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Juhani R&sdnen

THE NEW AGE MOVEMENT IN FINNISH CHRISTIAN DIALOGUE

The coming of the modern New Age Movement (NAM) to Finland can be
dated to the shift of the decade from the 1960's to the 1870's. It
began to take the form of a loose movement during the first years
of the 1970's ameng people that had been brought together through
first the Ufocaika (UFO Time} and later the Ultra magazine. The
substance of NA -thinking was most evident in the activities of the
Craansucjelijat -Association. First the association started a
vegetarian restaurant in Helsinki and in 1976 a magazine called
Uuden Ajan Aura {Aura of the New Age) was founded. Oraansuojelijat
has had a significantly wider spread effect than ite small core
membership team would indicate. An example of this is its
connections with the green movement [(environmental activist
-movement) . In Finland a phencmenon comparable to American popular
NAM has been e.g. a popular book Kuolemaa ei ole (There is no
death) which was written by Rauni-Leena Luukanen in 1982.

Although the importance of the media in the spreading ocut of New
Age in Finland has not been surveyed it is evident that especially
magazines have been a significant chanmnel for it. New Age hasg not
in fact remained the property of a few devoted people but has
spread widely among the common people in varicus forma. This can be
seen e.g. in the fact that belief in reincarnation has
gignificantly grown in the country {Heino 1992) ‘

THE BOOM OF ANTI - NEW AGE CERISTIAN BOOKS

The first descriptions of NA-type relegicusness can be found in
Finnish Christian literature already at the beginning of the 1970's
(ref. Teinonen 1971). New Age became more common in the late 1980's
although it was seen in theclegical literature as early as 1982. It
became common knowledge through the reviﬁalistic Christian(* anti-
New Age bock-wave in the years 1988-89. The effect of the book-wave
was also wvisible in the secular press ‘which clearly became more
critical towards NAM. .
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The bock-boom created a reacticn among those theologiang zhat do
net count themselves as revivaiistic ckhristians (revivalistics) .
The critique claimed for example that NAM was a weapcrn of the
conservative christians (conservatives) and a media of condemnation
against everything that-didn't please them, &n the cne nand the
mere existence cf NAM was disputed while crn the other rand
revivalistics were coritizized for bringing NAM into the zountry
through their strcrg anti-Kew Age pubklic controversy. The
critique alsc hit the rewvivalistics and comnservasives znd zheir
attitude of seeing a'ccnspiraéy behind NAM. It was debated whether

New Age was a movement or not.

The rige of active debate alse birthed theological research work
wnich was aimed at NAM. This made the schclars partakers in the
cekate and further colarized the controcversy between
ratlionaligtimally thinking <checliccians irationalistics! and
revivalistic chrigtians an conservatives. With only 2 few
exceptions the 9fficial church didn't rezct to NAM until the £all
of 19292. It was then that archbishcp Jchn Vikstrém in an evening

paper tookx a stand that mainly aligned with <che views of the

'

revivaiigticsg.

It was clear that cne of the mairn concerns expressed in the debate
was that of the revivalisrics and conservatives who were worried
about the effects cof NAM in our countxy and 1ts threat To both

Chrigtianizy and the western culture. Often the raticmalistic

ll]

seemed to be stimulated by these views although thev were alsc

metivated by puwxe yesearch aspects.

THEMES OF THE CIALOGUE

In a more detailed analysis of the dialcgue a comparison was made

between the views of the particirants on New Age as a concept iis

ifeal background and perscns who had tecome authorizies within the

moverment. This comparison alsc Included ccocnceptions on ko
religicus-ideclogical naturs of Xa¥ {e.g. the mcvements view of
divinity and man), NAM's avtitude towards Christianis and

gtatements con hew Chrigtians deal with NAM.
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The main characteristic of New Age was regarded by most toc be the
expectancy of a new age. The Age of Aquarius was understood to
parallel the concepts of New Age. With minor differences in details
it was seen that behind NAM one could find both eastern religions
{hinduism, buddhism and taoism) and western occultic-esoteric

tradition (e.g. theosophy).

Views on persons that have had an impact on NAM were also shared.
Such names are e.g. C.G.Jung Teilhard de Chardin and Jidda
Krishnamurti. Marilyn Ferguson and Shirley MacLaine were referred
to by most as persons of influence within NAM.

The NA perception of divinity was understoced from different
Christian perspectives to be panteist. God in NAM was seen as "an
impersconal power" "energy", "initial energy", and so on. The bagic
problem of humanity was found to be related to man's consciousness
and in his becoming aware of his own divinity or godliness.
Salvation in NAM was seen as the development of consciousness to

ever higher levels in a chain of reincarnaticons.

Views on what brought about the wuprising of NAM differed
significantly from each other. The rationalistic view understood
that behind the genesis of NAM were purely reasons related to
history of religion and ideclegical, secial psychological and
sociolegical reasons. According te the gpiritual view the rise of
NAM has its roots in the above menticned reasons and in the work of
Satan and his demons or in the work of Satan and his demon alone.
This alsc seemed to be the dividing line regarding the
conspiracy-theory. All revivalistics interpreted the conspiracy to
be a fact of life. However the conspiracy was almost always given
a purely spiritual meaning: it was seen as Satan's plan and not as
a human plan. Those that held a rationalistic view were critical of

the conspiracy-theory.

Views on New Age as a "movement" and its degree of organization
varied and did not coincide with the above mentioned divisions of
opinions. Those with an understanding of a loose movement saw New

Age as a loose ideal or "collection of crisscrossing ideas" while
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thegse with = view 2f a tighter organization saw New Age as axn

organized mevement whose headguarters are in the United States.

The effect ¢f NAM on Chriscianity was seen as purely negative by
revivalistic Christians: cthey saw NAM to ke anti-Christian in
nature. The raticnalistics saw the effects cf KA as ambivalent or
even positive. Revivallstics saw signs ©f New Age edging its way
alsc into the Church. To them this was indicated oy the increase of

respect for lithurgy and traditicn and the decrease iz the

[+
T
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significance cf zhe sermon, centering on ceremoniallism an
revival of mysticism. As an extreme example of the abcve New Age
theoicgilans were seen infiltrating themselves Into the church

teaching reincarnaticn and che law of xarma.

The Christian attitudes cowards NAM were divided inte a passive,
analytical and searching view that .is zritical ¢f the conditicm of
the church and on %hke other hand imfc an active evangelizing
attitude. Those with the active wview also neld tre opinion that
people in the NAM should be dialcgued with and that they shouid be

cffered counselling ministry.

CONCTLUSICN

In Finland theologians reacted tc tendencies preceding New Lge lLike
e.g. thecscphy as early as the beginning cf the Zith century (ref.
rietild 1910). An impertant ang debated study cn anthrcpssophy -
Salaziede paAivanvalcssa - (Cooult sciences In day-light) was
pukliisned by COsmc Tiilila iz 1337. New Age -type phencmenons began
to enter the Chrigtian dialogue In the mid 1970's when e.g.
T¥-meditation and yoga were geen ag part of New Religicus Movements
I+t was not until the keginning of the 1980's that NA was commcnly

being conceived as arn independent wevement.

Among the scholars egpecially Harri Keings has falirly early kbeen
aware cf NAKM fref, Heino 1982). In revivalistic litevazuve it was
Leena Huima's book Vesimiehern lapset (The Childrern of Acuariug)
zhat first cealt with the subiect in 1365, In the Christlian press

the debate gradually sprung up after the mid 1980°s. The dekbatz in



5

the press had its peak with the boom of anti-New Age books in the
years 1388-89. The book-boom can be regarded as gignificant because
it aroused the interest of some theological scholars and because
after this critical NA -awareness became more evident in the

secular press.

Although characteristically the Christian debate has been more like
dialogue of monologues it has shown that Christians as a whole are
alert for new phenomenons in both the society and the religious
field. At the same time it should be noted that e.g. secular New
Age -research work in Finland has been practically non-existent.

Further studies should in more detail analyze the contents of the
New Age concept and its relatiomship to other new religious
movements, the motives of people having been converted to New Age
thinking and the nature of such religious experiences. The
encountering of New Age requires from Christians both scientific
research and evangelizing dialogue and ccunselling ministry
...speaking the truth in love... {Ef.4:15}.

(This article is based on the author's Pro Gradu -study of the same
subject in the University of Helsinki.}

REFERENCES

* "Revivalistic Christianity in this article refers to
various post second world war religious movements within
both the Finnish Evangelical-Lutheran Church and to .some
extent within the Pentecostal and Free Churches. It has
been influenced by Pietism and newer Anglo-Saxon
Christianity.

(A complete biblicgraphy of the Pro Gradu -study is available from
the author.}
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Timo Vasko, Th. D.

LUTHERAN THEOLOGY ARD THE PROBLEM OF REINCARNATION

In the Western world reincarnation - a belief in rebirth - mostly
has another sense than in the areas in Asia where Hinduism and
Buddhigm originated and exert their influence. Originally the cycle
of reincarmation was, and in Asia still is, seen as a negative
punighment from which one needs liberation and escape. In Western
countries structural change in reincarnatiomal thinking,
generalized but divorced from its original context, is visible in
that it is linked to an optimistic belief in progress and is
presented as a positive and life-affirming doctrine, by which it is
hoped to reach ever higher in life.

Lutheran theology is based on the basic documents of undivided
Christendom and on the Lutheran confessions. This material is also
the basis for engaging in controversy with regard to the problem of
reincarnation. Thus incarnation, reincarnation and rebirth should
not be confuged.

Incarnation is a central Christian concept, by which is meant the
incarnation, that is, the becoming man, of the Word of God, the
Logos, in Jesus Christ (e.g. John 1:1-14). Incarnation, however,
differs radically from reincarnation. In Western countries the
Latin word reincarmatio is often translated as "re-embodiment",
"becoming flesh® or "rebirth". In scholastic Latin the term was not
used; it is of later oxigin. For instance, in Hindu thought the
emphasis in reincarnational thinking is on each new form in which
someone or something is believed to be reborn again and again. On
the whole speculations about reincarnation have been a universal
phenomencn since ancient times. There are many different ideas of
reincarnation and they may diverge considerably. Reincarnation is
discussed in many contexts - Hinduism, Buddhism, western
philosophy, so-called "new religions", parapsycholegy, etc.

The Christian attitude towards reincarnafion has generally been one
of either total indifference or outright rejection. This may be



explained by the fact that the Bible dces not contain material

relating tc reincarnatisn., For examgle, such Greekx concepts as

metempsychosis and metensomatogig, the transmigration of sculs, dc
nct occour in the New Testanent. For thisg reason the view widely

held up to this day that due to the influvence of the £ifch
ecumenic council {Censtantinople 552 A. D2.] the Bikle and early
Christian literature was retrcspectively purged of all material on
reincarnation cannot be true. Ar Constantinople the concept of the
pre-existence of the soul, neld oty the followers cof Crigem, was
reiected, that is, the wiew that sculs were :in existence hefors
they were united with the bedy. They &id not deal with the problenm

of reincarmaticn,

It must te stressed that Christian faith does nor cozncain any ideas
chat form part cf reincarmaticmal thinking. Reincarnational ideas
kave the following principal features: according toc the law cof
karma, present-day life ig the conseguence cf previ w8 forms of
exigtence., Karma, crne oS the Yagic ccncepts cf Hinduiam and
Buddnism, means action. work and conseguences of acticn, kound up
with the delusion cf self and self-interest. The ccnditionsg of Life
and a person's fate depend entirely or substantially on the person
concerned. They produce the conseguences of xarma, that is,
reincarnaticn. The congsequences criginate in either this present
life or elme the next reincarmation or reincarnations. In fact, the
law of karma is oupposed to xeep the entire world process in

motion. Thusg belief in reincarnation denieg tzZe central Christian

view <chat God and his power are part cf reality.

ratignal thinkinc does nct take into acccunt the unicy of
man, that is, the whele Zorxmed bty the spiric, soul and body cf man,
but disparages the corporality of wan as a "prison™ cor ag merely a
temporary residence of the soul, This emprhasis is fgund not only in
the religions cf Irndia and South-east Asia and their mcdern
European derivatives but already in Plato and Grosticiam. The basic
and crucial difference is that reincarnational ideas deny salvation
and atonement through the life, death and resurrection of Christ.
God iz Christ has reconciled all wmen by his conce-for-alil
sacrificial death. Man caanct sgave himself. The Idea
thus ftstally exciuded a=n is in tetal contradiction ©o

chrigtocentrio {Christ-centred) salvation history. The uniqueness
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of life and thus the view that human life can be lived only once
gives the Christian view of man the gubstance for protecting,
honouring and appreciating this unique life.

In discussing reincarnation the Lutheran Christian engages in
controversy with, for instance, Hindu, Buddhist and theosophist
thought. It is to be noted that in India belief in reincarnation
does not appear until the Upanishads, which are the final and
latest group of the Vedas (the oldest Upanishads derive from the
6th century B.C.). In essence reincarnaticnal thought is linked
with so-called cyelic thought, the concept of karma and the
doctrine of atman. The latter means the divinisation of man,
immutable and enduring personality, the inner self. On this basis
there occurs in Hinduism the idea that man's individual core of
being (jiva) migrates. Jiva is surrounded by a bodily covering of
rough and fine materal (kosha). The birth cycle {(samsra) of jiva,
which includes suffering, continues from one incarnation to
ancther. As for the caste system, which is cfficially forbidden
but still functions in practice, a person's social status is
determined by karma, that is, the consequences of his actions in a
previous life. In this context the concept of "salvation" could be
understood as an aspiration to a better reincarnation and finally
liberation from this cycle (moksa). The goal weould furthermore be
to attempt by various means to nullify the karma accumulated from
previous lives. This happens by acts of atonement, meditation,
respecting the guru and by other means, Attempte are made to lessen
the influence of initiated karma and to avoid the rise of karma in
the future. When the influence of karma ceases, the cycle of

rebirths also stops.

The ILutheran Christian alsc engages in controversy with Buddhist
thought, which does not include belief in God or gods. In Buddhism
karma maintains the proceas of © conditional birth
(pratitya-samutpada), which should be extinguished. In Buddhism
this happens in particular after receiving insight - a personal
nucleus migrating from one existence to another does not exist. It
is in fact a migration of souls without a soul. Only continuity of
consciousness is enduring, but its identity cannot be further

defined. In death a person disintegrates into impersonal elements
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of existence. Beth in Hinduism ang in Buddkhism presenz-day life
fcrms part cf the cosmic primary process and the unending potential
coemic process. FPormer and future forms of existence, which include

iecn te the human form, are

animal and spiric Zorms in addi

determined ky each cther. Alsc, many Hindu divirnities are subject

to the procegs cf samsara. Heowever, both in Buddhnism and Hinduism
there are schools of thought which regaré the cycle of rebirth as
a mere illusion of the unilluminated spirit and thus relativize it.
In Buddnigm, alongside reincarrmaticnal thinking, e.y. mahayana
-Buédhiam there occurs the idea of bodhisacrtva. Rodhisattva is in

fact an illuminating being Iin whickh an ifllumirating wmind
(bodhicitta} awakens to help other keirgs ts be illuminated by
returning volurtarily, nct cempelled by xarma, to earchly life. Iz
Buddnigm the main aim in helping ie the profound realization cf
vagant nature. Bodhisattva can =Zelp to save other bkeings by
transferring karma merit o cothers. For instance, in Lamaism the
Dalai-Lama is honoured as tulku, in cther words, a reincarnated

dead person or even a reincarnated bodiisattva.

Teday the Lutheran Christian alsc meets theosophical trends in
which reiacarration plays a significant r8le. During her Indian
period Helera Petrovna Blavatsxy (1831-183%1), who Zfcounded the
Theosorhical Soclety in New York in 1873, abgorbed inflierces frem
Brahmanism, Hinduism, yoga and Buddhism. Reincarnation and the law
of karma became the main tenets of cthessophy. It ie interesting to
know that Blavatsky's successor, Annie Wood Besant (1874-1933)
propagated her organizaticn in varicus countries in Eurcpe, but
eventrally Rudelf Steiner (i861-1525), the general secretary cf the

Serman branch, resigned and founded arninrorcscphy, the doctirines of

which alsos included reincarnation. It is sti

1 characterigtic of

theosophy that a person's salvation feollows his or zer cwn efforts.
A mecral life and self-education affect one's future lot. In
theoscphy the law of Xarma is regarded as the fcundaricn cf erhical
wocrld order. In this system one has ultimately toc atcae
oneself. TIn thecscphy there s no real cecncept <©f god or
reiationship with Zod. The human scul Is ccnsidered divine; It
aima, after many stages, tc reach the divine scurce. Tk origin of
theosophy i3 outside Christianity and has a Chrigtian character

cnly when compined with similar features ané borrowings, such as in
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Gnosticism. This procedure does not make them a form of
Christianity, however.

The Chrigtian emphasizes that life is entirely wunder the
sovereignty of the Triune God. Man himgelf has no capacity for
achieving eternal life. Life - both thig life and life in eternity
- is received as a gift from God. "For just as the Father raises
the dead and gives them life, even so the Son gives life to whom he
is pleaged to give it. Por as the Father has life in himgelf, so he
has granted the Son to have life in himself*. (John 5: 21, 26).
Man is not a reincarnating soul, for man does net have life in
himself. Oniy the Triune God has life in himself. Only God is a
life-giving Spirit {1Cor. 15:45). In union with Christ man begins
to live eternal life here and now. "I tell you the truth, whoever
hears my word and believes him who sent me has eternal life and
will not be condemned; he has crossed over from death to lifen
(John 5:24). In man 8 only resurrection after death Jesus Christ,
the Son of God, will raise every human being: "Do not be amazed at
this, for a time is coming when all who are in their graves will
hear hig voice and come cut - those who have done gocd, to the
resurrection of Llife, and those who have done evil, to the
resurrection of condemnation" {John 5:28-29}.

As for existence after death, Christianity and reincarnational
thought share the view that death is a certain terminal point. But
while Christian hope includes belief in resurrection, the
continuance of life after death in a once-for-all resurrection from
the dead, submitting to God's judgment and participation in the
life and immortality of God in eternal life or else ending up in a
state of eternal darmation, in the concept of reincarnation life
continues according to the law of karma, changing several times
from one form into another. Here, with an eye on central basics of
Christian faith, we <reach other perspectives which are
irreconcilable with reircarnational views: man's life and death are
unigue events; they cannot be repeated. "It is appointed for men to
die once, and after that comes judgment" (Heb. 9:27). Man 1is
subject to sin and cannot free himself from it by various attempts
at becoming perfect but oniy as a gift fhrough the saving grace of
God, who receives us in Jesus Christ {(Jn. 3:16). Christianity iz &



resurrection faith kased cn the resurrection cf Jesus Chriss from

the dead. Here and now in e man canr 1ive a new

Man zaznet live his life again

faich in Christ {i Cor. 1

arnd sc decisions in this 1ife have an eternal dimension. The
concept of reincarration -denies ezernal damnarticen, which, according
to Christianity, is reality. The recgsibility cf once-£for-all bodily
resurrection is out cf the wguestion in reincarnaticral thought,
with its stress orn life free frcm the body and the material.
However, cthe Christian Church has alwavs ccnfesged. "We lock fox
the resurrection of the dead" {Nicec-Constantincpcliitan Creed 381
A. D.) and "I kelieve in the resurrection of the kody" [Apcsties!'

Creed; .

The concept of new ©birxth or regeneration {palingenesia,

hough

anagénnesis} 18 scometimes confused with reingarnaricn, al
they are not connected. Regeneratiern is, however, such an important
Christian word that it cannot be overlccked in this conneczion. In
the Xew Testament regeneration iIs spoxen of In tnree contexis.
First of all, arising £from the Cl4 Testament pagkgrcund and
referring to the creation of new heavens and a new earth {e.g. Isa.
§3:27:, the New Testamenz tells of the renewal c¢f the world in th
times. "Jesus said to them, "Truly I tell you, a:t the birth of
a new world, when the Son ©f Man 1s seated om the throne cf nis
glory, you who have followed me will alse sit on twelve tonrones,
judging the cwelve trikes of Igrael'™. (Mt. 15:28), Secondly,
regeneration ccocurs in the sense of entering a new relaticnship
with Sod. This "being born of God", ik which the work of the Triume
God is the subject, appears in several passages. "Blessed ke the
Gcd and Father of cur Icrd Jesus Christ! By his great mercy he has
begctten us to a new Life ang given us a living hope through the

b

resurrection of Jesus Christ from the dead... Ycu have been ko

"J

anew, nct of perishable but of Iimperisraple seed, threugh the

living a=znd enduring word of God* (i Zet. 1:3, 23; cf. ITa. 1:13;
2:3, 7; 1 JIn. 2:23). Thirdly, new birth happens in baptism., "Jesgu

answered, 'Truly, truly, I tell ycu, no cne can enter :the kingdem

of God witheout being keorn of water and the Spirit
Tic. 3:5})%
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From this we reach the conclusions that new birth and salvation are
an act of God, not man's own act. It is an event affecting the
whole man and his wheole life. The Triune God commits himself to the
word and sacrament (baptism), through them regenerating a person.
Physical age is of no significance in this connection. The Lutheran
confessions alsc use the word regeneration in the broader sense of
justification and forgiveness and of coneequent renewal. Acceording
to the Augsburg Confessicn man is given the free gift of
righteousness for Christ's sake through faith (CA IV). Sometimes
regeneration .has been defined as. one. stage in the order of

salvaticon (ordo salutis).

Finally, ag a sign of the timee connected with this problem in
pregent-day Finland, I refer to an article in the column "Young
People's Post" (in the newspaper "Helgingin Sancmat" 5th December,
1992} smigned "A pardoned sinner": "Ten stars in scorpion 74, I have
been a so-called gearching soul" all my short life, I have sought
the truth. I have tried every way to God. I have practised yoga and
meditation, even been enlightened. But when I got to know the
"enlightened" me, I had to be honest and say that after my
experience I was not one bit a better person. The same old filth.
Today I camnot imagine myself saying that I am part of ged (as I
believed), for the god which consists of the same kind of
enlightened ones as myself cannot save anyone. This honest
self-examination dissipated the entire thought structures of
reincarnation and karma. If in this reincarnation I cannct improve
myself, it will not happen in a thousand reincarnations. But the
seeker will find the truth, if it will do. The truth about oneself,
that one is a sinner, and about God, who accepts the sinner as his
own, because Jesus has given his life to pay the atonement for
ging. But receiving grace is the hardest thing in 1life. In his
gelfishness man wants to save himself by his own efforts. Although
this is probably the experience of a young perscn, it well
expresses, and in a wider context too, the Christian experience of

reincarnation.

¢ Timo Vasko
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Riste Saarinen, Tz. D.

THE NEW AGE: PHILOSOPHICAL AND THEOLOGICAL ORIGINS

ince my Finnish presentation at the Ryttyli& Congress for the most

T

5
part oonsisted of histerical materials easily available te th

1]

English-speakxing reader, I shall only give a bprief summary cf my
paper with reference ts the English sources, see ch. 1.). Iz th
final part of my address I made a "thought experimernc" which in my
view helps us o understand certain aspects of the Christian
recepticn of the New Age. Since this experiment is ertirely my own
construction and not published elgewhere, it perhaps dessrves tso he

outiined nere (ckh. Z2.}.

1. Identifying the Traditions

In my rregentation I emphasized the theoscphical background of many
New Age grcupings. I believe that the "Chronclogy cf the Xew Age
Movement™ published in J. Sordon Melton's XNew Age Fncoyciopedia
iLondorn: CGale 1990) adedquavely degcribes the relatlon between
thecgophy and the New Age. It shcould be remembered, however, that
che Finnish thecsophists, for example, have mixed feelings about
the New Age: &n the one hand they reject it as superficial, but on
the other hand they varticipate Iin some activities organized by New

Age networksg.

I furtker related the thecscphical tradition tc the larger cczntext
of the Western escterical traditicn, 1.e. such wovemente as
rermetism, alchemy, cakbalism, mascnry, and the Resicruciang. In
some of my Finnish publications (e.g. in the boock Jumalakuvakirdia,
rublighed in 1931 by :tne Research Center cof the Fianish

Evangelical-Lutheran Church) I have surveyed the medern critical

research on these important iZeological trends. The English readex

can £ind sdeguate informaticn in, e.g., the Digticrmary of tne

History of Idsas.
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Having briefly described the main contents of these traditions, I
touched wupon three methological problems concerning our
understanding of the historical roots of the New Age. Firstly, we
must learn to distinguish between m"holy history" as described by
the movements themselwves, and the results of the critical research.
Today critical reeearch admits the important role esoteric
teachings have played in our cultural history. But exaggerations of
the mhidden influence" of escterics (e.g. Gnostica, Templars or
masonry) con all kinds of phenomena deserve to be shown to be false.
As far as pelitical history and church history are concerned, the
role of these movements has been only marginal; but in the history
of the arts and literature they have exercigsed a considerable
influence.

Secondly, I argued that the New Age ought to be understood asg a
Western phenomenon which only selectively adopts Eastern elements.
If we examine the background of the movements listed in Melton's
afore mentioned Encyclcopedia, we find that most of them are of
Eurcopean and American origin and get their inspiration from earlier
Western esoterics. I am prepared to admit that the influence of
India, of Hinduism and Buddhism, ie considerable in many modern
New Age circles. But I alsc want to stress that it is the old
European escteric paradigm Ex oriente lux which lurks behind the
renewed interest in Indian religious traditions.

Thirdly, I emphasized that we cannot judge a given neo-religious
movement by its doctrinal basis alone. The concrete cult, ethics
and style of leadership are often much more relevant factors than
is the metaphysical doctrine taught by the sect. The naive gnostic
esoterics taught by the Scientology Church, for instance, shares
much of the doctrinal ceontent of the non-authoritarian New Age
movements. The total commitment reguired by Scientologists but
sharply rejected by others is not, however, based on any difference
in doctrinal content but on differences in practice. I further
think that no "drug effect" can be established in the sense that
after having begun with some mildly neo-religious ideas a person
sooner or later turns toward the wmost obsessive superstitions.
History teaches that people's .intereét in religion does not
function in that way.
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2. The New Age and Christianity - A Thought Experiment

The span of different Christian attitudes teocwarde escteric and
thecscphical moverents extengs from enthuslastic approval Je.g. in
some Renalssancs circles and Inm the radical Piletigm of the 18th
century! tc fisrce attacks fe.g. witck-hunts and the American anti-
cult movemernc!. The atiitude of large churches arnd their lLeaders
has been marked by indifference and tacit tolerance, whereas otk
the enthusiastically positive and aggressively negative approaches
have normallv Deen adopted by Christians already themselves

marginalized within Chelr own mainstream church.

The recepticn of the NXew Age by Finnisz Christiszg is no excepticn
to this general rule. Turing the 13808, a number of books hcetile
te the New Age were published by Finniskh Nec-Pietist and Free
Church activists. The ccntents of these bocks were berroweld frexm

American evargelical anci-cult writings. The Finnish mainstrearm

clergy and the general putlic were scmewhat puzzied by the books,
since wmost crdinary pecple Tad never heard oI New Age nes-
religicsity. Of course there were already iz Finland movements such
as Ananda Marga and Summit Lighthouse, but virtually nchedy in the
church had ever beex in contact witkh them. Even afiex the New Age

-
1

movement was identified in Finland iz the late 1%80s3, the Chriscian
gonfrontation has wostly beern czonducied by the Neo-Pietists,
whereas the creat majority of mainstream Lutherans have rsmained
indifferentc.

¥y “"thought experiment" argues that these empirical aztitudes
towards the XNew Ace hkave a theolcgical backgrocund. I claim chat

"pigtist" or "evangelical-revivalisc®™ theclogy is to some extent

commensguracle with *he XNew Age, whereas "nainstream Lutheran”
theology is incommensguraple with it. ©f course, the word
"commensurable" dces =not indicate any ceomsensus; It means that
confrontation is pcssikle since there are commen topics and a
common discussion level. But if one does not share any commen
topicg, cne sircply does nct understand what cne's opponent is
saying; one rvemaing Indifferent ©because one's theology is

incommensurakle with that of one’s opponent.
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The thought experiment consists of five dogmatic issues:
eschatology, death, salvation, sanctification, and ecclesiclogy. In
regard tc all of these, a comparison can he made between three
ideal types, i.e. "New Age", "Pietism" and "mainstream Lutheran".

1. In regard to eschatolegy, pietiete traditionally stress the
chiliast or millennialist view, i.e. that before the end of the
world there will be a New Era, a better future when Christ rules
with the righteous. Mainmtream Lutherans have rejected chiliasm,
since it wasg condemned in the Augsburg Confegsion (art. 17). The
idea of immanent chiliasm connects pietistie eschatology with the
New Age movement.

2. As for the theclogy of death, Luther's criticism of the
doctrine of purgatory led to speculation concerning the conscious
existence of the human soul after the death of the body being
rejected by the mainstream Lutherans. But in Pietism the doctrine
of the immortal soul has prompted the suppogition of an
intermediate state between death and regurrection. This
intermediatory state to some extent corresponds to the idea of the

migration of souls in the New Age movement.

3. Concerning salvation, individual conversion is central to
pietism, whereas mainstream Lutheranism preaches that salvation
beging in baptism and continues in the 1lifelong religiocus
education. The idea of conscious individual conversion (as oppesed
to institutionalized education) is shared by the New Age movement.

4, The steps or atages towards salvation are often described by
the Pietists in terms of sanctification, whereas Lutheranism in
general regards the perscn as "righteous and sinful at the same
time" and rewmains critical of the view of gradual sanctification.
In the New Age, the idea of the deification of individuals through
contemplation and new consciousnegse bears an  analogy to the
Christian idea of sanctification.

5. The Pietists stress the primacy of a small community of born-
again individuals (ecclesiola in ecclesia), whereas official
Lutheranism has adopted the wview that no distinction should be
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drawn retween kaptized members of the chursh., In the egsteric
traditicn, tco, new congeicusness g normally limited ts a small

elite which is distinguished from the ignorant majoriczy.

These five comparisgong shculd ke taken with a grain of sait, since
they of course simplify the complex degmatic issues. I neverthieless
chirnk that there existsg, in metaphcrical terms, a theclicgical
cerritory occupied by both Piefigrs and New Agers bul iraccessibie
to mainstream Lutherans. WwWithin +=khis territory, dJdiscuesicn

concerning the expectation of ketter future, new consciousnesdg,

individual commitment, sanctificaticn, and the separation cf a
gmall orcup frem the world are essential for the ideclogical self-
undergranding of the group. Of course, pletists and New Agers Zo
not agree with each other; put the Pietists demarcate their
boundaries rather aggressively Just because tihey occupy the same
domain as the New Agers. Mainstream Lutherans, nowever, seem Lo

beleng to a totally different theological centinent.

At the Ry:ttyld Congvess wmy thought experimernt was received

critically by Fimnish Pletists and evangelicals. They stressed

their cemmitment to *"tradiciornal" Lutherarn orthodoxy and claimed

that their oriczicigm ¢f the KNew Age movemernt kas noining o deo wiki
their own theclcgical identity kut Is simply a responge to the
present-day chalienge cf the new religious moverments. I defended

=y thought experiment by holding that can be urnderstoccd aE an

it
implicic mertality, cozditiored by the 300-year histcry of Finnish
Pletism, in which teday's explizit theclogy only represents a part
¢f the implicit hkerizage wnich carries the movement

-
[
ccrnnections beiween

it
Q
I+
-
Q
m
b

ristory. I further referred tc the his

Pletigm and escteric traditicns.
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BErkki Koskenniemi, Th. D.

THE NEW TESTAMENT AND ITS CONTEMPORARY THEOLOGY, COSMOLOGY AND
ANTHROPOLOGY

Scme backgrounding aspects for the New-Age-discussion

The original theme for these Bible-studies was to show, how the
crigins of the New-Age-movement appear in the New Testament. There
is, however, several grounds, which make it impossible to me to
response to this challenge. The definintion of the whole modern
movement is unclear, and allthough at least some groups seem today
to be eager to recognize their ancestors in ancient movements,
supposing a continuous history of the New-Age-movement would need
a wide argumentation, which is here not possible.

The aim of these studies is to offer backgrounding aspects for the
New-Age-discussion. Allthough a continucus histeory of a movement,
here understood somewhat vaguely as appearence of oriental thought
and religiogity in the modern western world, is not supposed, the
medern phencmen actualicizes clearly some theo-logical,
cosmoleogical and anthropeological doctrines, which were current in
the mission-field of the early Church. No doubt it is useful to
study as well the Old-Testament background of the Christian belief
as the pagan teaching which the first Christians saw impossible to
combine with the apostolic faith.

Some theological aspects

1. Atheism.

The theoretical atheism was in the ancient world rare, though not

1

unknowrn . Of far more importance wag the practical atheism,

Denial of the gods might mean atheism in the modern sense or
a distaste for pagan mythology compatible with deep
religious faith, see W.K.C. Guthrie "Atheism", Oxford
Classical Dictionary, 2. ed. Oxford 1968, p. 128.
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egpecially that of the Epicurean scheool: The gods neither pay
attention o men nory need their service. The Epicureans, who are

rentioned by Luke, shared the view cof the Lucaz Faul that gods dont

live in temples ({Act '17). The 2y of Paul led te a

confrontaticn, kut %the - Epicurean is neither here nor

elsewhere directly criticised in the New Testament.

2. Polytheism

Tne polytheism in the Grecc-Roman world xn the time of zucgtles

el

had little to do with the ancient Homeric zantheon. ~losophical
schesle with wvarious ratiomalistic speculations crn divinity,

anctuaries with a cult of a single god ¢xr goddess and new, exctiz
cults f£rem the -eastern partg of the Mediterranian had made the
raligious world heterogen and £lexible. Foreign cults were adopted
in western parts ¢f the Roman Imperiur and the new gods were partly
identified with =znational culits. Thus, for exarmple, Jupiter was
identified with Zeus and {Jupiter! Ammon. The Jewigh cult cf Zod
was thought to be an cdd form of the cult cf suprerme god. There was

certainly no meaning of a sacrilege, when Anticeh

bl
b8
Q
n
-
-

Eplianes
sacrified tc Zeuws in the temple of Jerusalem, bubt the Jewish

reaction of the syncretistic cult was the Mazcabean revcl 2

In the critcism cf the polytheism the New Testament follows th

lire cf the 0ld. The cult <f pagan gods shows the blindness cf the

nations (Rom 1!. Their power depends on the service cf man - they
are not gecds by the nature [(3al 4:87.3 The Tressalians reiected the
idols and started o waite for Christ (1 Thess 21:9-10). The criti-
que of the Lugan Pau {Accs 17}, in accordance with the cited
passaces, shxows, that the first Crrigrts were atheists with a single

excepticn: They served the only God, the Creator.?

2 S the Maccabean revclt see Uriel Rappagort, "Maccacean
revolt", The Anchor Bikle Dhctionary 4 (1392),433-439.

3 The 1dcla were nct Gods "by the nature, fycei“, but by
"thesei", bv a conventicn of see Jukxa Thuré“,
Galatalaiskirie ja Filippiléigk: mmeenlinna 1233, .
68 .

4

Trhe Christians were regarded as atheists, Mar:. Boiye. 2.



21

But there is also another line in the New Testament, partly side
with side with the first one: The idelolatry is not oniy
unreasonable and inept, but also cult of demons. The Ythrone cf
Satan" in Rev. 2:13 points to a Pagan temple. Although the pagan
gods ar not real (1 Cor 10:19), their servants offer to demons ;1
Cor 10:20-21) and are in possession of superhuman powers (1 Cor
12:2) .,

In spite of the variation in the argumentation the main line is
strong encugh: The cuit of pagan gods is strictly forbidden and
closes the door of the Heaven (1 Cor 6:9; Gal 5:19-21; Rev 23:§;

3. Magic

Magic has been practised in the ancient world as long as we can

see.® While it once could be understood as a form of

ny

lower
religiosity" and as typical for lower classes of the society, going
to dewvelcpe teowards the "higher religions", the modern research as
well as modern experiences show the weakness of this Darwinistic
view.% As well masters of literature (Theocrit, Vergil) as Cae-
sars (Septimius Severus) had a strong intresting on magic. A part
of it was strictly forbidden and sacrilege, a part was exciting and
suitable for all - but drawing the line between these parts was too
hard for many and became even harder during the first centuries AD,

the golden age of the magic.

The New Testament shows, that the first Christians gave no place
for magic in their parishes. The magical books were burned in
Ephesus (Acts 19:17-20} and the practice of magic is strictly
forbidden in Gal 5:20; 2 Tim 3:13 and Rev 18:23; 21:8).

The archeclogical evidence shows the practice of the magic
already in the Cretan culture thousands of years B.C. On the
evindence and develope of magic see Koskenniemi 1993, 224-
226.

Oon evolutionism see James Waller - Mary Edwardson,
"Evolutionism", The encyclopedia of religion 5 (1987), 214-
218; con the problem of defining magic David E. Aune, "Magic
in early Christianity", Aufstieg und Niedergang des
rémischen Reichs 2.23.2. (1980}, 1507-155C, esp. 1514-151§.



4. Denying the Son of God

1though there alsc was pagans, who served one single Divirizy, but
denied Jesus Chris:,7 the oritigue oI the New Testament runs
against Jews. Especially the Johamnine literature draws the line
clearly. Whe doesn't listen tc the Son send by the Father is not
from God {Jehn B). According tc 1 Jokhn fm Christ the real God and
denying that means idololatry (1 Jehm 5:22-213.% 2 John tells zo
ciose the doors in front of the false teachers, and Rev sgpeaks

about the people, who says that they are Jews but are nct {3:9}.

Seeking New Testament material Zfor the dialogue with the New Age-
mevement we hardly can stress enough the exclusiveness cf tkh
Chrigtian belief in the Xew Testament. It Zas cften keen an
cverlooked article in the modern wmigsion-theslicgy, »ut for the

first Christians Christ was nct only a way, but the only w

m
e
it
0
T
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salvation.

Some cosmological aspects

In the pre-Christian ancient worif, like worid-wide, the all has
been understood in twe ways. The monism sess the all as an cre,
undivided unity, the dualism separates it inm a way or other in <wo
parts, Both ways were commen Inn the migsion-field =f the apocgtelic
age. Nc doubr it is useful ve study shortly the main lires of the

Graecc-Roman thought and the early Christian response to them,

7 Some GSreek philosophers, ex.c. Xerophanes, criticized
gtrongly che anthropemorphic view on Gods and gerved cmne,
invigikle Divinity as the onliv Divinity. Alsco Platon and
Aristcteles xnew a supreme Tivinity, but nc cone Pagan writer
denied the exigtence cof lower divine beings, gee 3erhard-
Rubacn, "Mcrnothelsmus", Der kleirne Pauly 3 {(1979), 1416-
1427,

8 . s

See the comment cf Hcoxst Balz, Das Neue Testament Zeutgch 10
{1983; ,2:0C.
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l. The monism and dualism in the ancient world

The monism had a strong pesition in the very early beginnings of
the Greek philoscphy. The Jonian nature philogophy in Asia was by
its nature monistic. There is no authentic scriptures of the early
pﬁilosophers. and the early tradition has shaped the short sayings
we have. Thus Thales himself hardly saw the water an ontological
element, of which the world consists, nor did he himself say, that
the all is plenty of deity, but these thoughts were soon attributed
to him.? Certainly his followers Anaximander and Anaximenes seeked
an element, of which the whole world consists, and Empedocles went
on in this way.10

In the hellenistic and imperial period the monistic system were
teached by the very astrong Stoic school. In this view, there was
a series of worlds, being once exhaled out by Divinity and going to
be inhaled in and destroyed in fire (ekpyrosis) by him again. The
ideal life for a man was to live kata fyein, in accordance with the
nature, because in the pantheistic view the divinity was nature and
nature was divinity.11

Alsc Aualism appears in the Greek philosophy with the first
literary sources. BAbout Pythagoras himself we only can see the
shadow of the giant, but what we can reach is the later Pythago-
rean tradition. While Pythagoras himself certainly teached
reincarnation, the reflexed ontological dualism and doctrine on the

body as a prison of the soul seem to ke of later origin.12

5. Heinrich Ddrrie, "Thales", Der kleine Pauly 5 (1879),
644-645,

10 Anaximenes found the air, Anaximander the apeiron,

Empedocles four elements, earth, air, fire and water. 8.

Heinrich Ddrrie, "Anaximenes", Der kleine Pauly 1 {1979},

339-340, "Anaximandros", Der kleine Pauly 1 (1979), 339 and

"Emepedckles", Der kleine Pauly 2 (1979), 258-260.

11 On the Stoic system see Thomas Schmeller, "Stoic, Stoicism",

The Anchor Bible Dictionary & (1992), p. 210-214 and

Heinrich Dérrie, "Stca", Der kleine Pauly 5 (1%79), p. 376-

378.

b S. Heinrich D&rrie, "Pythagoras" und "Pythagoreer", Der

kleine Pauly 4 (1979}, p. 1264-1270 and 1270-1272.
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The most impcrtant form of the ontological dualigm in the classical
Creece was Tlatonism. The separation of the diwvine geul and earthen
body hasg since the Phaeds of Pilato beern cne of the main problems in

the western philcsophy.

Not only the éGualisgm cf the Greek philcsophies but aiso the eastexn
religicgity inflienced the Mediterranian. ZEspecially the Fersian
Zorcasterigm with ite streng divisicn between God and Satan, goog
and evil, light and darkness, heaven and nell forced ex.g. the

exiled Jews in Sabylon zc-reast on the new teaching.

In the mission field zf the £irgt Chrigtiang the dualigtic view
was alsc teached by Gnestics. The roots and the date of origin of

the Grnosticism has been liwvely discussed without ity, bunt it
seeme ¢ be a aduliercus child of Jewish wisdom and pagan

religicsity, in Christian period with girong Chrigtian influences,
13

and we nhave little evidence on a rre-Christian Gnesis Being
already in the anciexnt world a heterogen movement the Gnosticigm is
rard to define togdey, but there 1is no reason e speak abkout
"Gnosticism" without two impcrtant elements, namely without strong
dualistic separation between body and scul and without gmosis, the
knowiedge, whoe leads the soul to the freedom.

2. 0ld testament

is mot possible to draw here a representative picture of the
rich 0214 Testament ccsmclogy, but there is no difficulty to find
the main lirne: There Is 2 separation between the (Creator and the
Lreature, and the wnols creazed All serves the Creator. The
£salmist doesn't khesitate to sing tc Sun like Pagan poets to Sun-
god in Psalm 1% - but the psalm starts with words "The heavens

declare the glory of Ged" and ends withk a praige of the Torah,

13 O the histery of research gee Kurt Rudcph, Gnosis und

Gnostizismus, Darmstadt 1575 {Wege dex Forgchung 262 and
Edwin M. Yamauchi, Pre-Christian Gnosticism, London 1983,
Shorter views cn theme Herbert Marwitz, "S8nosis, Snostiker®,
Ter xleine Pauly 2 (1979), p. 830-2323 and Xurt Rudclph,
"Gnogticism®, The Anchor Biple Dicticnary 2 11292), 1023-
1040,



25

because no man can understand the praise of all without the help of

the Scriptures.14

The Creature is not a part of Divinity, and
together with God's people it praises the Creator (Ps 148). Thisg is
neither monism nor Platonistic dualism, but belief on God the

Creator.

The youngest parte of the 0ld Testament show clearly the reflexion
of the Jews on the Persian dualism. The answer on the reality of
evil and on the fight between God and Satan was found in the
allmighty of God .15

3. The monism and the New Testament

Surprising enough, there is no detailed section against the monism
in the New Testament. In the contrary, the ILucan Paul could use
very Stoic and pantheistic words in his Areopagean sermon [Acts
17) and cite without amy critigue the words of the Stoic Aratus (v.
28-29) ., Why? There is only one answer: The monism, though strong
in the classgical antiquity, was not an actual heresy in the early
Christianity., Because of the strong, 0ld Testament background the
belief on God the Creator was for the first Christians self-clear.
That's why the Lucan Paul c¢ould in his criticism against the
idolclatry use some Stoic slegans in meaning to make his critique
understable. Such an overcoming of a border is by ex. g.
idoleolatry, which was an actual heresy, in the New Testament wholly
unthinkable.

4. The dualism and the New Testament

If the monism seems to have been far enough te be harmless, the
fight against gnostic dualiem was characterical for the history of

14 See Hans-Joachim Kraus, Die Psalmen, 6. Aufl. Neukirchen-
Vliuyn 1989, p. 297-307. Biblischer . Kommentar, Altes
Testament 15,1

15

8ee ex.g. Carol A. Newsom, "Angele (0ld Testament}", The
Anchor Bible Dictionary 1 (1992}, p. 248-253.
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the earliy church.*® The Jchannine iiterature shows the course cf

history in one Chrisgtian tradition.

The Ccepel of John doesn’'t  draw & ghargp line against th
Gnostigism: On the other hand there was verses waich rade Jczn th
faverit GSespel of the Gnostice, eBp. the prologue (1:1-18). On the
cther hand, a GSncstic teacher could hardly say that Sod loved the
World, kosmos 3:18). These parallel sayings show that th
Gnosticism was noo an actual heresy in the Chursh whe read John.
The situation is totally changed In 1 JIokn who rejects the
consequénces of the CGnostic ccsmolegy by the Christology. 2 John
gives only one solution %o the disagreement with the Gnostic

teachers: The docrs are to ke clesed in front of them.

Some anthropologlcal aspects
1. Forbidding sexuality and marriage

Becauge of its dualistic cosmolcgy the Gneostigism could zet
recogrnize the gocd Creator behind the creaticn. Te be born in the
world doesn't mean a happiness, but a misfortune, because a glimmer
of iight went tc the prison in the body. The worst in a human keing
was nis sexuality, mnot caly because of affects, but espezially
rezausge of the birth of a new child. 2 Tim 2:8-315, which seems s0
odd in the eves of many modern readers, tells surprising much akcout

a confrcntation with a heresy.17

Readirps the text rises many guestions. Whe says, the weman has to
be a souvereign ruler cver her husband (authentein!? Whc tells,
that Sve was created at Filrst and first then Adam? Has scme said,
that Adam was betrayed and not Eve? Ané what means "by the birth
cf tne childs"?

18 For example the stressing c¢f the universal aspect Celosslans
is tc be understood against trhat background, see Werner
Gecrg Kimmel, Einleitung in das Neus Testament, 21. Aufl.
Heidelberg 19683. 300-302.

17

Exegesis by Jukka Thurén, "Keskustelua herdttany: rajsitu
alkukristiliieessd kirkkoidriestyvksessad”™, Teologinen
Aikakauskiria 81 {13976),p. 307-317.
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A Nag Hammadi text named Apocryphon of John shows a Gnostic view
on prehistory of the mankind and it contents a clear program for
women. According to that text there was in the beginning no world
nor mankind. Adam and Eve were spiritual beings. Bve was created
first and ruled over ARdam. A creator-demon named Jaldabaot betrayed
A&am, who sgseduced Eve who became pregnant. After the sin had so
brought the first men into world, Adam started to rule over his
wife. The original good order was soon forgotten, and now the
daughters of Eve have to restore it, rule over their husbands and
stop the sexual life. So but only so - a woman becames a being
of a high rank.

Maybe the writer of 2 Tim never saw the Apocryphon of John, but
his text seems to be an answer to the Gnostic teaching. Adam was
created at first, Eve was betrayed and the women in parishes should
not pay attention to the Gnostic teachings. By getting married and
bearing children ("through childbearing"} a wcman showed her bkelief
in God the Creator. Bearing children doesn't bring salvation, but
the confessed belief who took shape in her action ("if they
continue in faith, love and holiness with propriety").

Marriage and sexuality are defended alsoc in 1 Tim 4:1-5 and seems
to have been a usual topic in the confrontation with the Gnostics.
In the history of the Church has the line between the heresy and
the belief on Creator seldom been drawed so sharply as in Pastoral
Epistles. The fruits of this theclegical work have no doubt much
to offer for the modern discussion.

2, Denying the resurrection of the body

A well known unanimity concerning the resurrection of the body
divided the views of the Sadducees and Pharisees. Whearas the
Sadducean party could not find the resurrection in the Tora, their
only source of belief, the Pharisees could find it by 1Isaiah
(26:14) and Daniel ({12:2}. Soon before the Chrigtian mission the
belief on the Resurrection, a indispensable part of the Apostolic
belief (see 1 Cor 15!), was a-well-known - and contempted -
article. The Pagan religiosity could understand the eternity of
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the soul and the reizncarnatiom, but any speech cf the resurrecticn

cf the soul was pure foolishness.

3. Humiliating an man, created by God

Confessing God the Creator of every human being the early CThurch

hadé o confront and attack many very different wviews. From that
rvcint the Apostolic melief attacked hcmesexualiity (Rom 1), an
+

ted fox a new C*na_1cl, already visible zn a Laptized man 12 Cor

£:17). Altzough it Is not possikle tc describe all the refle cticns
freom the basic view, one conseguence need te be mentioned: A man,
ated cr pressed. Neither poverty

created by God, may not e hum

(Jac Z:21-7) nor a row gccial status (1 Cor 11:17; Pnlm; form Lo a

man a ground to be contempted and rejected. And allthough man and
1

femalie members of the Church have different duties, their eguality

is clear expressed in Gal 2:28 and 1 Peter 2:7.

4. Man and sin

At least gince Hesiodos™ view cf different ages running cne after
ther,ls a vessinistic view on the future of mankiné is documented
in the 3recc-Roman Julture. Also the heterspgen Jewish belief could
contain elements iike the suprewe punishment. In spite cf that the
Chrigeian teaching on man and sin rmeaned a novum in the classical
antiguity.

According to Paul in & Christian goes a fight ketween his "old
gelf" and"new seif". The olid self, a man without God s saving
grace, has beern buried in the kaptism and is buried with Christ
‘Rem 6;. The "new s=elf" means his new status as Ckristian,
redemcted by Sod. Crristian life is that a Chrigtian draws
congequences from his new status, "puts off his old self and puts

co the new gelf" (Eph 4:22-24: Cgl 3:9-120). This anthreopological

patiern gausesg thcousands of comsequences every day

18 Erg 106-201.
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The most part as well of the western as the eastern Christianity
have interpreted Rom 7 peinting to the man before his conversion,
and today a strong majority of exegets arque for this wview. In
spite of that, I see no reason for a Lutheran theology to revide
its classical interpretation, that Rom 7 points to a Christian

19 The 1ife in this world means for a

aftex his Christianizaticn,
Christian fight against sin (Gal 5:16-17), to which Paul hopes an

end (1 Cor 15:54-57).

Gathering reflections

The confrontation o©of the New-Age-Movement means for the
Christianity of our time a challenge, which is partly = didactic
one: How to teach the members of Church the Christian view in a
modern world? In my opinion we should now concentrate us to three
basic truths of the Chrigtian belief:

1) There is a division between the Creator and the Created.
Neither is our God a part of the earth, nor is the earth a
part of Divinity. The Divinity is not to be found inside of
a man, but in the Bible and Sacrament .

2) The main problem in the relationship between man and God is
not a lacking knoledge or a defective understanding of strange
powers, but sin and blindess.

3} Christ is not only a way but the only way to God and
salvation. Giving upe the exclusive nature of the apostolic
faith means opening doors for the New Age -movement.

12 A new, careful and important-study on theme by Timo Laato,

Paulus und das Judentum. Anthropologische Erwagungen. Abo
1991, esp. p. 137-184.
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Raimc Makeld

DOCTRINAL ELEMENTS IN "NEW AGE" THINKING
i. Who really knows what the "New Age" is all about?

The big formal and external proklem of the sc-zalled Xew Age (NA)
concerns its definition. The NA phenomenon geemg o be varied, not
uniform. It has kbeen argued that there is a worid-wide, centralized
and well-led underground crganization bekrind it. However, at least
until now this has been Gifficult to prove. Instead, NA is more a
line of thought and experience, a trend a=mi a tendency than a

clear, systematic organizatiom.

Therefore it ig difficult for critical cutsiders tc catch the main
points of N¥AaM (= New Age Movement) and easy for insidersg o delend
the movement, Decause they can always refute all detailed ori
and charges againsc it by saying that the target of the criti
wyong. Therefcre, NAM is alsc le to mask itself and find its way
to the wmost diversive connections, even intc the Caorigtian church.
In any cage, XAM s widely spreading, Infiltrating and networking.
Its adherents experience a sense of belonging togetizer and suppor:
and encourage each other by exchanging infermacticn in many ways.
Iven if there were no external Srganizatiocn, yet there is a certain
internal ccherent view cf reality and life with izs practical

aprlications, and this fagt justifies speaking cf & movement that

in its main ideas.

fh

can be define

Therefcere, it is alsc justifiable tc turn the peint-of-view cf
egpecialliy the Christian criticism upside down: Within a certain,
relatively wide Zrame of reference {exciuding of course e.g.
Communism and Islam), every:hing deviating from the Thristian faith
in certain main pcints belongs ts NA thinking, although many
details zvre very varied arnd mulitiform. The view zf realily, Ged,

Jeausg, man and ethics is essential here.
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The ancient ancestress of NA, the Gnosticism from the time of the
early church, can be defined in the same way. NA is historically
seen as a modern, western rebirth of old Gnosticism.

2. View of reality and concept of god belong togethaer and imply
each other )

Nihilism says: There is nothing. There are, however, two basic
forms of nihilism. Absolute nihilism argues: Really nothing exists.
Not many people have actually thought like this, and in practice it
is very difficult, if not impossible to defend such a view.
Instead, more common is relative or partial nihilism: Something
exists (e.g. wecrld, nature, man, matter), but the existence of
gomething else is denied (e.g. spirit, God}.

The concept of god corresponding to nihilism is atheism: There is
no god. Atheism is a rather rare belief in humankind generally and
has become a belief of the masses relatively late, beginning in the
Age of the Enlightenment and reaching its ¢limax in Communism.

The monigtic view of reality says: There is only one ({principle,
basic and constitutiwve factor). One(ness} is all, everything is
one {and not many). However, there are of course many different
forms of meonism. One wmain distinction is between materialism and
spiritualism: only matter resp. spirit exists and matters.
Outwardly, materialism and spiritualism seem tc be the extreme
oppogites, but under the surface they are similar views of reality.
Both presuppose only oneness.

The concept of god corresponding to monism can be atheism: There
is no place for any "god" different from the sclely existing matter
resp. spirit. It can alsc be and most often is pantheism: God is
everything and in everything. Everything is divine. There is no
distinction between the divine and the "other" reality: "Geod" is
only a religious name for the reality, which may be used if needed
or omitted if superfluous. Thirdly, even deism can reflect a
monistic world view: God is a separate initiator and abandoner of
the go-called creation, which then exists without him, with no need
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or knewledge of him., Theism - a kelief in a personal Zed - can alas

be based upcn monism.

Pluralism assumes that the basic reality Ig many (constitutive
factors and prizciples)” and multiple, muliiform, manifold and
diverse. There is no real coherence.

In religion pluralism manifests itself both in polytheigm, which
agsumes and perhaps worships many gods, and in atheigm: there is
no god giving any existence, ccherence, meaning and value tc the

manifcid reality.

3. The New Age view of reality 1s all-unity

The pasic, unifying tenet of NA is 1ts philcserhiecally monistic
and religiously pantheistic view of reality. Ite paradigm is very
cld: one and all in Greekx o hexn kai par are the same. There is
neither real separaticn nor real distinction nor éifference between
peings. If there seems tc be guch, it is only a sick, unreal
illusion. 7Thus we are =zneither allowed nor able ¢ try =to
distinguigh between subject and obiect, reality and Zfantasy, God
and man, Scd and nature, rnature and man, man and woman, ccod angd

evil, righ:t and wrong etc.

In terms cf world view, XA can be defined as gpiritualism =
immaterialiswe = spiritualistic or immaterialistic monism. As such
it must be critical of and rejecc the Biblical view ¢f reality. The

two are incompatikle.

4, Why all-unity as a world view does not correspond with reality?

IZ we say: "Cne ig all" and: "All Is one", we use ccrcepts - @il

an& one - which are at any rate different and diverse. If chey mean
the pame, nc different and diverse concerts are needed. The same is
rue cof ocncepts like God and man and all <he sc-zalled
ranecendertal pairg: ftrue - untrue, geod - evil, richt - wrong,
ceautiful - ugly. As franscendental words their content is empty:
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everybody fills them with a content he himself puts in them. Yet
in every language they are totally unambiguous words: Everyone
understands what is meant by good and its contrast, evil, even if
21l would totally disagree upon what is good and what is evil.

If only oneness is real, then what is the differentiated external
world? Is it only an illusieon? If the world is not real, but an
illusion, then also all knowledge about the world and all
activities in the world must be illusions. Science and politics

can have no real bagis then.

If only cneness is reality, we cannot distinguish between fact and
fantasy. Laotse asked: "If I, when aleeping, was a man dreaming to
be a butterfly, how can I know that I, being awake, am not a
butterfly dreaming to be a man?"

A menistic view of reality easily leads to abandoning the value of
both the person and the individual. D. T. Suzuki says: "The goal of
Zen is not incarnation but excarnation." Alan Watts thinks that the
Eastern answer for personality is mnot so much solution as
dissolution. These thoughts are compatible with NA thinking and
actually represent it.

In fact, we experience hegemony and dominance on the one side and
secondarinegs and subordination on the other side. It shows that
our experience does not say that all is one and one is all. There
is always someone or something dominating - if not man, then woman,
if not God, then man, if not good, then evil. A complete balance
does not nor cannot exist.

We also experience a deep distinction between dood and evil, if
not in our evil towards others, then in their evil towards us.
Francis A. Schaeffer tells in his book The God Who Is There: "One
day I was talking to a group of people in the digs of a young South
African in Cambridge. Among others, there was present a younhg
Indian who was of Sikh background but a Hindu by religion. He
started to speak strongly against Christianity, but did not really
understand the problems of his own beliefs. Sc I said, 'Am I not
correct in saying that on the basie of your system, cruelty and
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neon-cruelty are ultimately egual, that there iIs no Intrinsic
differerce bet-ween them?' He agreed. The reople wxo listened and
knew him ag a delightful person, an 'English gentleman' cf the very

cegt kind, looked up irn amazement. But the student, in whose room

we met, wno had clearly understocd the implications of what the

Sikh had admitted, picked up nis kettle zf beoil

n

ing water with which
he was about te make ctea, and stccd with 1t steaming cover the
Indianns head. The man looked up and asked him what he was doing
and he s=aid, with a cold yet gentle finality, ‘There g =uno

ifference ketweer cruelty and xncn-cruelty.' Thereupor zhe Hindu

walked cut into the night.”

N2t all people appreciate themselves, either. We can cause
curgelves harm, too. There are self-reprcach, self-punisktment,
senge of onea's own wecrthlessness, L.e. one's evil towards cnesell,

wnish ia experlenced as bad or in any case as pain (masochism).

The world is net a balanced plase to Iive in, but it causes us many
prckhlems which we feel and think we should be akle o solve in
craztice.

Finaily, the notion of all-unity does not accept the Biklical

revelaticn =of God's trinity and all ics dimensions an

[#])

implicacions.

Acesexrding to God's self-revelaticn the ultimate zxreality is
distinctive unitfy. This unity is iz Ged rhimgelf: God is both one
and three at the game time within himgelf. There is a clear
distincrion between 3od’'s uzity and trinity, bkut there I8 neo
separaticn between them.

Tre distingtive unity alsc exists in the worid.
created by God outside himself but with him keing continucusly

vresent in the world. Gcd is neither the world mor a part of it.

1

He ip simultaznecusly cutslide the world and inside it, and the werld

I'?

ig face Lo face with God. The world censists of matter and spiri
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at the same time. They are not the same thing. You can and must
distinguigh between them, but you cannot separate them from each
other.

The gtructure and state of man are in some sense similar to those
of the world: man is facing God as his image, as nature (matter,
body) and spirit (soul) at the same time. The body is very
valuable: it will be resurrected, too.

Jesus Christ ig both God and man, i.e. God-man (Theanthropos}. Hig
divine and human natures are 'unconfusged'’, immutable, indivisible

and inseparable, but distinctive.

Distinctions belong to the nature of God himgelf and his work,
Evervthing has ksen created to be distinctive and to reflect the

distincricon in 3od's own being.

Separations ares du=s to man's fall and sin. There is an absclute
geparation between cod and Satan. Through and because of man's fall
there is a gulf and a chasm between man and nature, man and man,
man and woman, man and scciety, man and his self, man and God. The
uitimate geparation was between God and his only Seon in his
suffering and death under God's wrath instead of man, which was
deliberately chosen by God himself, not by man. Good and evil,
right and wrong, beautiful and ugly are separate things but in

relation to each cother.

In the sinful world God rules simultaneously with hig law and his
Gospel. There is a distincticn between them: they are funconfused'.

But they are also inseparable.

He who believes in Jesus Christ as his Saviour is at the =zame time
sinful in his own nature and righteous in his faith in Jesus until
the end of his life on earth. Hia sginfulness and righteousness
cannot be separated from each other in.his perscn, but they are

distinct matters in him.
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Raimo M&keiid

WHY IS NEW AGE OF INTEREST TO FINLAND?

1. What is 'New Age' about?

holistic view of realicy: mnature,

poiitics, education,

'New Age’ is a comprekensive,

man, heaith, psyche, community, society,
economics, religion, godhead, spirituality.

‘New Age' is = monistic view of realify: all ig one aznd the game
with no real, essential difference, distzinc:iion or sgeparation.

'New Age' understands all-unity to one spiritual, feminine and

morherly in the end,

‘New Age' view cof reality has alsop a religicus dimension: iIn tl

4m

end mwan ig divine.

The practical 'New Age* attitude towards Iife is hedonistic:
pleasure is tc e accegpted and sought.

"New Age' is not (only) philceophy, but alse a way of life,

'New Age' has eastern origims and inages.

Iz its

'New Age' is absorbing a western way of life without losing
basically eastern nature.

'New Age' is revitalizing old fclk religiomg and culis.

‘New Age' 1s syncrecistic and tolerant towards déifferent religicus
cwn frame-worx, Dut

thought within its inctrolerant towards
intglerant religiosity.

'¥ew Age' is born-again Gnosticism.

‘Xew Age' Is human and religicus.
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2. Why would and should 'New Age' not ba of interest to Finland?

Finland hag had a zrslatively long theoretically materialistic,
naturalistic and in part atheistic heritage from Marxism and also
partly from the labour movement with German roots.

Finland has also exhibited the attitude cof western capitalism, i.e.
practical materialism.

In addition, we have a strong rationalietic tradition since the
Enlightenment .

Especially the older generation has a very strong experience of
poverty, suffering, amxiety and war. To a great extent, this has
characterized life in practice and led to emphasize realism and the

pogitive wvalue of work.

The heritage of the Christian faith and the Lutheran church has
had a deep influence upon the view of reality, the concept of God

and morality.

The Christian and Lutheran view of reality reckons with creation
(out of nothing), the beginning, meaning, purpose, the end,
judgement, a personal God, and a persenal relation between God and

man.

The Christian and Lutheran concept of God reckons with a personal
God, providence, the Bible, and perhaps a sense of grace and

forgiveness.

The Christian and Lutheran morality reckons with a sense of a sharp
difference between right and wrong, the obligation to do good, love
towards one's mneighbour, the obligation to work, God's ten
commandments (honouring authoritiee, accepting even strong
limitations in sexual behaviour, heonouring other peoplens
property) . These moral principles have also led to distortions:
legalism and perhaps an over-emphasized sense of duty and guilt.
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These are at least some main factors that as such have noi keen
preparing the scil £or 'New Age' thinking. However, a: :the same
cime sgome of these factcrs have been working to an oppesite

directicn, toe, so that people have wanted to £ind semething new :c

replace the old.

3. 'New Age' is a partly welcome reactiocn and contrast to the old

'New Age' offers a holistic view of vreality ingtead of a

Eragmentary one.
'New Age*’ claims to give a whele view of man replacing a split one.
'New Age' emphasizes emoticn and art instead of reason and science.

'Xew Age' favoure and supports women, the feminire and the mctherly

ingtead of men, tkhe masculine and the fatherly

'New Age' prefers rowmanticism and vleasure (la dolce wvita) Lo

realigm and self-denial.
'New Age' thinking and 1ife-gtyle are antincmian, nct legalistic.

'New Age' 1s oper to gupersensual, transcendental experience

instead of mere zand lixmited Immanentism.

'New Age' regards nature as divine ard sacred instead of exploiting
itc.

'New Age' encourages a return tc nature instead of urbanization.

~

'New Age' makes wmar divine instead of the incarnation of Ged

bt

one unigque Sod-Man,

In ‘New Age' the religiosity of man replagces the unique and once-

for-all propesiticnal revelaticn cf God.



35

There is an old ground for 'New Age' in Finnish folklore and
popular belief, sapell, charm, nature healing, magic, e.g. in
Kalevala.

4. Scocial changes alsoc produce a good secil for 'New Age’

The world is at the same both dwindling and widening culturally
because of modern technolegy, especially communications technolegy.
Very different people and perscns with very different cultures,
ideasg, thoughts, views, religions, life-styles and experiences are

able to encounter each other.

There is much and increased contact between East and West in
culture and religion both commonly and persomnally.

Modern wastern culture is very complicated and chaoctic.

The modern western society is urban and remote from nature, natural

life and personal human relationships.

The modern western society is affluent.

In the area of thinking truth has died.

The influence of the Christian faith has strongly decreased in
traditicnally Christian countries and cultures.

5. The change in theology and in the church is a prerequisite for
'New Age'

In theology and in the church there is no more a thought of God's
transcendental personal reality. Theology has become atheistic.

In theclogy and in the church the authority of God's propositional
revelation, i.e. the Bible, is neither acknowledged nor accepted

anymore.
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in theology and in the church there is rneither a thecretical idea
ner a practical sense and experience of the reality of the radical

evil and a personal Devil.

Azademic theologians and church leaders and memberg have nc more

personal or common experience cf the reality of a living personal
God.
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Marja-Liisa Somiska

HELPING VICTIMS AND ITS RESULTS
l. Who are the 'Victims of Religiomn'?

Victima of religion are persons who have been caught up in the
sphere of influence of religious organizations and who by
participating in their activities have fallen into emotional or
economic difficulties. Secondary victims are close friends and
relatives of the person who has become involved with the

organization.

The 'Victims of Religion' has been in operation since 1987 and the
'victims of Scientology' =ince 1991. 'Support for Victims of
Religion' was registered as an association at the begimning of this
year (1993). It includes former members of Christian-based and
Hindu-based groups and of ideclogically uncommitted alternative
medicine and therapy movements. At present there are approximately
100 members, and over the years several hundred .people have
contacted the link-persons of the support organization. One of the
largest groups comprises victims of scientology, the association
having approximately twenty members. The association meets about
once a moﬁth in Helsinki on the premises of the Finnish Evangelical
Lutheran Mission and offers the victims a forum for discussion of
current issues. In addition, the association arranges lectures and
engages in dialogue kbetwesen the various movements and gives
religious consumer education concerning the risks related to

religion.

The personal experiences of victims of religion show clearly that
religions can serve varied interests: personal exercise of power,
a sense of community, strict commitment and financial expleitation.
Common factors inveolved in subjugating victims' minds can be found
in the personal stories of victims in a short book to be published
in the autumn by the "Religion and Mental Health" working group. In
many cases victims have told that they were subconeciously so
confused and ‘at the wmercy of ready-made opinions and strict
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dogmatism that under pressure they were not able tg rely on their
own judgment and power tc break the circle. Only gradually &id wmost
realize that they zad made a wrong choice. The wvictim cerceived
aat  the religious group does net allow room  for perscnal
develcpment and growth. If cne nevertheless obtained the arcroval
of the grcup T dapting, cne gradually lcst a grir on one's ver

seif. This nas caused problems. The human mind naturally possesses
a sense of worth and pride in enme's infallibility. When cne has to
admit one's errors and disappointment to cnegelf ani cone's olo
relativee and friends, one's self-esteem iz under crea: strain due
te the fear cf being branded a:drrejected. Personal suppcr: and

help is essential inm such cases, enakling a person to grieve, and

helping the gersocn in need tc get cnte his or her cwn feer
fater help cthers. Those wno have experienced the same fate are
begt akle tc underscand one ansther without doubting the reality of
experience. This harpens only too often when a vicsim in
distress turns for keip to a professicnal or o the authorities. He
or she is nct understcod or pelieved, and freeing oneself from “he
destruciive group keccmes move difficult or ig unsuccessful. He or

s tannot manage alore without  suppert. In particular
ex-sclenteleogists find it difficuit to protect themselves from
public disgrace. When one is brought to financial ruiin cme's mental
health is also sericusly threatened. This is psychological fraud
contrary to the happiness and freedem markered by scientcicay, and
in additicon it offends against human rights.

Recently victims of religion have Leen corntacted by victims of
religicns based on Hindulsm and by victims of therapy religions.

e who Jjein such groups are cffered the opportunity throu ich
rituals and cults tc maxke direct contact with th reality of the

beyond thrcugh wpowerful experiences nd sensations, Suchk

experiences ved under the leadershiy of gurus in a state
cf trance cr in some cther context in whick the balance of scul and
bedy is  put to the test. People involved with such groucs
exgerience great disgstress and pain and many tell that they were
filled with evil spirics when they all unawares invited demcnic
powers into their inner being through repeating the martra dering
meditation. They have further told cf their experien:es cf th

rowers of darkness dwelling in them and of having entively lost the
g Fa
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joy of liwving. In addition, their families or cleose friends have
told of being the target of the same kind of attack by spirits.
Then the help offered by the 'Victims of Religion' is that of
listening, being present and understanding the person in distress.
Many have tried every pcssikle means, from pastoral counselling te
healing meetings and mental health clinics, without receiving any
substantial help.

The new religions apply methods to newcomers and members by which
their minds and wills are subjugated and controlled. The outsider
and uninitiated find it very difficult to understand the strange
features and influences related to technigques of mind control.
Logsing money is a concrete matter and understandable to everyocne,
but when one talks of the human mind, of taking possession of it
and controlling it, to many it seems incomprehensible. This method
hag been studied by Steven Hassan in his book "Combatting cult mind
control". In order to help such a person in distress, one must know
the group and the methods it uses and believe the person without
making him or her feel guilty and without expressing doubts. The
victims' organization is an important provider of first aid. By
contrast, the help which the viectim needs in rectifying
psychological or financial problems is provided by advising people
to turn to their lawyers and mental health clinic. The religion and
mental health working group has issued an initiative that a
consultative bank composed of representatives of religious groups
should be founded as part of the Finnish Mental Health Society.
This bank can organize the provision of a support person for those
coming for help to the mental health clinic or health centre, or
provide further information on religious matters for doctors and
nurses. An internal "grumblexs'' telephone for religious groups is
neceagary, in the view of the working group, to enable people to
give vent to their oppressive and bottled up feelings.

The rasources of the victims' support association rest on the
shoulders of two to five people. I myself answer telephone messages
left on my answering machine at home, I gend the wvictims the
material they request and I keep in contact with other members. The
work is sometimes very hard after one's daily job without any
finanecial support. Telephone, postage, books, translation material



and othexr bills remain to be paid. The victims' crganization cannot

certinue to function for long without fimancial rescurces and the

helr cf cthers. Such cc-~cperaticn, e.3. with the lcocal church and
chose in charge of the zZrisis servize, sghould Tegin diately.

d in gpreading information: literature and

e
translaticns. It would e Zruitful in Zuture to arrange various
scussicng on the gubiect at universitlies and cuen

lectures and &i

colleges, and on television broadeasts,

acpie and
the eiderly through church work, etc. Religisn r&s teen replaced Ty
the substitutes of the new religicns, and pecple easily ciusch atb
them when they are in urgent need. For this reason we nesd 1)
religicus consumer educaticn, which tells

involved in rel

giom and 2} dialcocgue Detwee

[

The viectims’' organizaticn nas maintaired coontact witnh  the
corresponding organization in Sweden - FRI. The field of work is
with corresponding

o initiate

gufficient

t

crga:izatiu“s elsewhere. Today our existing insignificzant rescurces

are insufficient tc help people in their distress, but we need &

dialcg:e centre on the Tanish model to work with.

Fi-
m

There will be sufficient tasks to cooupy us. In my opinion, it

impercant to warn of the dangers where pecpl be damaged

psycholeogically and financially and TS ensure Ry means o

lecisiatzon that such activities are prevented. Every doctor can be
Lis work as a doctor. For
intervene in these cases of

the =new religions (e.g.

The victims' organizatiocn has furthered the spread of informazion

cn new religicns and cfifered a friendly gesture tc those Iinm urgent

H

need. That we help pecrlie toc returnn ts normal life and be
cparazion from all quarters. In human 1ife
tagkx than relieving the gistresg of a

paraple of the Final Judgment Jesus Sets up as

e that of how a person has related tc nis
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suffering neighbour. This is the most important and greatest task
we ghare. Let us make sure it succeeds!
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. I,

Hannu Sorri,

RELIGIOSITY AND SUICIDE
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Individual differences in integration into a religious community
correspond mainly to differences in the influence of religiosity on
the suicide processe. Religiosity seems to have a preventive effect
upon suicide. The concept of integration into a religiocus community
does not, however, cover every protective influence of religiosity

upon suicide.

The basgic significance of religiogity as related to suicide seems
to -be an attempt to cope with suicidal tendencies and stress
connected with mental disorders. In difficult mental disorders the
content of religiosity seems to change and to have a stressing
side-effect.

Religious communities differ from each other in the matter of
providing protection from suicide. The support provided by small
religiocus communities with close-knit membership seems to be
important to those in danger of committing suicide. This is
apparent in the active part taken by those seeking help and by
those in conflict in the activities of Protestant miﬁorities, such
as Pentecostals, Free Church and Salvation Army. They have also had
many contacts with the dJehovah's Witnesses and the revival

movements in the Evangelical Lutheran Church.

On the other hand, in the cases studied there was a tendency to

drift into internal conflict with small religious communities.

The special significance of the Evangelical Lutheran Church has
been to offer pastoral support to those in danger of committing
suicide.



Jorma Pizkala

FACING SHAMANISM

1. THE PHENOMENON

Shamanism is a very very old thing and it can hardly be called an
chencmencn, put the regent revival of shamanism
beicngs indeed —c the NA. The basic exgperience in ghamanism is that
a pgpirit takes Iits abode In a shaman eicher momentarily ox
centinucusly. It ingludes alsec sc called spirit itrips where the
gpiric of an shaman is sald tc lLeave his body. In both cases marny

sugpernatural things like healing and fortune

‘ne fcrces that shamans can use to benefit or harm cther people
may ke ancestor spirits, nature spilrits, gods etc. If —hose spirits

are treated in an imprcper way they may use evil and damage. But

—a
cn the cther hand using Treper techznigues ilke . prayer, drum-
beating, cfferings, charnting, trans ets shamans can localise the
gpirits and use them to help pecple whc come tc them with their

ag guides tc dead spiric in leadin

[+]

proklems. Shamans function als
o

them te their resting places in the spirit world.

Ordinary recrle dc nct make any sharp distinction between shamans
and the £crces they can intermediate. S8c shamans can exertc
rerarkable religioug rower cver thcse who seek help from them. Mest
leaders cf Japanese new religicns are typical shamans. Even their
political power may be alarmingly great.

Shamanism is found in very many differernt forms among all worid

religicng and regiocnal relizion

]

It ig very flexikle and caz be

take nearly any xind of rcke to wear. In addition o ites basic

h

orms in animism it ig utterly commen in eastern religions, but

can ze found zlsz as a underground current in Islam. A shaman may

put on Christian clzihes, ToG.
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In Finland you find it in an imported revitalised old form and
among folk healers and among radical prophet groupe that c¢laim to
be Christian.

According to the Bible the forces and gpirits that shamans
communicate with are demons. That is why shamanism is strictly
forbidden in both 0ld and New Testament. It has been one of the
oldest and strangest fortifications of Satan throughout the ages.

2. THE CHALLENGES
2.1. Death

Shamanism represents at least three major challenges to missionary
work and Christianity. In every religion and every culture human
beings are afraid of death because the conscience of man demands
punishment for the wrong he has committed in his life. Shamanism
tries make people free from that fear in such a way that they need
not repent sin and return to God. A shaman guides the dead spirit
to the land of death and can function as a intermediary between
the dead spirits and living people. The world of death is seen as
a part of the universe around us and trough specific rites the
relationship between both sides can be maintained and felt real

and ¢lose. So it can be claimed that death deces nct exist at all.

This attractive challenge must be faced with clear an definite
teaching about the bodily resurrection ¢f Jesus Christ. Jesus did
not only come to save our souls and to give teaching about the
eternal existence of souls after death. He came to destroy the
death itself by His bodily resurrection. The unique but so much
neglected message of Christianity ie the bodily resurrection of
Jesus in time and space.

2.2. Felt meeds

Because the spirit world ig close it can exert strong influence on
dally life. Especially in the times of crises shamans can provide



forcune telling sc that people can maniguziate thelr Zuture for
their gwn renefiz, So by the helr of shamans people try t©c centrol

their own fate. iThe funoricn of Chrigtian proghesy ls to ghow that
Crhrigt is in contrcel even if things seem LC go wrong.: Woen shamans
heal sick cr provide pecple with means o susceed oxr grow Iin

creativity, peocple tesin to feel that there I1s ne need whatgcaver
for the Cresatcr 3cZ.
Tne biblical messace abgout the Creator who gives what we neef must

pe srphasized when we face shamanism. On the other hand we must
xeep in mind that Jesus 2id nct come o be a Bread Xing but the
Bread of Life. He dees nco conly fulfil our material zut alse
spiritual needs. Though shamanism locks like very spirizsual thing
its main interest is seems to ke In material needs.

2.3, Truth replaced by workabi

F oy
e n

Though shamans per

lity (ability to function)

guite Ipt of tricks and use piacebo healing,

an unbiased ckserver gan nardly Zeny that there 1s tfremendou
amount of supernatural sxperience in snamanism That cannct ke
axclained by scientifiec wmethceds. These real healing and cther
experiences cffer the proof for those religicus systems that fcrm

-2 .

the ccntext To shavanism. They give demonstraticn that supernatural
forces exiar and work accocriding to the wishes of pecple inm need.
The Interpretation of these ghe:smena may vary depending con th
jarger framewcrk where they taxe giace iinn -Shinzg the
interpretation ie that Shinte spirits are real ete) but it foes nct

matter sc far as the working

-

cheir proof in shamanis

by workacility.

5 are ge::u:n

experiences.

e. Mcst new religiong have

85 truth has keen replaced

Against that background Christians wust proclaim that Jesus Christ
i8 the Truth. Truth is s Ferscn, The mlracles of Tesus were nct
che fiznal proof. He Himself is the Proof. He is the Jonmanz's sign.
Cur job 18 not sc muck tc prove that Christianity is true than

Him +tkat can convict

proclaim

Hig kirngdom. HEis truth genetr

AaLes

e el ale)
LT

and convince and :cnquer man

into the heart an inds a poin

el
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of contact where Jesus must be faced even in the case He is
rejected.

3. BIBLICAL ENCOUNTER

Because shamanism is as old as sin, we have several bkiblical
examples how to deal. with it in different situations. In the
context where Jesus spoke about Jews as the children of the devil
(John B8:44} He gave alsoc His program to face and conquer evil
forces: "If you hold to my teaching, you are really my disciples.
Then you will know the truth, and the truth will set you free."
{31-32) The Gospel, -the word about crucified and resurrected
Christ, is the power of God and no evil forces can resist it. But
the application of this word of truth has depended on the
particular circumstances it has faced.

3.1. Correcting unbiblical world view

When in Lystra God had healed a crippled man through Paul's word,
local ©people interpreted that miracle according to their
shamanistic and magical world view (Acte 14:11-18). So the first
job Paul had to do was to correct their distorted view about
reality. He had to take his hearers to the Creator who had shown
His love to these people in creation and in supporting their lives.

God's deeds can be easily rejected by misinterpreting them and
relating then in a false way. That is why pre-evangelism, where
wrong models of interpretation are shown and corrected, is a must
in all misgionary ministry.

It is fairly easy to show the problems in shamanistic world view.
But simultaneocusly we may be quite blind to the problems in our
own world view. Actually the western theology has been one major
factor in opening channels to the flood of NA movements in the
Wegt. The reason has been itg unhappy "marriage" with humanistic
and scientific world wview. It has explained away the part of
biblical worid wview that speaks about angels and demons as an



created but supernatural part cf God

Bible there are demecns and numsn beings can contact them. Na
Las marched thig rart cof reality ints che minds of Westerners. Tts
interprataticn is utterly false put the X& still speaks about a
vart of rezlity that the CThurches ani wainstream thesleogy =zas

negiected., We must correct cur own world view to miklical one E

we zre to face the NA movewsnt.

3.2, Manifesting the wrong motives

Special means must be used wnen shamanism is combizned with
birlically rooted heresy. In his firs:t missisnary journey in Cyprus
Paul Faced a false Jewisk propkher and occcult wizch Elymas (Acts

13:6-12). In the power o the declared Zlymas's

heart's condition and caused T e piind for a wnile., Sc it

was not encugh Tz preach the

Both the heresy and

%1

the meotive behind it had =c

che power oif the

Holy S8Spiri:z.

3.3. Power encounter

biblical revelation we £facze o xind of

recween the manifestaticns cof

the power of God. In order t©S gain cpen ears and eye

messzce, which only can save pecple, signs a

needed even zcday. The decisive difference retween chie shamanistic
at the biblical

zanifestaticong and Gospel signs s not

0
H

cneg 1cck more spectacular or more numercus. The difference i1s the

people free. Faul wmade the slave

In Ephesus the £a shamans were not able To use the name of

Jesu

i+

in magical lead alwready rpaptized Christians t©s repent

their niddern magical practises and kurn thelr magis bocxs in an

m

cren way. JAZTE 18:1 chat there may be

great amcunt ¢f hidden shamanism and magics even amcng Christian
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believer's ranks. Half hearted Christians are obstructing God's
work. Public repentance can bring forth a revival like in Ephesus.

3.4. Joy, patience and love

In strongly shamanistic circumstances, where there are a lot of
power manifestatjons from the darkness, the Christian joyful
patience in the middle of utter hardships may exert strongest
pogsible influence upon unconverted people. When Paul and Silas
were in prison after being beated in Fillip they sang praises and
worehipped Jesus and showed genuine love towards their tortures.
(Acts 16) That' was the sign that even most hardened hearts could
not resist and led them to hear the Gospel. This world has replaced
biblical love by seeking-all kinds of emotional experiemnces, but
its heart is thirsting after real love. The Gospel is the message
of God's love and when it produces visible and recognigable love,
even this New Age camnot resist its attractiveness and its saving
power. The Christian answer to seeking who are seeking in darkness
is truth about God's love in Christ.
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Urpo Kyyhkynen

THE SPIRIT POSSESSION CULT IN ETHIOPIA

I have worked as a missicrary in Hrhigpia from 1970 until 1984 and

f

have visited Ethiopia and Tanzania almost annually in my present
rosition as mission secretary. The following g largely based con

pergcnal experience.

The Difference Between Africa and Europe

I game into contact with fhe worship ¢f Eatah for the Z:ixgt time in

he summers cf 1667 and 1368 while engagec in evangelism in West
Berlin., Alrsady at that time cthere were 200 spiritualist groups
there.

In a »com painted black pecple sign with their own klocd a contract

~
o]

giving themselves cver tc 3atan. Christians working among them

say that whenever cne cf them wanted to believe In Christ as zis

Savicur, i1t was necessaxyy tc form a special prayer team tc pray for

nir congtantly focr Two ot Ly months. He was alsc to be

‘gtlan, pacause left alore he would at cnoe oxy

1970s I met Satan worship ‘iz Southern

Ethiopia among th Borana and Sidamc tribes, especially in

unreached areas. Cemcnic ressessicn was guite common and usually sc
easy tc reccgnize that even children could do ir. In most cases
deliverance frocmn evil s8pirits took place approximately in 20

minutes, sometimes it could take few hours. The chursh was not able

to help in all cases.

Ethiopians ge%t involvez in satanism out of igncrance. In Eurcpe, on

*he contrary, pecple have usually far greater chances cf hearing

4

the gospel and the involvement In cccultism is a conscicus decision

made by & perscn who has had scme kind cf Christian influence. I
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believe that involvement in occultism makes Christian counselling
more difficult in Europe than in Africa.

Ato Djile, Sidamo, Kebre Mengist 1972

Almost every Sunday some Gudjis came forward after the service.
With uplifted arms they said: "Seitanin, syraun, mengedunim hullu
ikedallehu..." (I renounce Satan, etc.). Once a blind man and his
wife came forward. As they confessed their faith and denounced
Satan, the husband's knees trembled. After a while I put my hand on
his forehead to check if he had a fever, and immediately compulsive
movements started: the upper part of his bedy and arms swayed the
man having no control over them. At the same time he cried in a
voice full of fear and moan: "Ayayaya..."

The chief elder and the evangelists started to pray for him and
gaid that the man was possessged by nine demons. Having prayed they
commanded the demons by saying: "B& Ijeesus sim, hiid!" (in the
name of Jesus, leave}. After a while Wolde Marijam Urdi, an
evangelist, translated from Gudji-Oromo into Awmharic that =six
demons had left, but three refused saying that they were called
Nora, Rudji Radjilli and Muhamed Djinni (Mohammed Satan, demon) and
that they would not leave, they had a family and had nowhere to go.

As Beoripture readings and prayers continued, my own faith started
to waver, but the Ethlopians went on. After a three-hour struggle
there was peace on the man's distorted face and the contorted body
started to relax. He was free, but very tired.

We toock the man to his grass hut, where we found plenty of
equipment used in Satan worship: sacrificial dishes with honey and
corn, a bell that was used in calling Satan, etc. He gave
everything else to the evangelist but an object looking like a
poker.

A week later the man was possessed again, when he came to the
service. This time a demon left rather quickly. When questioned
about having giving up all his equipment, he confesged having
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retained one. From that Zay on this wman, the famcue gallicha, who

was undersgtccd Ty the believers to te the high prissc of Satan and

s eyesight :in $atan weyship, walksed 26 km svery

Sunday supported his wife tc get to the servige. Ko crder cculd

have caused this - God had given thils ma=n, who had sacxificed
mundreds of chickens, goats, shesr, calves ani gther animals to
Satan, a desire to hear God's word.

Jesus' ministry in the New Testament gives an ascurate descripticrn
cf Ethiopian cases cof Zemcn possession. Not one of the cases T

witnessed differed from tihcse in the Bible.

The Effect of Deliverance from Demons in Ethiopia

"A survey underrtaken cengregaticn eslders in the

n Bvangelical Church Mekane

Central Synci of

Yesusa! rewveals that =4 cur =of g interviewed gave "orthodex
ard galilicha* as answer TC a guestion about religicus kackground
pricr to joining the ZZIMY. as a result cof itsg tacit accegtance of
craditicnal beliefs grthodeox christianity offered the converss
little nelp ir parting with che gpirizs. The real confrontati
carme wiih The Introdusticn of evangelizal christia

gallicha was everywhere seen as the centre of pagan resistance. Any

galligka conversed or disappearing was noted as majcr victery for

Chrisc

“he area." (Bakke)

"To be set free frem evil spirits is most ofzer menticned as a
cause for church growth in Central ard Scuth Frhicgplia Synzds an
ranxs second in Western Synod. The kelievers experienced Christ as

mcre powerful thaz Sata=z.” (idem.;

The Spirit Possession Cult in South Ethiopia

"The possessing spirits are norxmally xnows as Shetana (sizg.

g
fe

[y

Shetani). They are thought :to =have influence on Zaily
occurrences Like childoirth, health and the fertility of cattle.

They nave zc fixed appearances but are detected indirectly. Sudden
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illness, drowsiness, poesession 7resulting in a supposed
convergation between the gpirit and the possessed, combined with
strange movements of the body, may indicate the presence of
Shetana. A lasting sickness or difficult dreams are often seen as
indications that shetani wants to pogsess a person.

The shetana are thought to be dangercus and they are highly feared.
Pecple therefore generally postpone their entering into special
relationship with the spiritg, but find in the end that there is no
other way. They know that it may give them the desired results, but
they are well aware of the cost. The benefits are obtained only by
total submission. It is well known that the spirits have inflicted
great trouble on individuals by their excessive claims. They are
unreliable and ever increasing their demands. If these are not met,
their victims will be punished severely.

A gallicha will normally be consulted and asked for advice
concerning the right steps to be taken. He is known to possess a
powerful spirit which in such cases will ask leading dquestions
about the person and his past life. These serve to convince the
person about the presence of shetani and to enhance the power of
the gallicha. The client will now be taught how to arrange spirit
sessions, hayata, and what kind of gifts should be brought to the
shetani and the gallicha. Such sessions are led by the gallicha and
usually take place at night. Interviews recorded from persons who
have participated indicate that these sessions are rather sinister
and gloomy.

It seems that it is primarily the ability of gallicha to fall into
trance that gives him a particular place in the society. Such
individuals are not peculiar to Sidamo; they are found throughout
Ethiopia, but their wideness seems to have increased in Sidamo
through contacts with Islam." (Bakke) (NB. The name of the last
evil spirit in Atc Djilo was Muhamed Djinni, Mohammed Satan.)

"Their standing is now as a rule founded on the fear they are able
to create among the people, as they are generally speaking poor
farmers, inadeguate public speakers and often accuged of
cowardliness.
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Inforrzants have given numerous reports abcut gallichas who are
relieved to have great power, aven to the extent of taking life."
(Bakke)

"The brcizer cf = a. His ghetani xiiled =v

Sive a Cw, DUuLL; ngeL oY

gcats, his shetfani wsuld punisih my father.” (Wondimu, 84)

"Whereas an individual carn be sharacterized ag a glave of ghetani,
the relationship between the gallicha and zhe spirit is more like
a partnershiv. The spirits gerve galilichka, they help hinm to enhance
his own rosition. His authority is mor in any way ssen as inherent

ir. kim. It rests on the power of the spirits.” (Bakxe}

Conclusion

In Africa witchcrafz and being possessed by evil spirits is clearly
decreasing due to a revival. In Europe and cther western countries
ogeultisn and the worshirz of Satan grow rapidly as chriscian
reaching decreases and as nec-paganism gains more crounc wiile the
varicug forms ¢f the Naw Age movement rediscover the darkeness of

the rast centuries as their new light.
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Johannes Aagaardl

ELEMENTAL COSMOLOGY, ESOTERIC SOTERIOLOGY AND THE NEW MISSIOLOGY

This paper is the essence of three presentations given at the 139¢C
Hayaﬁé Seminar. The task, as formulated in the title, is so vast
that it ought to result in a rather heavy book. As a paper, it
omits by necessity a number of in between congiderations, but it is
hoped that this paper will introduce some perspectives on the
relationship between cosmology and soteriology and the consequences
for a new migsiclogy.

A new missiology ia much needed. The present scope of missiological
thinking does not ineclude the mandate for mission to the great
world religions in their contemporary reality. Because of their
expansion throughout the world as new religicns movements under the
"rainbow" umbrella of the New Age, the missionary obligation of the
people of God has changed radically within a single generation. In
the evangelization of the world, however, this recent generation
hae bypassed its most urgent task by evading the issue of the New

Age religions.

Will it be possible to arcuse this missionary vision now? Will a
new misgsiclogy come into being in order to respond teo this new
situation? Time will show.

The Cosmological Approach

While soterioclogy has been at the center of contemporary theology
for the last two generations, and ‘ecclesiclogy has been in focus
the last generation, cosmology has rarely been taken seriocusly. It
has been taken for granted that the natural sciences, especially

modern physics, have taken up the interpretation of our world or

Professor of Missiology and Ecumenics at The Theology
Faculty, University of Arhus, Denmark. Dr. Aagaard is also
chairman of The Dialog Center International,
Katrinebyergvej 46, 8200 Arhus N, Denmark.
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ceemos, waile the church Zg lLefr with the questicns of salvation.
As a conseguence, the Cogpel nas lcat its pcints of reference and

nzg reccme s of the

theclsgy in its  varicus Zorms
ctrerworldliiness, and ewven 1f the

Chrigtian faith bring

=as touched upon the real Igsue -

fe all arzout? What Is

ist? And how 42 we exiat iz it? A short restatewent cf

as seen and understood by all world religions, is

status {gitasig]l of this werid is unsatisfactory. That is

=1
«he starting peint of ail the great werld religions.

In. some religicns the reaction against the status or gtasig of thls
world is axpressed by ex-stasla because the way out of human

limitations ia seen, as in chaxr

Christianity, as the focal point.

locked for i3 en-stasis since the

holistiz or catzslic apprecach te reality. This apprcach is possible

£ Christian faith.

pezayvee of the gacrzmental nature cof

By definition, a sacramentum consists oI verbum plus elementum. Iz
this formula the necessary unity of scterislogy aznd cosmology. is

fixes. A sacrament, or rather the sacrament, 18 the church itself,

by which the divine worgd assumes humar and elemexntal reallty Iin our
cosmes. That is why the chursh is zalled the mysterion, tie mystery
¢r secvet which was and is prepared in creation in such a way the
numanity only reaches its goal and consummaticr in che revelaticn
of God, the three iz one, manifested in Jesue Christ aznd £fulfilled
ir the parousia, in which God will te all in all. God is not yet

1l im all, put already is in che celekration cf <that coming

1]

reality in our eucharistic fellowships, which 1s che people of God,
the body of Christ and community of the Holy Spirit. Thi

celebrarion is possible, or rather made pessikle, by the Holy
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Spirit in the name and power of Jesus Christ when God's Word unites
with God's elements!

The necessity of an elemental theology is therefore the heart of a
genuine cosmological approach. By cosmology I do not mean
cosmogony, for cosmogonies are many and vary from generation to
generation. Modern science has ite versions, and they, too, are
relative, as is all scientific insight, but remain necessary for
..the time being. An elemental theology and a cosmology are not
relative in the same way. As a part of creation, the elements will
endure as long as creation endures, but they are not innocent
creatures. In spite of being God's creation, they are perverted by
human s£in and hubris, pretending te be themselves creators and
gods, while they were meant to be servants and friends and family
members of humankind. Therefore, all the elements, too, in the last
day will be annihilated by the transformative fire of the final
judgment . That annihilation will be the eternal victory of God over
all the pervergions of the elemental reality

The Elemental Approach

A neglected fact is that the elements represent the natural status
of life, which we all share. "It is elemental, Dr. Watson," means
that anyone could have reached the same conclusion that Sherlock
Holmes did. In the same way, the meaning of life and of God's
creative power is an elemental fact that all people at all times
could realize. That observation is the basis of the argument of
Paul's letter to the Romans and of his misgsiocnary theclogy, namely,
that no one has ever gone astray and been lost because there was no
other possibility! God has never let a single person down! The
elemental relation to God was always there. Sin and damnation are
never a result of the absence of the knowledge of God but of
disobedience!

This elemental reality is shared by all nations in all generations
from the day of the first creation until the present. We all share
the same elements. In all religiocus philosophies the same elements
are the basis of their speculations and are the carriers of their
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nature by God in Chriet. Assumptic carnis means the salvation of
us, our nature and our world in the form of a new creation. This
means that the natural elements are the necessary and obvious basis
of a genuine theologia naturalis, a natural theolegy by which we
can communicate with all human beings and with nature as expressed
in the animals, plants and "things" of our world.

Points of Comtact and Points of Contrast

The communicate is a matter of language, not just verbal but also
body language. A genuine natural theology can give us what we need,
a language for cummunicating the Gospel, £for translating
soterioclogy into a meaningful cosmological frame of reference. This
does not mean that a natural theology is another way of adapting or
compromising the Gospel. Neot at all. The opposite is the case.
Points of contact that are found in a genuine natural theology are
first of all points of contrast, because genuine dialeg always
takes place in a sincere and open-minded confrontation. This is
very clearly seen in relation to the elements.

As stated already, all human beingz know about the elements. Their
elementary understanding and interpretation are a part of all the
language of this globe. The elements, however, everywhere have
developed into elementals! This is registered by Paul in the many
texts in which he deals with stoikeia tou cosmou and exousiai,
expressions for the projection of the elements in the form of
elementals. Paul describes this process as a perversion or a
degrading status in which humankind worships and serves the

creature rather than the creator (Romans 1).

There is no compromise, but there is a real confrontation in Paul's
conclusions. He communicates because he has found points of contact
in these points of conflict. He is understood, and he makes himself
understocd. What he describes in this iirzt shapter to the Romans
is probably the esoteric systems of his own time, the mystery
religions in which the elementals were served and worshipped
instead of the creator. In these esoteric cults, perverse sexual

practices were made obligatory for the initiates. In Tarsus, for
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L gurprising fazt is that the so-zalled New Age
~

2e now ;n,roduc_ng itsalf as tne new

worisd s gimply the

out of the guestion
new religicus wovements, whick ncowadavs are ani

manipulatzing its pecple. A whele iikbrary already exists Icor that
Turcose. The commen denominator, though, of all this religicsity in

al1l thess new religions is the New Age. It is, in its widest sense,

simzly "tne rainbow mcvement," in which all cclsrs are acceptakle
25 long as they are alternatives to the cld rall sgpecially
Corigtianity.

The ro2ot Cause of the XNew Age thinking are £found in the

theosochist sciiecls of thougzt. Theosophy was born cut of a hatred

of Christianzty. In fact, all the syncretic attempts to find the

religicz oscoulta, which s considered to e the centexy of
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religions, have been made to counter the Christian mission. In
India the first thecsophists contacted Dayananda Saraswati, the
arrogant and militant Hindu guru, who c¢reated his Arian Society fo
finish off Christianity. In Sri Lanka they contacted Gunananda, who
played the same role as Dayananda but in a Ceylonese-Buddhist
setting. This anti-Christian bias is still felt in the New Age.
Christians are welcome only in so far as they have gien up all
attempts to see God in Christ as a unigue phenomenon in history.
‘Christianity, as one of many religious options, is welcomed. But
that of course is not Christianity any longer, but a New Age

version of it.

The New Age is building itself up on the basis of an astrological
fiction, whereby it is maintained that Christianity is the age of
the fish(es) or Pisces, and the New Age is the age of Aquarius.
Christianity as the old age of Christ is passing away, while the
New Age ag the age of Man is the coming age. This fiction, which
has no bagis in facts, is a typical piece of manipulation by the
minds of superficial people. But it has caught fire. A New Age
feeling has come into existence, which brings Christians into
doubt .

In fact, the New Age is nothing but he 0ld Age come back. The Age
of Aquarius is the age of the law, be it the law of Manu, the
dharma of Buddha, the law of Moses or of Islam. And the Age of
Pipces is the age of the Gospel, if there is any meaning at all in
this astrological speculation. Such speculations are man-made,
inventions of human imagination. But that does not make them less
operative. We, therefore, cannot deal with them by ignoring them,
but must put forward alternative wvisions without manipulating
people into accepting something which is by nature a matter of
faith as if they were scientific facts.

The New Age religions are, indeed, not scientific facts. They are
deeply rooted in the traditions of the varicus Yoga schools, the
psychomental experimentations of Yoga. We will, therefore, take a
hard lock at some of the esgential yogic presuppositions, which are
operative in the theosophical thought-forms in the New Age
projections. In the next section I shall give the main lines of the
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New Age ideology by presenting scme of the escteric insights from
theoscshy and anthroposophy.
New Age Ideology: The Esoteric System of Theosophy

Charles Webster Leadbeater (1847 or 54 - 1534), knowrn as "Bishop
Leadbeater," was the second to Annie Besant as was Henry Steel

Clcott, kznown as "Coiczmel Clcotn,® te Madam Blavatsky. Leadbeater,
whc has written a whcle Likrary about cooult matters, has had a

decigive influenze cn the so-called Likeral Cfathclic Church, the
I

church cf thecgeocky, and on ths

resTas ﬂ”-y that ip connected

rance and in many carcts of che world.

o revresent thececchy, for in his way of thinking and iz his world
wiew/cosmology the thecscphical dimensiocn is found in a refined and
reflected form that continues to influence the New Age movementg.

Ameng nis many oooks, the monograpr, The Chakras, edized

£

and veprinted many times, can serve as a gul

e tz nis wavy of
thinking. Bahind nieg insights are Ifcund the scholarly works cf Sir

John Woodroffe, who alredy in The Serpent DPower, published in 1318,

th
l -I
D y
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under the pseudcnym Artrhur Avalcen, began the translaticon o
Tantric zexts on occult matters. But in Leadbeater’'s writings such
cheiarship in taken imto the tnecgorhical context, estaklisnhed Ty

the skove menticned “mother a

nd "fathers" and communicated Ty
Leackeater and hisg oolleagues, such as Ernest Wood and Christmas
tumphreyvs, who are all theosophical interpreters of crigizal

Oriental material.

Leadbeater puts forward his psycho-cogmogram on the basis cf the
Zindu yogic tradition callef Laya-yoga, whnich he understands as a
specific perspective on Eatha-yoga. ©e seems LS evade thie letter
term, bLut he cites regularly freom the Shiva Samtica, the Zheranda

Samhita and the Hatha-yoga Fradipika, the three major Hatha-yooa

]

texts. Although he seems tc xmeow, ke minimizes the fact that the
traditicn freom which he is developing his ideas is che Tantric
cradition. The reason is crrobably tne simple fact that reth the

terms Hatha-ycca and Tantra are loaded terms in an Indian context,
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gince the ieading theosophists, including Leadbeater, did write and
publish from the Indian center in Adyar, now a part of the city of
Madras.

Leadbeater states the general principle of his psycho-cosmogram
like thia:

Each chakra ig coneidered to be especially connected with one
of the elements - earth, water, fire, air, ether and mind.
These elements are to be regarded as states of matter, not
elements as we understand them in medern chemistry. They are
thus equivalent to the terms, solid, ligquid, fiery or
gascous, airy and etheric, and are somewhat analogous to our
subplanes and planes - physical, astral, mental, etc.?

In his cosmogram he alsc connects the elements and chakras® with
variougs forms and colors, Sanscrit letters, divinities, fairies,

animals {(vahanas) and various benefitse.

In order to understand the theosophical meaning given to the system
of elements and chakrag, we first have tco understand the
theosophical doctrine of "the bodies,® for the chakras are seen as
points of connection at which energy flows from one "body" to
another “body“.5 The formula is in itself important: Man is a soul
and owns a body, several bodies in fact.® First of all, man has
"the etheric double." Through this "etheric body" flows the streams
of witality, which keep us alive and make the use of the brain
possible. The "etheric body" is the bridge from the physical world
to the astral world. The chakras are to be found in the "etherie
body;" and in spite of the often stated fact that this "etheric
body" is inwvisible, the chakras, according to Leadbeater, can be
seen, even if only by clairvoyance. The chakras are "saucer-like

3 The Chakras, 1969, p. 74.

4 Literally, "wheel," or center of psychic power (ed.}.
5 The Chakras, p. 3.

[

The Chakras, p. 2.
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depresgisns or vortizes on the surface of the "etheric double.®’
They are normally glowing dully; but when awakezned and wivifieg,
they are seen as blazing whirlpccls, greatly increased in gize and

»agembling miniature suns.

From The Frimary Force oy simply The Force) comes
into cur world, which enters Individuals through "the oren moutih”®
of each chaxra. Thne Fcoree itself is sevenfcld like the cclers of

ccrrasponds. The rainbow, tharefore, is

the New Age sywbcl par excelilence, and all its geven fgorme cperat

e
in esach of the cencers. Thig inrugh of energy ig what makes 1ife

= z detail, :in

There Is sn inte

H

asting Zetall, which may 2e more &
the chaxra systen of Leadkbester. There is no Swadhishthara-chakra,
which should ke situated cloge to fthe generatlive crgans. Leadbeater
Sanv itg exigtence; put he makes it expiicic nhat "the
cf such a czenter would be regarded as a nmigforrunme, as
are serizus dangers connected with :i=.%% Ag a substitute

ter and after nhim most thecscrhists cperate with a "spleen

& chakra woich is sicusted "over the spleen.” This center

nas +to 2o with the remembrance of astral

aticn, etc. Because the Swathisnthana-chakxra 1is missing in the
syetem, the relevance cof the sexual force in thig comneciicn ia not
undersctandartle. Singe in botn Laya- and Hatha-yoga this Is the
master xey =c the whole manipulative yogic gsysten, scocme ambiguity
g introduced Intc the thecscphical system. The "misging chakra,"
however, mav find its most immediate explanatiss from the fazt that

ig chakra is alsc wmissing in the Tiketan Buddhist system! Iz is

a well-known fac:t that Madame Blavatsky, the founding mother cof che
thecscprists, always claimed o have close sontast with the masters

fyom Tiber, and on thia point an infivence frvem the b

be geen, whatever That may imply in the wider perspective.

The Chakras, p. 3.

The Chakras, ©. 5. ncte.



69

The Esoteric System in Theoscphical Freemasonry

Freemagons are a strange lot. Some are representatives of a sort of
Christian deism; others, however, are clearly occult. Charles
Webster Leadbeater, in The Hidden Life of Freemasonry,9 has
revealed some of the inner processes of the ways in which the
elements are dealt with in this type of Freemasonry.

In the chapter, "The Threes Symbclical Journeys,* the content matter
ig somewhat like a series of imaginative events. In fact, they are
initations! "They are invisible to the physical eyes, but

neverthelegss perfectly real, because they are made by thought.“10

Through the first door one passes out of the physical world into
the next stage of life in the lowest part of the astral plane,
where he is presented to something to remind him of the bondage to
sensual pleasure under which he has suffered, and the fear, hatred,

malice or revenge which is the result of his former life.

At the second portal the candidate is introduced to the elements of
earth and water, representing the solid and liquid subplanes of the
astral world. Turning to the north, the candidate makes a suitable
offering to the earth elementals; and turning south, he makes a
gimilar offering to the water elementals. These nature-spirits
gather around the dandidate as his bodyguard on the continuing
journey. The guardian of the candidate introduces him to the
elementals as a blinded child of mortality, seeking immortality.
Thig is made clear when he gives earth to earth, water to water,
thus giving up his former belongings. If the candidate clings to
the order of matter, he will not be able to continue on the
spiritual journey. But if he is ready to shake off matter from his

agtral body, then he can pass tc the higher levels.

At the third portal he is introduced to the elementals of the air
and to the elementals of the fire, respectively, turning east and

west. Once more he gives to the elementals what belongs to him, and

Adyay, Madras, 1926, cited according to the 1975 edition.

Adyay, p. 197.



he can then pass tThrcugh as their friend. The agt ¢f cffering oo
the elemental spirits ig the act 2f giving up all adherence o

Tatter, thereby purifying tze agtral zZeodv., Being traized while

alive, the mascn after death can go througn these portals

rapidly to pass on to the heaven-worls.

cffering tc the elementails (of the four elemencs) is

worsniz by bowing down tz the Devag ¢ the K, 3, E

enc to the nadiir (opposize cof zenith) and tc
the center, all in all, seven crders. The whole ritual takes place

rr ©¢f the reenastment of i

in the Mascnizc Temple and is

e}
m

mysteriss. In his description of "The Fittings cf the Lodge,”

Leadbeater tells mors azcut this part of the ritual:

by

At the iniciaticn of candifartes in the. Co-Masonic Lodges. ..
whe Zfour Rulers <cf the elements ave invoked, aznd the

congeguences of that are verv real and beneficial,

many merbers cof the fraternity mav De aware ¢

*trhe foux Devaratas... The
& with the elements, =ear:th, waTter,
great Rulers... are agents cf the

always xzalancing and adjusting the

Those Devas ave alsc zalled "Angels®, and "the invekin

cf angelic

1y

313" Is a synonym for the cffering to the =lementals, whc are
organized in three elemental kingdoms, whicZ ars acgain combined in
varicus ways with the lower ané higher mental plaze and the astral
plane of mankind. A1l these "powerg" canm ce appealed to cniy by
the rightly initiated cfficial, whc canm virtually get suppor: Zrom
"agtral myrmidcons, " arranged by their Teva zaptain Zor the speciiic
purpoge in guestizn. ALl the forces of the variszug planes are at
. .. - 13

nig Zisposal at the right time.

11 Adyay, . 79.

12 Adyay, ©. 132 £.

13 Adyay, p. 160 £. A myrmiden is an unquesticning follcwer or

subordinate (edf.).
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Theogophical Freemasonry is thus one of s large number of mystery
religions which have appeared all over the world in this century.
They are rooted in the clasggical religions of the East and in
Western occultism, often in the form of theosophical and
anthropeogophical systems.

The Esoteric System of Anthroposophy

Rudolph Steiner, the founding father of anthroposophy and alsc "The
Christian Community," is probably today the most influential of all
the New Age masters. His thoughts or imaginations are accepted far
beyond the limits of his own institutions. The main idea in his
system is the gnostic idea that all matter was formed as a result
of the descent of the spirit, but now - after the turning point -
a respiritualization is rtaking place. Even matter can now be
redeemed since the redeeming descent of Christ has happened.

The present cosmic embodiment Steiner calla "Earth,” of which our
earth is just one part. After Earth follows Jupiter, which is moxe
spiritual than Earth and correspends with "the spiritual water" of
Moon. Similarly, Steiner goes on developing his psychocosmogram,
including "spiritual air" and the various planets - all in a cosmic
symmetry.14
"Saturn"., In that stage very little dirrerentiation has taken

The first of the macrocosmic gtages Steiner calls

place. But gradually the etheric body was developed "on Sun," and
the astral body "on Moon", Thus the physical, etheric and astral
bodies of man have evolved out of and correspond to the

physicality, ether and astrality outgside of man, 15

Man is thus .composed of all nature and all elements, but through
igg "I" it is of the same esmence as Christ himself, though at the
game time individual. The role of Ahriman and Lucifer in Steiner's

4 See Geoffrey Athern, Sun at Midnight, The Aquarian Press,

p. 107f.

s Sun at Midnight, p. 109.
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the candidate is trained and tested in order to secure genuine
ingight. Only after such tests can the candidate enter the temple
of higher knowledge. Arriving in the temple, the candidate is
gerved the drink of forgetfulness so that he is liberated from the
lower memories. After that he is served the drink of remembrance so
that he can keep the secrets in his soul in such & way that they
become part of himself, whereby he breathes and sees with the soul
and hears and speaks with the spirit.

The most important part of the training, however, geems to be the
development of the chakras. To understand how this is done, one has
to remember the nature cof "the bodies." Apart from the physical
body one can develop an etherical and an astral body. The etherical
body, also called "the etheric double" in relaticn to the physical
body, is in between the.physical body and the astral body. The
etherical body is more cr less of the same size as the physical
body, while the astral bedy is much larger and penetrates both
other bodies. The main point in the training is the necessity of
moving the etherical body by moving the chakras. The chakras are
seen as organs of the etherical body, and by moving the organs, one
moves the body. How to move the chakras is not directly explained,
probably because it is part of the oral instruction. But somehow
yogic exercises are presupposed, eXercises in meditation and
concentration whereby the etherical body is moved in all

directions.

The chakras, as described by Steiner, correspond to the calssical
Hathayogic "lctuses" of the bedy, having respectively 4, 6, 8, 10,
12, 16 and 2 leaves (like the phases of the moon). His description
of the chakra with 6 leaves is interesting. Although he deoes nct
state that he speaks about the Swadhistana, the sexual chakra, he
emphasizes the necessity of finding a balance between the sensual
and the spiritual ability of man in order "to allow for
senguality." By developing this chakra, however, one zreaches
contact with powers of higher worlds, as they appear in the world
of the soul.

At the orher end of the spine the chakra with the two leaves seems
to comprise both the eye chakra and the final chakra in cne enity,
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wnereby one can ra2ach gontact with spiritual creatures. The mean
for that ig tze Zinner Lighr develsped Iin that chakra. S:teizer
censiderg thig a real new birth, not just symeclically. Cnly when
chat happens will ccncepts like Xarma and reincarzation kecome

experiential realities: and ccntact with the great initiates, the

spiritual wmasters, will become a personal reality., The whol

rocess is developed . res up true worlds, the
higher worlids, from crld can have its relative
meaning and imporiance. T i s given only to the initiagtes

and gpiritually develcred perscens. ALl the cothers are dependent on
zhe insights of these spiritual leaders.
Itz geems that anthroposcphical cosmclogy derends cn this way of

imagination. The interest Iin aura reading for instance gets its

explanaticn and meaning when cone understand -that esch chakra
develcpas its own coler, depending on the speed It has. 3y

can ses in waat the chakras suffer, and

deoi “'1“!‘_.!'.‘.'.'

nealing can : vaght for azceordingly. It is a well-known fagt that

many cf the mcderns healers are Influenced by the 2teiner way of

=T

irng, and we see par:t cf the reagon in this understandin of the
chakras. The healing process seems t0 De related to the abilicy of

luences from the astral world and

mediate this infivence via the etherical kody tc the physical body.

Steiner refers to Suddza as the tacksround of these imaginations,
£ th

]

and he even maintains trhat understanding of the cperaticon

chaxras ccmes freom 3Buddha. In this respect, however, he is
dependent cn classical Eatna-yoga texts from the Middle Ages, more

or less in the same way as Leadbeazer. 8

Yogic Presuppositions

It ip imporitant fc motice to what degree Leadbeater and Steiner
draw cn the insighis ¢f Yocga, which can alsc be seer :in the

presentations cf cother cceult "spirits® Zrom the last generations.

-B
4

This brings ue 0 a study cf the yecgic presuppositicns that ars

Steiner uses the form chakram, which could indicate his

dependence con the Scush Indlan Tradition frocm Adysr.
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found in the cosmeclogy or world view of the New Age in general, In
the following, an attempt will be made to get down to the operative
isgueg of Yoga. This is important not only to understand the
functional nature of the cosmologies of the New Age, but alsc to
understand the nature of the worldwide Yoga movements, which
constitute a distinct and important part of the New Age religions.

Some 15-20 years ago one could see the proliferation of the Marxist
"celle" as .the most important intermational trend in contemporary
society. Today, a similar but quite different proliferation of Yoga
classes can be seen as the decisive phenomenon of the contemporary
development of society. Yoga is never taught without a yogi. If it
is, there can be no real Yoga. Even though the participants in the
Yoga classes may not know about the yogi hidden behind, they are
gtill under his influence; directly or indirectly, not the least by
means of the yogic ideology, which is taken into their bodies
directly by means of the various exercises. The clarification of
the ultimate meaning of these exercises may be reserved for a few
"illuminati," but he yogic cosmology/worldview will gradually
become part of the life-style of the participants.

Raj-yogi and Hatha-yogi as the Masters of the Elements

Patanjalis Yogasutra with Vyasas commentary has had a decisive
influence on moat sorts of yoga, probably for 2.000 years. The
cosmology of the Yogasutras are therefore of fundamental importance
for our theme. We will call this sort of Yoga Raj—yoga.19 in the

commentary to III, 43 this conclusion is drawn:

Now from the Smyama [which is the one word for the three
highest levela of the cight-step Yoga ladder] wupon the
appearance which exists in these five elements in their five
regpective appearances, the wvisibility of the manifestation
of those appearances and also the mastery over them appear.
There the yogin, after conqucring the appeatances of the five

= The text used is by Bangali Baba, Yogasutra of Patanjali

with the Commentary of Vyasa. Delhi, Motital Banarsidass,
1976.
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elements, beccmes the master of the elements. Oz acoount ¢f
that mastery, the elemental powers beccome subordinate to his
20

will like the cows fcllowing their cwn calves.

And to III, 44 the commentary runs like thia:

The Mastery... weans that he kecomes possessed of contrcl

cver all the elements and elemental pcwers and 1s not subisc:

re GSreative Power... means that

o gontrsl over cchers.

reation, destructicn and aggregation all depend upcn nis

Q

will... &s hie wills, s0 fecomes the pesition of trhe elemental
cwers... the carth does net resig: the working ¢f the Yogi‘s

cdy by ite narduness; e can rass even through a stcne. T

o

sticky water dZoes mcht wet hn The hot fire does not burm

in motion does ncoct carry him.. His body bacomes

concealsd even within.the coverless sthar and ze begomes
s 23

irle even tc the Siddhas [perfect beings.l.

Here we ave tihe xey tT & main trend in the New Rge religions in
which the will g secure “"pan-determinism” is at the center. This

ls done v mearns of modern versions of tihis old Samayams scheme.

Eatha-ycga is the name of the medieval perfecticon of the slder Rai-

oza. Secause - Hatha-yogs has develéped the know-how cof the
clasgsical yoga, o separate Eatha-yocga . from Raji-yoga is
meaningless. The heart cof Hathas-yoga is 1o inforym or instruct about
tke ways and means for develcping mastery over the elements and the
elemencals.?? In fhiva §amhita the way of congentraticn is "che
five-fold dharana forms of concentration on Vishny, by which the
IZ. 63i. This is

comrmand cover the five zlementg ig cbhtained" (

20 Bangall Baba, ©. EB2.

2 Bangali Baka.
22 In this context I shall mainly use texts from Shiva Samhit
and use the edizisn transiated by Ral Bahadur Srisa Chandra
Vasu, 3rd. ed., 1273. But similar interpretatisns gan be
foundé in Gnerans Samhita, W
somawnat different, since it seemingly ignores the
alements.
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simply done by concentrating successively on the chakras. Thereby
the elements cease to cause any harm to the great Yogi (III. &4).

Below we shall in some detail see how this approach is realized and
what the five-fold dharana implies. When the yogin in this way
"eonquers the six wheels," that is, the chakras, he also conguers
"all elements and the elementals™ ({(III. 78) and in fact also
conquers death.

This is encugh as a short presentation of the specific Hatha-yogic
approach at this stage. Now we need to turn to see how that
approach becomes reality and mythology as one and the same thing.

Cosmology and Mythology in Hinduism

In analyzing Shiva Samhita as an operative text today, there is no
doubt that the cosmological emphasis of the text is transformed
in&or mythology by means of Kundalini symbolism. The goddess
Kundalini dwells at the root or the bottom of the spinc. She is
like a sgerpent and =leeps like one; but she is the power, the
shakti of the divinities.?? Cosmologically, Mother Kundalini is the
mother of the three qualities (gunas), sattva, rajas, tamas, which
aré constitutive of the totality of what existg. A passage from
Shiva Samhita gives a clearcut presentation of the sort of micro-
cosmogram which is operative:

When the avidya [illusions] has an excess of tamas, then it
manifests itself as Durga, and the intelligence which

preasides over her is called Isvara.

When the avidya has an excess of sattva, it manifests as
Laksmi, and the presiding intelligence is Vishnu.

When the avidya has an excess of rajas, it manifests as
Saraswati, and the presiding intelligence is Brahma.

3 Shiva Samhita, V, S7ff.
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The Zact that all the manifsstations are ny Zfemale deities, while

i1g important. But both

dimensions are there and are part and percel of cke same divinities

included in the zoamclogical totality. They are "zreaticns, " that
is, they ars Zfinite, They 42 mot exist in the real sensge of this

word, but ccme intc being as manifestations of the gunas and as

"children" ¢f avidya (illiusion).

Outside this illusionary world if fzund cnly the One, the great and
gloricus One that manifescs everything. That One algne, -n fthe real
meaning c¢f the +term, m"is".That One iIs Param Brahman or Shiva.
Everything which has ccme intc peing is therefcre cn the way kack

- s Mma i 37 am K - gl vaticer S rha madal 1
=2 Lhe nie WILICa allnie 18. Lne ecernal Yetulrn Igs fhoe midel. 1hoe

graat symbol of this seternal return by means of the “Serpent

Power.2® We camros heve describe the whole ses up, wnich makes that
return peagirle in the yogio phvsisicgical scheme,zs but the cogult

rhysislogy is inciuded in the fcilowing aralysis even if it is znot

mafe explicit.

At any vrate, the functional aspect of this cosmclegy is the

possirle arcusing of Xundalini - of its keing forced into the

sginal cerd (Sushumnal with all the risks of a wrong arising - =f

aiming at a regular ascent Irowm chakra to chakra until the finsl
soluticn im Sakaswars.?’ Passing tnrcugh the chakras, all the
rewers depcsited in the chaxras are released and given Zasx Lo th

meditating subiect, whc thersby becomes more powerful and diving

25 "1000-spcked, " lLotus of 1000 pé:als, the topmost

hakra (ed.}.

a

26 Sriva Samnita, II, 8F, 12f.

27 At this point the technigues ¢f the semen-mystigue, the
cransformation ¢f the gemen intc soma, elexir, amris, ete.,
anz the technigues wnereby this is realized shculd have
been presgented,
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The aim of these manipulations is the achievement of power, control
and command over everything else and everyone else.?¥ The major
instrument for this purpose is the vogic ﬁhysiological syndrome as
such, all the technigques combined into the One powergame. But more
important than any other technique is the combination of pranayama
(controlled breathing) and mantra-jap (continuous repetition of
mantras) . Both are related to sexual repressions. By such means
perscns are put under contrecl, deities are brought under dominion,
and the meditator becomes the lord of the world and the vehicle of

all power.

The result of this overwhelming power is found in the exercise of
the siddhas (supernatural powers} which play such a dominant role
in both the older Patanjali-ycga and in the medieval Hatha-yoga
texts (for instance Shifa Samhita), as well as in the New Age
religions. But such giddhag are only results. On his way to total
power the yogi should gradually become divine, equal to Brahma and
Vighnu and Shiva, and thig aim is in fact found beyond such powers
in the final diseolution into the One, Param Brahman or Shiva.

The relation to the divinities is thus an important part of the
struggle for power. The attitude to the gods and goddesses is
similar to the attitude to the elements and the elementals and has
to do with mastering them. The various divinities are made
manageable first of all by means of yogic manipulatioms. The yogic
subject is on his or her way towards the ultimate divinity or
rather towards the ultimate divinization, and on that way the gods
and goddesses can be either hindrances or assistances to one's
realization. They thus have to be pacified and made instrumental to

cne's OWn purposes.

The final aim, however, 1is the dissclution or fusion into
Shiva/Param Brahman/the One. In spite of this ultimate aim the
factual emphasis in the yogic exercises is on the stations on the
road to that aim, symbolically realized by means of the arousal of
the Kundalini.

a8 Shiva Samhita, V.
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Tre hypotnesis <f this presentaticn imzludes the thesis that all
thie =yihclogy is the decisive carrier of nearly all New BAge
phenomena. As a consequence of tiis rasic reality cf the New Age,
we are n fact - if the hwypothesis nholds watexr - set in a very

peculiar situaticn a igsizlcogists.

Mission to the Lost Skeep

ing; renze church growth is an
important and necessarv dimension ¢f che life of churches. In fazt,

At the peginning cof this century, oy Zfar the

rogest pave of Christianicy was found in £ke ncrthern hemisghere,

but now it ig turned upaide dowvm. By far the majority of Chrigtians

are now fzund in the southern hemischere., Buc church growth is not

the cocnly form of missicn. Missicn is alsc, and not the least, the

creaking ocut of che £lé ani the kreaking inzc the zompletely mew
-

oikoi, new wcxrlds of human life and reality. That Zces not Zappen

seccnc sense ragn

into exiatence, as wnen the Christian churches came intc existancs
in Lhe werid py Paul's missicn, while the growing

churchr is moye iz the line of Feter, the apcstle of church growsh,

The new werld of the New Aze and thes new religicus movernents needs
a new cype cf missicn, which zmplies a preaking cut and a breaking

crld that is ouize Zifferent frocm the present world of
cha churches. This need Is mcst clearly sesn when one
the muitictudes of voung pecple whe 85 ruckeackpsorle are

all cver Asia. Because thls mass Tovement, comprised of

ds ¢f chousands of young pecgle, cannct pe reached by

the existing churches, a new migsion nhas to ke formed ani has been

formed by the Dialcg Center Interzmation (CCIl - an organization

basged in Arhus, he“maV{, with an internaticnal committee and gtaff

- that zraing and sends vclunteers tc India, Nepal and Thailang.

rnational English speaking

2ll Asian

ons, in wnich pec from many naticns and

1]
93
p.

U
ﬂJ
Q
Q
3]
1y
[
]
Wl
0
ot
]

International Englisk speaking



81

mission to the young people who belong to the masa-movement of
travelers and pilgrims to Mother Earth. The DCI serves its
population in prisons, hospitals, or psychiatric ¢clinics, those who
are "shipwrecked" and in real trouble, But the DCI also serves the
ordinary youngsters who flock to the Hindu or Buddhist ashrama or
monasteries, where they are Hinduized or made Buddhist without ever
really registering what happened to them. In such a process someone
necegsarily serves as a catalyst. Although the DCI neither can nor
will hinder people's becoming Hindus or Buddhists, the DCI in
dialog with such people will promote an awareness about the real
igaues that are at stake in such a process.

The DCI is a Christian wmovement. As such, the DCI is obvicusly
trans-confessiocnal or even post-confessional, including without
difficulties Pentecostals, Roman Catholiecs, and all the variations
from main-stream Christianity in the .same teams and missions. Its
volunteer are genuine missionaries, who take their Christian stance
as a presupposition to understand what happens within the various
religious and new-religious movements that offer themselves to the
international youth-culture and its many representatives on Khaosan
Road in Bangkok, in Thamel in EKathmandu, at McLeod Ganj in
Dharmasala, on the beach in Goa, in the temples of Bodh Gaya, or in
all the other places where the same sort of people convenc and
assemble on their eternal traveling. The DCI wants to be a
Christian presence in all such places and a clear-cut Christian
witness to all those who search for the meaning of life.

The DCI algo wants to promote a serious feed-back to the Christian
congregations at home and in the country of their service, for this
mission to a new culture and a new people is highly relevant for
the life of the growing churchesg, which tend to become centered on
themselves and their sgpecific world, The DCI consegquently has
chosen always to work in and with the churches, but never under the
churches. That is an article whereby ite mission stands or falls.



[34]
[.8]

A New Missiclogy

Since 1261, when the Worls: Ceouncil <f Churche and chs
Internaticnal Missicnary Council were unized, chursh and mission

grat=d. YThe wacle church

the whole Z2cspel

wag the tipeme for the WCC in the early sixties

and was rzicked ur by the Lausanne movement i

: the eigntiss. TC &

larze extent today missichary scoisties zave aczepted the gonsept

that their Hdgkh Iis toc assist churches in their misszon as growing
churcnes. In the same way, Tthe Lausanne movements nag acosprhed

nurerh growth as s special interest, Dut oo a maggive =cale.

The church has keccome tnhe center of missiclegical thinkinz thazt

facs

however, zaly in rars cases. When it does hagren, 1t cccocurs with s

"pad wisaiclogical conscience” and wmere by Imstinct than by
deliterste planning. A new missiclegy is, taereficre, nesded as =
uprlementary modael for contemporary mission, not as a substizutieon

cf it. Thke newness is found esgecially in the fcllowing areas.

in tne world in and witiz but not under the ex

. It deliberately promotes fres migsicnary engagement anywhere
igting churornes. This
migsicn is loyal and fair to the wmissicn kased on church growth

(Paul irn relation to Fecer) zut is zmot pound by i

Al

2. Iz delirerately taxes up as its target populaticns Tk
centers ¢f the great world religicns, the "Arecpagus,” sC to speak.

thig new missiclogy calla a spade a spafe and
Y =

discards the ccgmetic descoripticons of the world religions £or their
fzotual and gontewporary realitles, In ctiher words, the hard and
citer brutal face of human religicng wust ke confronted without as
well a8 within Chrigrtendom. Religicn hag te reccgnized as the worst
and the rest products of human sivilizaticon; for che triune Ged is

at work within s5ll religions, not just as an affirmative, but alsc

25 a confrcntative Tresence. Religionskri:ik is thus the most
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important form of critique and the necessary basis for all
religicus dialog.

3. The new miesiology is comprehensive in its factual
engagement . It will not choose between the WCC or the Lausanne
approach. Neither is the whole; and beyond both, new missicnary
mase movements, such as Youth with a Mission, Youth for Christ,
Operation Mcbilization and similar movements, are factual
expresaion of the missionary zeal that was and is the expression of
the Christian specificum.

4. The new missioclogy is consequently a typical inter-
missiology, which is inter-racial, inter-national, inter-
confessional and inter-religious. Such a missioclogy by nature
transcend the trenches built by beople to protect themselves, who
have, in fact, trapped themselves.

5. This new missiology can become a real challenge only if and
when it tries out in praxis its own theories, because missiclogy
can never come to life as a mere spectator. It has to be an actor
ag well. Doing missiology, therefore, is as important as doing
theology. Some modern missiologists seem to believe that the
purpose of missiology is to study and reflect on “third world
theoclogy." But that is a fatal mistake unless the missiology in
question comes out of the third world. The so-callef first world
needs more than any other part of the world a genuine missiology
related teo its own praxis, as well as to missiology in general.

Because the situation of the mission to the first world has become
most ¢ritical, a conscious effort in its own right is needed. The
sad fact is, however, that nearly all financial and personnel
resources from the first world go to the third world. Few resources
are available for inventing and realizing mission to the
pepulations in the northern hemigphere. There are many excellent
missionary societies, but they have no mandate - or believe, at any
rate, that they have no mandate - to be missionaries at home. The
actual organizations that operate at the home-base have missed the

vision of mission te the factual contemporary world with its



religicus ugheavals, firsz of all in the form of the New Age and

other new religious phenome=a

On the other hand, the =igsicnary societles are not able to operate

freely In the areas o ey are

higtory, for che; their
just za
Sence b

come tco mean an  incredible
miggion of the church and a tragic
ventures and medel pro fec s. The

4

nationalization of the Czrigzi worl

=1

has come tc mean, has done away with

rerspective cf world missicn. The migsions that have ¢l

cperate in missicrn only under the loceal churches ars

serisusly nampered, and in suchk ways that do not serve the genuine

interegts of the local churches.

Cfren, when exce

chey zannct serve their
B

. They otffer their
; Dut because these churches ave identified
with' thelr gpecific tases, they will =normally =not ke able <o
welcome such ofifers. The refugees will chen try the missifmary
gocieries, whose staff will welcome the cffer, but will scen nave
to withdraw any posisive responge, The reascn 18 that the "gister
churches" with whem they coccperate and under whom they work will

such forezgners cn their stafis. They may welcome
fegrern staff but not staff from churgches very close to themselves!
Henca, the missiocn sccieties czannot azt as they want tc act tc

angace the refugee in their mission because they are vetced by th

Lezal churches,. who will not offer a gecd pesiticn to such a

Therefcra, it is not fastually correct tc say that missions today

o not make a distinocion ketween "home migsion" and "foreign

[$H

migsion." Migsgicns tcday ars wmore entrenshed thaz ever in zmaticnal

H

o

né confessional cor dencminaticnal ghetics. AllL cver the werld

there are, fcr instance, wmere Lutheran churches and miggicna than
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ever! The churchese of the socuthern hemisgphere are even more
denominationoriented than the churches in the northern hemisphere.

The most striking feature of presgent day migsions and missiology is
ite nearly total neglect of the factual world missione of the world
religiona. The world missions of Christianity and those of Buddhism
and Hinduism in varicus forms bypass one another! They practically
never meet and are ignorant about one another. This is the most
urgent task of inter-migsiclogy: to bring the parallel missions
together in an enlightened dialeyg,- in which both parties
acknowledge and challenge one another in honesty and with the will

both to learn and to teach.

Between the 8cylla of sasyncretism and the Charybdis29 of
fundamentalism, a sound inter-missiology can steer the ship towards
its real goal: the parcusia and the Kingdom of God.

28 The Charybdis is a whirlpool on the coaat of Sicily

opposite the rock Scylla on the Italian coast.
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