sacramen-
tal Comrunion with the Anglican church-
5 but only a5 3 result of the restoration
of full unity in the truth of faith between
the two “famalies"” of churches. Certam-
Iy, this secms o be extremely difficulyat
the present, even impossible, but there
are hopes that on the one hand the An-
glican wisdom and flexibility and on the
oiher the Orthodox love and understand-
ing will lead to the union of the Anglican
and Omhodox churches. This will be an
impartant step on the road 1o the unity
ﬂfﬂimﬁnﬂs,mwﬂu Lord Je-
sus Christ (John 17,11 and 21}
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Short Presentation of the
Orthodox-Lutheran Dialogues

The Revd Prof. Dr Viorel lonita

1.1. The Orthodox Church sees itself as
one of the founders of today’s ecumen-
il movement. For the Orthodox, ecu-
menical cormmitrment is not simply a chal-
lenge of our time, but is much more a
duty in fulfilment of the command of Je-
sus Chnst, who prayed “that

all be one™ (In 17.21). It is wm
that the Ecumenical Patriarch Joachim
Il afier being installed as Patriarch of
Constantinople in 1902, wrote toall Or-
thodox churches, rising the question as
1o whether the time had not come to pre-
pare the way for the unity of all church-
es.! Some years later, in 1920, the Ecu-
menical Patriarch's famous encyclical to
all churches of Christ in the world was
pubiished, inviting them to come closer

Metropolitan Damaskinos Papandreou
wrote, with regard 1o the Orthodox comy-
mitrrent to theological dialogue with other
churches, that this was a pastoral neces-
sity for the Orthodox churches, so that
their members would be thoroughly in-
formed about the other churches. The
former Metropolitan of Switzerland urged
that ecumenical dialogue be conducted
wery responsibly, so that no hasty judge-
mienis are made which might contradict
the canonical (ecclesiastical law) criteria
of the Orthodox Church in respect of
dialogue with other churches.*

Of utmost importance for the thealogi-
cal dialogues of the Orthodox churches
with the other world-wide churehes wene
the decisions of the Pan-Orthodox Con-

" The Orthodox Church in the Ecimenical Movement, Documents and Satements | 902-
F973, ed. Constantine G Patelos, WO, Geneva 1978, p. 30,

fhid., p. &0,

' Damaskinos Papandreou, Orthodorie und Ohtumene, ed Withelm Schacemelcher, W,

Koblhammer Press 1986, p. 203,
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ferences, which began i 1961, afer thor-
ough prepatation, under the leadership
of the Ecumenical Patniarchate. The orig-
inal purpose of these conferences was
actually to prepare for an Orthodox Syn-
od, which would ke path-finding new
decisions for the life of the Onthodox
churches,

1.2 The first Pan-Orthodox Conference
was held 24 September - 1 October 1961
on the island of Riodes, Greece. All the
autocephalous (independent) Orthodox
churches were represenied there except
the Orthodox Churches of Finland and
Georgia. The draft agenda for the con-
ference, approved by the Holy Symod
of the Ecumenical Patrarchate, was in
eight paris. Panl Five dealt with the rela-
tions between the Orthodox churches
and the other Christian churches. Part 3-
[ was especially about relations between
Orthadoxy and Protestantism. [t recom-
mended that stronger relationships be-
tween the Orthodox churches and the
churches of the Reformation be sought,
mot beast through theological conversa-
tions.* The fourth Pan-Orhodex Con-
ference, held 3-15% June 1968 in Cham-
bésy, Swatzerland, decided 10 found an
Inier-Crnhodox Commission on dizlogoee
with the Lutheran World Federation
{LWF). Thus the conditions for dialogue
between the Orthodox churches and the
churches of the Reformation were giv-
e, “contimung the many contscts and

: See Jrepikor, JOCKTV, 1961, Mr. 4, p. 401

conversations between Orthodoxy and
Protestantism since the 1 6th century.™

The fourth Pan-Orthodox Conference
had decided among other things that the
theological dislogue with the Lutheran
churches in particular should be pre-
,in a first phase, by the sutocepha-
ﬁ:!&mudmc}mdnhﬁhmﬂma
versatons with various Protestant church-
es. This decision was reaffirmed by the
first Pan-Orthodox Pre-Coneiliar Con-
ference in 1976.° Thias lasd down the pan-
Crthodox basis for the bilateral theelog-
tcal conversations between the vanous
Orthodox and Protestant churches,

2.1. The following bilateral theological
dialogues are to be mentioned here:

. Evangelical Churchin {EKDY)
and the Moscow Patrarchate of the Bus-
sian Onhodox Church, since 195%,
known as the Amoldsham Conferences
afler the place where the first meeting
was held. The most important togics in
this dialogue have been: 1. salvation; 2.
Word and sacrament; 3. eucharisie fel-
bowship and 4. service and witness in the
church.”

2. EKD and Ecumenical Patmarchate,
since 1969, known also as the Constan-
tinople Dialogue. Various aspects of ec-
clesiology have been discussad, such as
I, BEucharist, church and ministry or L.
The Haoly Sparit in the 1ife of the church.”

Athunasios Basdekis, Die Orthodaze Kirche. Eine Handreichung flir aicht-orthodaxe
und orthedoze Christen und Kircken (The Orthodox Churck. A handbook for non-
Orthodax and Orthodaox Christians and churches). Frankfurt am Main: Otio Lembeck

Press, 2000, p. 24,

* Scelremikam, L, 1977, Nr. 1, pp. 99-100,

See Rizio Saarinen, Faith asd Holiness. Lutheran Orthodax Diclegues 1955004,
1 : Wandenbock & Fuprechs, 1997, pp. 94-127.

Crittingen:
' Ihid, pp. 133-139.
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3. EKD and Bulgarian Orthodox Church,
since 1992, Thisdialogue began in 1978
= 3 bilateral dialopue between the Bul-
ganan Orthodox Church and the Feder-
ation of Protestant Churches in the Ger-
man Democratic Repablic. Known s the
Hermhuter Confesences, this dialogue
dealt with such topics as 1. proclama-
tion of the Gospel; 2. the source of faith;
3. haptism and Eucharist; and 4. the or-
dained ministry®

4, EKI and Romamian Orthodox Church,
gince 1979, known as the Goslar Con-
ferences. Topics discussed have been:
L. Seripture and tradition; 2. different
aspects of the sacramenits; 3, justifica-
fion, theosis and synergia, The issue of
ecclesiology was also discussed. At the
1ih meeting between the two churches
inCluj, Rormanga, 14-20 Nevember 2002,
the theme was “The Nature and the Uni-
v of the Church of Christ - the Histori-
cal Difference between the Churches”,
The finad press statement of this meeting
desenbed the relation between the two
churches as follows: “Although our
charches are stll on the way, in this dia-
logee, towards full mutual recognition and
therefore towards acceptance of cucha-
nistic fellowship, neither wishes 10 deny
that the other is, in principle, a church,
So the Romamian Orthodox, church can
clearly recognise in the Protestamt
churches a way of being church. On the
basiz of our common faith in Jesus
Cherist, 25 authoritatively expressed in the
Holy Scriptures and our common
Nicenc-Constantinopolitan Creed, and

Y ibid., pp. 160-165.

especially on the basis of baptism, the
Romanian Orthodox Church can also
speak of a cenain degree of fellowship
witth the Protestant churches from which
it is still divided. And, for their part, the
Protestant churches, despite the some-
times very different forms of expression
of ¢hurch hife in the Orthodox churches,
can see in these churches the realisation
of essential elements of being church in
accondance with the Gospel,™

5. The Russian Orthodox Church and
the Evangelical Lutheran Church of Fin-
land, since 1970, This dialogue, known
as the Sinapp Conferences, has treated
the following themes: [, Eucharist; 2.
salvation; 3. peace and social ethics. "
Besides these theological conversations
between vanious Orthodox churches on
one hand and churches of the Reforma-
tson on the other, it should be noted thai
there have also been natronal<level Or-
thodox-Protestant conversations, such
an:

= thedialogue between the Onbhodox
Church and Evangelical Lutheran
Church in Findand:

= Latheran, Reformed and Crthodox
in Rormania;

= Onthodox-Protestant in France;

= Omthodox-Protestant in Switzerland.

It should also be mentioned that theo-
logical conversations have taken place
between Orthodox and Lutherans in the
United States and in Australia ' The

* See alio Constantin Pdialeanu, Die Begegnung der rumdnizchen Orthodarie mit dem
Frotestantismus (The Encounter of Romanian Orthodory with Protestanitem), D, Ko-

vac Press, 2000,
1 Bew Saammnen, ap. it pp. 20-85.

" Forall these dualogues, see the shove-mentioned work by Risio Sassinen,
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most imporiant bilateral theelogical dia-
logues with the Orhodox churches in
Europe have been conducted with the
EKL}, and the texts produced by all these
dizlogues are available either as le-
micnts tothe ecumenical jourmal Eﬂ;m
mizche Rundrehen, published in Frank-
furt am Main, or as study booklets pub-
lished by the Office for Foreign Rela-
tions of the EKD at the missions book-
store in Hermannsburg, Germany.

The issue of "ecclesiology™ has been
dealt with i vanous bilateral theological
conversations between the Orthodox
churches and the churches of the Refor-
mation, bul there has not vel been an
ological viewpoints of the two sides. It
i clear that i thess dialogues the theme
of the nature of the church is being ap-
proached very cautiously, and this may
be for good reasons, However, a deeper
convergence between these churches will
not be possible through bypassing the
ecclesiological issue, -

2 2 The theological dialogiae between the
Orthedox churches and the Lutheran
World Federation (LWF) began in [981
in Espoo, Fintand. The theme of the first
meeting was “The Mystery of the
Church™; thus the ecclesiological ques-
rom was io be tackled right firom the be-
ginning. However, there was no clear
methodology, so that the conversation
in Espoo, as well as the next one in
Limassol, Cyprus in 1983, &id not lead
io any concrete result.” The first joing
declaration in this dialogue was adopted
&1 the third meeting of the Lutheran-Or-

thodox Joint Commission in Allentown,
PA, USA in |985, on the theme of “Di-
vine Revelation™ as a common declara-
trom withou! maances between the two
theological raditions. The second com-
i, s taterment was adopted at the fourth
mecting of the Joant Commission in Crete
in 1987, en “Senpture and Tradition™.
With this statement the two thesdogical
traditnons i dialogue are more specifi-
cally underlined: “Regarding the relation
of seripture and Tradition, for centuries
there seemed to have been a deep differ-
ence between Orihodox and Lutheran
teaching. Orthodox hiear wath satisfac-
tion the affirmation of the Lutheran the-
cdogians that the formula “sola senpiu-
ra” was always intended to point 1o
God's revelation, God's saving act
through Christ in the power of the Holy
Spanit, and therefore to the holy Tradi-
tion of the church, as expressed m this
paper, against human raditions that dark-
en the authentic feaching in the church™

In the third commen statement adopted
at the fifth meeting in Bad-Segeberg,
Germany in 1989, on “The Canon and
the Inspiration of the Holy Scriptures,™*
the specific emphasis of the two theo-
logical waditions in relation 1o the topic
discussed was expressed as follows:
“Authentic interpreters of the holy senip-
ture are persons who have had the same
experience of revelation and inspiration
within the body of Christ as the biblical
writers had. Therefore it is necessary for
authentic understanding that anybody
who reads or hears the Bible be imspired
by the Holy Spirit. The Orthodox be-
tiewe that such authentic interpretation is

' See the bibliography in Orthodoxic im Dialog, ed Thomas Bremer, Johannes Ocldemann
asil Dagmar Sioltmann, Paalines Press, “Sophia” serics, Vol 32, 1999, p. 225
¥ See Lutheran-Onthodon Dislogue. Agreed Statements, 19851989, Geneva, 1992,
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the service of the fathers of the church
especially expressed in the decisions of
the ecumenical councils. Lutherans agree
in principle. Lutheran confessional writ-
ings affirm that no one can believe in Je-
sus Christ by one’s owm rezson or abili-
ties but that it is the Holy Spirit who calls,
gathers and illurminates belicvers

the gospel even as he calls, gathers and
enlightens the whole church on carth
keeping it in union with Jesus Christ in
the one true faith (Luthers Small Cate-

After some mitial difficulties, the dialogue
between the Orthodox churches and the
LWF maved into a second phase, in
which “classic™ themes for the encoun-
ter between two theological traditions
were discussed, such as "“Divine Reve-
tation™ or “Scripture and Tradition™, On
the conclusions arrived at with regand (o
these topics, the third Pre-Conciliar Pan-
Orthodox Conference in 1986, in Cham-
bésy, Switzerland, noted that “this dia-
logue has begun with favourable pros-
pects, and (this body) hopes that both
the nnd:m_”':and the ecclesiological ol-
erments will be equally emphasi

developed.™* o cans

For a third phase in this dialogue, the
meshng in Moscaw in 190

the theme “Authority in and of the
Church”™, This was to be regarded as an
overall |h-=_m|: and to be deali with
through various sub-themes, The sixth
;nﬂ:nn_g gll-!;]gtj. Orthsdox-Lutheran dia-
OFuE, in n Sandhjerg, Denmark,
discussed “The E:un'lgm Councils
and Authority in and of the Church™. In

relation to this topic the comemon stafe-
meent underlines first of all that for botk
Lutherans and Orthodox the teachings
ofthe ecumenical counsils are authorita-
tive, because “the ecumenical councils |
miaintain the imtegrity of the teaching of |
the undivided Efiuxih concerming the
saving, illuminating justifying and glon-
fying acts of God and reject heresies
which subvert the saving work of God
in Christ”. In spite of this common
ground, “Orthodox and Lutherans, how-
ever, have different histories. Lutherans
have received the Nicaeno-Constantino-
politan Creed with the addition of the fil-
ioque. The Seventh Ecumenical Coun- |
«il, the Second Council of Nicaea in 787,
which rejected iconoclasm and restored
the veneration of icons in the churches,
was ned part of the tradition received by
the Reformation, Lutherans, however,
rejected the icomoclasm of the 16th cen.

tury, and afirmed the distinction between
sdoration due to the Triune God alone
and all other forms of veneration (CA
21). Through historical research this
council kas become better known, Nev-
ertheless it does not have the same sig-
mificance for Lutherans as it does for the
Orthadox".

Taking im0 account this historical back-
ground “Lutherans and Orthodox are in
agreement that the Second Council of
Nicaea confirms the christological teach-
g of the earlier councils and in setting
forth the role of images (icons) in the
lives of the faithful reaffirms the reality
of the incamation of the eternal Word of
God, when it states: “The more frequent-
ly, Christ, Mary, the mother of God, and

" Grigorios Larentzakis, Me Orchodiae Kirche, fhe Leben und ikr Gleube [The Ovthoda
Church: its life and faith). Graz; Styria Press, 2000, p. 201 [ i
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the sainis are seen, the more are those
who see them drawn 1o remember and
long for those who serve as models, and
1o pay these icons the tribute of saluta-
tion and respectfisl veneration. Certainly
this 15 not the fill adoration in accord-
ance with our faith, which is properly
paid only o the divine nature, bt it re-
gembles that given to the fgure of the
honoured and life-giving cross, and also
to thve Woly books of the gospels and 1o
other sacred objects” (Definition of the
Secondd Council of Micaea)™. This s a
valuable theological comnbution forthe
Lutheran-Orthodox dialogue in general.

The seventh encounter of the Lutheran-
Orthedox Joint Commission in 1995 in
Limassol, Cyprus, discussed the theme
of “Authority in and of the Church: Un-
derstanding of Salvation in the Light of
the Ecumenical Councils,” After some
common reflections on this theme, the
statement adopted in Cyprus concluded
that “Lutherans and Orthodox still nesd
toexplore further their different concepts
of salvation as purification, illumination,
and glorification, with the use of syner-
gia, which is the Orthodox teaching and
tradithon and as justification and sancti-
fication, with the use of sola fide, which
is the Lutheran teaching and tradition™.

In the third phase of the Orihodox-Lu-
theran dialogue the topic of the nature of
the church was dealt with only indirect-
Iy, through the issue of auathonty and from
the perspective of salvation. However,
this made it possible to reach 4 senies of
agreements, which can be very signifi-
cant as the bazis for the further develop-
ment of dialogue, precisely with regard
1o the discussion of ecclesiology.

Finally, a fourth phase of the theological
dialogue between the Orthodox church-
es and the LWF began with the eighth
meshing in Sigluna, Sweden in 1998,

when the point Lutheran-Orthodox Coms
rmassion chose the theme “The Mystery
of the Church”™ for its further work. Ad
its ninth mesting in Damascus, Syria in
2000, the Commdission adopted a joint
staternent entitled “The Mystery of the
Church: A. Ward and Sacraments (m)s-
terta) in the Life of the Church™, At the
tenith meeting in this dialogue, in 2002 in
Oslo, Morway, the topic “The Sacra-
ments (moysteria) as Means of Salvation™
was discusscd, as a further aspect of the
overall theme “The Mystery of the
Church™, The final siatement adopted in
Oslobuilds on the consensus estsblished
to that poind, not only with regard to the
theme “Word and Sacraments (mysterial
in the Life of the Church”, but with re-
gard also 1o the consensus established
earlier in the dialogue, especially in the
statemnent on “Authority 1 and of the
Church in the Light of the Ecumenical
Councils: Salvation, Grace, Justification
and Synergy” from the year 1998,

The 12ith Plenary of the International
Lutheran-Orthodox Joint Commassion,
which iz the last encounter in this dia-
logue so far, took place from 6 = 15 Oc-
tober 2004, i Reomasn, and dealt
with the theme: “The Mysiery of the
Church, C. Baptism and Chrsmation as
Sacraments of initaton o the Church™.
In the joint statement there was under-
lined that Orthodox and Lutherans
“found that the three components of
Christian nitiation are o a large extent
mnclided in each other's rites. These
components find their ful fillment in the
Christian's full participation in the life of
Christ and his church through eating his
hody and drinking his blood in the holy
Eucharist™. The topic for the meeting of
the 13thLutheran - Orthodox Joint Com-
mission in 2006 will be; “The Mystery
of the Church: 1. The Holy Euchanist in
the Life of the Church™,
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The methodology emploved in this dia-
logue can be undersiood from the fol-
lowing quolation from the final joint
statement adopted in Oslo: “Orthodox
and Lutherans, discussing the sacraments
on & preliminary hasis, agree (o give em-
phasis to the sacrarments of initiation of
the ancient church, that is, Baptism,
Chrismation, and the Eucharist, We also
agree thal baptism takes place with wa-
ter, in the name of the Father, and the
Son, and the Holy Spirit. It brings the
forgiveness. of sing, and is a participa-
han n the death and resurrection of
Christ which incorporates the believer
into the body of Christ as o member of
the church. For the Orthodox this in-
corparation is teted through Chris-
mstion, in whinm baptised receive the
gifts of the Holy Spirit. For Lutherans,
anointing with the Holy Spirit takes place
within the rite of haptism itself, and finds
its expression i the [aying on of hands
afier water baptism.™ In the publication,
each of the joint declarations is followed
by the specific accents given 1o it by each
of the two traditions, even when these
#ocenis do mot exclude one another in
principle.

The Orthodox-Lutheran dialogue at the
world-wide level has been dealing with
vanous aspects of ecclesiology for a
nurther of years, but still has not yet ar-
rved at an open confrontation between
the different ecclesiological approaches
concermed. If it came to this point, the
partners in the dialogue would probably
find that even in discussing the nature of
the church, they can speak of numerous
arcas of agreement as well as areas in
which they differ,

The discussions arcund the Special Com-
mssion on the Participation of the Or-
thodox Churches in the World Council
of Churches have shown once again the
imparance of the ecclesiological issue
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for the further development of the one
ecumenical movement. From the Ortho-
dox viewpoint, the bilateral theological
comversstions between the chusches can-
nol be separate from their cooperation
within the national and inemational ecu-
menical organisations. Theological dia-
logues can make an important contribu-
tion to the further development of coop-
eration within the ecumenscal organisa-
thoms.

3. Concluding remarks

a) The Orthodox churches have carmied
on theological dialogues for a number
of years, whether bilaterally between par-
ticular churches, or as a group with var-
tous churches of the Luthéran tradition
and with the LWE. These dialogues have
dealt with various themes and thereby
arrived af considerable theological agree-
ment. In addition, many issues have been |
left open, and some divergences have
also been noded.

b} The issue of ccclesiology has been
addressed in many of these dialogues,
cspecially in connection with ather theo-
logical topics such as the sacraments,
munisiry etc., which cannot be separated
from the question of the nature of the
church. Open confrontation between dif-
fering understandings of the charch has
scarcely occurred, however, 5o that the
dialogue partners are not yet sure how
far they will be able to go together.

) The fact that the ecclesiological issue
has not yet been discussed in detadl, in
that its consequences have not been ex-
plored, may well have practical causes.
Wi have seen that the official theolog-
cal dislogue between the Orthodox
Churches and the LWF did begin with
the theme of the nature of the chirch,
but soon found that 1t was not possible

tor g0 Straight o this question. In order
to have a thorough discussion on ecclesi-
ology, a whole serics of Biblical, patnis-
tical, hermeneutical and histoncal issues
necded to be clarified first. Thus i the
Orthodox-Lutheran dialogue, issues like
scripture and tradition, the inspiration
and the canon of the Holy Scnptures,
the ccumenical councils etc. were first
taken up and became the basis on which
1o approach mare central themes such
a8 the nature of the church. Om the other
hand, these dialogues should not be
drawn ot for too long & tme. When the

isites have been met, they should
move on 16 the issues which divide the
churches, in order 0 arrive af conérele
resulis.

d) A final rernark on the vanous theolog-
ical dialogues concerns the reception of
the conclusions which have been
reached. On various occasions it has
been observed that many churches have
ned published the resulis of dinlogues in
which they have been engaged, and this
i% the first requirement for the reception
of the dialogues at all levels of church
lifie. The concluesions which have been
reached in these dialogues may be valu-
zhle in themselves and theologically rel-
evant, but as long s they have not been
integrated into the entire lives of the par-
ticipating churches, they cannot have any
ecumenical effect.
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Apostolic Faith and Episcopal
Ministry: Lutheran-Anglican
Dialogue from Pullach to

Porvoo

The Revd Dr Matti Repo
e

I, Introduction

Lutherans and Anglicans have been in-
volved in a dialogue for a long time and
In various regions in the world, To give
an ex hausl ve presentalion on it ina lim-
shed time would be impossible, But it is
fairly possible to make a brief survey with
a specific focus. In the following, I try
1o lighlight the developmenis up to the

Porvoo Common Statement.' 11 seems
like a consequent Story witmessing 1o the-
abogical determunation in the quest for
the unity of the church. The dialogue
concentrated on the dividing factors and
seriously sought to overcome them.? For
anyone wishing to study the global Lu-
theran-Anglican dialogue in detail, the
recent volume Anglican-Lutheran Agree-
ments, a joint publication by the Luther-

an World Federation (LWF) and the An-
glican Consultative Council (ACC), of-
fers an unsurpassable resource.!

2. Historical Background

Apart from carly contacis between the
Lutheran states of the Holy Roman Em-
pire and England during the Reforma-
tion erd, Lutherans and Anglicans did not
come 10 3 proper thealogical dialogue
umntl lage 9 century. The churches were
closely retated o the respective S1a1es in
which they were living and only came
into contact with each other when politi-
cal ivieresis were taking the lead. For the
mosd part, the two traditions lived in iso-
lation from one another. As each devel-
oped into worldwide commumions over
the course of centunies, they came inte
increased contact with each other in co-
Jonial and rmssion fields. Fortunately,
Lutherans and Anglicans never made any
condemnations on each other, as it hap-
pened between Lutherans and the Ro-
man Catholic Church or Lutherans and
the Reformed churches. Unlike those
relations, churches i Lutheran and An-
glican traditions are nol troubled by a
painful cormmon history,

Anglicans and Lutherans entered the
modern ecumenical movement, as Bish-
op David Tustn and Professor Michael
Koot eloquently put it in ther miroduc-
tion to the above-mentioned collection
of dialogue documents, “somewhat like
couging who shared much family back-
groumad, but had little contact over much
of their lives™. As churches of the Ref-
ormation, Anghicans and Lutherans were
conservative, secking to maintain a8
much as possible of the patnstic and
medieval fradition and only removing
what was seen to be developments con-
trary o the pospel. A revised, but clearly
recopnizable Mass was preserved, the
Creeds remained normative, and in Eng-
lznd and the Mordic countries, the epis-
copal ordenng of the church was pre-
served,!

3. Lutheran and Anglican
Criteria for Church Unity

Despite the numerous similarities be-
tween Lutherans and Anghecans, certam
doctrinal ssues remained dispoted. [t
might mod surprise us o see thal exactly
those were matters of concern when it
came to the criteria of umity. Each tradi-
tion found differing elerments 10 be con-
siitutive to the church as well a2 to 13
unity.
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Conversations between the British and Insh Anglican Churches snd the Mordic and Baltic
Lutheran Churches. m?mmfm Stmtement. Text agreed at the fourth plenary
meeting held at Jirvenpdi, Finland, 9-13 October 1992, [n: Togerker tn Mission end
Minisiry. The Porvoo Comman Statement with Fssays on Church and hlimistry in Mort-
hem Europe. London: Church House Publishing 1993, pp. 133,

Cf, David me:wmmmmmcmm;wm
el Root, Porvoo in the Context of Workdwide Anglican-Lutheran Dhalogue, Both im: Ola
Tjerhom {ed. ), Apastolicity and Unity. Essays on the Parvoo Comenon Siatement. Grand
Rapids, Michigan / C;
neva: WOC Publications 2002, pp. 3-33.

ambridge, LK. William B. Ecrdmans Publisking Company and Ge-

Sven Oppegaard and Gregory Cameron (eds. ), Anglican-Lutheran Agreements. Begions]
ard Insernational Apreements 1972-2002, LWF Documentation 452004, The Lutheran
Waeld Federation and the Anglican Consaltaiive Couneil 2004,

Anglican- Lutheran Agreemenits. A Brief Orbentation by Bishop David Tuestin (LK) and
Professor Michael Root (USA), In: Oppegaard (& al.), Anglican-Lutheran Agreements,
pp- 11-21 (here: 11}
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For the Lutherans, the criteria of unity
are expredfed in Article VI of the dugs-
buerg Confession (1530): “The chureh is
the assembly of saints i which the Gos-
pel 15 taught purely and the sacraments
are administered rightly. For the true unity
of the chuerch it is enough o agree con-
cerning the teaching of the Gospel and
the administration of the sacraments. [t
ismot mocessary that human traditions or
ntes and ceremonies, institated by men,
should be alike everywhere.™

It must be emphasised, however, that this
article should never be quoted without a
reference to the framework of the Holy
Seripeures and the ciassacal Trindiarian and
Christological doctrine as expressed in
the three ecumenical Creeds, upon which
the Christian sdentity of the Lutherans
relies. The Augsburg Confession as-
sumes the tradition preserved by the
church, not least its manisterial structisres.,

Although the Augrburg Confession was
echoed in the mr.l}l:f"ﬂﬁi‘ Articles of
Fuaith (1571),* the Anglicans did not in-
clude any similar criteria for unity in their
doctningl standards until the Lomberh
guadrilateral (1888). According o the
quadrilateral, the four wisites are,
1) the Holy Scriptures of the O and

New Testament as the rule and ultimat
standard of faith, 2) the Apostles’ Creed
as the Baptismal Symbal, and the Nicene
Creed, as the suffictent statement of the
Christian Faith, 3) the two Sacraments
ordained by Christ himself, Baptism and
Euchanst, mimistered with urifmling use)
of Christ's Words of Instinution and of
the elements ordained by him, and, last

but niot least, 4 the Historic Episcopate,

locally adapted in the methods of its ad-
munistration to the varying needs of the
nations and peoples called of God indo
the Unaty of his Chureh.”

4, Doctrine of Justification,
Historic Episcopate and Real
Presence

Comparing the Lutheran and Anglican
requirements for unity one finds that on
both sides the Seriptures, the Creeds and
the two Sacraments occupy a central
position. However, whereas the Luther-
ans 1ze the apostolic teaching on
the doctrine of the Gospel, the Anglicans
put more weight on the historic conting-
ity in the ministry of oversight. Conse-
quently, the Lutherans have tended to
combine apostolicity with the doctrine

b The Awgsburg Confession. Translated from the Latin by Theodore G Tappen. Philadel-
. phia: Fortress Press 1959, CD-Rom edition 2000, "
“The visibile Chisrch of Christ 5 a congregation of faithiizl men, in whach the: pure Woed of

od is preached, and the Sacraments be dialy ministered sccording 10 Chrst's ordinance,
requisite bo the same, As the Chiarch of Jerusal

Alcxandria, and Antioch, have emred, so also vi
their living and manper of Ceremonics, buat

in all these things that of necessity are

of Faih, XIX.

the Church of Rome hath emmed, not only in

als0 in matters of Faith.” Thirty-Nime Articles

" Cf eg. Stcphen Sykes, John Booty and Jonathan King (eds }, The Study of Anglicaniss,

Revised Edition, SPCK / Fortress Press,

London 1998, pp, 249-250; Paul Avis, The Ang-

fican Understanding af the Church. An Introdusction. 2 smpression, SPCK, London 2002,
PP 56-57; Paul Avis (ed), Paths to Unity. Exploraiions in Ecumesical Method by Meme:
bers of the Faith and Order Advisory Group. GS Mise 742. Church House Publishing,

London 2004, p. 30,

28

e of justification, the Anglicans, on their

, with the unbroken chain of episco-
pal ordinations, These differing view-
points on the succession needed to be
reconciled with each ather in the course
of Lutheran-Anglican dialogue.

O top of that, the docinne on the real

ce of the body and blood of Christ
in the bread and wine of the Eucharist
has been a major issue for the Luther-
ans, especially in their dialogue with the
Reformed churches." The theology of the
Eucharist in the Anglican Thirny-Nine
Articles 18 characterized by Calvinistic
influsnce, distancing itself particularly
fromm the concepl of transubstantiation
but also from reducing the Hely Com-
munion to the level of a plaim meal of
remembrance or of mutual Christian
Tove.* According to the Articles, Christ's
body and blood are only received spirit-
ually and by faith, but receiving is newer-
theless to be undersiood as real partak-
ng i e,

One rust bear in mind that the Arpicles
are nod authonitative for the Anglicans on
& sirmlar confessional level as the Augs-
burg Confession is for the Luiherans.
After the Reformation éra, a deeper
awarcness of the Eucharistic mystery
evolved in Anglicanism ™ Nevertheless,
any “receplionistic’ interpredation of par-
ticipating in the body and blood of Chist
would be incompatible with the Luther-
an understanding, since the Boak of Con-
covd emphasizes that even those not hav-
ing faith receive Christ's body and blood
{manducatio tmpisrum)." In the ecu-
menical dialogue the Lutherans have
strongly insisted on an affirmation ofthe
real presence from the Anglican pariner.

O 'ihe Supper ofibe Lord they teach that the Body and Blood of Cheist are traly present,

nnd are distributed to those who eat the Supper of the Lond; and they reject thase that
teach otherwise.” Augshury Confession, X.
“The Supper of the Lond 15 pot only a s3gn of the love that Chnistians cught to have ameng
themsebves one 1o ancther, but mther it i 8 Sacrament of our Redemption by Christ's
death: msomizch that 1o such as nghtly, wonhaly, and with faith, receive the same, the
Biread which we beeak ks a partaking of the Body of Christ; and likewise the Cup of Bles-
sing is a pannking of the Blood of Cheist. Transabstantintion (or the change of the sub-
stance of Bread and Wine) in the Supper of the Lord, cannot be proved by Holy Wint; but
i repugnand to the plam words of Scrpéure, overthroweth the nature of o Sacrament, and
hath given occasion lo many superstitions. The Body of Chest is given, taken, and caten,
i the Supper, only afled sn hesvenly and spiritnal murmer. At (e mesn whenelny the Bady
of Christ is received and esten in the Supper, is Faith. The Sscrament of the Lord's Supper
was nod by Christ's ordinance reserved, camied about, lifted up, or worshapped.™ Thirn-
hi:'illi'“ whitipr, : Kernedh Sievenson,
- Stephen Sykes (& al.), The Stud)y of Amplicanism, pp. 308-321,
Covenans of Grace Renewed, A Vision of the Eucharist m the Seventeenth Century, Cam-
bridge 1994, pp. 171-176,
Formiuls Concondioe, 5D VI
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5. Nordic Lutheran Churches and
the Historic Episcopate

In the 19205, the Church of England
started establishing closer links 1o the
Lutheran Churchses in the Nordic Cousi-
tries, Unlike 1n Germany, the Lutheran
Churches in the Nosdic region had pere-
served the epascopal ordering over Ref-
ormation and throughowt the centuries,
Actually, of all churches involved in the
Reformation, anly the Churches of Eng-
land and Sweden could claim having pre-
served an unbroken tradition of episco-
pal ordinations. In Germany, the bish-
ops had not joined the Reformation and
due to the emergency situation, ordina-
tions were camied out by distinguished
priesis. In Sweden, the Reformation was
intertwined with armaoil in the state and
became a part of reshaping the whole
political and economse structure in Scan-
dinavian countrics, It was favared by the
King Gustavus Vasa, and the bishops
mazmtained their position in the church,
albest without a link to Rome — were they
not enemics of the King or opponents to
his strivings to release Sweden from its
union with Denmark,

Denmark was more closely ted to the
development in Germany and could not
hold on 1o episcopal ordinations. This
applies also to Norway and Teeland, both
of which in those days belonged 10 the
realm of Denmark. But although the first
“overseers” or superintendents in Den-
mark were consecrated by Johannes
Bugenhagen, one of the Genman Reform-
ers, the episcopal structuring was main-
tained, An intention to continue ordina-
tions under laying on of hands and invo-
cation to the Holy Spirst was recognized,
and also the title “bishop™ retumed soon,
replacing the interim tithe of “superintend-
ent”,
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Finland was & pant of the Swedish king: 0 considering it to be established jure

dom until 1809, Thus, the historic epis:
copate was also preserved in Finland
Unfortunstely, in 1884 it happened

all four bishops in Finland passed away
in the course of one year, and the
Archbishop was consecrated by a prics
4 professor of dogmatics at the Univer.
sity of Helsinki. Later, in early 20° cen.
tury, bizhops from Sweden and Estonia
ook part in an episcopal consecration
in Finland. One maght consider this event!
as restoring the historic succession,)
However, when it was discussed with the
Church of England in the 1930s, it wa
emphasised that this event should not be
$oen a5 an attempt to re-instruct the suc
cegsion but to witness 1o the unity of
Church of Christ,

The Church of England established pul-
pitexchange and eucharistic fellowship
with the Church of Sweden i the 19240
with the Evangelical Lutheran Churches!
of Finland, Estonia and Latvia in
19308 and with the Churches of De
mark, Norway and lceland in the &
1950s. Mur:al participation in episcopal
consecrations between Sweden and Eng-
land staried in the 19205, beoween Fin-
landd and England after WWII.

In conversations between Nordic
Churches and the Church of England
agreement was quickly reached on
subjects but episcopacy. The Lutherans
in Sweden and Finland valoed its suc-
cession as a “blessing from the God o
history™ but did not consider it a comdl-
tig sine qua non for the validity of thes
minisiry. Furthermore, most of the othe
Mordic Lutherans were unwilling to speak
of a recovery of succession, However, |
the Anglican insistence on the subje
helped the Nordic Lutherans to express
their understanding of the episcopal min-
i8ry in a particular way that differs fro
the central European Lutheranism: while

divino 11 is nevertheless acknowledped
as a gift from God and certainly not an
f adiaforon. '

6§, Global Lutheran-Anglican

Dialogue

6.1. Pullach 1972

The Mordic relations wath the Church of
England were influential in preparing the

pbal Lutheran and Anglican commun-

! jons for a substantial dialoguc. An ad
hoc Anglican-Lutheran Commitiee was

inted by the Lutheran World Fed-

eration and the Anghican Commumon in
1967, Based on its recommendations, an
Anglican-Lutheran Intemations] Comris-
siaf [ ALIC) met four tirmes between 1970
and 1972, Iis work resulted i what is
known as the Pullack reporr (1972).1
The report discussed a range of issues:
Spurces of Authority, Church, Word and
Sacraments, Aposiolic Ministry. On the
question of real presence, the report

soaght to bring differing viewpoints 10
gether in one by downplaying the mean-
ing of exact theological reasonimg: “Both
Communions affirm the real presence of
Christin this sacrament, but neither secks
10 define precisely how this happens. In
the eucharistic action (Includmg conse-
crations) and reception, the bread and

wine, while remaining bread and wine,
Thecome the mens wheneby Christ is fruly
present and gives himself to the com-
municants.” (§ 68)

Pullash noted extensive theological
agreement but did not ovencome differ-
ences in cpiscopacy. This is understand-
able, given the diversity of the Luthéran
churches involved in the dialogwe, inne-
Lation o their respective ardering of over-
sight. The question of common exercise
of episcopal ministry remained problem-
atic, The Anglicans stated they could
“niot foresee full imegration of ministries
(full communion ) apert from the histonic
episcopate” (§ 57) whereas the Luther-
ans insistedd that “the historic episcopate
should not become & necessary condi-
tion for interchurch relations or church
union™ (& 9% In an annex atached to
the report, the Anglican chairperson com-
mented on the discussion by emphasis-
ing that “as a fact of hastory"', continuity
in doctrine and sacraments “have been
taken as marks of *catholicity” rather than
of ‘apostolicity’. The adjective ‘apos-
tolic” happens 1o have been atiached 10
the continuity of the ministry.” Accord-
img o the Anuglican chair, apostolicity “can
only be widened in its application by a
conscious effort to merge apostolicty

sl

into cathalicity, and vice versa.

1 Cf the essays on the "Episcopacy in our Churches™ [ Sweden, Fenbend, Denmark, Norway,
loeland) in the volume Together in Mission and Ministry, pp. 59- 108; also, Lars Osterlin,

Nordic Churches of Northern Evrope in Profile

. A thousand years of Anglo-Nordic rela-

tioms. Norwich: The Camerbury Press 1995, pp. 245-280.

' Repon of the Anglican-Lutheran International Conversstions 1970-1972. Pullack 1972.
In: Oppegaard (& al.}, Anglican-Lutheran Agresments, pp, 2346, .

B Pullach, Persanal Mote by the Anglican Chairenan, In: Oppegaard (& al.), Asglican- L.

heran Agreemenis, p. 41,
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Pullach attempted to form a common
understanding of the apostolicity of the
church, which would bring the Lutheran
emphasis on continuity of the apostalic
docirine together with the histonc suc-
cession of the episcopal ministry, but it
did not succeed. However, the path was
paved for seeng 11 a wider framework
of the church as 3 whole,

6.2. Helsinki 1984

Strong impulses for the dialogue were
given by the Faith and Order -document
Baprisem, Eucharisi and Ministy (BEM)
in 1982, Among other things, BEM dis-
cussed episeopacy and threcfold minis-.
try in relation to the apostolic FOTH
[t explained apostolic iradition ina
er comext of continuity in the. ll:hu:rﬂn
“Apostelic trslition inthe Churchmeans
continuity in the permanent characiens-
ucs of the Church of the mﬂﬂﬂ-ﬁl-
ness 1o the apostolic faith, 2

and fresh interpretation of the

celebration of baptism and the Euc
rist, the transmussion of m
sponsibilitics, communi

lave, oy -and &7
sick and the needy, unity am
cal churches and sharing the gi

"M
5 A o
Thus, it was able to state: “The p

E ET r | -\.I Ei 3

These reflections from the Faith and Or-
der Commission proved highly influen-
tial for the regional dialegues in Europe
and in Morith America, which were imati-
amub;.rm LWF and the ACC. The work
of an Anglican-Lutheran Furopean Re-
gional Commission (ALERC) resulted in
the so-called Heisinki Repore (19821
10 incorporate fresh in
&mn‘ﬂmnmmﬁﬂ'
Hn.!.sr.rl-h’:hb-
eses like
Eu.sllﬁﬁ.ﬂm and Eucharist. For our
theme, three topics are of particular in-
Teres fhnfﬂmmﬁmuﬂ that the An-

e

in Luther's writings might be paralicled
with the Orthodox doctrine of deifica-

tion. A bridge between the two had been
identified in Luther's teaching of Christ's
presence in the believer.” Later, this in-
terpretation found its way into the Lu-
therisi-Foman Catholic Joind Decfara-
tion on the Doctring of Justification
(1999), " which states: y

“When persons come by faith to share
in Christ, Ged no longer imputes to them
their sin and through the Holy Spirit ef-
fects in them an active love. These two
agpects of God's gracious action are not
to be separated, for persons are by faith
united with Christ, who in his person is
our nighteouspess (| Cor 1:30% both the
forgiveness of sin and the saving pres-
ence of God himsel["(D § 22)

As o matter of fact, Helsinkf did make
refierence 1o the Lutheran-Foman Cath-
olic dialogue on justification: “Today we
[-..] note with gratitude an increasing
agreement with Roman Catholic theolo-
gians in the understanding of this doc-
irine™ (§ 18} In line of this, one could
ask, whether the Anglicans could con-
sider adopting the Joinr Declaration,

™ Cf. Hanou T. Kamppari (ed. ), Dislogue berween

by, simee the Woeld Methodist Council
has also recently approved it. That would
make ane more boad in the communion
wig share in fasth,

Second, Helsinki also succeeded in giv-
INg & Sironger expression to the real
ence of Christs body and blood in the
Eucharist than Pullech had done: “In the
Lord's Supper, Jesus Christ, true God
and true man, crucified, risen and ascend-
ed, is truly present in hiz body and bliood
under ihe elemenis of beead and wine™
(Helsinki & 28). Mo traces of a recep-
tionistic understanding are any longer
found in the report.

Third and most important, Heleinks at-
tempted to expand the concept of apos-
tokicity, as required by the Anglican chair-
person of Pullach ten vears easlier and
as hinted by the BEM, “Anglicans and
Lutherans participate in the growing ec-
umenical agreement that the apostolicity
of the Church, and the apestolic suc-

cession, which serves this apostolicity,
arc expressed and maintained by a van-
ety ofelernenis and sctivites.” (Helrinks
% 18). Among the elemenis of apostolic-

. The Thealogical Conversa-

o betovoen the Evangelical-Litheran Church of Faland and the Fussian Onthedox Church
1970- 1986, Communications and Theses. Publications of Luiker- Agricola Socicty B 17,
Helsinks 15986, pp. 73-Ti; Rista Sasnnen, Faith and Holiness. Luiberan-Orthodox [ia-
Togue imjmmmmmwmmhmmmw

Instituts des Evange

lischen Bundes, Bd. 40.

Vandenhoeck & Ruprecht 1997,

" Jﬂv.'hl'.l:'l.l'l E. Eraxten I}dﬂnhﬁ't W, Jemaon (eds.}, Undow with Cheier. The Mew
Firmash Interpretation of Luther. Grand Rapids, Michigan / Cambridge, UK. William B
Eerdmans Publishing Campany 199%; Tuomo Masnermas, Christ Presens bt Faith. Luther's
View of Justification. Edived and introduced by Kirsi Stjerna. Minnespolis: Fortress Press

20405,

W _foint Declararion on the Docirine af Justifeation. The Latberan World Federation and
the Roman Catholic Charch, Grand Rapids, Michigan/ Cambridge, LK. William B. Eerd-

mans Publishing Company 2000,
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ity, besides the pastoral ministry of Word
amat Sacrament, the Scriplures, coumen-
ical Creeds, Sacraments and the liturgi-
cal life of the church were also highlight-
ed, On top of that, continuing participa-
fion in the apostedic mission was regasd-
ed az an element of the apostolicity of
the church.

Thus widened understanding of apostolic.
ity was reflected in the concept of apos-
ol succession. It could no longer be
sufficiently articulated in terns of tustonic
episcopate. Mew CXpressions of “apos.
tedic character and mission' were need-
ed: "Apostolic succession is the way in
which the continuity of the aposiolic
character and mission of the Chureh 12
served and muntamned throughout all the
changes of history. 1t cannot therefore
b«:hmtndluﬂ'n:mnmﬂmnmq:rmm]
consecrations and ordinations.” (§ 39)
The report concludes its elaborations on
the Episcopacy by making reference to
recent mutual development in bath
churches. Again, uﬁulnﬂﬂﬁsmﬂ.
“Lutheran theologians and

inereasi pmpundln:lﬂ.'lﬁll‘.'
copal ;;E:mm in the words of the
Faith and Ovder text, “as a sign of the
apostolicity and of the life of the whale
Church. Yet, at the same time, IIEE
nol SCCEPL an; :u;munﬂnl

istry ::gwm:d in their own tradition

ity in apostolic faith, worship and mis-
sion has been d in churches
which have not retamed the form of his-
toric episcopate’ (BEM, Mimstry, pard.
370" (Helsinki § 43)

The Commission concladed that there
no longer exist any serious obstacles on
the way towards establishing a full com-
munion (§61). On the basis on the theo-
mﬂwmmmmhmmdﬂ
the report recommeended the churches 1o
acknowledge each other as true Church-
s of Chrst (§ 62), However, Helsinkf
was not able to overcome the remaining
differences in the ministry of oversight.
and further sieps towards full commun-
'mﬂmﬁumbﬂﬂkﬂliﬁﬂ}-

6.3 Cdﬂ!.ﬁ I'EI'ES

The regional dialogues in Europe and in
the LISA and Canads were reviewed by
'll Fﬂl‘-l..u‘lhﬂ:n Todmt Working
again by the LWF and
tﬁuhﬁgﬁu Working Er;ulP I";;;'"ﬁ;

at Cold Ash in England in late 1953 an
m&ﬂgamm although net
a sive as Helsinki, proved just s
al.™ It no onger addressed ques-
ﬁomuﬁmﬁn doctrine, but instead,
focused s the goal for Anglican-
an ¢ ]\dclahum:dm the

should b vl undl e momess i G

CTILETS ENbo an ex
succession” {E-E'ﬂ
Anglican m:nlwﬂ

the essentials of the Christian faith”®
(% 25). Full communion would involve
1} the possibility for members of one
bady to receive the sacramenis of the
other, 2) that the bishops of one church
may by invitation take part in the conse-
cration of the bishops of the other, 3)a
bishop, priest or deascon of one eccle-
sial body oy exercise Hurgical func-
tions in A congregation of the other body
if imvited fo do 5o, and 4) recognized
organs of regular consultation and com-
mumicaion, meluding episcopal collegi-
ality need to be established.
According 1o Cold Ash, being in full
comimiinion mens that the churches be-
come “interdependent while remaining
sutonomous”, One church would not be
elevated to be the judge of the other nor
could 1t remain insensitive to the other (§
26). Tt must be ermphasized, however, that
the concept of full communion does not
COnNCENirale on common siructures of
oversight. In its essence, full commum-
bon consists of spiritual sharing in Chris-
tian Life, which finds its decpest cxpres-
sion in the common celebeation of the
sacrament of the Eucharist, but does not
Lirnit itsed 1o Hinurgical life: “Full commun-
o camies implications which go beyond
sharing the same cuchanst. The cucha-
nist 15 a common meal, and to share in it
tegether has implications for a shanng
of life and of common concems for the
massion of the Chunch. To be i full com-
manion implies a community of life, an

exchange and a commitment 1o one an-
oiher n respect to major decisions on
questions of faith, order, and morals. It
imiplics, where churches are in the same
geographical area, common worship,
study, witness, evangelism, and prome-
tom of justice, peace and love.”™ (§ 27)

The reflections from Cold Atk on full
comemnion are of importance, especially
when compared to the model of church
fellowship applied inthe scumemrical re-
lations of several European Prolestant
churches. Full communion 28 8 model
of church unity 1z deeper than euchans-
tic hospitality, pulpitand altar fellowship,
mititual recognition of ordinations or any
other mode] of church fellowship where
the churches involved remain sepasate
vl open up positively towards each other
I:um:nv:ﬂmt-:nurlupr:pm:ﬁ:lr Cofm-
man action. The key Bctor is the com-
mutment 1o share i spiriboad life,

6.4, Miagara 1987

The Cold Ash meeting called for an An-
glican-Lutheran Intemational Continua-
ton Comemities {ALICC), which met i
October 1986 at Wimbledon, England,
o evalisate the state of the dialogue. It
suggested a consultation to discuss the
relationship between Apostolic Succes-
sion, the Ministry of the whole people
of God, Episcopacy and the historic
episcopate. A vear later, an international

consultiation on the Epixoope gathened
at Miagara Falls, Canada.™

¥ The Misgars Report. Report of the Anglican-Lutheran Consultation on Episcape. Miagana
Falls, September 1987, by the Anglican-Lutheran Intemational Continuation Commitice.
In: Oppegaard (& al.), Anglicen-Lutheren Agreements, pp. £7-128.
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The Niagara Report (1987) opens its
reflections on the ministry of oversight
by pointing to the “nature and mission
of the church”™ (Section I). As a matter
of fact, abready in Wimbledon, the com-
mitiee had determined for the consulta-
tion to focus on the theme of

in relation to the Mission of the Chunch™,
According 1o Miagara, “every member
of the church is an integral part of its
witness and its mission, and every mem-
ber hias received a gift of the Holy Spirit
ur that the whole may flourish™ (§ 17).
The docurment combines the apostolici-
1 of the church with the Trinitarian oriz-
sio ded: “Mission indeed comes 1o spe-
cial expression in the Church's apostolie-
ity. For apostolicity means that the
Church is sent by Jesus to be for the
waorld, 1o participate in his mission and

therefore in the mission of the One who

senit Jesus, to participate in the mission

of the Father and the Son through the

d}mmlmnl’ﬂmHnl}’Spﬂ'{ﬁIl}

Niggara finds it “unthinkable ln-l.mhteﬁ
ordination ai the hands of someone in

linear succession to the apostles asthe o
sole criterion for apostolicity™. True, the
mission of the church requires: aﬂi’g;: )
forms of supervision 10 serve the cober-
enice of ITs witmess, tlummlhmﬂ

ture of government seems 1o be
ed directly from the apostles. To *

about ‘apostolic nmnqp‘--‘il

church; and 1o recognize a

being “in the apostolic mﬂﬁ% :

use ot one criterion of disce

many” (§ 20).

The document goes on Lo ¢
what are the “requirer
church's mission” (113 N

praise nflhtcﬂhi'lﬂmlfl
and continuity, it d
©r, 1ts activity af o
goal and direction. In
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symbolic acts and strsctures are needed
[ﬁr:lj. Adter a brief historical :urw:if m
t dwrlmnﬂfﬂwmmn DVer-
;:.Eh,lht m‘tmﬁluﬂtm{_ﬂﬂﬂﬁf
bishop. The symbolic position o
bishop has two dimensions, the spatial
and the temparal; 1t mvolves connections
betwesn Hnlndmﬂlhcmutw
present and the past (§ 320 Acc 8
N‘ﬂaﬂfﬂnﬂﬂwﬁﬂfmwhkw
nunmaﬂhuhmhmhmrmﬂfﬁ
tive connection between the universal and
the local. However, the “mere presence
of a bishop will not guarantes the pres-
mﬂmnthmwb:mh?ﬂﬂ;d
'llII.I'H'EEﬂ Tt the absence of such &
leqm"ﬁﬂ}ﬂ:

xplics also to the continuity of the
nhuth  the apestofic faith: although
er to be viewed apart
of apostolic faith, the
ﬂ.n;:.nuh}llm:lfguu‘-
ity of apostolic faith™

office of bishop and
ﬁe nuhum:.rnt‘: bish-

ﬂll}l.lﬂ'l:hr.'rl makes suggestions for an
“application o Anglicans and Lutherans"

(IV). The suggestions include four
changes asked from the Lutheran chmch-
es{§ BB-920: 1) all persons who exercise
an ordained ministry of epircope should
recerve the btle of bishop, 2) bishops
should be elected and consecrated for
life or until retirement of resignation, 3)
in a consecration, ol least three bishops
should lay their hands on the new bish-
op, and one or more of them should be
from an Anglican church, and 4)11 should
become an unfailing practice that only
bishops preside ai all ordinations of cler-
gv. The Anglican churches, on their part,
arc asked 1o 1) make necessary canoni-
cal changes to acknowledge and recog-
nize the full authenticity of the existing
ministries of Lutheran churches, 2) es-
tablish and welcome structures for col-
legial and peridic review with the pur-
pose of evaluating and improving the
bishop's ministry, and 3) regulary invite
Lutheran bishops to participate in the lay-
ing on of hands at the consecration of
Anglican bishops (§ 93-96).

I its conclusions, Niagara differs from
the preceding documents by showing the
churches what “practical steps™ they
need to take in order to realize full com-
mumion (TV). Thus it put the churches 1o
the test whether they were really willing
to proceed on the way to the umty,

7.  Excursus: Meissen 1988

At thiz pomt [ attemipt 1o the highlight
the goal of “full communion™ by con-
Irasting it with the model of “charch fel-
lowship™ (German Kirchengemein-
schaff). The former model of church
unity was specified in the Lutheran-An-
glican consultations in the 1980s where-
as the laner had evolved earlier in Lu-
theran-Reformed relations and resulted
in the Lewenbery Agreement i 1973,
Since Lewemberg makes use of a differ-
ent concept of unity and only accepts
the common Reformation era criteria for
church fellowship on & genemal level -
6. agreement inthe Gospel and the Sac-
raments = it 15 not helpful in a dialogue
with churches that emphasize the histor-
ic episcopate. On the contrary, by ai-
lempting 1o make the critenia for church
unity also & narrow basis for & fully-

fledged ecclesiology it might contribute




to preventing churches from seeing the
episcopal ministry as 3 sign of unipe®
[n the dialogue between the Chiirch of
England and the Evangelical Church of
Germany (EKD) in I987-88, previous
documents ke BEM, Helsinki and Cold
Ask were deliberately made use of, but
mo sufficient attention was paid 1o Nig-
gara. The report approved in 1988 in
Meissen ¥ does not follow the reason-
ing opened by the preceding dialogue on
ﬂwm]mmnfﬂmwymﬂuq}.
ostalicity of the church,

Meizren does not quote Niagara, nei-
ther does it elaborate on the question of
full communion in relation to the cpisco-
pal ministry at all. On the contrary, the
Cierrren party found emphastzing the his-
tonc episcopate a hindrance for promaol-
ineg unity: “Lutheran, Reformed and Unit-

ed Churches, though being increasingly
mpamdln-nppmnm cpiscopal succes-
sion *as a sign of the apostolicity of the
Tife of the whole church’, hold t}uléﬂu#:
pcular form ui‘ep.[:.l:apf should no
ﬁ«nm: a condition for *full.
visible umity”.” (§ 26) This formulabon
repeats the position of Priloch. Although
Meissen was able 1o proceed in other
:rtu it did not get beyond considering
sipocession other than an ui-
hﬁmhmm:lmml‘:pmupllwm
nations. Unfortunately, it is not clear
whether the dialogue partners could have
chosen to follow the logic of Niagara ansd
resolved ﬂ:td:l‘l'nm?cs,u w:;;urﬂw
EKE delegaies simply precl Cpiss
copacy from their own concept of “full,

visthle unity™ and were thus unable to
sec it as a sign of apostelicity and uni-
l'_'."."

8. Niapara’s Daughters

B.1. Concordat of Agrecment 1991 =
Called 1o Commeon Mission
2000

Miagara's elabomations and suggestions
proved successful. It gave birth to three
regional Lutheran-Anglican agreemenis,
whichall followed its line ol argumenta-
B0

The first regional application flowing
from Miagara was made in the USA in
1991.* However, the Concordar af
Agreement was not approved by the
Evanpgelical Lutheran Chunch m Amenca

(ELCA) although it was accepied by the
Episcopal Church in the USA (ECUSA),

The debate was heavy since the Luther-
ans lacked the long tradition of kishops,
and for many it seemed more appropri-
ate to stay in closer connection to the
Reformed Churches. A revised propos-
al, entitled Called to Commion Mizsion
(CCM) was adopted by the ELCA in
1999 and by the ECUSA in 2000,

According to the CCM, the bishops of
the ELCA will be gradually incorporated
in the historic episcopate. The creation
of a common and fully interchangeable
munistry of shops i full commumon
will aecur with the incorporaton of all
active hishup:i in the histonc episcopal
succession and the contimuing proceds
af eollegial copsuliation m matters of
Cheristian faith (§ 14). The ELCA only
elects and ins1alls bishops for a period
of six years, but the ECUSA has com-
eritted o regard its installations as ordi-
nations, as far & o bishop from the Epds-

H Astheological siatements, Lewenberg and Pmmi'ﬁghmnh doctrinally contradictory
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o each othier, ¢f. André Birmels, Leuenbeng-Mes O the Fellowship of the
Anglican, Luthemm, mmmmmuw In; Wilhelm Hiffmeier
and Colin Podmore (eds), Lnlnhuﬁﬂmﬂﬂm Consultation berween the
Churches of the mwvﬁlmhm
ﬂmmm:mdlhnmwlﬁmm. i Elsafl 6.- 10 September 1995,
Leusenberger Texie 4. Fu:tﬂnmﬂﬂtwm Iﬂ-ﬁ,m 5678, Risto
tibbe? [n; Tjurhmn{ﬂi}.ﬁ;nﬂdmﬁndﬂuﬂimlﬁ-w Hﬂwu.hmpu:uf
ehmﬂxunnu-mﬂusmhnﬂﬁm : i the way they relate a local
i ol authariey, oversaght and

.-. ..' ... b g-
uly been claborated in the Leuenberg, Fellowship study The
Chusch of Jesus Chist, The Contributic he Reformation towards Ecurmnenscal Dialo.
o om Church Uni .t-ya'.‘.w:rqt‘ _j ive Committce for the | Fe
edited by ‘-‘ﬁﬂ:ﬂmgm .IWmH.dmmmmm
mnm.mﬂ-mﬁm 0, Die Kirche Jesu Chesti: Ein Bestrag der Leuer-
berger Kirchen D Hmmmm
Armne Hiob, Urmas N 3 vollen Mall der Fitlle Chrsti
Fﬁﬂrhhhﬂmﬁimq_ 1 Theologisclics Institat der EELK 2003,
160-179. AL 5
Oin the Way to Visible m&mm 'laf-rmh 1988, In: Oppe-
gaard (& al.), m

=l

ﬂ}:EK_Dmhmhnmrﬂn‘lﬂdﬂhﬂmuﬂlfﬂmm the historic episcopal office is
deemed only a “certain shape™ of a “particular form" of oversight snd can't he corsidered
a precondition for unity, since the function of oversight can be ondered also differently,

ef. ¢.g. Ingoll Dalferth, Minisiry asd the Office of Bishop scoording to Meissen and Por-
voo: Prosestand Remarks sbout Severl Unclarified Qnﬁlin:ih: l"'uibfﬂ;ﬂﬂr'{rmdih
Ministry of Ohversight, The Second Theological Conference held under ciisen Ag-
reement betwesn the Church of England and the Evangelical Church in Germany, West
Wickham, March 1996, London: Church Hu.l!-thﬂi.ﬂ'hrl.g Igg?.m.'ﬁl—ﬂsi 1I'|,E.El|fUI|—
ferth, Visible Uinaty and the Epascapal Office. In: Ingoll'U. Dalferith and Paul Cppenhem
(eds.), Efakeit beseugen / Witnetstag e Uniny. Ten years after the Metssen Dieclamtion.
Beeitrtige ma den thoologischen Konferencen von Springe und Cheltenham rwischien der
Evangelischen Kirche in Devtschland und der Kirche von England. Frankfurt am Main:

Veriag Otio Lembeck 2000, pp. 207-215.

Concordat of Agreement Between the Episcopal Church and the Evangelical Lutheran
Church in America. In: William A. Norgren and William G Rasch (eds.), " Toward Fulf
Commurion ™ and "Concordar of Agreement ™, Lutheran-Episcopal Dialogue, Series [[L
Minneapolis: Augsbung, Cincingati; Foreard Movement Publications 1991, pp. 95-110

Called to Common Mission: A Lutheran for a “"T'im;f ﬂv!ll'!:wciu:wdlt of
Agrecment 33 adopied by the 1999 Churchwade Assembly of the Evange Lusheran
Charch in America and the 2000 General Convention of the Episeapal Charch. I Oppe-
gaard (& al.), Anglican-Lutheran Agreements, pp. 231-242,

39




copal Church has taken part in the Lay-
ing on of hands in the ELCA (§ 15, 18).

8.2. Waterloo 1997 — 2001

The Lutheran-Anglican agreement in
Canada, Called fo Full Communion,
generally known as the Wrerfoo Decla-
ration, was approved m 20012 It% a
result from 3 national dialogue and a six
vears' period of interim eucharistic shar-
ing. It daffers from the CCM on one in-
teresting point: whereas in the USA the
Episcopal Church will understand the
Lutheran installations of bishops as or-
dinations of bishops, m Canada it is the
opposite: the Lutherans needed to
change their understanding of the instal-

lation of a bishop into an ordination,
Motwithstanding the faci that the Evans
gelical Lutheran Church in Canada con-
tinues to install bishops only fof & limit-
ed term, its Mational Convention agreed
already in 1997 that it was “prepared (o
take the constitutional steéps necessary
to understand the installation of bishops.
as ordination” (§ 9). This decision means
that the ELCIC and the Anglican Church
of Canads entered a full communion im-

mediately after the agreement was

signed, whereas the churches inthe USA

was finalized here in Jarvenplid i 1992,
The closing worship was celebrated in
the Cathedral of Porvioo where the name
of the agreement stems from. The Por-
voo Declaration wa.-mgunimdmml
emn celebrations in 1996 in Tallinn,
Troendheim and London After miy long
introduction, there does not remain much
new 1o say on the contents of Parvoe. [
omly want to §ift up five features, all of
which emerge from the preceding dia-
logue.

First, Porvoo starts by pointing to the
long history of relations between the
Church of England and the Nordic Lu-
theran Churches, It wishes to conninue
an the way paved by the existing agrees-
el from the first half of the 20% cen-
tury, but now finds new opportunitics (o
strengthen the bonds vis-d-vis the new
nhq]lmﬁumﬁuunhur:hs{mnm

_Ebm::l. Parveo makes ecelesiological

elaborarions on the nature and unity of
hdﬂlﬂ{ﬂ}ﬁmnfﬂndu:ﬂtl
means partaking in the Trinitarian sc
n,gul‘Gﬁdhﬂupm-puu of the church is
lhprpeﬂnmdmddud

i .mnilu 'lllil.'rmarl::naﬂnd

only enler it step by siep. “infio 8 life of ¢ © L Biod and

= whhawn;ﬂhn I7-18). Thas, the

B.3. Porvoo 1992 - |99 i |m¢ru-.=¢hmh S ioks o i

After covering a long span of ecumeni- mﬂ&mﬁiﬂnmﬂﬂ!mﬂmm

cal history | finally reach Porvoo. The ﬁbmlhmmm with God

text of the Porvoo Common Statemens’ withone another (§ 20, 25). The unity

* Called po Full Contmunden: The by the Mational Con-

mnrmquwmmh Canada dm-ls:,mnfhur

quul:'_‘hl.lmhnfﬂmid!-hnmm : __ ; 5, pp. 243-
2“ I .-_J. I- -_.E.'ll_': :.-'l.: -k E

1 Printed in Together in Misrion ﬂﬂﬂm{u ak), Anglican-

Lutheran Agreements, pp. 145176,
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of the church is grounded on the Trini-
tarian communion of Father, Son and
Holy Spant (§ 2, 23). In its reflections
o the nature of the unity, Porvoo does
mot make use of the concept “full com-
munion”, but it evidently relics on the
reflections of Cold Ash (§ 28).

Third, Porvoe gives a briel account on
the docerinal sgreement in Lutheran-An-
glican dralogue (11T}, It summarizes the
principal beliefs and practices we have
in ¢ommon {§ 32a-1}. The doctrine of
Justification is ghlighted with the help
of the Helsinki Report and 3lso with Lu-
theran-Roman Catholic and Anglican-
Roman Catholic documents (§ 32¢), The
doctring of real presence is emphasized
strongly: "We believe that the body and
blood of Christ are truly present, dis-
irtbuted and received under the forms of
bread and wine in the Lord's Supper
(Encharist), In this way we receive the
body and blood of Christ, crucified and
risen, and in him the forgiveness of sins
and all other benefits of his passion.” (§
32h)

Fourth, Porvoo locates the episcopal
miristry in the service of the apostolicary
of the church {1V} It does not make the
apostolicity of the church dependant on
the unbreken chain of episcopal ordina-
tions, but emphasizes the apostolicity of
the whole church: “the pnmur_l.rmmita.-
tation of apostolic succession 15 to be
found in the aposiolic tradition of the
Church as a whaole™ {§ 39). Since the
“Aposiolic tradition means continuity in
the permanent characteristics of the
Church of the apostbes™ (§ 36), the “suc-
cession 15 an expression of the perma-

S Growth in Commusion.

nence and of the continuity of Chnst's
own mission §n which the Church par-
ticipates” (§ 40}, The histonc episcopats
15 considered a “sign, not pearaniee™ (§
51) of fidelity to the aposiolic mission,
which, om i3 part, is carmied on by mare
than one means of continuity (§ 32).
Consequently, o chureh without this sign
i5 free to adopt it, 0 “make more vigible
the unity and continuity of the Church at
all times and in all places™ (§ 53).

Fifth, on the basis of their agreement,
the Porvae churches make far-reaching
commitments 1o share their life in com-
meon fanth and mission (V) Among oth-
eri, they pledge 1o “pray for and with
one anather, and to share resources; 1o
welcome one anather's members 1o re-
celve sacramental and other pastoral
mimistrations; o regard baptized mem-
bers of all our churches as members of
our own; (0 welcome persons episco-
pally ordained in any of our churches to
the office of bishogp, priest or deacon to
gerve, by invitabion and in accordance
with amy regudations which my from fime
o fime be in force, in that ministry in the
recenving church without re-ordmation;™
and 10 invite each other’s bishops 1o
participate in the laying on of hands as a
visible sign of unity and continuity™ (&
58bi-vi)

9. Conclusion

The Lutheran- Anglican relations contin-
we developmg. In accordance with the
recomemendations from an Anglican-Lu-
theran Working Group 10 the LWF and
the AC,™ a new International Commis-

Report of the Anglican-Latheran [nternations] Werking Group

2000 2002, In: Oppegased (& al.), Anglicas-Listheron Agregments, pp. 273-338, § 217

(p. 330).
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#0on {ALIC) has been established, = New
regional agreements will probably be
signed in the near future ™ Rather than
being an end in itsell, Porvoo is more of
a beginning and a means of common
misgion for Lutherans and Anglicans in
Morthern Europe. Stmilarly, the other re-
gional agreements will continae 10 con-
tribute primanly in local settings and on
the national level. As such, they help the
global communions of the LWF and the
AC 1o move closer to one another, Pres-
ently, the future of the ecumenical move-

meni as 3 whole is under a debate; new
forms of cooperation will probably
emerge. In the process of “reconfigur-
ing” the etumenical movement, the
Christian Workd Comemunzons maght have
a vital role to play. The regional agree-
mients will hopefully show the way from
the local to the universal.

® The 3 ALIC had its first meeting in Meshi, Tanzania in 13-1% Lanaary 2006, [t encoura-

mhm,p.mmum&ui&mmw :
mﬂfﬂ'ﬂ:mqﬂm PR LA LT A

" Reports from African and Ausscralian ;

ul.), Amglicin-Lusheron Agreements, pp.

due to continue in 200,
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A General Introduction to the
Porvoo Communion of

Churches

— Short comment from Norwegian, Lutheran point of view

The Revd Dr Stephanie Dietrich

1. Introduction

1 was a=ked to give & comment on the
life of the Porvoo Communion, of, as
some rather would say, on the life of the
commumnion of Porvoo churches.

This indicates the fact that there still is
an ongoing discussion on the level of
comermumnicn which is reached through the
agrecment. While some would say that
we have reached “full commumion™, oth-
ers would say that we have achieved a
certain level of communion, bul there are
shll “many steps to climb™ towards Full-
er communion, while “full commenion”™
actually still reflects the eschatological
goal for all our ecumenical wiork. Theres
fore, it would be theologically nght o
say thal we are in communion, but not
that we are in full communion, in the
sense of being “one church”. The Por-
Voo Agreemieni 15 not 2 new confession-

o writing, nor is the Porvoo commusnion
A communion which eludes our ecglesial
identities as Lutheran and Anglican
churches.

The Porvoo commmunion s & commmun-
ion of churches which have commited
themselves o work closely together, on
the background of a far-reaching agree-

ment. Church of Morway has experienced
being part of this communon 48 an en-
riciment. We have been enabled to see
ourselves and our mission as a part of a
common vision for the churches in this
part of Europe, standing Togerher ir
Miszion and Ministry, according 1o the
title of the Porvoo report. We realise an
awareness of being o part of a commum-
ion, wider than the Lutheran Commun-
ion, on many levels in our church life.
This gwarewess on the sgreement be-
comics visible c.g. when significant ques-
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toms related 1o common concems ane
debhated within our church,

Thus lecture does not have the purpose
o givean overview over the theology of
the Parvos Agreemeins, but showld rath-
€T serve as a comment on the life and
self-understanding of the communion
todday from my personal point of view.

When my church, the Church of Nor-
way, had a process of discussion be-
fiore the statement was approved by our
Synod, many members of the charch
struggled in understanding the main
poinis and the ouistandingness of this
agreement.

“This sounds nice”, was said - "but why
do we have 1o say s0 much about Bish-
opa?”, was asked, mainly from members
of pur church on a congregational level,
What [ want to underiine is that this huge
rmphﬂ.'li.'i on episcopacy and the histor-

cpiscopate 55 a presupposition for the
fu]l acknowledgement of our ordimmed
rnEstrices is not necessan y very familiar
to all parts of the Lutheran churches,
while it cenainly is a main aspect of the
self-understanding of the Anglican
churches which were involved in the di-
alogue leading towards the Porvoo Com-
mice Siatemienl. Al the same time, the
Porvoo process helped ws 10 come to/a
clearer understanding of our own minis-
terial strictures, and the meaning of epis-
copacy for our church,

The Porvoo Coperan Statement 15 an

ecumenical agreement which serves as
the foundation for the so called Porvoo

communion. The staternent deals a bot
mﬂxﬂ:md:rmndmgnfmmﬂ.qh—
copal succession and the munistry of
aversight. Nevertheless it has to be em-

phasized already at wsmmﬁnmfﬁ-f

ami vitality of the Porvoo,
hased on this fundamental &
embraces almost all the aspects of ec-

+4

clesial life, not only the aspects related
to questions of order. The uppermost
foundation of our communion is the
common understanding of the gospel, the
Haly Scriptures and the Sacraments.

Inather words: Porvoo 15 abowt the com-
mon understanding of ministry 2nd epis-
COpacy in &0 far as the agreement on
these matters is necessary for the living
togetler of our churches.

The member churches of the Porvoo
communion feel a commitment to being
a member of it. This commutmenl -
cludes not at least an awareness of the
extraordinary theological results of this
statement, and an awarcness Il'_la!.l the
Porvoo communion {5 2 communion “of
flesh and blood™, which means that our
unity 1 Christ must become visible
throwph shared life and commaon efforts
to stand together in massion and mnis-
try, This includes also mutual sccounis-
bility, respect for each other, and a spint
of common life as a family, based on
our close refations both in theology and
in the concrete missdon of the church,

1. Stroeture of Communion, the
Porvas Comipion Statement
and the Porvoo Declaration

The basis for the life of the communion
15 the Jeint Declaration which is signed
by the m:r.hl:-:l':hmnhﬁ of Porvoo. The
declaration itself must be understood in
the light of the wholc statcrnent which
lains the lhcnl-:rpnl i R e
forms the hasis nflh‘?:ucla:um-
Far the Anglican churches, the basic ec-
umeriical problem in negotiations with
Nnﬂl:'[.:.lthummwas always the hastor-
iui mm'.sﬂm of bishops.

For Lutherans, however, matters of
ehurch order are usually understood as

secondary, whereas the content of theo-
logical confession, the unity m teaching
the Word and administering the sacra-
ments according to our confessions,
mainly the Cosfessio Augustand, is seen
a5 the primary ecumenical isswe. This
cemain Lutheran interest in doctrinal par-
agraphs other than the understanding of
TRy ks nod the most dormnant theme
in the Porvod statement, bl 1t is present
in the paragraph 32, where the staterent,
based on other earlier dialogues, con-
firens that the chunches share a common
belief in the understanding of the Scrip-
tures, the gospel, in “God's justifying
grace”, in the basic creeds of the Church
of the early centuries. This paragraph
also underlines that our churches con-
fess and celebrate the apostolic fith in
liturgical worship, and that the similar
forms of worship are an important ex-
pression of our commeon faith. From a
Lutheran view, the paragraphs 32 g. and
b on Baptigm and Euchansl are some
of the most important paragraphs in the
statement, when it comes 1o the theolog-
ical basis for our communion.

Also the Porvoo Agreement proceeds
therefore in its understanding of church

unity from the constitutive primacy of
“faih™ as the decisive core of commun-
tor. Al the same time, it includes ques-
tions of order in its argumentation, not
making them decigive for communion,
but still necessary for full commumion in
an Anglican-Luheran context

Within our Lutheran tradition in the
MNorthern European region, one maght
oheerve that there are differences in the
approach o ecclesological reflections on
the relation between the basis for the
church and for communion, and ques-
tions of order. While the western Luther-
an churches usually put more emphasis
on this constitutive primacy of questions
of faith, the other churches often pul &

somehow stronger emphasis on the in-
lerrelatedness of *farth™ and “order™.
Mevertheless, these nouances do not
threaten our ity, neither i the
Latheran World Federation nof in the
Porvon communbon.

Both in the LWF and in the Porvoo com-
munien there is a broad agresment on
the understanding of the teaching of the
Word and the administering of the Sac-
raments, which is the basis for our being

1N COTTETIT 0.

The Porvoo Common Siatement

The Porveo Common Statement 15 based
on many other dialegues and agreements
concerming its understanding of the na-
ture of the church and the goal of visible
unity, and conceming the agreement on
substantial areas of beliel and practice
which Anghcans and Lutherans have in
common. The report brakes new ground
concermning the understandimg of episco-
pal ministry and its relation 10 succes-
Siody,

In the Porvoo Common Statemenr, there
is spelled out a deeper understanding of
apostolicity, of the eptscopal office, and
of histonic succession a8 3 sign.

Itis especially this part of the report, giv-
ing o broad charactenization ofepiscops,
which opens up for the communion be-
tween our churches, and 1n many ways
represents & theological breakahrowgh for
the relation between Lutheran and Angli-
can churches in the Northern-European

context.

In p.57 Porvoo says: "In the light of all
this we find that the time has come when
all our churches can affirm 1ogether the
valwe and use of the sign of the historic
episcopal succession. This means that
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those chierches in which the sign has at
some time not been used are free fo rec-
ognize the value of the sign and should
embrace it without denying their own
apostolic contimuity.” For us as Luther-
ans, this means that we are commmitied
to use the sign of episcopacy; we value
it as a necessary part of our churches’
lives’.

From a Morwegian point of view, we
wiould add that we value it as a neces-
sary part of our church's life and sclf-
understanding, but we would not sup-
pose that one concrele way of ordening
episcopé, the ministry of oversight,
should be made the condition for altar
and pulpit fellowship. This was one of
the main reasons why Church of Mor-
way found it theologically consigtent 10
sign both the Leuenberg agreement and
the Parves Declaraiion,

It 15 not moy duty o go further in explor-
ing the Porveo Stafement and Declara-
tiom theologically at this point - it will be
done in a lecture fater on. Here, [ am
asked (o give an introduction into the
main lines of the life of the communEon.
Most of the structure in the agreement 15
based on the decisions made in the Por-
voor Declaration, which is the actual doc-
ument, which was signed by the church-
ex, not the statement in its whole.

The Porvae Declaration

In the Porveo Declaration, the signato-
ry churches make a number of funda-
mental acknowledgerments and commit-
ments, Most of the acknowdedgements
are similar 1o other ecumenical agree-
rrsersts between churches of the Anglican
and Lutheran tradition, such li“;tﬂd’fh-
s Agregment and the Rewilly Agree-
ment. The difference lies in (v), where it
says: “We acknowledge that personal,
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collegial and comrmunal oversight (epis-
cope) is embodied and exercised in all
our churches in a vasiely of forms, m
continuity of apostolic life, mission and
ministry; and (vi) we acknowledge that
the episcopal office is valued and main-
tained in all our churches as a visible sign
expressing and serving the Church's vty
and continuity in apestolic life, mission
and mamany,”

This is certainly a big step, from the An-
glican side, to acknowledge fully the min-
tstry in our Lutheran churches. Bul st s
also an important step for churches like
my own, when explicitly giving such an
emphasis to the role of the epizcopal of-
fice. The commitment in the Forveo
Declaration gives an outline of the prac-
tical method for the implementation of
the declaration on the life of our church-
(=1

3.  Historical background and
member churches today -
Porveo - a global model of
communion?

The Porvoo Agreement is, like many oth-
er ecumenical agreements, fruit of mamy
decades of ecumenical work and nego-
tiations all over the world. Both multila-
eral chalogues, such as the Lima docu-
mend, bilateral global dialogues between
Anghma and Lutherans, and bilateral

wards this mailestone of an ecurmenical
agreement. In addition to that, the strong
historical bonds between our couniries
played an important role.

The Porveo Common Starement 15 an
ecumenical agreement between the An-
glican Churches in Great Britain and [re-
land on the one hand and Mordic and
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Baitic Churches on the other, The Lu-
theran Churches of Norway, Sweden,
Finland, Estonia and Lithuaniaare mem-
beer churches, while the Luiheran church-
es of Denmark and Latvia partcipated
in the megohiations, but have not finally
signed the agreement. These churches
participate in the work of the commun-
jon a5 observers.

The full membership in this communion
is though created through both the par-
Hicipation in the negoliatons and the sign-
ing of the Porvoo Declaration. Time by
time, one of the questions discussed
the communion is, whether the commmen-
ton can be opened up for other church-
£5 who wnsh to sign the declaration. The-
ologically, this poses many questions:
Until now, the participation in the dia-
bogue leading forward to the agreement
was seen a8 decizive for the full partici-
padeon i the communeon. For the out-
come of the negotiztons leading 1owards
the Porvoo commumnion, the histonical
and geographical vicinity was very im-
t. This historical vicinity also in-
chades the fact that all the Porvoo church-
€3 have episcopal sees and a hislonical
tradition of episcopal struchure,

The Lutheran reformation in the Noedic
and Baltic countries is to a far extentun-
derstood as a church improvement and
a process of purification than a radical
breach. Therefore, histonical episcopal
sees continued as such. Still, there is a2
difference between the Lutheran churches
of the Porvod communion, which was
important, meainky from the Anglican pes-
gpective: In Norway, Denmark and [ce-
land, the historical succession was inter-
rupted, different from the situation in
Sweden and Finland.

The Porvoo Common Statement deals
with this higtorical fact by underlining
(34)

“In some of the territories the historic
succession of bishops was mainiained
by episcopal ordination, whereas else-
where on a few occastons bishops or
supenniendents were consecrated by
priests following what was believed 1o
be the precedent of the early Church,
One consequence of this was a lack of
unity between the ministries of our
churehes and thus a hindrance o our
COmmOon wWikness, service and mission,
The interruption of the episcopal suc-
cession has, nevertheless, in these pas-
ticular churches always been accompa-
migd by the infention and by measures to
secure the apostolic continuity of the
Church as a Church of the gospel served
by an episcopal mimsty, The subsequent
tradition of these churches demonstrate :
their faithfulness to the apostolicity of
the Chusch, In the last one hundred yesrs
all our churches have felt a growing nesd
1o overcame this difficuliv and o give
commaon expression (o their contmuous
participation in the life of the One, Holy,
Catholic and Apostelic Church.”

At this point there has 1o be added that
from the point of the Lutheran church-
€5, we have never had any restrichions
concerming the recognition of the Angli-
can ordained mimsery.

4, Concrete Examples of Work
within Commumnkon

From 1993 wnnl ioday, the member
churches have been workimg on the 1m-
plementation of the agreement on many
levels: Many pansh- and diocesan con-
tacts have been established, there is an
exchange of pastors, cooperation on
study projects, mutual consuliation on
theological questions and not at least a
great awareness of the importance of the
Porvoo Communion in the mind of our
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church leaders. There are regularly ar-
ranged Porvoo Theological Conferenc-
es, Church Leaders’ Meetings, Primates
Meetings, Porvoo Contact Group meet-
ings, taking care of the usual cngeing
business and coordinating of arrange-
ments and contacts. Information on the
process is regularly put on the Porvoo
w:huh:iwﬂhuﬁ]xim !.'IE_F--I:-:
the agreemen puts a strong 5
“visible unityr"t.'!l?m'-nu has been highly
successful as a model for how a com-
munion of different churches who are
ciase through their geographical and the-
ological heritage can develop means of
common work and life on the basis of a
foumdational theological agrecmment.

%,  Examples from Church of
Norway - Implementation of
the agreement

Che might be interested how an agree-
ment like the Porvoe Agreement works
out in 4 context like the Morwegian one,
where you can find a strong pietistic and
revivaiist heritage in many areas of the
afar i cism against
cioky Al e
an understanding of episcopal ministry
which to 2 large degree looks at 11 as a
special form of pastor’s service, not
serving a local congregation, but a local
deocese,
S1ill, there are m:.;ﬂ:ﬂf&fmt upim'ﬁ
and interpretations of the agreement.
many people have seen the value of the
agreement, opening up for a closer co-
operation and exchange with our Angli-
can sister churches on all levels of church
life. Here, there are still many opportum-
ties 10 deepen our communion, both on
a local and on a national level,

One concrete example of theological
change in my church is that cathedral
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deans no lenger have the admission 1o
ordain pastors under certain circumstanc-
es, It became obvious that this causes
theological problems in our relationship
to the Anghican churches, threatening the
possibility of full interchangeability af
ministry inside the commurien,

At the same time, even having changed
this practice, we will still understand our
orders as fully valuable orders, also be-
fore we became members of the com-
munion, and before bishops from the
Anglican churches were invited to par-
ticipate in the laying on of hands at the
ordination of bishops “as a sign of unity
and continuaty of the Church™ (b.vi).

6. Ohstacles, challenges and
open thealogical questions

Ome of the theological pomis of disa-
greement is the question of women m

the episcopate.

Al the Nordac churches, the Church of
Ireland and the Scottish Episcopal
Chureh have opened up for having worrn-
en in the episcopate. Both Church of
Morway and Church of Sweden :h'u_d}'
have several women bishops. It certain-
ly causes problems when priesss, both
men and women, ordained by our wom-
en hishops cannot serve as ordained
priesis in all the Anglican churches.

What has to be mentioned in this con-
text is that there is an ongoing dinlogue
on these questions both within and be-
tween the churches which are concerned
about them. The process of common
discernment is still going on, and the
Porvoo commmanion is, due 0 my opin-
ion, continuously improving in becom:-
ing a foram for mutusl consultation, ex-
change on theological questions and, not

af least, mutual accountability on ques-
tions concerning the whole communion,

We do not wani to sweep the problems
under a carpet. If some of the churches
will end up with a final decision mat only
1o be in o process concerning this ques-
tion, but 1o say that the service of our
wimen bishops is not recognized as nght
orders, this would cause severe prob-
lems 10 the whole communion, theeaten-
ing its fundamental idea of full inter-
chanpeability of ministry a5 & visible sign
of umity,

There is still theological work to do on
the understanding of confirmation, and
the understanding of diaconal manistry,
Here, there are stll theological differenc-
es 1o be solved - and which we are
working on in 4 sparit of muteal consul-

tation and accountebility within the come-
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7. Perspectives for the
communion- personal
reflections from a Norwegian
point of view

In 205, we will celebrate the ten years
anniversary of the signing of the agres-
ment, Compared to olher ecumenical
bodies and fellowships, the Porvoo com-
AMIAION £ 8 Young communion = and 1
would personally say that we are on the
right way concerning the deepening of
our comemunion, and the comman Life in
wilness and service.

Omne of the challenges is still to underline
that the Porvoo communion is con-
cemned about much more than questions
of order, ministry and oversight. The
broad commitment, which is cutlined in
the declaration, helps us 1o keep in mind
many of the remaining challenges.

In addivon to that, we have 1o keep in
mind our ecumenical commitment, piot
only to the member churches in the Por-
voo commurion, but algo in strengihen-
ing the links and deepening the relation-
ship to other churches, ecumenical bod-
res and world communions. The Porvoo
communion should not becorme a spe-
cial northermn European block, exclusive
in its understanding of communion and
ecumenical engagement.

The communion is not an end in iself,
but it is a part of the pursuit of a wider
unity. [t hopefully can contribute and in-
spire other churches of different tradi-
tions 1o seek for BEw Ways 10 GVETCome
the remaining differences between them.
The Porvoo Declarstion shows that it 15
possible to achicve substantial unity in
our faith i the triune God, even when
this doesn't seem possible in the begin-
ning.

I will end this introdwction, with some of
the words from the last paragraphs in
the Satemens on the wider ecumenical

commaiment:

“We repoice m our agreement and the
form of visible unity it makes possible.
We zee in 1t a step towards the visible
unity which all churches committed to
the ecumenical movement seek bo mani-
fest. We do not regard our move to closer
cormmunion a5 an end in itself, but as &

part of the pursuit of'a wider unity”™, (600
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Some Anglican Reflections on
the Ecclesiology of the Porvoo

Common Statement

The Rt Revd John Hind

I this paper 1 shall not attemgd to de-
scribe the ecclesiologies of the Porvoo
churches, nor take account of develop-
menis during the process of the imple-
mentation of the agreement’. Rather, this
15 an introduction to the ecclestology of
the Porvoo agrecment itself, from an
Anglican perspective and with en eve to
ihe Anglican Orthodox dialogue. | say
this with some feeling as | am going
straight from this mesting to the fater-
Anglican Sanding Commrittes on Ecu-
menionl Relations, whose task is to over-
see the spread of dealogues and agree-
meenls owhich Anglicans ane party, with
i View bo ensuring consistency. Not, you
will undersiand, a particularly easy task
Just now!

The Porvao Agreement has been de-
seribed by some enthusiasts as “an ecu-

menisal breakihrowgh™. Although | donot
chare that wview, [ ¢ consider that 11 wit-

0

nesses suthentically to & growing agree-
ment about what is required for unity and
gives an example of how risks may legii-
irmately (economically) be taken.

The maost load-bearing part of the agree-
mient is the Declaration itself, paragraph
58 of The Porves Common Stalemerd,
because this was the section to which
the signatory churches formally agresed.
Mevertheless the Declaration refers ex-
plicitly 1o chapters Il - [V as the basis
on which the 15 made. The Co-
Chairmen's Foreword i5 also relevant

To understand the ecclesiology af the

agreement 1118 necessany 1o see it in the
context of the development of Anglican
= Mordic Lutheran relations over about

a century.

One of the most important aspests of
this, m common with the rest of the ecu-

merecal movement, comcerms Lhe chunch-
€5 understanding of the marks of visi-
bile unity, and indeed that full visible uni-
ty is the goal,

This has pone hand in hand with increas-
ing sophistication in the language and
methodology of ecumenical dialogue
miore generally.

Al an earlier perind, it was nosmal for
cach church to “test™ dialogue pariners
agminst its own confessional formulanies,
which were, by definition, compiled ina
spirit of confrontation. Only when the
“other” passed the test could progress
be made.* Duning the course of the twen-
tieth cemtury, however, churches began
to revisil the scriptures and the ancient
commeon traditions of the Church 1ogeth-
er, in order 1o discover whether they
could re-receive and ultimately confess
the apostolic faith in common.

The churches have also come 1o recog-
mise that there are stapes on the path 1o
full visible unity. It is increasingly recog-
niscd that a real but imperfect commun-
iof alieady exists between the still divid-
ed disciples of Jesus Chnst and even
between the separated “churches” to
which they belong,

The unity of the church is of course a
gift of God which can ultimately sdmit
of no degrees, because it is the com-
munion with the Father and the Son (of
which 5t Jehs wrote in his first letter”),
Monetheless, during its earthly pilgrim-
ape the unity of the Church, like 1ts holi-
nEss, remains imperfect, as we are being
m::f:.d from ome degree of glory to
an .

This being the case, it is surprising that
the unity of the earthly Church must also
be reveabed by stages. Even those Chris-
tians and churches for whom this is, in

principle, an impossible concept, often
behave practically as if it were so.

Taken together - increasing ¢larty about
the marks of unity, a new ecumenical
mcthod and an acceplance of unity by
stages 4% a way foraard - are the con-
text in which most ecumenscal dialogue
mow takes place.

The Porvoo Commaon Statement hon-
ours these principles. It is imponant to
stress the dynamic nature of the agree-
meni. By comirass with carlier, more static
agreements, Porvoo is based not just en
mutual recognition of each other as we
are now, but also on & vision of the fu-
ture which we know will invalve usallin
changes. This iz one of the reasons why
any 1alk of being in “full communion™ is
carefully avoided and the agrecment ex-
plicity mentions preconditions for "clos-
ef COmmunion™.

The Porvag Declaration iselfl is based
on commitments a3 well as acknowledg-
ments, In other words, what counts is
o just where the churches are now, but
whiere they pledge themselves iobe, The
first commutment is “to share a common
life in mission and service, 1o pray for
and with one another, and 1o share re-
spurces.” There is no 1alk of “independ-
ence” hire, but rather an openness 1o the
implications of communion. [t may be
sccounied a weakness that despite the
encourigernent of and some structures
for mustual consultation there is no bind-
g commmitment 10 joint decision mak-
g even in maters of shared concemn
either for russron throwghout the north-
em European region of over matiers
which touch the wader communion of
Christ’s disciples.
Meventheless, the agreement does create
a framework within which progress can
b made towards the full visible unity of
the Church.
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Unlike some previous agreements, inchud-
ing those between Anglicans and some
of their Nordic and Baltic Lutheran part-
ners, the Porvoo Agreement not only
asks, "What is necessary for Eucharis-
ti¢ fellowship?” but also, “What are the
consequences of Eucharistic fellow-
shap™

5t Paul wrote: “The bread which we
break, is it not a sharing in the body of
Christ? Though we are many, we are one
body, because we all share in the one
bread.”

Being a single body implics & complex
network of relationships. This is best
described as “in "™, This
relationship naturally includes essential
preconditions for unity. For Anglicans
these are summed wp in the Chicago-
Lambeth Ouadrilateral”, The Porvon
Ratement includes them.

They are not however . M mar-
riage is a matier of the heart as well as of
juridical, canonical and theological prin-
ciples. That is why the Statement also
paints a “portrait of a church living m
the light of the gospel™,

Mot only the content, but also the meth-
od of this “portraiture”, should be not-
ed, Scholastic treatises de Ecelesia of-
ten run the risk of reducing the Church
to a set of propoesitional definitions and
thereby of missing its essential quality
as mysterion. In this context, it is impos-

1and to remember that in the NT mysten-
on does 1ot mean the “mysterions’ bui
the revealed secret, God's hidden plan,
disclosed in Jesus Christ, It implies,

mareover, that the truth about the Church,

as an article of faith’, must always tras.

scend human comprehension. For this

reason altemative means of expression

and ways of understanding are neces-

sary. The “portrait” offered in the Pors
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vow Commen Satement is one such ap-
proach. Nonetheless “portraits”, like
metaphors, similes and analogics of every
kind, must be subject to no less critical
analysis than any other approach,

Let me now mention some features of
Porvoo. Note first the commitment “1o
share & comman life in mission and serv-
e, 1o pray for and with one another,
and to share resources”, The Churches
promuse also “to welcome diaspora con-

gregations into the life of the indipenous
churches to thesr mutoal enrichment” and
“to establish appropriate forms of colle-
pial and conciliar consultation on signif-
acant matiers of faith and order, life and

work”, Finally, the churches have estab-

lished a contact group, “to nusture [their]

Erowth in communion and to co-prdi-

m:-:iE: implementation of [the] agree-

4 sal

These four elements, stressing commion
life and mission as they do, correspond
to some gaps in earlier Anglo-Nordic
agreements. Their absence may explain
aomething of the inerfia which seems
from time to time to have prevented cas-
lier progress.

Before | go any funher, T must repeat
again an important methodological prin-
ciple of the Porvoo process. The Decla-
ration does net only consist of acknowl-
edgments, that is to say statements of
the level of agreement already achieved,
but also of commitments. These are not
simply declarations of intent, but arc
themselves part of the basis upon which
the agreement rests. They are, somewhat
like muarrizge vows, a spelling out of the
implications of the agreement. This is
important for Anglicans, as it helps us
locate some of the remaining untidiness-
€3 of the agreement within the concept
o temporary anomalies, ™ Although this
phrase was only “canonized™ for Angli-

cans at the 1998 Lambeth Conference, it
had already been a factor in our ccumen-
ical approaches for some time. It allows
for a certain principle of econony in ne-
lations with separated churches when
there is clear agreement about the goal
of wisible uniny and a shared commitment
o move towards it It does not mean
any chanpge or concession in essential
matiers, bist does enable some progress
to be made on the path 1o full visible
umity,
In this way the Porvoo Agreemeni en-
dorses several principles of an increas-
ingly shared ecumenical methodology.
These were well summed wp in a resolu-
tion of the 1988 Lambeth Conference:
*This Conference recognises that the
growth of Chnstizn unity i a gradia] and
costly process in which agresment in
faith, shanmng m prayver, worship and pas-
toral care, and i0f N mission
all play their part and recommends 1o the
Churches in their own particular situa-
tons that they progress from mere co-
existence through to co-operation, mu-
fual commdtment or covenans and on to
full wisible unaty with all their brothers
and sasters in Christ.”
This resolution declares that the goal is
“Hull wisible unity”™, that its growih isa
process, that various carlier stages may
be identified along the way (although
these actual words are not used) such as
coexislence, cooperntion, mutual com-
mitment (or covenant), This does how-
ever point to a problem. Az I have al-
ready suggested, there is a theological
and spiritual tension between the God-
roobed and Giod-given reality of cormsmun-
ion i Christ (of which there canmot be
“mare” or “less™), and the painfal realsty
whach all Christians must acknowledge
that this communion ks manifested in par-
tial, fragmentary and sin-distoried mani-
festations in the terrestrial Christian com-

munity. Hence the many difficulties sur-
rounding ecumenical discussion about
the smlessness of the Church.

I tum now to the specifically ecclesio-
bogical aspects of the Porvoo Agreement.
The preamible to the Declaration indicaies
that the chirches® ability fo make the ac-
knowledgments and commitments is
based on their claim to share a “com-
man understanding of the nature and
purpose of the Church, fundamental
agreement in faith and agrecment on epas-
copacy in the service of the apostohcity
of the Church," The langeage is nuanced:
on ecclessology there 15 “common un-
derstanding”, in faith “fundamental agree-
ment” and on episcopacy “agreement”
in relation to its service of the apostolic-
ity of the Church, This indicates that
nit anly that the Porvoo Apreemedl 18
far-resching, but also that it has limita-
tions. This is realistic and showld be ac-
kmowledped as a strength.

Om the bagis of this the signatory church-
s “acknowledpe one another’s church-
e5 85 churches' belonging to the Ome,
Holy, Catholic and Apostolic Church of
Jesus Chinist and truly participating i the
apostolic mission of the whole people
of God™ 1t is charactensiic of particu-
lar Anglican and Lutheran ¢hurches (and
even mone 20 of their world confession-
al familics) that none claims to be the
ofe true Church. The language vanies.
Elsewhere in the Common Sialement
cach is described as “pan” of the one
holy catholic and apostedic Church, Here
the expression is more felicitous: the
churches all “[belong] to the One, Holy,
Catholic and Apostolic Church of Jesus
Christ”™ and “rruly [participate] in the ap-
ostolhic mission of the whole people of
Gﬂd-“

To evaluate this acknowledgement cor-
rectly it is important fo fecoimize 115 con-
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text, namely the faet that all the partici-
patimg churches understand themazslves
as having a particular responsibality un-
der God for the different societies which
they serve. This is nod o mutual recogni-

tion between denominations, but an ac-

knowledgernent that each sees the other
in i1s own sphere of influence as il sees
inself, In kanguage characieristic of Ref-
ormation churches, this is seen w0 include
mustual acknowledgernent that “in all our
churches the Word of God i authenti-
cally preached, and the sacraments of
baptism and the Eucharist are duly ad-
mimstered.” It is, however, not claimed
that this is sufficient for the umity of the
Church.2?

Unity in faith is of course an essenfial
element In commamion. The intercons
nectedness of doctrine means however
that it ot always easy to distinguish the
faith from its formulations and to dis-
cerm what i soms traditions are known
as “first and second order issues”, in
athers “the hierarchy of moth™ or “es-
senvinls and matiers mdifferent (or ac-
cessory)”, Some such discernment s
necessary and common fiith must allow
for some diversity of expression. Chap-
ter Il includes a summary” of *What
we agree in Buth™, This is said to wit-
ness “to a high degree of unity in faith
and doctring, Whilst this does not re-
quire each tradition to accept every doc-
trinal formulation characteristic of our
distinctive traditions, it does reguire us
to face and overcome the remaining ob-
stacles to still eloser communion.™" This
inferesting comment reveals nod fust the
imporiance of unty in faith and diversity
of expression, bt also admits that “closer
commanion” reguines the overcoming of
some further obstacles. On the hasis of
existing agreement however the church-
es are able 1o scknowiedge that “all our
churches share in the common confes-
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sion of the apostolic faith™ It should
be noted that this expression is not ex-
clusive; “the common confession of the
apostolic faith™ is not a description of
doctrinal agreement between chisrches,
but rather an acknowledgment that each
sees in the other the one apostolic faith
whose confession marks a community
as Christian and whose confession to-
gether is a characienstic of ecelesial com-
friEyats B

Chuestions conceming the minisiry have
been among the most intractable aspects
of the dialogue between Anglicans and
Lutherans especially during the twenti-
eth century, Civen the mutual scknowl-
edgement by the Porvoo churches of
each other's coclesial reality, it is only
congistend that there should be formal
acceptance that “one another s ordained
manisiries are given by God as insiru-
ments ofhis grace and as postessing not
only the imward call of the Spirit, but also
Christ's commission through his Body,
the Church.” This sentence is important
for what it does not say as well as what
it positively affinms. While being unre-
served in s mutual recognition both of
the spinitual and ecclesial authenticity of
ordained ministry, the Declaration falls
ilmiui'mc}m:fﬂh'l L which ks from
the perspective mngrﬂmﬂpw
churches no less a feature of full com-
ETRUTIEDTL.

Such issues apply, muraris mudandis,
even more to the episcopate, whose ex-
pressiog has vared between the church-
es. The Porvoo agreement adopts the
distinction sketched out Baptism,
Eucharist and Mintstry and developed
in the Miagara Report botween “epis-
cope” (translated as “oversight™) and
“episcopacy™ (the “episcopaie™) as a
particular formofit. The distinction be-
tween the abstract “episcope™ and the
concrete “epdscopate” is evidently use-

ful for relations between episcopally and
non=cpiscopally structured churches and
indeed for churches wathin which a di-
versity of views are held about the thes-
logical significance of their own church
order. Cueestions have been asked low-
ever about whether 11 may subordinate
the reality of the Church (as an historical
manifestation of the once-and-for-allness
of God's reconciling work im Christ) to
o theory about the Church. The sharp-
ness of these questions is accentusted
by the idea expressed in the Povrvoo Com-
mon Statentent that the histarical epis-
copad succession may be a sign of but
does not by iself guaraniee the fidelity
of a church io every aspect of the apos-
wlic faith, life and mission™, This is a
statement of the obvious. Bui what does
it mean? | have wiitien at length abow
this elsewhere'®, buat it does immediately
arouse suspicions. As far as | can dis-
cern, nobody and no church claims that
simply being episcopal and having bish-
ops in the historical succession profecis
apains all and every emor; but then what
“guarantes"”, even in secular, consumer,
jerms prodects the purchaser against the
failure of an appliance? Rather a “guar-
antee” offers a redress, an appeal. The
ominous conclusion from the Porvoo
statement is however that although the
historic e may be useful, per-

hmuvmnt‘m:bmrmnfﬂxlﬂuﬂl.
i5 mot necessary, This conclusion would
exclude a significant tranche of Anglican
thinking and would run counter to the
judgment of the House of Bishops of
the Church of England which, in its ad-
vice 1o the General Synod commending
the Porvoo Declaration, stated directly
that the historic episcopase is non-nego-
tiable. While it was and would mot be the
intention of the Church of England o
bind 1ts sister churches cither to its own
formularies or 10 115 own intermal range

of ierpresation its own, it would be un-
realistic not to refer to this,

The commitments go some considera-
ble way to remedy any deliciencies in
the ackmowladgements.

“We comieriil ourselves:

{1} #o share a common life in mission
and service, io pray for and with one
another, and to share resources;

(2} towelcome one another's members
£ recenve sacramenital and other pas-

(3) to regard baptized members of all
our churches as members of our
T

(9} towelcom: diaspora congregalions
into the life of the indigenous
churches, to their mutual ensich-
menk;

(5) towelcome persons episcopally or-
dained in any of our churches to the
office of bishop, prest or deacon
to serve, by invitation and in accord-
ance with any regulations which may
from time 1o time be in force, in tha
mnistry inthe eeetving charch with-
out re-ordination;

(6} toinvite one another ‘s bishops nor-
meally o participate in the laving on
of hands at the ordination of bish-
ops u8 8 sign of the umity and conti-
ity of the Chusch;

(7)o work towards 8 common unsder-
standing of diaconal ministry;

(8] to establish appropriate forms of
collegial and conciliar consultation
on significant maiters of faith and
order, life and work;

% 1o encourzge consullations of rep-
resentatives of our churches, and 16
facilitate leamning and exchange of
ideas and information im theo lgical
and pastoral matters;
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{10} 10 establish a contact group to nur-
fure our growth in communion and
1o co-ordinate the implementation of
thiz agreement.”

| have quoted these commitments in full
because they scem to me to be more ec-
clessologically significant in the long nm
even than the acknowledgements. It is
after all more morally demanding 1o
promise sormething for the fubure than io
a&mﬂmmﬂmmm:mh
a fact. The commitments are moreover
potentially verifiable and can provide
matenal for objective astessments of
whether the partner churches are living
up o their covenant or not.

In comclusion, the signatory churches
make claims for themselves which are
bath high and modest. On the one hand,
they see themselves as “rooted in the tra-
dition of the apostolic Church m conti-
muity with the Church of the patristic and
medieval perigds both dircctly and
threugh the insights of the Reformation
period, participating in the one spostalic
mizsion of the whole people of God.”
{park T On the other, each sees jiself
as “part” (but only part) of the One,
Haoly, Catholic and Apostalic Church™. "
They concluded “that there were no es-
sential differences between [them] in the
fields of faith, sacrumenial life or minis-
iry {each church already being episco-
pl'ﬂl if ﬂfucm}"mﬂ became “convinced
1 Wiy WES NOW to regard
one angther’s ﬂmﬂmﬂh with s
own distinctive character, as sister

churches™,

Thas reveals some basic ecclesiological
presuppositions. There is a single mis-
siom, temporally rooted in the uniqueness
of the apostolic tradition, histarically
rmexdianed, Full partnership im this mission
requanes unty in fath, sscramental life and
manisiry, A shared episcopal strocture

1]

fric} 1s seen as evidence rather than a
requirement. Meeting around these chas-
actenstics has enabled mutual recogni-
tion as “sister churches”. Although what
that implies is not theologically spelt out,
itclearly suggests that the one church is
not 50 msch 4 single organisation but an
organism with interrelated members,
communities as well as indivaduals,

They are encouraged in this perception
by their agreement that the Church is “the
body of Christ, the pilgrim people of
God, fellowship (koironia), and also
ice in God's mission 1o the world,™"*

Ciiven their histories in the medieval, Ref-
ormation and post-Reformation peri
it is not surprising that the “Porvoo
churches” lay great stress on their na-
tional rootedness and respomsibility. Al-
though the confidence with which they
can claim histarical or national identity
vanes, all have a sense of responsibili
E:Twhﬁhrﬂumﬁmwiwnwhkna
are sel. This is both an opportuni
amd a burden. On d'n:mhmdltq'hmg
for the most part, a position which ena-
bles them to sense and respond to the
needs of their societies; on the other hand
&:yﬂunnla}wmﬂndumymmd

against the prevaling mores of those so-
cigties.

The shared Reformation history of the
Anglican and Nosdic Lutheran churches
also colowrs their approach to a number
ufmmuwlhrmnv:mlumﬂnpu]
questions, not least those touching the
ordained ministry, In this neither Angli-

cans nor Lutherans lave spoken consist-
enilly. In recent years Anglicans have be-
come clearer and more insistent on the
historie “apostolic” suocession of bish-
ops; they were not always so clear. Sim-
ilarly, Lutherans have spoken with a
number of different accents: sometimes

as if justfication means no panicular
church order 1s required, sometimes as
if it implies, favours or &t least wlerated
particular forms. The Porvoo Agreemeni
suggests that potential tension over these
issues 15 mo longer an issue, although
somne caution may be justified over what
different partics actually undersiand by
thas.

In this paper | have tried fo indicate some
of the key ecclesiological features of the
Porvoo dgreemend, and in doing so to
poind 1o its strengths from and ecclesio-
logical and ecumenical point af view,

addresses both to s own signatory
churches and to ecumenical partners.
Giiven the inevitable untidiness of the ec-
umenical movement, | hope friends in
other churches will be generous in their
assessmend of what we have tried and
achieved, and that members of our own
churnches will be robust and direct in thetr
questions. Only through generosity and
robustness shall we make real and Last-
ing progress towands the full visible uni-
ty which all the Pervoo churches belicve
15 God's gift and our calling.

without glossing owver the challenges it

Specifically, | shall net be dseussing amy of the tersions within the Porvos family aves
such mistters as lay presidensy of the Enchartst, ondination by deans, the ordination of
wigren End geme sex nelatiods. Other differences, which may mot amoust lo causes of
tenskom, include the mingster of confirmation and the undérstending snd practice of the
discopste. Any comprehensive "Porvoo ecslesiology™ would have 1o take these matiers
1m0 atoaoumt,

This had bed to some difficultics in Anglican - Roman Cathals: relations. Whils ARCIC
{The Anglican- Ronen Catholic Enternateona] Cornmmission) sought oo get behind the pola-
ﬁlﬂdlmgug:nfﬂtplm”mmﬁcﬂhulmnmummm:w
et wiere i full conformity with histonc Anglican formularies, especially the YUYTY
Articles of Religton. From the Roman Catholic sade, the Congregation fos the Doctrine
of the Faith, t which ARCIC responded with Clarificanions (1994).

Ihil3

Thas theme is fusther explored in The Windror Report of the Lambeth Commission on
Clommeanson,

£.5. parngraphs 75,76

74, The word sutonamy” represents within Anglican discoarse a far mone limited form of
irri-npmi:ntgm‘unm:mﬁnil popuberly understood by many today. Literally, “maonne-
mous” means ‘having one's own laws® (pwio - self, poenos - low), and the autcnomy of 3
bady or institution means “[tfhe nght of self-govemment, of malkang its own laws and
admumstening fs own affamrs"47 In the secular world it 15 well settled that *agtononuc’
laws are these crested by & bady or persons within the community on which has been
conferred subordmate and restncted legrlative power. Autonomy, therefore, s not the
mhmﬂmmﬂmtywm nnm:lm|ymbhﬂmmhﬂdﬂhpﬂlh
ty af ‘sutocephaly”, which denotes autonomy m communion.

T, A body is thus, in this sense, “autonomeous” only in relstion 1o cbers: autonomy exiss
in & relatbon with a wider community of system of which the sulonomouws entity forms
pari. The word “sutonomeous” in this sensec aciually implics not an solated indrvidiaalzsm,
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a8

bist the idea of being free to determine one's own life within a wider obligation to others,
The key idea is autoncmy-in-commanion, that is, freedom held within i ;
The auemomy of each Anglican province therefore implies that the church lives in relati-
an ko, and exercises its autonomy most fully in the context of, the global Communion.
In itz original {1880} wersaon, this read
¢ TheHoly Scripures of the Old and New Testaments, as “containing all things ne-
B The Apoes Crood s 0 Mpuas et S o,

3 as » and the Nicene the suffi-
ceent stalement of the Christiien fadik, PR
¢ The twa sacraments ordained by Christ himself - Baptism and the Supper of the
Lord - ministered with unfiuling use of Christ®s words of institution, and of the clamenis
-nrd.lmdb}'l'lrl'l
d  Thehistoric cpiscopate, locally adapted in the methods af its sdministration to the
varying nesds of the nations and peoples called of God imo the unity of his Charch.
This “postran” is contained in para. 200f the Common Statement:
The Scriptutes offer a portrait of & Church living in the light of the Gospel:
!tguﬂmhmdllndwmmﬂhwﬂmnfﬂwlmdmt
:;aﬂumh always joyful, proying continually and giving thanks even in the midst of

ETINE,

iLis & pabgrim Church, a people of God with s pew heavenly citizenship, & holy nation and

a royal

it is a Church which makes common confession of the spostolic fasth in woed and in lif;
the faith common 1o the whole Charch everywhere and at all times; -
it15 8 Church with & msssion to all in every race and nation, presching the gospel, proclai-
ming the forgivencss of sins, baptizing and celebrating the Euchasist;

it &5 a Church which is served by an ordained apostolic ministry, sent by God to gather and
nesirish the people of God in each place, uniting and linking them with the Church univer-
sal within the whole communion of saints;

it i & Church which manifests through iis visible communion the healing and uniting
power of God amidst the divisions of humankind;

it i a Church in which the bonds of communion are strong enough 1o ensble it to bear
effective witness in the world, to guard and interpret the apostalic faith, 1o take decisions,
ta teach suthoritatively, and to share its goods with those in need;

in1s a Church alive and responsive to the hope which God has set before i1, to the wealth
and glocy of the share God has offered it in the heritage of his people, and to the vastness
of the resources of God's power open to those whao trust in him,
mmu.um;m@mnrmmammmmmdmwmmhmnm-
ches the prepodition “in” prefixes belief in the One Holy Catholic and Apostolic Church
(25 it does belicl in the Father, in the Son and in the Holy Spirit.)

Lamheth Conference 1998 Resofution [V [ (Commditment 1o full, visible unity)

Thit Conference:

{a) reaffirms the Anglican commitment to the full, visible unity of the Chure
ﬂhﬁcmh]mmu ; i S
(b} encournges the further explication of the chamcteristics which belong to the full,
visihle unity of the Church (described variously as the goal, the marks, or the portrait of
visible unstyl; and

(e} recogmises (hat the process of moving towards full, visihle unity may entail temporary
muﬂq:.adbdmgh:mmﬁumyhbuubkwhmhmw
goal of visible unity, but that there should always be an impetus towards their Resolurion
and, thus, towards the removal of the principal anomaly of disunity,

Resolutzon 17: “Steps owands anity™,

This expression conceals a debate from the Reformation period abowt the nature af a
“trze charch of the Gospel”; it has been resurreeted in recent years by the COF with iis
reference in Diowivewes fesws (000) 1o communities which are churches “proprie sensu”,
Note should also be taken of the difficultizs for somse Orthodox chirches in joining bo-
dees which are described a5 “councils of churches.”

This explains the ernphasis Lidd in the text on “hastorsc sees™ Thas is not intended to be an
antigquarnan of kegaliste elabm, but & recogrition that the Cathalie Chusrch i &n lastencal
a5 well is an eschatological Mfvraris mutandis we may hesr echoes of [re-
nacus and the other easly thealogisns of the “aposiolic sucssssion™ here,

cf , the fammas sans et of Articks V11 of the Confessto Augiarana

paragraph 31:

&, W accept the capomical scniptures af the Od and the Mew Testaments o be the saffi-
cieml, inspired and ambornative recand and witness, prophetic and apastolic, o God's
revelation in Jesus Christ. We resd the Seriphencs a3 part of public worship in the kengange
of the people, belizving that in the Seriptures as the Ward o God and testifying 1o the
goape] etemnal life is offered 1o all huemanisy, and that they contain everything necessary to
salvation.

b. We believe that God's will and commandment are essential to Chrstian proclarmation,
faith and life. God's commandment commits s to love God and our netghboar, and 1o bve
and serve wo his praise and glormy. At the same time God"s commandment reveals our sins
anid our constant meed for his mercy,

c. Wi believe and proclaim the gosped, tkat in Jesus Chirist God loves and redesms the
world. We "share a common understanding of God"s justifving prace, i.e. that we ore ac-
eounled rghicous and are made nghteous before God only by grace through faith because
af the menils of cur Lord and Saviour Jesus Chnst, and not on sccount of our works or
meriis. Both our traditions alfirm that justification leads and must lead o good warks",
aathentic fath isswes in love". Wa receive the Haly Spirit who rencws our heans and
equips us for and calls u= 1o good works. As justificstion and senctification are aspects of
the samse divine act, $0 algo Inving faith and kove are mscparable in the believer.

d. Wi sceept the faith of the Church the ages el forth in Lhe Niceno-Constantiboe-
poditan and Apostles’ Croeds and coaffess i basic irinltarian and Chrisiological dogmas
to which these creeds testify. That is, we belicve that Jesus of Mazareth is true God and
Erue hlzn, and that God s ons God 18 three persons, Father, Som ard Holy Spint. This faith
s explicithy confirmed both in the Thirty-Nine Articles of Religion, and in the Angsburg
Canfession.

. W conless and celebrate the apostole faith in Husgical worship. We acknowladge in
th lituzgy both a celebration of salvation theough Christ and a sigrifican factor in for-
ming the consenss fidelivm. We rejoice at the extent of oar "commen tradition of spin-
tunlaty, liturgy and sacrnmental life” which bas given us similar forms of worship end com-
mon texts, hymms, canticles and prayers. We are influenced by & common |sungcal rene-
wial and by the vanety of expression shown in different cultural seltings,

1. We belicve thai the Chisrch 15 constiised and sustained by the Trune God throagh God's
erving action i word and sacramenis. Wi believe that the Church i3 a sign, instrumend and
foretnste of the Kingdom of God. Blut we also recopnize that i stands in constant need of
refosm and renewal,

g We believe that through beptism with water in the name of the Trinity God upites the
one baptized with the death end resumrection of Jesus Christ, instistes imto the One Holy,
Cathelic and Apostolic Charch, and confers the gracious gift of new life in the Spint.
Since we in our churches 1 ndﬂ1mhrmwndihhk¢ﬂﬂuul}'ﬁul
catechetical task for the nuarture 1zed chiliren (o mature commitment (o Chiist. In
all our traditions baptiem is fallowed by a rie of conlirmation. We recognise bwo prmcti-
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oes 1 aur churches, both off which have precedents in carlier centunes: in Anglican chur-
ches, confirmation administered by the bishop; in the Nordic and Baltic churches, confir-
miation usually sdmimistered by a local priest. In all our churches this includes invocation
of the Triune Giod, renewal of the baptismal profession of faith and a praver that through
MWﬁhmnmthhmmﬂmmHofﬂm
h. We belbeve that the body and blood of Christ are truly present, distributed snd received
under the forms of bread and wine i the Lord’s Supper {Eucharist). In this way we receive
the body and blood of Christ, erucified and nisen, snd in him ibe forgiveness of sins and al|
other benefits of his passion. The cucharistic memorial is no mere calling to mind of a
past event ar of its significance, but the Church's effectual proclamation of God's mighny
acts. Albuagh we are unable to offer to God & worthy sacrifice, Christ unites us with
himself in his self-affering to the Faiber, the ose, full, perfect and sufficient sacrifice
which he has offered for us all. In the eucharist God himself acts, giving lifee o the body of
Christ and renewing cach member. Celebrating the cucharist, the church is recanstifuted
and nourished, strengthened in faith and hope, in witness and service in daly life. Here we
already have a foretaste of the eternal joy of God's Kingdom.

f. We believe that all members of the chisnch are called 1o participate in its apostolic
mission. All the baptazed are therefore given various gifts and ministries by the Holy
Spirit, They are called to offer their being as ‘s living sacrifice” and 1o iniercede for the
Chiznch and the salvation of the world. This is the corporate pricsthood of the whale
le:ufﬂuﬂnnﬂh::ﬂﬁnghrﬁlhhyﬂmﬁu{l?ﬂﬂi:ﬂ.

1-We beheve that within the community of the Church the ordained ministry exiits o
serve the mmistry of the whole peaple of God. We hald the ordained ministry of word
and sacrasment to be an office of divine institatson and as such a gift of God 1o his Chusch.
Ordadned ministers are related, x5 are all Christians, both to the priesthood of Christ and
to the priesthood of the Church. This basic oneness of the ardamed ministry is expressed
in the service of word and sacrament, In the life of the Church, this unity has laken
differentiated form, The threcfuld ministry of bishop, priest and deacon became the ge-
neral pattern in the Church of the early centurics and is still retained by many churches,
though often in pantial form. “The theeefold ministry of bishop, preshyter and deacon may
serve loday as an expression of the unity we seek and akso as & means for achieving it”.
k- We heticve that a ministry of pastoral oversight (episcope), exereised in personal, col-
legial and communal ways, is nocessary as witness to and safeguard of the wnity and apas-
tolicity af the Church. Farther, we tetain and employ the episcopal office s & sign of our
intengion, under Giod, to ensure the continuity of the Church in spostolic life and witness.,
Faor these reasons, all our churches have a personally exercised episcopal office.

1. We shame a comemon hope in the final consummation of the Kingdom of God, and belie-
we that i this eschatological perspective we are called 1o work mow for the funtherasee of
justice, 10 seck peace and to care for the created world, The obligations of the Kingdom
are to govern our life in the Chrch and our concern for the world, “The Christian faith is
that Geod has made peace through Jesus “by the blood of his cross™ (Col. 12 20), soestab-
#ﬁ;m:muﬂmmhhmwﬂﬂ:whﬂkm family”,

VA $8.a (i)

<f Sign but Nov Guarantee in Ola Tjecholm {ed) Apestolicity and Uity 2002

This language of “part” is ambiguous because it might suggest that the Una Sancta is made
upof the addition of different parts. Mary would pow prefer 1o say that each sees itselfas
an puthentic magifestation of the One, Holy, Catholic snd Apeatolic Church.

para. 3

Porvoo Common Statement
from an Orthodox Perspective

Assist. Prof. lonut-Alexandru Tudone

The Anglican-Lutheran theological con-
wersahans, initiated as. far back as the
end of the 19% cenfury,' gained strength
durmg the second half of the last centu-
v, mainly after 1967, when bilateral ecu-
menical relanons were established at a
worlwide level, through the posative re-
sults brought foraard by the issues dis-
cussed: the sources of authority in both

churches, the sacraments, the episcopate
and deaconate within the Church, e1c”
Deeply rooted in the past doctrimal agree-
ments, the last decades brought the de-
cisive step in this direction: the comple-
tion of & series of regonal agreements,
surpassing the standardized stage of
Exrchariztie hospiraliny, up to full wisi-
bie unity.’

For a detmbed perspective on the Anglican-Lutheran Conversations between 1888-1953,
in Morhermn Edrope, see: Christiopher HILL, “Existing Apgroansents between our Chusch-
5, pp. 53-58 invol. Togerker in Mission and Mininry. The Porvoo Conmon Siafement
with Exsayr an Chinch and Mindsiry in Movthern Europe, London: Charch House Pub-
lsshang, 1993, 218 p; lomus- Alexandm TUDCRIE, “Tralogal ecumensc arghcano-lutemas
la nivel mondial, regional _i bocal; excurs istorico-dogmatic™, pp. 28-34, in Jowrnal for
the Study of Religions & Ideologies, no. % (Winter 2004), pp. 27-51 (httpt/

hiphi_ubbelu ro/ ISR

See the full texte of Pulloch Report (1972), Helsinki Report (1982), Niagara Report
{1987) and Hpsover Report (1995), published in Sven OPPEGAARD & Gregory CAM-
EROM {eds.), Anglices-Luherza : Begranal aad Interrotional Agreements
{1972-2002), serbes: LHF Documentation, no, 49, Decansher 2004, pp. 23-68; 87-128;
177-200,

In the last years { 1991-2001 ), in North Amenica, Australia and Europe, have been ratified
six regional sgrocments betwoon different Iocal Anglican and Lutheran Charches. See the
full 1exts of Cafled to Common Miesion (LUSA), Called o Full Comuundos (Canads)

Comman (rround: Covensating for Mutval Recognrition aad Reconclliaton {Austml-
1a), The Meissen Common Starement, The Porvoo Comman Staterrens and The Rewilly
Comman Strtemenr (all of them in Europe) in Sven OFPEGAARD & Gregory CAM-
ERON (ods.), Anglican-Lutheran Agreemeats .., pp. 129176, 201-268,
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The only regional Anglican-Lutheran
agreement clearly stating the implermen.
tation of the new concept (full, visible
uadny) iz Fhe Porvoo Common State-
miend, considered — from the very begin-
ning - as a breakthrough in the path to-
wards the recuperation of Church unity,
and interesting bath from the viewpoin
ofthe nurmber of churches involved (123,
and, more important, because it moves
significanily beyond a mere static muin-
al recognition ameng churches * Togeth-

er with positive considerations® with re-
gard to this text, belonging mostly, but
ot exclusively, to the Anglican and Lu-
theran thealogians involved in the devel-
opment and ratification within their own
churches (Anglicans: David Tustin®
Mary Tanner,” John Amold.* Jokn Halli-
burion;® and Lutherans: Tore Furberg, ™
Ola Tjorhom, " John Vikserim,”? Michael
Root™ ), also a series of less favorable
comments were published conceming the

Y Ola TIRHOM, “The Porvoo Sttement. A possible ecumenical breakthrough?”, in The
Ecumenical Review, XLV (1994, no. 1, p. 101, The membership's average of the in-

newly promoted coclesiology (John Hun-
wicke," Ingolf Dalferth,” Martien Pas-
mentier™, Henrik Roelvink,"” George
Tavard," Edward Yamold, " Francis Sul-
fivan,™ Charles Morerod®™. As much as
one can research the latest devel

of the Anglican-Lutheran theological di-
aloguae, [ don't have any knowledge of a
relevant Orthodox approach, except for
Creorges Teetsis™ and Peter BoatenefT, ™
With these contradictory opinions in
miind, wie must praise the Conference of

European Churches” initiative 10 promaote
an unofficial dialogue between the Or-
thodox Church and the Lutheran and
Anglican theologtans belonging to the
Porvoo churches,

1. Preliminary contextual
reflections

Before an Orthodox analysis of this text,
il i3 mecessary 10 point out a few issues

*  John HUNWICKE, “Letters: The Porvoo leap™, in The Tabler, vol. 249, no. 8057 (7 Jan.

wary 1995, pp. 15-16; no, BO60 (28 January

19953, pp. 111; JPorvoo of oot Porvoo™, in

New Divectrons, wol. 1, se. 2 (July 1995), pp. 7-8.

wvalved Churches in Porvos Commumion is 45 million, which b0 205 ol b
: corespainds

See thie majority of the articles pablished in Ola TIGRHOM (ed. ), Apostoliciny and Ual-

rv: Exsays on the Porvon Common Statement, Michigan'CambridgeGeneva: Eerdmans

Publishing WO Publications, 2002, 271 p.

David TUSTIN, “The Impact of the Porvoo A of the Charch of England™, m

Tidsakrifs for Teologi oy Kirche. 73, Argang (2002), ar. 3, pp. 163-174.

Mary TANNER, "La posizione anglicana rigiasdo alla continuiti ica e alls mcoes-

sione apostolica nella Dichisrarsone Comune i Porvoo™, pp. 11-21, in Giscomo PUGLI-

81 (2 cura di), Conninuitd Aposiolica della Chiesa e Successione Apostolica, coll. Corso

Breve di Ecumenisms, vol. X1, Roma: Centro Pro Undone, 1996, 90 p,

Joha ARNOLD, *“The Parvoo Commeon Stsement and Anglican-Lutheran Relatioeships in

Marthern Europe”, in L!ni;_-,-!.‘.h'_qur, 0. 8 (November 1993), pp, 17-20.

I@IMWWT@:hMWNMHﬂ;WMd

Episcopacy in the Porvoo Comman Statement”, in Thealogy, vol. C1 {1998), no, 803

!gﬂﬁmf!-m.

e mellan de Anghikanska | Storbritannien och de Luther-
ska Folkkyrkoma i| Norden och Balticum™, in Tre ach Tanke - Supplement, no. 2, 1994
[Sventko Kyrkan i det nya Europa), pp, 21-37,

Except the shove-mentioned artiche (. 4), see also: Ola TIORHOM, “The Porvoo Com-
mon Statement ~ An Introdisction and son”, in Intermationale Kirchliche Zeitschrift,
0. Jakrgang (2000), Heft | (Januar-Marz), pp. 8:22; “Aposiolicity and Apossalic Conti-
nuify in the Porved Common Statement - A possible ecumenical model ™, pp. 183-187,
i Johannes BROSSEDER (hrsg.), Kerborgemer Gott — verbargene Kirche? Die keno-
Hischs und thre ehklesiologirchen [mplikarionen, coli. Beitrige e Dopma-
ik, Exkik urd Theotogie, Band 14, SuatgartBerlm/Kain: Verlag W. Kohl-
hammer, 2000, 261 p.

Jobn VIKSTROM, “The Porvoo Common Stasement from the Listheran Point of View and
the Statement’s Significance for the Lutheran/Roman Catholic Dialogue®, in Uity IX-
gest, no. 12 Avgust 19995), pp. 1822,

Michael ROOT & Willesm G RUSCH, “Perspectives on the Parvoo Statement: Lutheran
g'.;:mlmu on the Porvoo Statement”, in Mid-Sereaom, val. 33 {1594), no. 3 (July), pp.

E¥

Ingoll DALFERTH, “Amit und Bischofiami asch Meilkn und Forvoo™, i Misierialdiens
dex Korfesstorskundlichen frxtitufy Bennhelm, 47, Jahrgang (1996), nr. 5 (September
COictober], pp. B1=-09; nr. 6 (MovemberDezember), pp. 118118,
Martien PARMENTIER, “Die Altkatbolische Ekklesiclogie und das Porvoodokument™, in
;rrh;ﬂﬁmmk Kirchliche Zeitschrift, 90. Jahrgang (20003, Heft | {Jasuar-Mirz), pp.
49,
Herrik ROELYVINE, “The Apostalic Sucossthon in e Porvoo Ststement”, in O s Ol
wol. X0K (1994, no. 4, pp. 344-354,
George TAVARD, “Perspectives on ihe Porvoo Siatement: A Caiholic Reflection on ihe
Posvos Statement”, in Mid-Sream, val. 33 (1994, no. 3 (July), pp. 351-358.
Edward YARNOLD, “In line with the Apostles™, in The Tablet, vol. 248, no. B031 (% July
1504), pp. B7B-279; “Letters: Posvon principles”, in The Tabler, vol. 248, no, 8035 (&
Aogusi 15940, pp. 983; Flawed roate o0 unity”, in The Tabler, vol. 250, po. 156 {30
Movember 1996), pp, 15981550,
Francis SULLIVAMN, “Comments of a Roman Catholic on Called fo Common Misstan &
The Porves Comman Staremeni ™, in The Anglican, vol. 33 (2004), nr. 2 (Apeil), pp. 3-
i 8
Charles MOREROD, “Reflections on Five Recent Agresments betwesn Anglicans and
Luotherans”, m Angelicim, vol. BO (2003), fasc. |, pp. 87-125.)
CGeorges TSETSIS, “The Leuenberg, Meissen and Porvoo Agreements soen from an Or-
thedox Perspective”, pp. 184 ~ 188, in Wilhelm Hiffmeier & Colin Podmore (eds.),
Levenberg, Meisten aad Porvoo: Consultation between the Churches of the Lewen-
berg Chierch Fellowship aad the Churches imvolved in the Meiszen Agreement and the
Parmvos Agreement, coll. Leuenberger Teare, o 4, Frankfiart am Main: Yerlag Oito Lem-
beck, 1996, 192 p.
Peier BOUTENEFF, *The Porvoo Commaon Stajement: An Crihodox Response”, i Ola
THIRHOM (ed ), ity aad Unity ..., pp. 231-244. An Onthodon perspective on
Porvoa dgreement has been delivered by Prof. Ansstasios Kallis at The 35tk faterna-
tianal {Nd Carkelic Thealogical Conference: The Porvoo Document a5 o Shimelus fo
N Carholic Self-Reflection, beld from 3tk August 1o 4th September 1599 in Wis-
likofen — Swirzerland, which has not been published, bat mentioned in Infernationale
Kirchliche Zeitschrif, 90, Jabhrgang (2004, Heft | (Januar-Mine), pp. 2-3.
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of terminology and history. The main
questions we ane rying to answerin this
essay are: a) Mow come it was possible
Jor a theological agreement to take
place between local churches, represent-
ing fwo different confessions, which
have apiscopal structures, even though
some are based on a preshitarian ondi-
nation and others were ity in-
terruplted? and b) Which ecclesiologi-
cal model alfowed the proposed goal
(ifeadl, viztbie unity) re b regched, of feast
at the theoretical {evel of the theologi-
cal agreement? - because the implemen -
tation in each of the signatory churches
will prove whether this agreement is able
1o become a practical reality.

In the last centuries, the ecumenical pol-
icy at the worldwide level has been influ-
enced by the well-known doctrinal doc-
ument, Baptism, Bocharist and Minis-
try,* adopted at the Faith and Order
ﬁu}mﬂhﬁim;éﬁﬁpﬁiﬂl.iﬂl—l’m{i
anuary | The methodolagy
moted in this document with rcm-g:
divergent issues pointed out the giving
up of doctrinal absolutism, while encour-
aging the atlempts towards an acknowl]-
edgement of the other confessions” point
of view. Faithful 1o this perspective —
which was not accepted by the local Or-
thodox ¢ - the Niagara Report,

taking on the main issiue of the Episco-
pate (i1s necessity and imponance with-
in the Church), recommended to Angli-
cans and Lutherans: , formal recognition
of cach other’s ministries” (§86). Us-
ing the methodology and the recommen=
dations of the Anglican-Lutheran Inter-
national Continuation Comemittes within
the Mordic-Baltic confessional arca, it
was possible for a theological agreement
to emerge, which overestimated the pos-
itive intention of the Lutheran churches
to safegueard Apostolic succesion through
ANy means.

It is also important that some Anglican
churches entered in comnumion with
some Lutheran churches, but not aute-
matically with other Lutheran churches
without episcopal structure, with which
the churches from the Scandinavian-Bal-
B¢ dréa were already in communion,
Ewven though the intent to expand these
ecclesial relationships is cleariy stated, a
certain degree of pragmatism is obvious
in the method used, which on the road
1o achieve s goal (full, visible umity)
sacrificed in part some of the permanent
dm'niu'iﬁm defining the unity of the

As far as vitible wnin®™ is concemed,
which the Porvoo Agreerment uses, we

*  Haprism, Eucharist and Mirisery, col. Faith and Ovder Paper, no. 111, WOC, Geneva,

1982, 33 p.

*  Gennadics LIMOURIS & Nomikes Michael VAPORIS (eds.), Orthadar Perspectiver

Baptivm, Eucharin,
Chthodox Press, 1985, 168 p

ian
amud Mindrery, Faith and Order Paper, no, 128, Brookline: Holy Cross

#  CL The Magara Report Rmuqfﬂ;;lngﬁr%fm:ﬂﬂh‘mmﬁw 3
Miagara Falls. September 1987 by the Anglicar/Lutheran Infernational Continuation

Commiires,

published for The Anglican Connultative Council and The Lutherza World

Federation, London: Church House Publishing, 1958, p. 41

' Itis worth o underline that this systagna {virible wnity) has replaced, starting with The
Meiszen Common Simtement, the well-known fomsuls finl commumion; il was cosidered
that the first expression describe an institutional unity and the second one is more sppro-
priate to a degree of reconciled diversity. CE Mastien PARMENTIER, art, cit, pp. 4143,

must 3y it 13 based on an acceptable
terminobogy, but which is subjectively in-
. The visible unity towards which
all Christian confessions converge ismot
only expenimented at a regional o affi-
cial level, but it relates to a mussion and a
common visible sacramental experience,
which implies the retum to the Apostalic
rools of the teaching and the minisiry,
Duffering from this peint of view, the ec-
clesiology comprised in the Porvoo
Agreement starts oul from suppasition
of the existence ofa invisible umty of all
those baptized in the name of the Holy
Trnity, & unity which awaits only 1o be
discovered through doctrinal adjust-
ments. This ecclestological perspective,
stating the equalization of the theologi-
cal dislogues” partrers, pursued only the
discovery of Imngenious solutions throagh
which doctrinal differences can be sur-
passed, as it i3 obvious in this ecumeni-
cal text
The Orthodox approach reganding the
Porvoo Apreement must impose evalus-
tions of twa distingt problems: on the
one hand, the concept of the Church's
unity, and on the other hand, the under-
standing of the Apostolic succesion and
the Episcopal ministry.

Z.  Unity of the Church in Porvoo
Agreement

Thic first impression of an Orhodox the-
ologian regarding the unity of the Church
as it is expressed in Porvoo Common

Statement has two differeni nuances.
Firsaly, he will observe that unitas Eccle-
stae isa Divine gift: “Because the unity
of the Church is grounded in the myste-
rious relationship of the Persons of the
Trnigy, this unity belongs by necessity
to its nature™ (§21), an affirmation tm-
mediately developed: “Commurion be-
tween Christians and churches should
not be regarded as a product of human
achievement. It is already given in Christ
as a gift to be received” (521} In the
same trme, 1 order to underling the Dh-
wvine foundation of ihe waty of the Church
it adds that: “disunity must be regarded
as an apomalous sitnation' and “in this
perspective, all existing denominational
raditions are provisional” (§22). Also,
the unity of the Church should mot be
regarded as a perfect uniformity: “Unity
in Christ does not exist despite, and in
oppostion 1o, diversity, but iz given with
and in diversity™ (§21), but nevertheless
implies a superior level to todays con-
fessional divisions: “Such a level of com-
munion has o varety of interrelated as-
pects. [tentails apreement in faith togeth-
er with the common celebration of the
Sacraments, supporied by a umited min-
istry and forms of collegial and conciliar
consultation in matters of faith, life and
witness. ... For the fuliness of commun-
ion all these visible aspects of the life of
the Church require 1o be permeated by &
profound spiritaal communion, o grow-
ing together in a common mind, mutual
concern and & care for unity (Phil. 2. 2"
(§28).

®  Cf, The Parvop Common Statement, series: Clocasiomal Paper, No. 3, London: Council

for Christian Umity, 1993, pp. 13, 15,
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All these assertions are generally accept-
able for an Orthodox, taking into account
the universal, and not the partial and lo-
cal value of the Church’s unity,

Secondly, an Orthodox thealogian will
observe the perfect symmetry between
the local churches of two different con-
fesstons™ at the ecclesial level: “We each
understand our own church to be part
of the One, Holy, Catholic Clurch of
Jesus Christ and truly participating in the
one apostolic mission of the whole peo-
ple of God" {§7). Then, the first ac-
t of the Declaration iesel
siates: “We acknowledpe one another's
churches as churches belonging to the
COne, Holy, Catholic and Aposiolic
Church of Jesus Christ and truly partici-
pating in the apostolic mission of the
whole people of God™ (§58, al), @

According {0 the Orthodox ecclesiplo-
gy, the Church is One and only, because
there is only Cne God, only One Jesus
Christ, its Head and Founder, and only
Ome Holy Spinit residing in it. Also, One

™ The equalization between the

is the undivided Holy Trinity, the model
of exsential and necessary communion
with God. The Church's unity 15 an ex-
tengion of the Divine unity, ™ expressed
by the umity in dogmas, worship, and
threefold minisiry, These elements ane
both the critera and foundation of the
COme Church,

From the Orthodox point of view, the
unify of the Church does not belong sole-
Iy to the institutional level (exterior), nor
does it reduce the relationship with Cheist
1o & simple and subjective voluntary act
{interior), but it is more a live unity, on-
todogically and spiritually in Christ and
Holy Spirit. Berween the two extreme
positions, the Orthedoxy found a wa
riedia between the apparent antinomy of
the transcendence and immanence of
God, through the theology of uncreated
energies, which assure the commmurion
with the divine ousig in the Church,
through the Sacraments.

Anglican and Lutheran Chusches stand, firstly, in a branch-

fify

type coclesiology (the Insh theologian Willinm Palmer states: is the th Plueer, heangh
the Church may have fallen into schism um:mﬁwmmﬁmmmﬁ
cammunian Witk sack owher, each may yel be o branck of the ome Church af Clerisy,
provided that it continues to hold the faith of the original undivided Chrch, and to
mainiain the apesiolic succession af it bishops. . there heimg now throe munin branches,
the Roman, the Eattern, and the Anglican Commumions - of. F.L. CROSS & E.A. LIV-
MIETEHE. The Orcford Dictiongry of the Cheistian Charch, 37 Edition, Orxford; Uni-
versity Fress, 1997, p. 232), and secondly, in o subjective inlerpretation of the neutral
termm kodmonifa,

CL The Porvoo Common Statemens ..., pp. 7- 8, M),

5t CYPRIANI CHARTAGENIENSIS (in De Catholicas Ecclesiae Unirare, V) states a
classical definitson on the Church’s wnity: The Church iv ondy Owe, extending by ity
develapmen!, embracing the multioede of believers. Similarly, the light rays are many,
bt the light is only ane, the branches are mary, but the power is oue, residing in the
ool From pne spring fTow ey rivers, ond thouph they may be many, their origin is
one. Try and rip off @ ray from Sion s light- youw won § be able io, becanse i fight i
e,

‘With the utmost necessity, the unity of
the Church must be expressed through
dogmatic unity, ¥ because this proves
ihe ever=working presence of Chrst in
the Church. If dogrmas express the ex-
perience of Chnst’s working within the
Church, the refusal of such dogmas sig-
nifics the rejection of Christ's active pres-
ence, thus rejecting the integrity of His
efficiency within the Church. The
Church's unity must also be founded on
waorship, through which the Sacraments
commumiciles the active presence of
Christ, and in the threefold mindstry, as
providers of the sacraments and preach-
ers of the unchanging faith in Christs
ever-working presence, ™

The Orthedox eoclesiology cannot dis-
regard the key-question raised by this
exclusivist position: what do the muln-
fudes of Christian confessions that do
nat confess an intimate and sctive rela-
ton with Chrigt represent? To a certain
degree, the whole creation 1s objectively
comprised in the rays of the preincama-
tsonal Logos, in the phase of the Church
before Christ, called to be the Church
of Christ. Thus, it 15 obvious thit these
confessions do know Chrisi, but only
partially, but encugh to inherit partially
the attribute of Charches of Christ, be-
ing called to thesr ful illment as the Church
of Christ. Imi this way, it can be said that
the Church comprises all the confessions

separated by it, as these could not fully
break away from the tradition ressding in
it. Also, & cenain church subsists out-
side of Christianity, as there are certain
omological relations of humsnity with the
Divine Logos. So, there is certainly a
chuireh in Christian families, due to their
telation of faith with Chirist, and because
they partially share a common belief in
Christ with the Universal Church. ™

3. “Successio apostolica™ and the
episcopal ministry in the
FPorvoo Agreement

The mist important obstacle emcouniered
by the Anglican and Lutheran theologans
i thesr way 10 the Porvoo Agreement
was the finding of a reasonable solution
with regand to the Episcopal ministry. A
canefu] analysis of this ecumenical doc-
urment reveals that the main problems re-
garding the apostolic succession and his-
toric Ept are ol different from
the difficulties of establishing a formal
agreemeni between Episcopal churches
and churches without Episcopacy. More
precisely, the particular difference to be
overcome by the Porvoo churches is
determined by the fact that the Anglican
side, which kept the histonc succession
of Bishops, wis now entering in come
munion nod only with a Lutheran side
which also nigorously kept it (Sweden)™

The Crihadox thealogy donot destinguish betwesn more and less mmponant dogmas: see
Responsiones Orthodoxorum Crientalivm ad propositiones ex Britamadn misses de
wniome #f concordio cum Oreafali Evclenia — Anno Domeni 1718, in JL.B. MARTTN &
R.EL. PFETIT, Collectio Conciliorm receationimn Ecclesioe [anversae, tomus 1, Pans:
H., Welter, 1905, cols. 305-454,

Pr. Prof. D, Damitru STRILOAE, Teodoga e Cvrodar, val. 2, Ediciaa [l-a, Bu-
curesti: Ediburn Institetely Biblicsi d= Misiune &] Bisericii Oriodoxe Rombne, 1997, pp.
173 = 175,

CI. IBITHEM, p. 176,

See: Theodor van HAACG “Dhe sposiolische Sukression in Schweden™, in Kyrkohiniorink
Areskeifr, 44 {1944), pp. 1=168.
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bt moreover with another Lutheran side
which lost it during the Reformation pe-
riced (Denmark, Norway, and leeland) ™
or sometimes afterwards (Finland and
Latvia)™

In order to solve this doctrinal problem
the Anglican and Lutheran theologians
representing the churches involved had
two aptions. The first one was (0 siress
the importance of historic Episcopacy
and of the tactile apostolic succession,
and, lollowing this lead, to find ways of
restoning the succession in those churel-
es which lost it. The second was to sup-
port the various Lutheran theoretical and
practical actions regarding the Episco-
pal ministry, but, this way, the precise
character of the aposiolic succession
was relativimed,

In the introductory paragraph of the 4*
section, the preservation of Episcopal
mirstry is certified in all mvolved church-
es: “At the time of the Reformation all
our churches ordaimed bishops (some-
times the term superintendent was used
a3 a synonym for bishop) 1o the existing
secs of the Catholic Church, indicating
their intention 1o continue the life and
minisiry of the One, Holy, Catholic and
Apostolic Church. In some of the terri=
tories the historic succession of bishops
was maintained by Episcopal ordination,
whereas elsewhere on a few occasions
bishops or superintendents wene conse-

crated by priests following what was
believed to be the precedent of the early
Church, ... The interruption of the Epis-
copal succession has, nevertheless, in
these particular churches always been ac-
companied by the intention and by meas-
ures 10 secure the apostolic continuity
?f';ilht Church as a Church of the Gos-
served by an Epi mimistry, The
subsequent nﬂlmﬁuu HT:nhﬁ
demonstrates their faithfulness to the
apostolicity of the Church” (§34 - my
fertining)®
As we can see, in order 1o avoid the nor-
muative character of the succession, the
intenhon io maintain the §C Conti-
nuity of the Church is stressed, in rela-
tican mosthy with those Lutheran Churches
which loat historical Episcopal succes-
son. Then a limit is se1 o the apostolic
succession, as being integrated in the
ostolic radition: “thus ll‘|'|=|Jlriﬂu';.-'r|:|:l'§'j
ifestation of apostolic succession is o
be found in the apostolic tradition of the
Church as a whole. ... Within the apos-
tolicity of the whole Church is an apos-
tolic swocession of the minisiry which
serves and is a focus of the continaity
of the Church im its life in Christ and s
faithfulness 1o the words and acts of Je-
sus transmitted by the aposties. The or-
dained ministry has a panticular respon-
sibility for witnessing to this tradition and
for proclaiming i1 afresh with authority
inevery generation” (£ 3040),7

¥ SestN.K.ANDERSEN, “The Reformation in Scandinavia and the Baltic™, pp. 134-160, in
G&&Tﬂﬂ{pﬂ.},mmwmmm_mmmmmmum
: oS inn Tt
special articles of Frederic CLEVE (Finland) snd Ringolds MUSIKS {Latvia} in
vol. Together in Mission _.., pp. T1-84, 117-120.
*  CL The Porvoo Common Statement ., p. 22,
™ Cf Mdem, pp. 2124,

Regarding the structure of the ministry
in the Church it is pointed out that “the
threefold ministry ofishops, priests and
dezcons became the general paitern of
ordained ministry i the early Church,
though subsequently it underwent con-
siderable change in its practical exercize
and is stll developing woday™ (§41)1.%
This creates o fragile balance between
the Lutheran theology of one ministry
and the Anglican one, preserving the
threefold ministry,

Laber om, the necessity of the minsiry of
oversight 15 brought out because “the
diversity of Giod's gifis requires their co-
ordination so that they enrich the whole
Church and its unity, This diversity and
the multiphicity of tasks mvolved in serv-
ing it calls for a manisry of co-ondina-
tion, This 15 the ministry of oversight,
episcope ..." (§42), This special miniz-
try “is exercised personally, collegially
and communally, ... The personal, col-
legial and corremunal dimensions of over-
sight find expression at the local, regional
and universal levels of the Church’s life™
(§44-45).

With respect to the relation between ap-
ostolic succession and Episcopal minis-
try, opposite the Catholic pipeline theo-
w.mﬂﬁgmﬂﬂﬂ:mﬁ‘hﬂiwm
apostolicity of the Church is guaranteed
by the unintermupied series of Bishops,
since the times of the Apostles and up
to the present time, creating the possi-
bility for the divine grace to flow as
through a spiritual channel along down
the generationg * the Porvoo lext slates:

CF. lidesmi, p. 24,
CI. Idem, p. 25.
Martien PARMENTIER, art. cit., p. 37.

CI. Idem, p. 27.

“the continuity of the ministry of over-
#ight 15 to be undersiood within the con-
tinuity of the aposiolic life and mission
of the whole Church™ {§46). This conti-
nuity “is signified in the ordination or
consecration of a bighop. In this act the
people of God gather to affirm the choice
of and pray fos the chosen candidate. AL
the laying on of hands by the ordaining
bishop and other representatives with
prayer, the whole Church calls upon CGod
in confidence of His promise to pour out
the Holy Spint on his covenant people
S (S4T)L Bun a waming i issved: us-
ing the sign of Episcopal histonic suc-
cession “does not by iself guarantee the
fidelity of a church to every aspect of
the aposiolic faith, hife and mizsion,
There have been schisms in the history
of churches using the sign of histone
suCccession. Mor does the sign puaranice
the personal faithfulness of the bishop.
Monetheless, the retention of the sign re-
mains a permanent challenge to fidelity
and to umity, 4 SUMMOns o wWithess on
and a commission to realize more fully,
the permaneni characieristics of the
Church of the Aposthes” (§51).%

The relativization of the normative chas-
scter of big succession is eloguent-
ly stated in §32-33 of the document:
“Faitfulness to the apostolic calling of
the whiole Church is carried by maore than
one means of continuaty. Therefore, a
church which has preserved the sign of
historic Episcopal succession is free to
scknowledge an authentic Episcopal min-
istry in a church which has preserved

Cf. The Porvoo Comemon Stiement ..., p. 26,




continuity in the Episcopal office by an
occasional pr ordination
at the time of the Reformation. Similarly
achurch which has preserved contimaity
through such a succession is free 10 en-
ter a relationahip of mutual participation
in Epigcopal ordinations with a church
which has retained the histonical Epison-
pal succession and 1o embrace this sign,
without denying its past apostolic conti-
nuity. The mutual acknowledgement of
our churches and ministries is theologi-
cally prior to the use of the sign of the
laying on of hands in the historic suc-
cession”™* (my underfining).

The Orthodox ecclesiology, when relat-
ing to the apostolicity of the Church,
siresses both the unaltered preservation
of the revealed teachings and the apos.
iolic succession. Thus, Eoclesia verita-
1is is that which did not change nor amit
a part of the oral and wrinen teachings
passed on through the Apostles. The
persistence in the integral and unaltered
teachings of the Apostles is the essen-
tizl distinctive sign of the Church™, * At
the same time, apostolicity implics the
apastolic succession of the hierarchy,
acconding to which the gift of episcopa-
ey flows uninterrupted from the Apos-
ties down through the Bishops to our
times. Thus in the Church there is both
an external transmission of revealed

teachings and 2n internal transmission of
the gift of hierarchy.

Consequently, in the Orthadox ecclesd-
ology the apostolic sucoession is sirict-
ly linked to the historic succession of
Bishops.™ On the contrary, the Porvoo
Agreement states that historic succession
should not be perceived as a guarantee
of the apastolicity of the Church, but as
A ggn o means of conlinuity between
others. On the other hand, even if this
definition should be accepted, the mere
exisience of multiple means of safeguard-
ing the Apostolicity, does not imply fpso
facto the loss of the absolute and indis-
pensable character for any of these
means. ™ As a result, this conception re-
quired the use of the formula of histori-
cal succession sign'means, with an ob-
vios symbaolical and phenomenclogical
meaning, instead of the acceptable one:
the gusrantes - not absolutely interpret-
e = of the apostolicity of the Chanch is
the hstorie succession of the Bishops
and the Apostolic teachings. For any
Orthodox, historic succession 15 much
mate than a sign through which “rhe
Church communacates 165 care for con-
tinuity im the whole of s life and mas-
sion, and reinforces its detenmination to
rami fest the permasent characieristics of
the Church of the Apostles™® (£50: this
Episcopal succession is one of the main

and permanent characteristics of the
Church.

The deviation from the Orthodos eccle-
sial principles — in my opinion — is closely
hinked with the ecclesial oriferia con=
taimed in the Confessio Augustana (1530)
and the Lambeth Owadrilateral (1888,
establhished in the well-known historical
atmosphere, which are much 100 limited
to be uted a5 3 doctninal ground base
fior an ecumenical docurment

According to article V1T {De Eeclesia)
of the Confessio Augusfana, the Church
18 [CONETegatio sancionim, in qua Evan-
gelium recte docetur ef recte administ-
rantur Sacramenta”, these 1wo criteria
being the necessary and sufficient con-
ditions for esse et unitas Ecclesiae ™
More than ever, the real question which
preoccupies the Lutherans i the con-
text of ecumenical dislepue is whether
the Episcopal structure periains 1o esse
or bene esse of the Church. According
to the Confessio Augustana, the ecclesi-

astical hierarchy can pertain a1 most 1o
hene s, bt there are numerous Lu-
theran theologians sustaining the neces-
sity of the reintroduction of Episcopate,
along with the teo above-mentoned nec-
exgary conditions for esse e unitas Ec-
clesiae. ™

On the other hand, the Anglican theolo-
EY pul forward, as a basis for theolog-
cal dualogue, the ofthe
four points from Lambeth: a) The Holy
Scriptures of the Old and New Tesia-
ments, as containing all things necessary
b salvaiion and as being the male and
ultimate standard of faith; b) The Apos-
tles” Creed as the Baptisrmal Symbal; and
the Nicene Creed, as the sufficient slate-
ment of the Christian Faith; ¢) The two
sacraments erdamned by Christ Himself
— Baptism and the Supper of the Lord -
administered with unfailing use of
Chrigt's Words of [nstitution, and of the
clemenis ordained by Him; d) The His-
torie Episcopate, locally adapted in the
methods of its administration to the vas-

CL Idem, p. 28,

M. BRATSIOTIS, "Die Grundprnzipen und Haugimerkmale der Orthodoxen Kirche™,
118, in Prof. Hamilcar 5. ALIVISATOS (éd ), Procés-verbaus du premier fm:i
Théologie Orthodore & Athénes, 19 nov- § déc. 1936, Athines: Pyrsos, 1939, $40 p.
In regasd 1o the historical succession of the Lutheran bishops from the Noedic-Baltic arca
it was used also in the formuls sucoessio sedis, which came to replace successio mamus
whien the last one did not take placs sccording to the ecclesiastical ritual (cf, Mary TAN-
NER, art. cir., p. 19). From the Orthodox point of view, suecessio sedis does pot transamit
1o the owner bishop ipso facto the authenticity of sweceisio gpostalica.

Peter BOUTENEFF, art, oif, p. 242,

CL The Porvoo Commaon Statement ..., p, 27,

*  Bee Hr ANDRUBODS, Simbofica, Edicia a [l-a, traducere de Patriarbul Tustin, Bucaresti:

Editura Anastagia, 2003, pp. 139-154. The Greek theologian has noticed the ambivalent
character of the Confessio dugnstana’s defimition of the Church: firstly, the invisible
Chureh [congregatio sanetorum)) is underlined, but then two very tactile conditions are
established for esie Soclesioe (Evangelium recte docetur ot recie sdministranier Ssora-

fmenta).

Cf: André BIRMELE, _La communion entre Eglises issues de I Réforme: & propos de I
visihilit de 1"unité™, in Positions luthérienaes, $0c année (2002}, no, | (Janvier-Mars),
pp. 46-48; Martien PARMENTIER, art. eit., pp. 44-46. See alio: André BIRMELE, Lo
commusitan eccléniale: progrés ovcuminlques o enfeux méthodologigues, col. Cogr-
tatio Fidei, no. 218, Paris/Genéva: Les Editions du CerfLabor et Fides, 2000, pp. 275-
317, On the other kand, it is karandous to interpret the articke VI (De Eoclesia) of the
Confesrio Awgustana: not all the Lutheran Churches imvelved in Porvos Communion
wmmlhlmmmmhu]ﬂulﬂﬂnh:hﬂunﬂﬁmﬂmh
mecessity of the episcopal ministry, the two criterias from the anticle V11 are sufficient
fior exte Ecclesize, but for those Churches where the threefold mintstry is a visible real.
Wy, & mow criicrsa i added, mentoned m article XXV (De parestare ecclesizsrica):
mamely the episcopal minkstry. In this way we can explain the spparenly contradictory
opinions of the well-known Lutheran thealogians on ihis spesific isswe,

il




ving needs of the nations and peoples
called of God into the Unity of His
Church® (my underlining). All these
iterns, with g limited doctrinal comtent,
can be found in the Porvoo Declaration,
in the first four acknowledgements.

4. Conclusions

Welcoming the remarkable motivation
provided by both Anglicans and Luiher-
ans from the Nordic and Baltic regions
in the search for Christian unity and the
obvious focus on 2 common future, rath-
er than a dissenting past, we must never-
theless point out that during the process
of buildmyg this unity the doctrinal issuss
should not be superficially treated.

What actually allowed this theological
agreement o be finalized — which for a
mnm:mgﬁmﬁqmm |9 cen-
ury seemed imagi
ble - besides the l‘uhmuﬂn'pruam
tion of o neutral ecumenical terminology
and the use of the syncretic method pro-
moted by Baprism, Eucharist arnd Min-
isfry, was the ing, with its ad-
vaniages, but alzo with obvious shart-
comings, of that “ancestral newral spasm'™
characterizing the Anglican Comsmmion:
namely, the inflexibility with respect to
the understanding of the role and neces-
sity of the Episcopate within the Church.

The compromising or relativization of the
Episcopate’s absolute character with re-

Spect 10 successio apostolice — may be
due also to the papal negative response
in Apostolicae Curae (1896), through
which the Roman Catholic Church re-
Jected the validity of the ordinations done
by the Anglicans - pushed the signatory
Anglican churches towands a more prot-
cstant theology. On the other hand, at
least regarding the Lutheran churches
with gaps in their historic episcopal suc-
CEs5H0M, Wie can anly express the joy that
in following the commitrnents of the Por-
voor Dectararion (especially “toinvite one
another's bishop normally 1o participate
in the laying on of hands at the ordina-
tron of bishops as a sign of the unity and
continuify of the Church™ - §58, bVT)
they will reconsider once again the ne-
cessity of Episcopal ministry within the
Church = firstly a1 a formal and exterior
bevel, bt then, we dare 1o hope, 3t more
deepand interior bevel.

In regard to the Orthodox Church, even
if it is aware of being Lng Sancta, in
ecumenical dialogues we must avoid
starting off from an exelusivist position,
pomtng ot whal is wrong in the doc-
trine and practice of the ecumenical pant-
ners. The right starting point in such an
enterprse is a profound fnclusive char-
actes, meaning the discovery of that which
isnightand true in the other confessions,
and also the attempied straightening out
of that which was perceived and adopt-
ed in & wrong manner.

*  Textof The Chicago-Lambeth Quadrilateral 1586'1 $88”, pp. VI1-IX in J. Robert WRIGHT

fod.), Quadrilateral ar ane hundred:

beth (Puadrilateral [ SE6ES - TSRS, EmmlmmfﬂxIthqudMnm
Pubﬂm‘}-'h‘r'bﬂjr. I9EE, 229 b e also: Glimther GASSMANN, 100 Jahre Lam-
[he anglikanische

beth-Chusdrilateral;

Einheitscharts und thre Skumenische “"irl;l.ma:",_ in

Okurmenische Rundschaw, 37. Jahrgang {1988), Heft 3 (Juli), pp. 301-311,
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INTRODUCTION

Representatives of the communion of the
Porvoo Churches gathered for this Con-
sultation i order to deepen their chunch-
es” understanding of and collaboration
in the diaconate.

The Porvoo Declaration, the foundation
document of the communion between
the Porvoo Churches, commits its sig-
natory churches “1o work towards a
commen understanding of disconal min-
istry,”

The Consultation was encouraged o
learn of developments which are taking
place in the Porvoo Churches, Both tra-
ditions are moving towards one anather
in theirunderstanding of diaconal minds-
try, ane of the fruits of the growing to-
gether of the churches, In the Lutheran
tradition, there is a growing awarenéss
of the link between the deacon’s minis-
try and the worship of the church, and
mﬂmﬁn;h:mu‘nﬁnm_lhﬂuugrw
ing awareness of the importance of the
deacon a5 a herald of the gospel in word
and actiom,

Within the strong Lutheran tradition of
caritative disconia, $eps we currenidy
being taken in some of the Baltic and
Mordic Porvoo Charches towards inte-
grating this into the ordained ministry,

T

Digcussion is continuingin each church,
and on the practical level there has been
some sharing of diaconal ministries.
Within the Anglican tradition, there is a
concern to lake further the study and
development of the distinctive disconate
which is flourishing in some dioceses,
In bath traditsons, there s on-going work
on the understanding of ministry, or-
dained and lay.

The framework of the Consultation was
based on eight questions which had pre-
viously been considered and approved
by the Porvoo Primates” Meeting held in
Trondheim in October 2005, The ques-
tions were as follows:

For Anglicans
= What disconate does the preshyter-

ate have and excrcize?

= What s the relationship between the
ministry of the Anglican Reader {or
lay preacher or catechist) and the
manistries of the Deacon and Priest?

= What range of theory and practice
can be identified across the Angli-
can Communian?

For Lutherans

= What is the relationship of the Dea-
con to the ordained Pastorate and
to various full-time lay ministers?

= What is the relationship between the
caritative and liturgical functions of
the Deacon? What of the go-be-
tween memstry

= Ifordination 1o one order is ordina-
feern b (i T sAny, 1S & subsequent
ordination 1 the priesthood a sec-
ofd erdination?

For Bath

- What theological questions under-
lie the interchangeability of diaconal

maristey’
- 'What do we mean by order?

The varnous papers given at the consul-
tation are availableon the Porvoo Church-

s website: www porvoochyrches.org!
lastEvearsindex him

IDENTIFIEDAREAS FOR JOINT
STUDY ANDACTION

- How do we understand the relateon-
ship between the one-ness of the
ministry [Porvoo Common State-
ment 32.5] and the differentiation of
fanmsiries? [ These are tefminalogi-
cal issues to face in this context.

- How can we grow in a decper un-
derstandimg of a three-fold mimstry
which is non-hievarchical?

= I what ways do the challenges of
modem society make us aware of
the missislogical dimension of this
go-between ministry in discerning
the needs, hopes and concemns of
the times? [Hanover Report C.48]

What means can be found 1o ex-
plore the breadih of expression
found within our Churches of the
charitabie hnrg}m]auduhmmnl
elements of diaconal

What do we understand by L’r-u li-
turgical acts of ordination, conse-
cration and comemissioning? (There
are terminslogical issues to facs in
this context)

What are the issues rased by direct
of sequential ordination to the pres-

T

How do we in our varous ways
make the educational requirements
meet the profile of the disconate?
What can we leam from one anoth-
er m forms of education, tranmg and
formation for diverse expressions
of diaconal ministry?

What issues are raized by a broad-
ening of the disconate in some
churches to include such callings as
youth worker or canior?

TS
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